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primary and usual meaning ot the word -wel. meeta. die..,.,.. 
Cia Ioci;- ill perfeetlr natural in itself; meetstDd "TeDJOV'88 nrious 
clifticultiel, and i* open to no fair pammatica.l, losical or the0-
logical objeetiOl'l. 

ARTICLE VII. 

RICHARD BAXTER'S "END OF CONTROVERSY." 

ON the 21st of Jo.nua.ry, 1691, Mr. Baxter wrote the Preface 
to this celebrated treatise. The title of the treatise is: ".An 
End of Doctrinal Controversies which have lately troubled the 
Churches by Reconciling Explication without much Disputing. 
Written by Richa.rd Baxter. Psalm 120: 6,7, My soul hath long 
dwelt with him that hateth peace; but when J speak, they are 
for war. Luke 9: 46, 49, ~O, M, fj~, There arose R. relUlOniog 
among them, which of them should be greatest, etc. London : 
Printed for John Salusbury, at the Rising Sun, CornhiU, 1691." 
On the 8th of December, 1691, Baxter died. Of course, the 
present treatise could not have been pUblished many months 
before his decease. Parts of the treatise, howeYer, had been, 
for twenty years, lymg by him in manuscript The work, there
fore, may be presumed to contain his latest arid maturest view$. 
Notwithstanding all that has been said with regard to his theo
logical fluctuations, this treatise develops a good degree of har
mony pervading the entire course of his theological speculations. 
He changed his opinions sometimes. Not seldom has he con
tradicted himself; so did Dr. Owen and Dr. Twisse contradict 
themselves; but most of the contradictions found in Baxter's 
later works, were found in his earlier also. In one sense, he was 
consistent with himself in adhering to thein. 

A succinct but luminous and richly suggestive view of Bax
ter's theological system, spirit; and history, was given in two 
Articles of the Bibliotheca Sacra, Vol. IX. pp. 13~169, 800-
329. The only doubts which we have heard expressed with 
regard tQ the entire impreatioD of those Articles, wer. derived 
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from the _picioD. that Buter may .ve modified his theolDgical 
IJBtem toward the cloee of his life. The ~sign of the present· 
Article is to give a brief synapsis of the last important theological 
wort which Baxter published, and thus to exhibit the symmetry 
between the principles laid down i& his II Ead of Controversy" 
aod the principles which were. ascribed to him in the ninth vol· 
nme of the Bibliotheca Sacra, and were advocated by him in the 
volames, Catholic Tbeologie and Methodus Theologiae Chris· 
tianae, which be published in bis earlier, although, intellectually, 
not in his more vigorous, manhood. 

The same spirit characterizes the present Tolume which dis· 
tinguisbes his preceding worb. It il a spirit of conciliation, 
but of decided invective against tbe divines who refuse to be 
conciliated. and to whom he applies the proverb: vespae babent 
favos. .. I am blamed by Dilsent.ers," be aayl, "as coming too 
near hy conciliatory explications, to lome things which they call 
dangerous points of Popery, ArmiDianism and Prelacy; but 
whether it be by truth or error J leave to tria1."1 II Controver
sies I have written of, but only' to end them, not to make them." S 

.. If those that have long reproached me as unfit to be in their 
chureh (and said, ex uno disce omnes, with their leader), find 
lIDy aosound or unprofitable doctrine here, I shall take it for a ' 
great favor to be confuted, even for the good of ot~ers excluded 
with me when I am dead.'" 

+ 1. &alJrmohleness of the Doctrine of tJlte Trinity. 

Whatever of truth lies in the adage, that we mUlt heartily 
believe a doc.trine in order that we may understand it, :Baxter 
was inclined to prize far more highly the maxim, that we mUl!lt 
understand a doctrine before we can heartily believe it. II A 
\me knowledge of God," he says, II is necessary to the being of 
religion and to holiness and glory. No ma.n can live, obey, trust 
or hope, beyond his knowledge."· There is much that is incom
prehensible in every doctrine, but, according to Baxter, we affec
tionately receive only 80 much of that doctrine as we first intel· 
lectually apprehend. "Nothing that God commandeth us to 
believe," he says, "is either contrary to or ahove reason (that is. 
the reasoning intellect) informed by evangelical revelation or 

1 Prd'aee, p. •. I lb. ~. 2. 
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Dotice, and bonestly and IOIlndly qualified to judge otherwise." 
II This is apparent, - because we have no faith in us, but what 
i. an act of reason and rational will; and, therefore, that cannot 
be said to be abotIe reason, which is itself 'essentially an act of 
reason." 1 Very far, however, was this tbeologian from over· 
rating the amount of our knowledge. Of this fact hi ... End of 
Controversy" gives even more evidence than is found in his other 
works. His favorite maxim was that, II perfectly tU4il ,CitMr of 
anything, but imperfectly oJiquid t1er'Uf11 is known." (C Nothing 
is 80 cert.a.inly knOWD as God, and yet nothing is 80 defectively 
known."· Much of our knowledge concerning him is derived 
from similitudea. These are suggestive but inaccurate. .. He 
that would know how to conceive of God, must first know him
self, and what his OWD 80ul is. The true conceptions of your 
souls must be the prime helps to conceive of God by similitude." a 
., God is said to clothe himself with light as with a garment, and 
a man will say, I have seen the king to·day, who saw him but 
~ his garments. .And if he saw the skin of his face, bow little 
of the king did he see? In Scripture, they that have seen 
angels are said to have seen God, and heard his will by them."' 

In eooformity with trus principle, and also with the prevalent 
mode of reasoning among the scboolmen, Baxter makes especial 
effort to render the doctrines of the Gospel intelligible. He 
strives to explain the Trinity. He often reiterates the affirma
tion II that tbe Trinity m YKUy is imprinted by God on the whole 
frame of nature and government or morality, and that doctrine 
of the Trinity, which to the ignorant is a stumbling block, greatly 
helpeth to confirm my belief of the truth of the Gospel and Chris
tianity, while I find it 80 congmous to the foresaid imprea., and 
attested 80 much by all God's works; especially on man." t Man, 
while in the image of God, bas a nature, holinen, and dominion; 
here he begins to illustrate the Trinity. The nature of man is 
ODe, yet bas three faculties, the vital, active power, intellect and 
will. .. The same soul of man hath three more general faculties, 

. that is, mental, sensitive and vegetative (or igneous). These 
are distinct, but not divided, yet are not three souls but one.'" 
" The sensitive soul in bnltes hath the faculties, first, vitally ac
tive; secondly,sensiblyapprehenaivej thirdly, sensibly appetitive; 
ODe of these faculties is not the other, yet all are but one sensitive 

1 Chap. V. tt 6, 7. 
, Ib. lot 14. 

I lb. ; I. 
t Chap. U. ; 2. 

• lb.; Ill. 
• Ib.; IS. 
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\lOut'" So the plant is one substance, but bas, first, a power fX 
motion; secondly, a power of separating its proper Dutriment from 
other things; thirdly, a power of assimilating its nutriment to 
itself. Thfl sun and similar bodies have the power of motion, of 
illumination, of caJemction. ". The motion is Dot the light, nor is 
the light. the heat, nor is the heat the light or motion. Nor are 
tht>se three suns or substances, but one substance is in all three." I 
.A. similar tripartite relation is noticed by Melanchthon in mosic, 
geometry, grammar, arithmetic. Baxter adds illustmtions from 

. logic, politics, etc. The great truths designed to be illustrated are, 
that God has, first, essential life; secondly, infinite knowledge; 
and thirdly, perfect will; the Divine faculties are, first, simply p0-
tential; secondly, in immanent action; thirdly, in emanent activity; 
as Jehovah is the God of nature, gmce and glory, so he is, first, 
Creator; secondly, Redeemer; thirdly, Sanctifier; thus, first, he 
exists, has a substance; secondly, he exists in and of himself, he 
knows himself, he loves himself; and, thirdly, he expresses his 
feeling in the three acts of creation, redemption and sanctifica
tion. This thr~efold relation of the Divine attributes and acts to 
.each other and to the Divine substance, i. included in the Trinity. 

Accordingly, Mr Baxter adopts various modifications of tbe 
'Word Person as applied to each distinction in the Trinity. He 
does not proscribe the word; for usage has established it He 
does not strenuously insist upon the word; for, ever since it wu 
introduced, it has been condemned by some orthodox divines. 
"The bare use of the name Person, by one that knoweth not 
what that word signifieth, doth prove no man orthodox, but only 
that he useth orthodox words; it willsava no man to use a word 
which he understands not." II The Scripture hath all necessary 
names for the Trinity." I "Doubtless the word Person of the 
Trinity is of very different signification from the same word 
applied to man.'" "To say that [the Persons in the Trinity] 
are three minds, or spirits, or substances that do invicem c0n8cire, 
is to say that there are three Gods. And because every mental 
substance bath its own active power, intellect and will, it sup
poseth three Trinities instead of one.'" 

Such remarks are Dot at all surprising to one who is familiar 
with many ancient speculations on the Trinity. These specu
lations make the Trinity nothing more than relative. We should 

I Chap. n. t 14. I lb. t UI. • lb. US. , lb. t lI3. , lb. t 15. 
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do great injustiee to Mr. Baxter, howe",el', it we should stJpp088 
that he believed in nothing more thaD this relative Trinity. He 
believed that this relation of attributes is involved in the Trinity. 
but something additional is also involved in it His" End of 
Controversy" contains sach remarks as the fonowing, and these 
tend to modify somewhat the impression made by the preceding 
quotationa : 

" But though I am past doubt that in God is this Trinity of e.ential, f0r
mal, inadequate conceptions or primalities, and that the impreIB oCthem is OD 

the 80ul of mao, which is his image. and on the whole frame or nature aDd 
graee; yet far be it from me to .y thai nothing alae is meani by the Trinity 
of Pe1'\!lODl. Thus DJIlCh we are .me or: there may be more .. conatkate .. 
. pe1'lODlllity \ban it to as comprehensible; and I doubt not bat ~ is mc:we, 
becauee thu much iBID intelligible; Maiog the Dinne nature iBlI) iofinite17 
far aboye the compreheasion of 111 poor WOI"IDI. But wbat we bow not we 
cannot d8lCribe or notify to othel'l." 1 

Indeed, so deeply penetrated was the mind of Baxter with the 
mysteriousness of the Trinity; 80 confident was he that the 
Trinity is something altogether above and beyond a mere rela
tion of the Divine attributes and acts, that, in his" End of COII
troversy," he does not even venture to oppose Dr. Henry More's 
opinion ... that from the prime Being emaneth-or is created
the 'ani, which is the second hypostasis or person, and matter 
which is the third" liypostasis, and thus the Trinity consists in 
"the prime entity, the life and the matter, being the Father, Son 
and Holy Ghost." Once he published a treatise against that 
doctrine, "but," he says in his" End of Controversy," II on fur
ther consideration, I am very loth to be so venturous in a case 
of such tremendous mystery, as to meddle for or against [Dr. 
More's theory]. lest etiam vera dicere rk Ileo Ii iftcerta, &it peri
culmum.'" He did not adopt More's notion j he continued to 
deem it unsound j but he was not 80 confident of ita falsity as to 
hazard a renewed argument against it He did not believe the 
world to be the eternal effect of an eternal cause j yet, in his 
distrust of human speculations, he says: .. The difficulty of the 
controversy [on the eternal duration of the world1 doth deter me 
from meddling with it, lest I be blinded by presltming too nearly 
to gaze on the light that should guide me, and God, that is love, 
should for my boldness be to me a consuming &reo Things 

1 Chap. II. H i7, 14.. • lb. t J8. 
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revealed only Bl'e for our seBl'ch." ~ While searching them for the 
reasonableness of the Trinity, this metaphysical divine was by 
no means disposed to make the doctrine simply mtionalistic. 

t 2. Tlia DWine GoDemmnt . . 
After all the disputes which ODr veteran controversialist had 

conducted on the subject of the Divine government, it is inter
esting to notice the manner in which he discusses the subject 
when he describes himself as II under the sentence of death, in 
expectation of {his] my approaching obange." 

He represents the decrees of God as God himself decreeing; 
.. DO distinct substance, no accidents of the Most High. but as 
hia euential will in a certain state. According to Baxter's 
favorite mode of speaking: II Man in eue eagnito was nothing 
but God himself." God's knowledge of future events was not 
derived from his decrees, but is his essential attribute, or rather 
is himst::lf essentially kuowing. He perceives future events 
directly, just as we perceive present events. Ris decrees respect 
his own acts. Whatever he does, that he determinell to do; 
and he does not determine what he does not effect. He does 
effect much in relation to sin; II much without which sin could 
Dot be (as the life and power of the sinners, his abused mer
cies, objects, etc.). Therefore, all this he decreed to do, even as 
his own works, which sinners make the occasions of their sin." S 

A3 the II End of Controversy" does not allow the propriety of 
saying that God decreed our transgressions, so (unlike some 
previous works of Baxter) it does not appear to sanction so mnch 
as the expression that he decreed the certainty of our tmnsgres-

, Bions. II If those be in the right (as most) that think sin is noth
ing (no more than death or darkness) you will grant that God 
decreed it not;" - this is one of his expressions indicating his 
tendency to favor the scholastic representation that sin is a non
entity. "Where there is DO effect or object of God's will, there 
is no such will to be named and asserted. But so mucb as God 
effecteth in or towards man's damnation, 80 much he must 
be said to will. God effecteth DO man's Bin, and therefore he 
willed Dot or decreed nut to effect it'" So far as to permit sin 
means not to hinder it, then God did not decree to permit it, for 

I Chap. VI. t .. 
30· 
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the Dot hindering of sin is above negation, "a mere notru.Dg," 
and God does Dot decree a mere nothing. "And if it would 
hold that God decreeth his permission of sin, it followeth not 
that he decreeth the sin permitted i for that is not a capable 
object of his volition." 1 All the punishments which God intlicts 
upon sinners, he decrees to inflict; but wlv!re the withholding 
of spiritual favors is not a punishment, there it is not an act of 
reprobation, and so far as it is B. mere withlwldi.ng, a simple nega
tion or privation, it .. is nothing, and so as nothing not the object 
of a positive decree." 

" By all this it appearetb that election Imd reprobation go not peri pc:un, 
or are not equally ueribed to God. For in election God i. the ca~ or the 
means of IaIvation by hi. graee, aDd of all that val,. &eDdedl to proare h. 
Bat on the other Bide, God is DO cau. of aDy lin which i. the JDIIDI _ 

merit of damnat.i.oo i DOl' the C&UI8 of damnation, but on die nppoaitioa of 
man'. lin. So that lin is f01'8IIeeD in the pcl'lOD decreed to damnation ~ 
not eaUJed), seeing the decree must be denominated from the eft"ect aDd ob
ject. But in election God decreeth to give ns his grace, and be the clue( 
cause oi all our holine., an~ doth not elect us to salntion on foresight thac 
we win do his will, or be I!IInctified by ounelv61 without him. Therefbre. 
Augustine, Proeper and Fulgentins still make tbi. dilference, that the decree 
of damnation goetb on foresight of sin, but the del'ree oi salvation oontaineth 
a decree to give that grace that shall certainly ave as. ". 

The views of Baxter with regard to the Providence of God, 
are in harmony with his views respecting the Divine purposes. 
Every consistent thinker will adopt a theory of the eternal de
crees, which corresponds with the theory concerning the method 
in which those decrees are carried out Baxter differed from 
the Calvinists on the subject of Divine Providence, as much as 

. on that of the plan which Providence executea. Turretin and J 
his school make a broad distinction between God's determining 
sinners to their &Ots, a8 actI, and to their acts tU ntiful, .. JlJa 

- [praemotio Dei] tantum pertinet ad actiones; quatenus mateTitJl.. 
ilM- et mtative S6 habent, non vero mmaliter .. id. ad.actus mh-

. .'Jtantiam, sed non ad ejus malitiam." .. Cum. in omni actione 
morali necessario diatinguenda Bit substantia actus in genera 
entia, ab ejusdem bonitate vel malitia in genera moris, actio 
intelligendi at volendi simpliciter, qllae habet rationem ~, 
ab actione intellisendi et voleDdi boo vel illud objectum licitum 

1 CUp. VLt 7. 
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vel illicitum, quae habet mtionem funnolis .. patet nullam actio
nem poue diei esaentialiter bonam vel malam, sed tantum pront 
est hie et. DUDC circuru.stantiata in genere moris, id. cum aZla" 
ad hoc vel illud object.um morale bonum, vel malum." 1 And 
Turretin tt'achea often, that we may regard the Deity as the 
cause of the action considered simply as such, in the matter of • it, although he is not the cause of the action considered as evil, 
in the form of iL This is denied by Baxter, who insists in his 
U End of Controversy," that as God is not" the willer," so be is 
in no sense the cause of depmved actions. He writea: 

" To I&y, that God is the principal detennining caoae or every sinful act 
with all its objects and eireumataDces (called the matmale peccali), and alao 
the eau.e of the law that furbiddoth it, and the pe1'lOn that committeth it, is 
to make him the chiel caute of lin, as Dr as it is capable of a eaU88, even or 
the formal cau_ To I&Y, that such a C&U18 is the cauae OII1y of &be act but 
DOt of the obiiquily. is absurd; beeallMl the obliquity is a relation necessarily 
resulting hom tbe law and ad with all its modu and c1rCU7IIItance8 i and the 
obliquicy can have no other cauee. To say. that God willeth and loveth and 
causeth !lin, not as sin, but for good emU and mu, is to say no more for God, . 
than may be said for wicked men, if not for devils; .ave only that God', 
ends are better than theirs To say, that God willeth not sin, but the eM
mee and folurily of sin, is but as aforesaid to 8IIY, that he wilh not ain III sin, 
or mb ratio"M! mali, but thal it exist for better ends; or else it is a contra
diction; for to will or came Bin is nothing elee but to will and came the 
uUience of sin. They that say, that God willetb the eriltence of lin as it is 
'1UIIlIIe conduciUk to tbe glory of bis justice and mercy (yea, and that per Ie, 

and not per acciJ.er03) do wrong the glory of God's holiness and wisdom. A 
pbysician can love bis own skill and compll88ion, and the honor that cometh 
to him by curing a disease, without loving or willing the disease itself, but 
only supposing it as an ella which he can turn to good."· . 

Mr. BaxtE'r persevered in advocating the principle, that Gou 
administers the affairs of his natuml universe hy second causes, 
and, while God upholds these causes and their efficiency, they 
occasion the phenomena of the universe without any other than 
that preserving operation of God. .. Let nnbiassed reason judge," 
he writes, .. whether, if a rock should be held up in the air, if 
God continue the natural gravity of it, with all the rest of the 
frame of nature, could not that rock faU, without another motion 
which is without any second cause, to thrust it down.'" .. All 

J Op. Loc. VI. Q_c. V. U 16, 17. 
• CUp. VlL • 13. 
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are agreed," he adds, II that there is no leu of God in the oper&
tions done by second causes or nature, than in immediate opem
tions, without second causes. ('..ad is as much in the one as in 
the other." 1 So far, indeed, does Mr. Baxter carry his principle 
of second causes, that .. it is hard for" him II in mO!lt miraclu to 
say that God doth more than" cause on~ .. natural agent to 
resist, tum back or overcome another." He supposes that, as 
.. God hath a rank of free agents that act arbitrarily," these super
human agents may be commissioned by the Most High to per
form miracles, and even that some of these miracles may have 
been performed by evil spirits. When thus performed, however, 
they are controlled in their influence by opposing and superior 
miracles, as the wonders of the Egyptian magicians were over
ruled for the Divine glory by means of the greater wondenl 
wrougbt by the band of Moses. 

f 3. Fret Moral ~mcy. 

On this subject, the last theological treatise of Baxter is, per
haps, more definite than his preceding treatises, but corroborates 
their main doctrine, and condenses· it into a more self-consistent 
form. 

In the first place, the" End of Controversy" reaffiJ'tIllJ. the 
dogma, that man has a natural power to do all that is required 
of him by a just God. It gives unequivocal evidence that its 
anthor adhered to the same forms ofthonght and of speech which 
are noticed in the Bibliotheca Sacra. Vol. IX. p. HiO. He has all
ticipated on this theme many of the distinctions usually ItScribed 
to President Edwards. lIe speaks not seldom of our natural 
.. powers or faculties," as if he would define the word. "'power'P 
by the word" faculty;" but it is evident that he here uses th.& 
word" faculty" as that whicb can perform the specified acL. 
He does not mean by it an incompetent faculty. an i.ncapable 
capacity, which is in fact a mere incapacity. He r:a.eatl6 what 
Dr. Owen (inconsistently with himself) calls "the suitableDe88 

• and proportionableness of the faculties of the sool" He speaks 
habitually of the" free-will," the" self-determioing" and" self- ' 
determined will." I Language does not allow a more definite 

1 Chap. VII. ~ 13. 
S Chap. XIV. ,n 28-18. On p. xxxii, Baxter .aY' th8t "limo., all the matter 

or '.ida ilabove the reuoo of ijpIoraa' IOta," .. &biI _ iI "w.po.iliTe aDd 
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apJie!ltioa: of JUs meaniag than he lias given in the following 
words: 

"Oldeetion. The dil"enmce [dispute] iI, whether a bad man Clan change 
his own wilL AD8Wer. Your can meaneth the nalural potc~ or the due 
dUporition. .A. to 1IIe first, lae con, that iI, he hath tbose facultiet which 
tDaRt Dot natural power to act better. But as to the latter, he cannot witAovt 
ruce; that iI, throagl indillpoeitioll he will not." l .. It i. nM only _aUy 
(by nee) but nalurally ~e to belieYe tat which wu De't'el' heard, 
z.d 01' UDde~."· A.. common remark bu beeu, .. it ia as im~ible far 
a BiDDer to repent as to cl!8&te a world. " Baxter.,.:" H it be as impae
IibJe for man to do auythiag bat what be doth, or DOt to do aD that be doth, 
1ri&boot God'. fi)reaaid predetermining premotion, as it ia to be GodI, or to 
oyercome God, or to ma"ke a world, then if men are counted linners and 
condemned, it ia ror not doing lOch imJ1Olllibilitiea, ror not doing what God 
alone can do, or fur not ogercoming Almighty premoving power."· "I know 
1IIat to nature the reuoning of" our late infidels, to prove that every act of 
1he wiR .. u truly neee.iiated as tbe motioDl of • clock, do eeem plausible 
ad bud to I&DI1Nr; beeaUI8 it _met1l IItnmge dW in any mode 01 dOll 
IMD should be a jint 00_ of it, and that a creature's act should have 1M) 

-.perior eaue ill lilly mode. But on tile other side the emeoce i. CCJ88Dt, 
.... that God ia abI9 to make a aelt~termiuiDg JXlwer tbM can th .. do, 
.. it .. DO contradiction; lIlCODdly, that it is congraoua, that below the 
bappy nee of confirmed 'Pirita, there .hould be • nee or lUCia undetermined 
free agentl, left much to their own 181r-determini~ power; and, thirdly, 
uperieace pemJlllleth .. tU facw that 80 it ia; and, fourthly, they that den,. 
j& mu unAToidably make God the prime ClaU18 of aU lin in a higher degree 
thua it ia or CIIIl be ucribed to s.&aa. ... 

It must DOt be supposed tbat Baxter believed in a. natural 
power independent of GOO: II No creature," he says, .. hath a.ny 
power but what ill totally derived from God and dependent on 
him, and still upheld by him and used under him.'" Therefore, 
'Whate ... er of good this natural power accomplishes, it does all 
on account of a previous agency of God, and .. by his help." 
"Though some would bave more power ascribed to nature, and 

aedYe, tbough not abo,.., tIM! ~ or their facaltie. being better cliitivated 
and dilpoaed heftafter." Elsewhere h. speab or the focwlty being ilW .tate at 
abt1i1J, and allIO a .tate or capot:i" to IIOt in a cert.-in _y. 

1 Chap. XIV. ~ ~ I Chap. XVI. f4. 
• Chap. VHI. ~ n. See allO Preliminary Chapte ... , p. xxxii. Chap. XU. 

Beet. I, ~ HI, where we read: .. Man'. great dirty being to loy" God perfectly, 
--nlilllf to h. p_t ability, UIIl to pleue Him," etc. See aOO Chap. XU. 
Sect. ~, ~ 3l1. 
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others appropriate more to grace, yet in this it is no controversy, 
/row mucl& is to be ascribed to God; for both nature and grace, 
and the powers of both, are totally from God. But all the ques
tion is, 'Which 'Way God giveth it to man." 1 It was because Bax
ter regarded himself as honoring God thereby, that he insisted 
so strenuously on men's natural ability to do all that is required 
of them. He repeatedly 88serts that .. the more power a creature 
.hath. the more be glorifieth the power of God." co To deny or 
extenuate any power given of God, is to dishonor him in hi. 
works." I It is in order to commend the jl1stice of God that the 
co End of Controversy" repeats so often snch phrases as: Of A.dam 
had power to have stood when he fell;" "there is therefore 
in rerum natura such a thing as a true power to do more good 
and less evil than we do;" .. there was such a power in Adam's 
will by which he could hue willed what he did not will, 
and by which he could have rejected the temptation, and t.his 
without any other grace than that which he then had and nlled 
not. .. • 

In the second place, as the II End of Controversy" affirms onr 
natural power, so it denies our moral power to perform our duty 
before regeneration. Its use of the terms moral ability and impo
tence, may further explain its use of the terms natural ability 
and impotence. What expressions can be more unequivocal 
than the following? 

.. The moral power Biven by grace, coDlistiog in the right dillpolitiOD of 
the wm, is not or the same kind with the natural power or faculty, aod the 
words can and cannot used of botb 8Ort8, Jiave not the same eignificatiOD, 
but are equivocal; otherwise sin and grace should change man', species. .. • 
"It is mol'8 proper to say, that an unbeliever and unholy liooer tcill not 
repent and believe, than that he cannot i though that alto may be tnllyl&id, 
j{ well explained.' But the meaning is not, that he cannot though be iii ... 
cerely wODld; nor yet that he cannot be willing for want of the natural 
power of willing; but first, that he bath a logical, and secondly, a ~ 
impotency; that is, an indisposition; he wantetb both disposition, habit and 
act, but not the faculty."' "As to ethical [moral] power and liberty which 
lieth in.., righ' eli'position of man', faculties, every man hath it 80 far as 
grace hath prevailed, and wrought it in him, and none any further."T 

1 Chap. IX. \ 7. 2 lb. H 2, 8. I lb. H 1"-1lO. • Chap. XIV. t 13. 
• Compare thil ueenion, that tbe term moral inability may if upIm'n«l bII 

truly called inability, but ia more properly called onwillingneaa, wRb. the quota
Rona on p. 360 below. 

e Chap. XIV. \ 15. J lb. t 1' • 
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In the third place, the" End of Controvel'tlJ''' repeats and 
explains the remark made in the preceding works of ita author, 
that the impenitent sinner has, perhaps, sometimes the moral 
power to do right Verbally this contradicts the theory of Baxter 
just specified under the second head. But, when the hlora! 
power of sinners to repent is affirmcd, the term is used in an 
obviously different lense from that in which it is used when the 
power is denied. It is used to denote, not the fullest di8poIitioIt 
to repent, but 80 much of a disposition as removes all hindrances 
to the act, and all difficulty in it, but does not, as a matter of 
history, secure the act It denotes a state in which sin is not 
certain, nor holineaa certain, but there may be equal probabilities 
ill favor of both. The will is then in equiJihrio, and with the 
llUDe dl"gree of facility and readiness may choose or refuse the 
IllUDe thing. This ·is just the slate in which President Edward • 
• opposed that the will could not be. This freedom from all 
obstacles to a choice or refusal, is what Baxter seems to regard 
the fullest, most complete power of choice or refusal. It is the 
Datura! power, and 80 much of the moral power as can exist 
antecedently to any positively determining influence. It is such 
a measure of grace as does not determine the will, but removes 
all inward or outward obstacles to the will's own right self·deter
mination. .. Power," says Baxter, .. hath several degrees. Some 
CBn act easily, yea, is hardly reslnUned" (this is the definition of 
the moral power of a sinner sometimes to do right, when in point 
ofract he will do wrong); some can act with difficulty, yet con
stantly: some with difficulty and very mrely; BOrne can act, but 
the impediments are 80 great and its weaknesses such as that it 
never tcilI do what it can" (in thil extreme the natural ability is 
userted to be contemporaneous with the persistent sin); .. and 
these we call a moral impotency; as being repwtative irupoteocy, 
in these three lut degrees" (i. e. the indisposition is caIkd impo
"mey because it is not a power free from all kinds of hindrance, 
not the /eigkut • .fulJe8t degree of power).· Destitnte of this gra
cions .ability the will Ct1.ftftOt repent, in the reputative and the 
fWlest sense of "can;" that is, it will Dot repent, and canDOt 
'With t'reedom from every kind of disinclination, inconvenience, 
etc. In agreement with this explanation. B~ter gives the fol
lowing definitionS) which have been thought to con1lict with his 
theoriea above expre88ed: 

I CUp. IX. t 11. 
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"'!'be ward. moral power lipilietll, firat, 1OIDea. a .,... to ...... 
IIIltioaa, aDd 10 Datural power inman ia alIo moral in 110IIII8 degree; I8ClODdly, 
lOIIIetimes a holy diapoaition, espeeially in the will to IlUCh holy moral acticms i 
which is dle rectit1lde ufoar natural powers, or the health of them in a laY
ing degree or 1Ort, and ia the gift of grace, linee ain departed .. [this is o~ 
Yiously Edwanls'll definition]; "thirdly, mOllt frequently I UII8 the warda fur 
IlUcb a degree of God's helping or healing infiax or grace, u is ahort of • 
habit -ror promptitude and facility, bat yet puts the IIOUl in IlUch a diIpoIitioD 
by which man can do the act, and it may come to pus witboat IBOl'e gnoe, 
whether it do or not, which the DominiC&IIIJ callm8ieitlillt ~ aDd I radaer 
call ·Ilecellll&l')' grace; fourthly, IOmetimes it it meant, u oaura ~, fw 
tIIat which is power reputatively."l 

It is obvious that the word can, under the third of the preced
ing specifications, means, not a simple ability, but an ability in 
the fullest degree, a reputed ability unattended with any obsta.
cles, such as inconvenience, disinclination, etc. So, necessary 
grace is that which is necessary for performing the IlCt, not with 
mere ease but with such ease that the act" is hardly restriLined." 
By keeping in mind th~se explanations, made elsewhere by Mr. 
Baxtf'r, the following definition of moral power, in the sen tie of 
sufficient grllCe, will tend, perhaps, to free him from some of the 
contradictions which have been imputed to him . 

. " By sufficient" [or moral power; 188 precedingquoaaioo]" here I ... 
mch tOit/wut which mac's will C&IIJlOi" [reputatinl:r in the fblleet .... ] 
" and toilJ, which it can perform the commanded act toward which it ia lDOyed, 

when yet it doth not perform it, and tbia without any other de.pee of help 
than that which procureth not the act. So that it is DO& all that is useful to 
the tfftct, nor all that is necessary to easy or prompt performance, or to the 
intallible MCertaining of tbe act, nor to ,be mtliUl eRt only that we &peak 
of; bnt 10 much &8 is necell!8ry ad tilt, and e8icient of the true ]KJU& 

When you can properly say that a DWl can do this, 100 lay thaI be hath 
all daat is of neoellit:r to tt.e doing of ito"· 

Here we must suppose either that Baxter expressly contradicts 
his frequent assertiollB, that every man, simpJylUl a man, is able 
in the proper sense to perform all those duties which he wi!l not 

1 Chap. IX. ~ 11. So in Chap. XIX. H 23, lU, "the mere moral power to 
belie,"," is distinguished and sepal'llted from the act of believing, whereu in 
Edward,'s nomenclatul'll the monl power to believe ia the certalu belief. 

• Chap. XIII. H l13, 87. See alao XV. t. 16, 16. Compue this qao~ 
with a quotation on p.llS8 above. Tht!1'e the phrue moral inabilit1 is lpoken 
of u ItsS proper than moral unwiUingneu. Here the true pagel die prr1JIr abilitt 
(in ita highelt d~e) is die mo~. PO"-' 
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perform, or else we must suppose that he speaks of the highest 
degree of power which is consistent with the non-performance 
of the duty, and affirms that sufficient grace gives to the man, or 
is, tllis unhindered ability. which still the sinner may refuse to 
exercise. If the grace does persuade a sinner to the holy act, 
it is effectual grace; but if it merely leave the sinner to his own 
nnbiassed decision, it is sufficient grace.1 The great question 
on this theme is: II whether any men in the world have grace 
mfticient" {i. e. moral power1 II to repent o.nd believe savingly, 
who do not." The Edwardean theology answers in the negative. 
Baxter replies: . 

"Certainly to auwer the QlleaDon neptively or alJirmati-rely, I canDOt; 
• not knowing any more of God'1I working on men'. aou1l1 than he himaelf 
bath told 1111 of. But, if we may conjecture upon prolabilitiea, it aeemcth to 
me IIIOIt likely, that there il luch a IUfficient grace or power to repent or 
helieye .. vingly in lOme that I18e it not, but perish. For, firat, if angels had 
and uaed [for a while?] IUch a 80rt of gracej and, llecondly, if Adam had 
lUCia a 1011 of grace and ueed it a white i and, thirdly, if unregenerate men _Ye lUeh a grace fOr lower acta which tend to faith; and, Amrthly, if the 
&itld"ul haft IUCh a grace to do more AOOd and .. evil than they do i [then], 
fifthly, it ~ very improbable that OIIIy ia the fifth illltuce (to repea& 
aDd betieTe) DOGe in the world Ihould hay •• uch a lU1IicieDt grace."· 

It is to be remembered, however, that, while Mr. Buter is not 
confident that any man ever performs a positively Iwly act with
out ~cacimu grace, he yet feels an usurance that there are goot!. 
acts which a man performs merely under the influence of "'.1ft
cient grace. .. It is very improbably imagined," he ,ays, that 
God preserved the angels and holy Adam from sinning" by lIuch 
a grace as he would never after make use of in the world; and 
that man's free will did, for so short a time, do ita duty by that 
sufficient grace, and never ajter cUJ any one act by the "" grace 
in anyone to the world's end." .. It is incredible that no common 
grace of God now is tU sufficient to the performance of the least 
good act (which is good but lecundum quid), as Adam's was to 
the fulfilling of all God'i law; and that the best unregenerate 
man m not able to do any better than he doth, or forbear some 
evil that he doth, as well as Adam to have foreborne alL'" The 
distinction which our author makes between a good act and a 

1 Chap. XIX. ~ 23. 

• Chap. XllL H 25-27\ and Chap. XV. H 16, 17. 
• Chap. XlU. t ca. 

VOL. XIl No. 46. 31 
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1toly act, is a source of much confusion in his own, and in other 
writings.l 

+ 4. HJlman, 8iJifJllrw,. 
The solicitude of Baxter to avoid all appearance of faToriog 

the dogma, that God is the cause of our sinful actions, did not 
lead him, in his latest discussions, to any abatement of the Cal
vinistic theory of original sin. In some particulars, the volume 
now under review, gives a peculiar intensity to that theory. It 
reaffirms some of the remarkaltle things adduced in Bib. Sacra, 
Vol. IX. pp. 144-146. It. not only asserts that the ain of Adam 
is impoted to us, but also that it ought in justice to be imputed. 
"God doth not repute us to have been what we were not; for 
he judgeth truly and is not mistaken."1 Baxter discards the 
idea, that the sins of our progenitor are imputed to us by a sove
reign appointment of Heaven. .. God doth not impute Adam's 
sin to us because M will do it, without any real participation of 
ours; no, nor beyond our true natural participation, but accorclifw 
to it. Otherwise God should have made us sinners, merely 
because he tDOIIld do 10, and not .AtJam.". This scholastic writer 
also rejects the comparatively modern dogma, that .. God so 
covenanted with Adam, that he should stand or fall for himself 
and his posterity," and that our dependence upon Adam for our 
moral c.haracter is merely through this covenant. He afiinns 
distinctly: 

.. That there wu any luch covenant that if he [Adam] stood, his poReri.,. 
.bOllld all Itand, or be confirmed and .ved, is more tban ever I found in 
Scripture, or can prove, or do believe. But that it would have been to the 
hemjit of bis poeterity I doubt not. And that hi. ran wu to the guilt and 
Cf)rraption of hie posterity, I doubt DOt; but (as I Mid) not without and 
beyond daeir natural interest in him, and derivation from him &I the rea80n 
ofia. Atid we are &I much naturally in our next parent.."t .. We recej". 
oar origieal sWlt and pravity immediately from our nezt parents, and 00& 
remotely froa ddam. It could never have come to us, but throogh them 
from whom we recei"e our nature; from them we receive the guilt and 
pravity or our BMure. Therefore, thul far, at least, our next paren. com
lDunicate guilt aad pravity to us, and not Adam only; in which we Bee that 
God's imputation goeth along with real natural participation. It lleemeth to 
ale a IItninge ovel'llight in too many divines, who deny (or obee"e Dot) oar 

l'8ee'Bibllotbeea Saca, VoL X. pp. 705-738. 
... lb. te. 

I Chap. X. + 3-

• lb. t la . 
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pilt of all the J'flI& of 0IIl' parenlB' iii.., while we were in their loiDi u well 
.. of Adam'L" "H I bave a guilty and depraved IOnl from my parents, i& 
is beea_ I "'u OIle in them nrtoaUyor aemiDldly u truly aad aaturally u 
I WIllI in Adam; and had no& the gui!' been theirs, it bad Beyer been mine; 
aDd if it be miDe becauae j& _ theirs, why not one part of thein .. well .. 
aDother?"1 

The preceding quotation proves that, although Baxter retained 
to the last his faith that" all mankind descending from [Adam] 
by ordinary generation, sinned in him and fell with him in that 
first transgression," yet to the last Baxter discarded the idea that 
we thus fell on account of any peculiar" covenant made tvith 
Adam as a public person not for himself only but for IW poIterity." 
There was, according to Baxter, as real a covenant made with 
all our ancestors as with the first one. But, connected as we 
are with Adam and our other progenitors, we sin in them all, not 
by virtue of any covenant aplirt from our 'participation in our 
ancestors' guilt, but by virtue of that participation itself. II When 
Adam sinned," says Baxter, II his whole person was guilty and 
DO part innocent;" so when Noah sinned, when every one of our 
progenitors sinned. II Therefore," continues this nnftinching 
anthor, II his [Adam's] very ,emm prolijicum had its part in the 
guilt according to its capacity; and, thoogh it was Dot a guilty 
person, it was a part of a guilty person; and a part that was the 
,eme,,; pet'M1It4e .. 80 that, when that semen became a person 
(Cain), it became a guilty person; the guilt following the subject 
according to its capacity; and so downward by propagation to 
this day." I No other theory of our guilt for Adam's sin is self
consistent. 

Our resolute divine proceeds to fortify hia positions by argu. 
ment, and to defend them against objections. Both his argu. 
ments and his replies illustrate the real meaning of bis theory, 
He writes: 

"And tbe Scripture i. more copious, and .. plain in making punishment 
due to children for tbeir next parent,' sins, &lI for Adam'" though Ada",', 
only wu the original of allain and misery. I bave elsewhere provetl it at 
large. The case of Cain', posterity, and Ham'8 and r~hmael'~ and Esau', 
and Acban's family, and Allab'" and many more do fully prove it. ADd 
more fuUy tbe I16conll commandmen& and God's declsration of his name to 
M~ Exodus Utb, and many a &hreatening to the leed of the wicked, 

1 Chap. X. U '-Ill. I Ib.p. 
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and Chn.t's e~ wcmla in Matthew 28: is. So that Scripture pata 1111 oat 
oIcbbt. 

" The ClOIDIDOD objectiotf iI, that their guik would be poeater oa tAl towardl 
the end of the world, than on them at the beginning, bec&UIe aU our aDeM

tor'. guilt would be 0U1'L Bm I aDswer, fi!'lt, if it were so, it would be but 
many obligations to the .1I1M punishment, when it amol1nteth to that which 
God seeth our nature capable of. For a finite worm is not capable of more 
mffering than is proportioned to his nature. And, eeeondly, this o~ectiOD 
ftinly luppolll!th, that none 01 our aneestol'l' .aDII were pardoned. Whereaa 
aU are pardoned to the faithful and their eeed, and mach temporal punish
ment ill pardoned to many of the nnlanctmed. And God himself, by limit
ing it to tbe third. and fourth generation, eeemeth to let bounda to hill OWD 

justice. And, thirdly, the guilt of our parents' .ana, being of a more elimi
Dute nature than that of our own actualain (caeteril paribv..t), it falleth not 
10 fully on UtI, 81 it did on the committel'l thelD8elvea, nor as our own do. 
And, fourthly, God otFereth us the full pardon of our own and all together. 
And as long as the law which tells DII of our desert of punishment, doth also 
£i.e UI a free pardon, we have no C&UIe to complain."1 

Many writen are wont to modify their phraseolosy, when they 
apeat of tbe sin which we committed in our ancestors; but this 
aohoolmR.D of the seventeenth century, who endeavors to recon
cile the" generative traduction of aonls" with II God', present, 
yea immediate cansation of their eMenee, which may be ('ailed 
creatiou," attempts in his" End of Controversy" no qualification 
of bis words, bat 8ays, with a noticeable self.consistency: 

" Aud they that colUlider, that parenti callie Dot children u an artificer 
maketh an engine, but by generation, which is a communication of their own 
_nce; aud what natural interest parenti and children bave iu each other, 
and that it i. real lin that ill in both, and that the moral privation in ill 
nature confaineth much of man'l mlae.,., will easily grant that k ill both a 
.an and a pnnishment, properly enongh 10 caUed. ... 

t~. Str.ae of btj'anU. 

As it has been queried, whether or not the doctrine of infant 
damnation ha. .. fonnd advocates in the church. it may be inler· 
esting to notice Baxter's remarks upon that theme. He says, 
that some suppose all infants (dying such) to be saved; 80me 

1 Chap. X. HI., 15. 
• ChRp. X. + 20. Enrywbere Baxter in.lata that nothing can be sin which 

does not deIenle punishment; therel'ore .. ill.Adam we deaernd cJeash." Chap. 
XXI·HM,"l. 
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IUppose lhat none of tbem are actually glorified, but aU of them 
are incapable of positive glory; others affirm that one class of 
infants are actually glorified, and that another class are punished 
poena damni, but Dot poena sensus. (This distinction is rejected 
by Baxter, who believes that if an infant be deprived of true joy, 
that infant will suffer real pain.) Some believe, he further 
.... arts, that all bapt:iud infants are saved, and unbaptized infanta 
are punished with the mere poetta damni; others believe that all 
infanta baptized with the parenta' consent are saved; othel'll 
atill, that all infants baptized by the consent of any real or even , 
nominal Christian are delivered from punishment According 
to some, the faith of the r.hurch who dedicate the infant in bap
tism is, the condition of the infant's rescue from punishment; 
acconling to others, "anyone baptized by a godfather's offer, 
who undertaketh for his Christian education, shall be saved, and 
DO other." .. Some lay the hope upon ance!tors' faith and say, 
that if the great-grandfathers, or others before them, were faith
ful, the infants shall be saved." .. The commonest opinion among 
the English Calvinists is, that God hath made no certain promise 
of the salvation of any particnlar infant, but by his general prom
ise of mercy to tk seed of tk failliful, hath given cau8e to hope 
that more of tJeem than of others 8hall be saved; Md, therefore, 
that they are by baptism to be entered into the visible church, 
as we baptize the adult, while we are not certain but they may 
be hypocrites."l According to Baxter, then, the Calvinists of 
his time did not believe that all of even the baptized infants of 
pious parents will be saved. The Anabaptists of that day went 
further still, and taught .. that there is no promise nor assurance 
of the saving of any particular infants in the world, either Chris
tians or heatheDs; but only that God electeth some whom he 
will sanctify and save, and reprobateth othen whom he will 

. damn." If So that we cannot say that he will save ten, or that 
he will damn ten of all the world; nor have the faithful any 
more P10mise than beathens of the salvation of their infants." 
1n the following words Baxter expresses his own opinion, which 
is in exemplary harmony with his doctrine on ,Original Sin; 

"God who visited Adam'. sin on all hi. poswrity, hath in the covenant of 
grace, abo, 10 joined infants to the parents, that till they baTe a will to chooae 
for themselves, their parents may choose for them, and dispose of them for 

1 Chap. XIX. • 3, 13. 

31-
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.... ~, and God take&b thea. memben oftJ.e ...... _ &r. ADd • 

.. lalla !NIle mallY expNII pl"OIIIiIea of ID8I'C1 to the • .wul and their IeeCI. 
• (and dareatewDp to the wicked &lid their Ieed). ADd this mercy c:&D1d 

be 00IIIiIten* with their damnation; for it is to be Iw God, and to toile and 
bleu tMm, which cannot lltand with damning them. And God having but 
OM covenant, eeeing they are in the _ covenant with their parents, aDd 
Dot another, if it give panlon to the parellts, it doth Do to the child, of 
whom DO condiaon is required, but that be be oIfered by a believing punt 
10 God; whole aeceptance ill ialvatioa.- .. If &II iaime ~ die cIWcl al • 
Inle believer, he hatb all tIIU God and the claureh require, ad, t.IIerebe. if' 
be be to be hapased, be ia certainly put into a .... 01 lim, becanIe DO cca
ditioD ia wantiq OIl his pan."1 

AB Baxter believed that infants were real, and, therefore, ill
deserving participators in their ancestors' sin, and as he refused 
to sanction the theory that infants"dyinp; ;l1ch, pass into a II mid
dle state" in which they are deprived of happiness but freed 
from pain, we infer that. in his last years, he did not absolutely 
disbelieve the theory of a strictly merited, a positive, though 
justly proportioned misery, inflicted on infants who die without 
having been baptized on the true faith of their parents.' 

t 6. S/,QU of tIu l1eaJhm: 

Decisive as Baxter's expressions are with regard to Original 
Sin, he yet lets fan some indefinite remarks with regan! to 
Total Depmvity. .. Nature itself," he says, .. is not-in lapsed 
man divested of all moml or divine principles." .. In the will 
there are some inclinations still to good as good, and t.herefore to 
God as far as he is tndy conceived of CI.f God, and so far as that 
conception is Bot conquered by a cross conception of some 
enmity; and so of other good." Pope Adrian taught that" an 
unsanctified man (not in a state of salvation) may so far lm1e 
(,JOd, even aburJe himself, as to consent mther to die and be,.,. 
kilated, than (were it possible) God should be annihilated, or not 
be God." And says Baxter: .. I am not able to confute or deny" 
this. .. He that tells men, that they shall be saved. if they would 
rather be annihilated than that there should be no God, doth. 
make them a promise which God hath not made." I Tbeae 
expreeaions of Baxter are afterwards explained by the remark" 

I Cb.p. XlV. It I, 10. 
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tlIat the unrereaerate neyer U love God .. God, as the vlAtlMN 
object, and most amiable good to be known," and .... the Wy 
Ruler of the world," and" the j'lUt Judge." They do not love 
his laws, his restraints, nor" the holiness and rectitude in them
selves which God commandeth." The amount of Baxter's doc
triBe is, that Qnregenerate men do not love the entire divine 
character in all its relations, although they do sometimes love 
lOme of the divine attributes in lOme of their relations, more than 
they love themaelves. (See the cloaiDg paragraph of t 3, p. 360 
above; see alae,.. 10 below). 

These remarks prepare us to examine the teachings of Baxter 
with regard to the state of the heathen. He believed them to 
be, by nature, destitute of supreme love to the character of God 
viewed u a whole. 111 this sense he regarded them u totally 
depraved. Did he, then, believe that they would be lost? He 
supposed them to be under a "law of grace," a system by which 
their sins would be pardoned, on condition of their believing 
a that God is and is the rewarder of them that diligently seek 
him." But are any Pagans in this believing state, and are any 
saved in consequence of their compliance with this gracious law! 
•• It is exceeding probable," is Baxter's reply, .. at leut, that God 
would never govern many bundred parts of the world (compared 
to the Jews) before Christ's incarnation, and five-sixth parts 
since his incarnation, by a law of grace which yet no· person 
should ever have effectual grace to keep, as far as was necessary 
to his salvation." .. But what nnmbers do perform the condition 
and are saved, no morral man, can tell," although we must think 
that" far fewer are saved where less means is vouchsafed, than 
among Christiana who have herein the unvaluahle pree'minencB 
above oLhers." 1 

A.lthough our merciful theologian did not profes8 to feel a con
fident uswanee of the actual salvation of many heathen, yet he 
Write8, in a 8tyle singularly characteristic: 

"I wish the impartial reader to study Malachi I: 10, 11, whether even thi. 
be no& the 8enae, • from the rising of the IUn to the going down of the same, 
my name ill great among the Gentiles; and in every place incense ill offered 
to my name,' etc. Our t.ranalatOl'll have, .. expositorS; thrice at the leu!; 
added the future teDle, '.1uJll bej' but all the old traDalatiODl, Spiac, Chal
dee &n.phrue, Greek, Latin, etc., pat it in the preeeot teDae, ' ill great, .. 

1 Chap. XVL tt It, ao. 
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oIFered.' I, IeemI more probable by the contest, dIM die Hebrew text 
UDdel'lltood the praenl mDIIe, DODe beiDg upl"ellled." 

" If we might imitate our Father Abraham, we _ould IUppoee the DQlDber 
of the saved through the world to be very considerable; fOT u I .id elae
where, though God had told him that Sodom wu 110 much worae than the 
re.t of tbe world that God would destroy it, yet Abraham thought there 
might be fifty righteous perlOna there. Its like he thought not worae of the 
Teat of the world.Hl 

To the objection that the Gospel requires faith in Christ, as 
the condition of salvation, Baxter replies: that the disciples of 
Jesus became regenerate men before they believed that he was 
to die on the cross; faith in the atonement is necessary where 
the atonement can be known, but, where this blessed truth can
Dot be known, there God never exacteth of men according to 
what they have not, but only requires a good use of what they 
have.' To the objection that all who are admitted into the king
dom of God must be saved by atoning grace, Baxter replies, that 
Pagans when tbus admitted are saved, not on the ground of their 
own worth, but .. for the sake of the meritorious sacrifice and 
righteousness of Christ as promised in Gen. 3: 1. No mao 
ever came to the Father but by the· Son's merit, and Spirit; 
Dar without a consenting belief and affiance in God's redeeming 
or recovering, pardoning, saving mercy; and true repentance, 
and a sanctified soul, whic~ is in love with God and goodness." I 
When penitent, the heathen have been regenerated by the Holy 
Ghost, on the ground of Christ's atonement, although they have 
never heard of their Redeemer or of their Sanctifier. God often 
blesses men without their knowledge. Still, although the hea
then have not heard of a Saviour, they are, according to Baxter, 
.. bound not to despair of pardon and salTation; for an obligatioll 
to use means as tending to ·recovery is inconsistent with an obli
gation to despair. Therefore, hope of mercy and use of some 
mellns, mankind is obliged to by the law of lapsed nature." t 

1 Chap. XVI. H 32, 33. 
I "Though infanta and idio&s cannot actually beline, they may be land by 

Chria&." Cbap. XVllI. ~ 1'. 
• Chap. XVI. ~ 26. t Chap. Xli See&. 8, ~~ 6-18. 
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t 7. ne Covmatrtl. 

U Although the word 1l1w do principally signify the regulating 
imposition of oor duty, and the word covenant doth principally 
signify a motual contract, yet it is the same divine .instrument 
which is meant oft and usually in Scripture by both these names. 
It is called a law in one respect, and a covenant in another, but 
the tJAng is the same."l The law contains a command; this 
coDlmand is the condition of the covenant. The law contains a 
premiant c1aose; this promised reward is the benefit freely 
offered in the covenant. The law contains a penal clause; this 
threatened punishment is the evil specified in the covenant, as 
following the non-performance of the condition. • The word 
"~signifieth, usually, but the resolved declared terms of 
life ad death, or the divine ordination by which he will rule and 
judge us.. And 110 it is oft called a covenant before consent by 
man, which maketh it to be ~,"" a mutual contract. And 
even a law, as received by a volWltary subject, is consented to 
and becometh a contract." I Christ inserted his commands iu 
his Testament, John l'iv.-xvi.; in,his last will he gave certaia 
gifta 011 certain terms. A testament i. a covenant made by • 
man in expectation of his death. 

The first covenant which God made with man, was the cove· 
nlnt of innoceDcy with Adatn. This was a coveDaDt, because 
it contained a promise of blessedness to Adam on coodition of 
his remaining sioless. But as we hllve now sinned, our perfect 
innoceace is impossible; therefore, God promises no reward of 
mDOCeQCe to us; for he would make no promise on a now impoa. 
sible condition; cessaote capacitate subelili, cessat promiuio coo· 
ditionalis et transit iD S6otentiam. Hence" our divines say. that 
the law of nature (which they call moral) bindetb 11S L' a rule 
of duty, but the covenant ceaseth." EveD if we shouJd hence. 
forth obey God, we have DO promise of reward. 

The second covelllUlt is that of mediation made with Christ 
incanlClte. "It is too bold and offensive a phrase to call C'RXl.'s 
eternal decree of redemption by the name of a Jaw, yea, or a 
covenant of God with himself; that is, of the Father with the 
Son. Therefore, all the descriptions of it in the Old Testament 

I Ib.i3. 
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are but prophecies and promises containing the terms of the 
future covenant; as we call a form of prayer, a prayer, though it 
be but matter fitted to be a prayer when it hath the formal act'" 
Emphatically is the idea disclaimed by our author, that Christ 
took" the real or reputative person of any mau but himself." 
co His person was not the natural person of any other, nor 
esteemed of God so to be; nor yet was be the full and proper 
representative or civil person of any man, much less of all IDen; 
that is, one that the law allowed us to do and suffer by, so that, 
in law sense, his doing and suffering should be reputed. onrs, as 
a man payeth a debt by his servant or substitnte; which is 
morally or replltatively his act and deed, or accepted in the 
same sort and to all the same effects and purposes, as if he had 
paid it with his own hands."l Baxter condemns this doctrine 
precisely as it is now condemned by tbe New England diyines ; 
and affirms that, on this ground, the pure Redeemer was "in 
God's account a sinner, and the greatest sinner in the world, 
and hated as such by God above any other sinner.'" "His being 
mnde sin for us signifieth, first, that 'he was made a sacrifice for 
sin, and was talten and \lsed by God as one that undertook to 
suffer for our sins, in our stead, though not in our person; and, 
secondly, that he was really accounted a sioDer by those that 
crucified him, Bnd used as snch.'" True or false, it is DO new 
divinity which reaffirms what Baxter taught, that .. Christ did 
not fulfil the law of innocency in ollr several persoos; we did 
not reputatively fulfil that law by him; so as that his perfection 
is taken as ours, in habit and in act'" 

The law given to Christ, that is, the condition of the covenant 
made with him as the incarnate Messiah, was his entire right. 
eousness, his complete performance of duty. .. It is abusive sub· 
tilty to divide Christ's performance into little parcels, and then 
say: • This parcel is imputed to me for this nse, and that for that 
use, and by one he meritt'ld this and by the othe-r that, when 

1 Chap. XII. Sect. II. H 2, 3. t lb. i 5. • lb. i S. • lb. i 8. 
I lb. + 9. .. In .trict eense ... f'fJ~irrg a man, or doing it In hie penon, 'ir

niBeth tliat Chriu 80 died (aDd morited) in IeTerai men.' persons, as &bat the 
law or Iawginr doth take it to have been iii _II ci"iJi, their 0/l1Il .ufFering and 
doing and m~riting, or 10 all intent., P'<T'~ and IUU all one to them as if they 
hald 10 died and meriled them..elvll!!. Ibll8 Christ neithor died nor merited for anY' 
man." Chap. XII[. i 13. Buler inKilu on the dietinl'tion between Chn.t',..r. 
lering in our nat .. ,.., and .dorin, in our iDdividual~. 
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(though each part of his condition or duty bad its proper ruwm, 
yet) it was only the entire performance that was thff condition 
of the benefits, and 80 of our justification and sal\'ation." 1 

The reward offered to the inl!lU'Date Redeemer was the com
plete and eternal blessedness of his friends. There was no pun
ishment annexed to this law or covenant, .. for penal Jaws are 
for those that have need by fear to be restrained from sin, or 
coDStra.ined to duty; which Christ needed noL" I 

The third covenant made with man was the law or covenant 
of grace in the flrll. edition. This .. was made with Adam as the 
father of all mankind, and 80 with all mankind in him as truly 
IDd u much as the covenant of innocency was; for, first, God's 
word mueth no difference; secondly, Adam was Il8 much ofteT, 
the common father of mankind, and all we as much in him, as 
before the fall; thirdly, tbe express word of God in many pIt.lceS 
proveth it, joining children with parents in auch blessings, and, 
therefore. including the ohildren of Adam."· The command of 
this law, or the condition of tbis covenant, is, repentance of past 
lin, the cordial acceptance of truth so rar as revealed. The 
Jewud of obedience, or the ble88ing of the covenant, is heaven; 
the punishment of disobedience is bell. It ia called the law of 
[JTQt:e, because it promises the pardon of lIin on condition of a 
peDitent and believing heart in view of the truth made known • 
to the subject. . 

This law of grace is in force over the beathen world (lee 
t 6 above); but it requires more aud greater dl1tiell when it ia 
addreslted to those who have the supernatural revelation. It 
had a peculiar appendix, when it was addressed to Abraham 
and his seed. His family were required to be a .. peculiar peo
ple" in their state of feeling, Bnd to practise tne outward rite of 
circumcision; these were the peculiar condition of their cove
BaDt with God. But this condition was made .till fuller, the 
command of the law became still more extended, when the cove
nant was renewed with the Jews under Moses. A complicated 
ritual WIl8 appended to the law of grace as previously revealed, 
ead the whole moral and ceremonial law was mai" the distin
guishing badge of the Jewish theocracy. This ia c8.lled by Bax
ter the It covenant of peculiarity," being the same with the cove
lUlDt of grace enlarged by the .Abrahamic and the Mosaic appen-

1 Chap. XlI. jed. D. t 16. II lb. t 15> • lb. Sect. IlL t 21. 
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dices. .. II is this operotU law of Moses which Paul meaneth 
nsually by the law of works, and the old or former coveoant." 
He does not term the mere moral law a law of worts. This 
moral Jaw, as a law of grace, and with the MoMic ceremonial 
appended, II is called the law of works, because of the great a.nd 
burdensome and costly externo.ls" which are superadded to it, 
.. and because as a political law it 80 much insisteth compara
tively on those externals, and the doctrine of grace is compara
tively more obscure in it than in the Gospel j ud beeauae the 
Jews had by their abusive interpretation overvalued the exter
nals and operous ceremonies and sacrifices of it," I When Paul 
lIaYs, .. He that doeth tbese thing1l shall live by them," he does 
not mean, he tbat has never sinned shall live; for" we must 
not 'put such a scorn on tbe infinitely wise and righteous Gover
nor of the world" as to suppolle that he promises a blessing on 
condition that we be perfectly illDocent, whicb now we cannot 
be. Neither II does Paul mean tbat the condition was, f If JOu 

. will never sin more, J will pardon all that is past,' for God never 
made such a law with man; not to sin beiD~ morally impoesibJe, 
and pardon never offered on sucb terms,"· But Paul's meaning 
is: He that will heartily observe all tbe bnrdeDl'IOme ceremonies 
of the Mosaic Jaw shall live. This is the peculiar command of 
that law; the pe~ condition of that covenant. When Paul 
declares, that none can be justified by the works of tbe law, he 
means, that none can be justified by .. the mere bod, of Moses's 
law separated from the law of grace which is its 1UUl/' he can
not be justified" by the written political law and its externals
put in opposition to Christ." These marked pecnliarities of 
Baxter's interpretation pElrvade and characterize all his specu
lations on the economy of redemption. 

The fourth covenant is the Gospel of Jesus Christ; the law 
or covenant of grace in the last edition. In this covenant more 
is required of us: the law is more spirituo.l and coniprehensive, 
than in the preceding; for our faith in the atonement must be 
fuUer than before the New Testament was given; more is dOlle 
for us: the Uoly Spirit is given more copiously, a richer rElward 
is proffered, and a severer punishment threatene(l than by any 
previous economy, "The law is magnified by Christ as man 
hath an intellect, and will, and an executive power, and the 

, Chap. XU Sect. IV. ; 17. I lb. tt II», 10 • 
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Gaepel is to wort on all, 10 the (Apostles') creed is tbe summary 
of onr belief, ·the Lord's prayer of oor desire, and the Christiaa. 
decalogue and institutions of our practice, as expounding what 
baptism generally expreaaeth."· It is a great mistake to imagine 
• that Christ made no law. and that the Gospel is not a law." 
.. There is now no law of God that we are under, but what is 
1n1ly the law of Christ." This law of grace in Christ does not 
sow require us to be perfectly mnocent; .. for that were to com
mud not only a moral, but a physical, ablOlute impossibility, u 
_ying, thou shalt DOt have siDned." But this law of Christ, as 
a rule of duty, .. obligetb DS .for the .fid.vre to as much perfection 
of d11ty u we are naturally capable of performing at that time, 
tboogb. viciously indisposed, it being only natural disability, and 
not moral vicious unwillingness that hindereth obligation. But 
though not to do all we can be peCt1lJt'e, yet it is not a SiD unto 
death or damnation," if a man perform so much as is made by 
Cum the coodition of life; i e. if be exercise faith io tl)e atone
ment of Christ. Therefore," it is the law of Christ or of grace, 
which i. tIOrfIIG o,Iicii et jNtlM:ii, and by whieh we must be jndged 
at the last day.'" 

• 8. Be Wor' 0/ CIwVt. 

On this theme, the" End of ControverllY" has the same teo
deocy, with all the preceding works of Baxter, to represent the 
grace of God as free and gene rOllS. This volume teaches, that 
Christ ll88umed, oot the nature of the elect only, but C?f all man
kind. So the promise of redemption was made to Adam, not as 
the Father of the elect alone, but of the whole race. Hence it 
WU Dot the sin of merely the elect, but of every man, which occa
sioned the sufferings of Christ. Moreover, II it is not to the elect 
only, but for all tk world (as to the tenor of it) that Christ hath 
purchased and given a conditional pardon of sin, and a condi
tional donation of life eternal in the covenant of grace, both of 
the ·first and second edition: That is, the conditional grace is 
universal: Whosoever believeth shall be saved; though the pro
mnlgation of it hath many stops.'" Accordingly, Christ has 
commanded bis ministers to offer salvation to all men, not to the 
elect only. and to command all men to accept it. In point of 
fact, also, many favors ate bestowed on all men, the non-elect as 

1 Chap. n. Beet. V. tIt
VOL. XU No. 46. 

• Ib. i+ n, 36, 40. 
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• Chap. xxm. t ., 
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well as the elect, in OOI1aequenC8 of the atonement; for all men 
do receive great favors from heaven; and none can obtain .. 
blessing except through Christ:' .. There are no people on earth 
that are not obliged to the use of 101M fMlMII appointed t.hem to 
be used for their full pardon and salvation; else dupair would 
be their duty, and they should not be judged limlerl for neglect
ing any such means. And were they not bound to do anythin8 
for their own salvatioD, their ain and nllsery would be far less 
than it is. Therefore, all people ha.ve some such means, that 
have a tendency to recovery and salvation a.fforded them by 
God." 1 The atonement, then, is general in the following par
ticulars: "Christ died so far in the stead of all mankind sa to 
su1fer death by his voluntary sponsion, u a punishment. deaerved 
to t.hemselves by siD, to free them all from it, on condition of 
their suitable acceptance of his grace." I His death is fitted or 
adapted to promote the salvation of all men. It haa actually 
procured many temporal blessings for all men, and the conditional 
promise of eternal life to all. Christ intended to bless the whole 
race by his death; therefore, it is S14jjici,ent for the rescue of the 
whole race from punishment, and it is ef}icieftt in securing com
mon grace for the non-elect as well as the elect. It has .. effec
tually procured" .. the conditioual gift of life to all mankind." 
Probably, also, it has been, and is stili, efficient in securing such 
influences of the Spirit for lIome of the non-elect as give t.hem a 
moral power to repent, although they refuse to perform the duty 
thus made easy for them; a duty which they might perform 
.. without any more grace." "Common redemption and the 
decree of common grace both antecede that which is properly 
called election, in order of nature in eue objectivo; that is, God 
decreeth to give faith and salvation effectively to some of them 
that had common grace.'" "Therefore. in this sense Christ died 
for all, but not for all alike or equally; that is, he intended good 
to all, but not an equal good with an equal intention. Whatever 
Christ giveth men in time as the fmit of his death, that he 
decreed from eternity to give them; and whatever he never 
giveth them, he never decreed to give them. What he giveth 
them absolutely, he decreed to give them absolutely; and what 
he giveth them but conditionally, he decreed to give them but 
conditionally."· And" all the world hath grace or merciful help 

1 Chap. XlIL ti 10, 11. I lb. t 13. • lb. t 19. • Ib. 
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mflicient to enable them {with a moral ability] to do Ie. ftfil and 
more good than they do, and to use IIOme means better than they 
do, which tend to further grace." I 

f 9. ElfoctlUll Grau. 

By effectual grace is meant, .. first, the gracioull means or 1Iec
ond canaea appointed by God to cause our faith." .. Christ is the 
chief means, and instituteth the relit; Scripture, ministers, exam
ple. good eompany, mercifnl providencell, afiliCtionll, meditation. 
boob, prayer, sacraments, etc. are all appointed for such effects." 
"Tbe Spirit first indited the word, as we cut a seal to be the 
matrument of impression, and then by that word, doth work OIl 

1Ouls." I By effectual grace is meant, .. secondly, the 6.rst moving 
impreaa on the IIOnl, as it is antecedent to act and habit." .. Tbe 
thillg reeeived by us from God "eemeth to be a certain impr8UI. 
impulse. N, or disposition to act in order of nature before the. act 
itself, which impress IIOmetimes is made ineffectual by a preva
lent indisposition or rNistance of the will'" Although in natural 
phenomena, even the miraculous, Baxter was reluctant to admit 
aD agency of the First Cause, without the instrumentality of 
IeOOnd causes (see t 2 above), yet in IIpiritual phenomena, we 
find DO such, or, at least, not an equal, reluctance. We read in 
the .. End of Controversy": 

II We .n CODr.., that God worketh by -Ill, and we cannot DaIIle all 

lid GO 118 which be always ordinarily doth without any meaDB or lI8Cond 
eaue. ADd we acknowledge that cbere are grociow rMlJn., and that ordi
lllrily t.beee mrut have a luOiciency in daeir kind. But withal we must .y, 
u.a& God worltetb immediately u m prosiDlity or causation, wben be worlteth 
DOt 10 immediately u widaou~ II8COId ca~ And tbat wbether by meana 
CII' without meaD8 (u he pleueth), there moat be such a djllpoaitioD commu. 
Dicased m a depraved, uDdispoeed lOul, u .ball be a moral power, aud put 
it iBm aD immediate capacity to coDl8nt or &ct." I 

Tbis distinction between immediateness as to proximity ot 
caUsatiOD, and immediateness as to freedom from all instrumen. 
Wities, is one of great value. 

II All ...... win be Dnel"ec&uaI withou& God'. iawanl operatioa by hiI 
Spirit. He m_ won: on the IJI8IIker aDd GO &he hearer, to make mealll 

1 Chap. XIIL ,.L See pp. Mt-MI above. · lb.. I. 

, 

I Chap. XV ••• I, a
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e&ctuaI, II illItJI'Hd on. Bat whe&ber _ GGd 'WGI'keth ill DUanIa, ~ 
iD& to the aptitude of uaturall8CODd caue., 10 he workedl faidl and o&her 
graces by & sewed proportion of cODOOune,lglee&ble to the aptitude of gra
cious second causes, or means of grace, is a question too bard &0 be boldly 
and peremptorily determined by us that are in 110 much darkne-. But it 
aeemeth to us, that God would not ha.e made it 10 great a part of his go •• 
emment to establish a coune of means, if he did not intend to work onlinll
rily by them, and according to their fitnees."1 

.The fitness, adaptedness, 'tendency of the meana of regenera
tion to their end, is elsewhere very frequently asserted by Mr. 
Baxter. 

"But there is no question but God can work without means i and, inte}.. 
lectual lIOuls, being 110 near &0 the first caUll6, it i. utterly uncertain to us, 
whether in worb or grace God ha.e not & double operation 011. the IOnl, one 
by his appomted JDe8DI, and aDOther by immediate inftus i and if it be lOt 
how tbeIe CODeur to oue and die aIDe eft'ect and aIIo how God dodl iaJm&. 
diatetT mo.e lOUt., are an pMt IlIAD'. reach, and IIIould be acknowledpd 
abo.e our diaputeL"1 

The first impress or motus which the Holy Spirit effects upon 
the soul is said by Mr. Baxter to be produced on man as "a 
mere patip,nt. though not antecedent to all former acts of man, 
or all preparative dispositions." .. God, sometimes at least, mak
eth so powerfid an impress as doth necessarily determine man's 
will, by a necessity consistent with his liberty i" that is, sucb a 
moral necessity, as i. Bot a mer, certaiDty, but sucb a certainty 
as would render the man's refusal to obey highly painful, • 
necessity the opposite of moral ability; see pp. 369-36l above. 
.. It cannot be proved by any man, that no man believeth by 
that deficient motion which doth -not fteceuariJg determine his 
Will, seeing that many prepara.:ry acts are done ),y such a 
motion. And it is probable that it is on so." II But by which 
degree of grace soever the effect be produced, still God's will is 
the chief cause of it, which can procure the eJfect infa/Jihly when 
it doth not ftecNlitau."· Whenever divine grace doe. IDbdue 
the solli. it is eJfectual grace, although the same degree of it 

1 Chap. XV. t II. I lb. t 7 • 
• Ib." II, 17, II. Bulllr.-kfll & diatiDcdoB betwMn IlIfaUibie certaillty 
aM~. 80 be mabe & UDDG80a betweell .. iafallible cenaillt1"'" 
.. perfeet cenaiDty." He .. ,. duI& we may be infallibly certaiD of oar COIIYWIioa, 
although Dot pemctly certain. See" a.wr EnsrIuciDfJ ReA,. Worb, VoL 
XX1L pp. 4N, .... 
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which will IIObdue one heart fails to convert another, and the 
same means which are adapted to one are not adapted to another, 
aud one sinner bas both ,the natural and (probably) the moral 
power to resi8t the grace that does in fact persuade him, while 
another sinner has no moral power to withstand the io1luenC8 
by which he is led to Christ. 

+ 10. HDlinuI. 

As Baxter affirms that, when Adam apostatized, the whole 
pt!rson, body and 8Oul, committed iniquity, and, therefore, sin 
pertains to the physical and intellectual nature, as well as to the 
will; SO, in consi8tency with himself, he affirms that holiness 
belongs to the involuntary, to even the physical nature, as 'Well 
as to the rational choice.1 In necessary agreement with this 
principle, the" End of Controversy" teaches, that" the fear of 
God and his judgments, and a care of our own souls, and a sor
row for sin and a desire for happiness may he not only prepara
tives bnt lower pam of holiness." I 

A sad wrong, however, is done to this acute author, if we Sl1P

poee that he does not modify these statements, and explain them 
into a nearer approach to the doctrine, that all holiness is the 
supreme voluntary love to God. For, while he affirms that 
"nature and common grace do give men that which is truly 
good, and not only minw tnalum:' "and is truly laudable and 
amiable, considered, without the mixture, simply iR itself," yet 
be distinctly declares, that with this good there is mingled an 
evil which "is still the predomiftanl part in all the nnsanctified," 
and, therefore, the inferior degree of good in them .. will not 
properly denominate them good men, nar. the whole action a good 
action, save equivocally, analogically and ,ecundum quid, because 
the furm denominateth, which is here wanting .... • This form, 
this essence, "the true farmal specifying nature of [holiness] 
consisteth in a love of God's infinite goodness, and a will addicted 
to obey his will, or" ~ed'Ms, in pko.sing him., '.I,'hi.s is holi
nes8."· Moral virtue is the genus, and denotes ~~our love and 
duty to God, and to man for God's sake;" "holiness is the chief 

1 Chap. XVII. n Ii, 6, 8, .... Though dle intellect be not free of ibelf, it i, 
free by participatlon, being qu«Id aercittma under the empire of dle will dlal il 
free," Chap. XVIII. t 5. 

, Cbap. XVII. t ~l, • lb. tn . 
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species" 1U)d II is taken nanowly fOl' oar love and duty to God. as 
.distinct from our love and duty to man." 1 .. Those actions 111"8 

not morally good unleu done in obedience to God's commandiJag 
or ruling will, and, Dnally. to pleaae his will" I N The intelleetnal 
holiness is but initiative, the will's holineaa is the more perfecst." 
The radical distinction, then, which the .. End of ControvelSJ" 
draws between the renewed and the unrenewed is, not that the 
former have .rome, but the latter have no, supreme love to God 
in certain relations, but that regenemte men love ~e entire divine 
character, and especially the holiness of it, more than they love 
all things else, while unregenemte men do not prefer the divine 
character, as a whole. to other objects, bnt prefer themselves or 
the world to the holiness of that character. Thus the regenerate 
possess the form, the essence of virtue, while the unregenerate 
may sometimes possells the matter, but never cherillh the essen
tial parts of moml goodness. .. An hypocrite may be said to have 
moral virtue, as he may be said to have holiness, that is, only 
ucundum quid, yea, but analogically; yea, but equivocally; in 
that he hath no other sort of faith and love and obedience. An 
·infidel'1I mom! virtoe, and all unsanctified heathens' or other per
sons', is of tbe eame sort only with this delCribed of the hypocrite. 
And they err not tbat say: they ha..ve DO true moral virtue but 
lUlalogical." I Why should not our perspicacious author mate 
similar distinctions, mutatU mutI.lII.t:iU, with regard to the nature 
of pbysical, intellectual, 8enRitive, as distinct from mlu.ntary, sin ! 
. Believing that lome acts of the impenitent are good, a.t Jiw .. 
tJsey go, Baxter did not hesitate to say that some of theae acCB 
we commanded, and encouraged by God. .. He that hearetb of 
Christ and believeth not, or believeth unefi"ectually, and is not a 

. converted sound believer, is under God's command to use certain 
means allowed him to procure faith and true conversion, and 
that not without all hope of good success.'" This use of meaDS 
is the voluntary agency of the sinner while impenitent, and the 

1 Chap. xvn. 4 21. In his" Sainta' E\'erlllSting Rest," Bllxter lays, that the 
acceptance of Christ" is principally, if not only, th., act or [the believer's J will" 
Vol. XXII. p. 607. 

I Cbap. XXV. 4 6. 
• Chap. XVII. 44 26-28. In his" Saints' E\"erJuting Relit," Baxter speake 

with le118 definileneu, and implies, perhapl, a doubt, I. whether the mllin dif'erence 
between special grace and common grace, be Dot rather gradual than speci6eaL" 
y oL XXII. p. 504. 

• Chap. XXV. 4 31. 
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BaxteriaD sjatem ill here, .. elsewhere, distinguished from the 
more accurate theology of modem times, which refuses to en
eoorage any form or degree of impenitent action. 

Baxter &lao ditfers from the common evangelical creeds in 
applyin~ to our holy acts the term "worthiness or merit." .. .All 
IOber Christians, in all ages, have been," he says, for deaignating 
our ri~hi feelings as worthy or meritorious .. in a BOund sense;" 
that iB, in the sense of II fit, meet for a reward." 

" I Lave bmerly thonght, ~It though we agree in tM thing, i* is heR to 
CDi' the uame, because ~e Papim haye abU88d it; aDd I think 10 1Itill, u ia 
1QC1I companies and cuea where the tII8 of i*, not IlDdentood, willlCandaliIe 
men. But in other cuea, I now tbi.nk it better to keep the word; lint, lest 
we Ie8IIl to ~e igllOJ'lUlt to be oC uother religjon than all tbe aDcieJa& 
ehlU'Cbes were; eecoadly, I. we harden" Papiata, Greeb aDd o&hel'l, by 
deaying IIOUIld doctrine in lenru, which ~y will think we deny in ..... ; 
thirdly, becat118 our penury oCworda isllUCh .. fur my part I remember DO 

other word 10 fit to lIubetitute iDltead of marl, or deeert or worthinell. 
The won! rewardable, is long and oft banh. And wM* other haye we? 
And it is DO&hiog ebe thM we meaD."1 

The reward which the faithful receive is called ~Or, wages, 
8IId the faithful themselves are called deWI, and these terma 
denote a worthiness or merit, a moral aptitude for the reward. 
This moral aptitude of good works to receive a recompense ill 
heaven" consisteth in these things: 

.. 1. That they are efficiendy from God', Spirit. 2. They are in their 
_ure agreeable to God', goyerning will. I. They are done in loye, to 
hie glory and to pleue him. 4. They are dODe by a member of Chria. 
6. They are profitable to men. ounelvee and othen. 6. The habita and ICtI 
are God's own image. 7. They haye the promise of his reward. 8. Ther 
are wll8hed in the blood of Christ, that ia, their fauitinellll i, pardoned through 
his meritL 9. They are presented to God by Christ's intcrcelllion. 10. And, 
lutl)', they are man', aptitude for the reward in their very nature; yea, 
part of it themselves, III they are of God; boline811 being the beginning of 
bappinellll, or of that loye of God which in it, perfection is hea\'en itself; 
such an aptitude III that a holy penon CRnnot be miserable, nor can God 
hate and damn a holy lIOul that truly loveth aud obeyeth him.'" 

•. Holy obedience ito, in the very nature of it, 110 pleasing to the mOlt holy 
God, all rentierdh it apt to be tho matter of that condition on which his 
covenant promiseth to rewan! us, the iUlperfcction being pardoned, and we 
and Dl;1r works accepted, upon the redemption wrought by the merits of 
Christ, and upon his iutercession, and presenting them to God.'" 

1 Chap; XXV. t+ 53, U. • lb. ~". • lb. ~ 59. 
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Our author unequivoeally deelares, that .. faith arid repentance 
are acts of man," and, therefore, .. as I acta' and' works' are worda 
of the same sense, so works, even works of special grace, are 
prerequisite to justification." Our faith in Christ, as an act (and 
not merely as related to Him the object); the work of believing 
in Christ (and not merely the object Christ believed in), II is pre
requisite as a moral disposition to justification; and in that S8Jll18 

a work or act of man" is prerequisite.1 

" As the Father, Son and Holy Spirit are one God, 110 wth in them is one 
wth j and no man can truly believe in Christ, that believeth not in the 
Father j our belief in God ar God and love to him, is that salvation to wb}ch 
Christ is to bring us." "All that belief which is neceMar1 to the baptised, 
ill neoesaary to our justification. But that is onr belief in Father, Son and 
Holy Ghost (in the measure that'they are revealed),'" 

+ II, TM .Real, lmpuud and Ju8tifiJing RighteO'lUflUl r!f Beluveri. 

The simple remark of Baxter, that II there is a moral goodness 
in these works [faith and subsequent obedience] of man, by which 
through Christ they are pleasing to God," and that this good
ness "is their aptitude to [the divine] acceptance and reward,"· 
Sl1ggp.sts at once his views with regard to the real righteollsness 
of moral agents, as these agents act under law or under grace, 
This righteoUI!DeSS, as related to the precept of the law, is noth
ing but perfect obedience; as related to the conditions of salva
tion under grace, it is the compliance with these conditions; as 
related to the rewards promised and the ptmiRhments threatened 
in the law, it is a right to receive these rewards, and to be 
exempt from these punishments; as related to the premiant and 
penni parts of the law of grace, it is a right to be saved through 
Christ's atonement.· No mere man, therefore, can pretend to be 
righteous in view of the law. Through grace a believer's right
eousness is .. sincere faith and repentance, as the condition of 
our first right to the present gins of the covenant; and, also, sin
cere love and obedience to the end, as the condition of our final 
justification and glory." 6 Our faith is imputed to us for right
eOllsness, and this faith is not exclusively a confidence in the 
righteousness of Chris·, but it is the principle of all forms of vir-

I Chap. XXV. H 33. Chap. XXII .• 6. 
a Chap. L,{V •• 40. • Chap. XXI ... 8-10. 

S Chap. XXIII .• 36. 
i lb .• 18 . 
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me; iii faith. as faith in the Father, Son aDd Holy Ghost, in the 
1IeDS8.0f the Baptismal Covenant, is the apt matter to be the 
condition of oor justification by the gift of that covenant:' 1 The 
words (Rom. (: 11), that. 1'iglrtemuneu might be imputed or reck· 
oned to tMm abo, II seem to me to have no difficnlty. but what 
men by wrangling put into them. To have righteousness im
puted to them, is to be reputed, judged or accounted as righteous 
men, and so used." I .. God never judgeth fahely, but knoweth 
all things to be what they are." The Holy Scripture II most fre
quently by" righteousness meaneth that which consis18th in our 
acts and habits.' 

But is not Christ's righteonsnesR, as well as their own faith, 
imputed to believers? - His holy life is the mnitoriuus cause of 
the favors bestowed upon them. Because he fulfill~d .. all the 
iaw which God the Father gave him," he has so glorified the 
divine wisdom, goodness, truth, justice and mercy, that the ends 
of the divine government may be now better attained than by 
the destruction of the sinful world.' 

But, although the holy obedience or righteol1!olness of Christ 
has procured for us all the spiritual favors which we enjoy, and 
in this sense may be imputed to us, yet we cannot be said to 
have fulfilled the. law in the person of Christ, and in that sense 
to have his holiness imputed to our souls. .. Because the sense 
of the law was not: 'l'hou shalt obey, or anothe.r for thee; it 
Dever mentioned a vicarious obedience, - but: Thou thyself 
shall obey." I Is that phrase, II imputing Christ's righteousness," 
a" Scripture phrase? Not that I can find.'" 

.. The perIOD of 0111' Mediator WIllI neither in the I18DII8 of the Jaw, or in 
Ws aceGODt, properly the penon cL the sinner; Cbri_ and we are dilltinct 
JIII'IOM. Had we been perfecdy holy, innocent, and obedient in Christ, it; 
woold fOllow: 1. That we are jlJltitied by the law of inllOCency, II ha~ing 
perfecdy dODe all that it commanded WI, whicb is ~ true. It is by the 
pardoning Jaw of grace that we aN jUlillied. 2. That we ha~e no need cL 
pardon, Dor of Cbrist's suft'eringB for our pardon, nor of prayer for pardon, 
nor any means for it j for be needeth no pardon that is perfeCtly innocent. 
S. Therefore they assert contradictions, when they say that we both perfectly 
obewyed by and in Christ; and 1M _!Fered 01' .tided in or by him tor our 
di.obedieaee. ~. It would follow, thai all penaltiea, e~eo corrective, laid OIl 

1 ChaP. XXIII. U M, ta, 36, and Chap. XXVII. til. 
I Chap. XXII. t 11. ' Ib. t 7, and Chap. XXI .• SO. 
t Chap. XXII. + 3. • Chap. XXI. t i9. • Chap. XXIl. + U • 
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UI by (,.od, aTe injuries, or no penalties, becaale we are inDOOeDt. 5. ADd 
that God', denying us auy helpe of bil Spirit, and permitting the l'EIIIIDUt 
of oor lin yet unhealed, and the .... eakn_ of our graces, are an injarioae 
denying us our right. 6. It would folio", that "e have pl'llll8nt right to the 
present poaaet!IIIion of the whole reward, both grace and glory, and that our 
delay is our wrong; because he tllat is supposed to have done all that the 
Jaw maketh bis duty, from his birth till his death, bath right to the Teward by 
the law or covenant. 7. And, it would follow, that no duty eould be 
required of UI II a condition of any beoefit purchued by Christ, nor &DT 
lin charged on us 10 lit.r as to be indeed our siD, becau.se .... e are reputed 
perfectly holy and jDnocent."l • 

In agreement with these explanations of righteousness, Mr. 
Baxter defines justification as consisting of three parts. He sup
poses it to mean. first, " making us righteous and judicially justi
fiable." This he tenns "constitutive justification." .. Constitu
tive justification is ever first. God never judged a man right
eous, that was not righteous." .. The word I righteous' and . right
eousness' is so frequently used in Scripture for that CaI.ted inke
rem or .eif-performet:l righteousness (incomparably ofter thau in 
any other sense), as will help to inform us what constitutive 
justification is; and, if any dislike the name, let them call it 
• making l1S righteous,' if that will please them better tban the 
word jl1stifying."· .. If any, with Augustine, will mean by justi
fication f]od'. making 1U such tU the Judge will justify by sentence 
or exer.ution, then our conversim& is part of that justification;" 
and the" Scripture sometimes taketh justification in that sense ... • 

As the first is c07l8titUlive, 80 the second part of justification is 
judicial, and consists in the plea, the evidence and witness, and 
the sentence, that we are rigbteous according to tbe law of grace. 
The thin! part is executive justification, the treating of us u 
righteous. II It is by the law of grace (the edition which men 
Jived under) that Christ will judge the world," and while" no 
man is perfectly and absolutely just or justifiable by the law ot' 
innocency," yet .. a believer is made just indeed, and 80 is justi
fiahle in judgment, that is, justified virtually by the law" of the 
redemptive economy.' 

"The faith that bath the promi86 of jastifieatioa iI a.entiallya IDbjeeting 
oaneiVei to Chrilt; that is, a laking him for our Lord and Samar by coo.at; 
.... hich iI a coolent to obey him for the future. Thoagh lhie actaal obedieace 

1 Chap. XXIL tt lll-IS. 
• lb. t 50. 

• Chap. XXI. tt Jr-u. 
, lb. tU6,37, 'I, 66, '7,1iQ. 

.. 
~oog 



1866.] 383 

to ChriIt, beeielee eubjectioa, be not prerequisite to our tint being jllllified, 
it it requisite to the continuance of our justification; for we COIl8ented to 
obey, that we might indeed obey, and are perfidioUl if we do not."l "God 
eaIIeth it biajuatice to reward men according to his law, and gi.e them what 
it gue them right to. IDIIOIDuch that it is made the second article of om' 

llith, Reb. 11: 6, to believe that God is the rewarder of them that diligently 
leek him. Anel he gi.eth it u a riglltl!OfU judge, 2 Tun. 4: 8 ... • 

t 12. &inti PeT.mJerance. 

The following are the questions proposed by Baxter on ow. 
theme. and his answers to them. Fir8t, Is all the grace procured 
and given by Christ, sucb as is never lost? No. Secondly. D 
that grace ever lost, which give8 to the adult a moral power to 
believe without giving him the actual belief? Yea. Thirdly, 
Do anJ men lose true actual faith and justification? .. I do not 
know." .. For many hundred years the Christian doctors com
monly held, that some lose true justifying faith and perish." 
Fourthly, Is habitual love or holiness ever 108t? .. That there is 
a confirmed 8tate or degree of holiness that is never 108t, I do 
hold." .. But whether the lea&l de&rl!f4 of habitual grace be 
utterly loseable, which prove a present right to life till they are 
lost, I must precisely profess 1 do not know; much may be said 
on both sides; and if my ignorance offend any, it ofi"endeth me 
more." Fifthly, Js it possible to lose that holiness which never 
will be lost? Men have the natural power to lose it. Sixthly. 
Are any persons truly converted who are not elected to salva
tion? Augustine supposed that some are "truly sanctified and. 
jnstified that are not elect, and so do not persevere." .. I do not 
know" Seventhly, Does the doctrine of apostaay infer any 
mutability in God? No j the change is only in the apostate. 
Eighthly, " Why did God leave this case 80 dark?" "It is not 
a matter of 80 great use to us as some imagine." "The difficulty 
of the point is such, that it should in all churches be left free. 
and neither side made necessary to our Christian love, peace. 
concord, communion or ministry." .. Before Augustine's time it 
\Vas taken commonly as granted, that men might fall away from 

1 Chap. XXV. H 15, 16. 
'I lb. i 43. Here Baxter makes a diJtinction, common amoDg the old wrilerl, 

between the 8m act or the renewed lOal, ita lint COuoeraQoIl to God, aDd, OD 
tbe ·other hand, ill obedience. 
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a. atate of grace, and tha.t many did." Augnstine, Prosper, Ful· 
gentius, Maearius believed that" none of the elect did 80 fall as 
to perish j" but they all took it for granted, that some [of the non
elect were sanctified and] fell from a state of justification and 
perished. And I remember not one ,,'l'iter that I have read and 
noted, to be of a contrary mind for a thousand yea.rs aft.er the 
writing of the Scriptures, nor any mention of any Christian sect 
that was SO."l 

In his treatment of the Saints' Perseverance, as of other 
themes, Bo.xter exhibited his peculiar distrust in the powers of 
thf\ human mind. He shrunk from all dogmatical judgments on 
propositions which he regarded as not expressly revealed in the 
Dime word. At the same time, he encouraged the most reso
lute inquiry in all departments of theological investigation. The 
.. End of Controversy" evinces his perseverance in free investi
~tion untrammelled by uninspired creeds. His modest estimate 
of the human faculties forbade all blind submission to human 
compends of doctrine. In mllJlY respects his theological system 
appears to have been erroneous, even in tfIe form which he gave 
it during the very year of his death. Some, at least, of his errors, 
he would probably have corrected, had he lived in the nineteenth 
century. Still, it is a system instinct ,vith life and energy. It 
is distingnished, as the reader will perceive in tbe admirable 
a.betract given of it in the ninth volume of this Review, by a 
spirit of profound penitence for transgression, and of hearty grati
tude for the largeness and liberality or divine grace. Every
wbere he delSCribes sin as a hitter evil, because a free, voluntary. 
radical state. Everywhere, he describes the grace of God. as 
abundant and wonderful, because it gives to all men all needed 
facilities fur salvation, and is rich in its provisions for the non
elect as well as the elect Everywhere he seems to be mindful 
of his own liabilities to error, and, therefore, anxious to cherish 
in his own and in other minds, the spirit of genuine catholicism. 
He is often sarcastic, hut he reserves his severity for men who 

. strive to oppress the mind, and overload .. the bruised reed" with 
a cumbrous machinery of human speculations. Notwithstanding 
all his theological mistakes, it is easy to perceive the influence 
of his abstract creed upon his practical and devotional treatises. 
The animating, inspiriting, invigorating too:e of his apeculatioWl 

1 Chap. XXII. 
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cannot be hidden in his hortatory appeals. The gE'nius of his 
scholastic theology is apparent in bis II Call to the Unconverted:' 
and in his" Saints' Everlasting Rest." So thoroughly does the 
most abstruse science permeate the most familiar habits of 
thought and feeling. 

ARTICLE VIII. 

THE CONSERVATIVE USE OJ!' THE EYES, 

.. nCl..\LLT IX BlInJlBlI'CK TO TBI: DIII:A8B KNeWlI' AS •• MOUlD 

••• tlIBILITT 01' THB IlI:Tl!U .... 

By George A. Beth1l0e, M. D., Due of the SUrgeoUI of the Mueacllluet .. 
Charitable Ell &lid Ear Iofirmary. 

TIUT disease of the eyes, which we regard as the ~reat 
scourge of literary men, is known among physicians as the 
Morbid- Sensibility of the Retina. This term gives but IUl 

imperfect idea. of the disease, as the most annoying sensations 
ace felt in parts of the body which have only sympathetic relo.
tions with the retina, an organ which, as is well known, forms a 
part of the vital machinery of vision, and which, probably, has 
DO capacity for sensation other than that concerned in sight.l 

This disease, in fact, consists of an over sensitiveness of the 
general nervous system of the eye, with its appendages and its 
neighborhood. especially of that part on, behind, and above its 
surface, and that of the living membrane of the lids. The 
uneasy or painful sensations are, it is true, prodl1ced by the 
exposure of the retina to the light in the discharge of its duty j 
at least, this is the ordinary succession of events, though the 
painful sensations are sometimes present when the organ is 
wholly at rest; but the sensations themselves Ilre not in the 
retina, but in othet parts. We wish to insist a little on this 
point, as connected With means for warding off Ilttacks of disease. 

1 Sir Charles Bell 18)'1 : "The nerTe of mion il III 1_lItIible to toIrc.\ .. tIM! 
lIIne of so1lch ia to lifbt." 
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