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ARTICLE II. 

CHRIST IN THE FOUR GOSPELS. 

BY THE REVEREND EDWARD P. GARDNER, D.D., 

CHESTER, NEW JERSEY. 

[April, 

WE have four pictures of Christ in the Bible, - one given 
. in each of the Gospels. They are essentially the same, for 

they represent the same glorious person, yet they are distinct 
from one another. 

In the first chapter of Ezekiel, there is a vision that appears 
to the prophet, of four living creatures sent forth from the 
throne of God, - wonderful creatures, shining like fire and 
speeding swift as lightning on their course. They are a lion, 
an ox, a man, and an eagle. You see them again in the fifth 
chapter of the book of Revelation, and there they are repre
sented as being in the midst of, and round, the throne of God. 
Clearly, these creatures correspond to the cherubim of the 
Jewish worship, and represent the fourfold energy of God as 
it issues forth toward the world. Accordingly they may be 
taken as symbols of the fourfold life of God revealed in Christ, 
and set forth in the four Gospels. Matthew gives us Christ 
as the lion; Mark, Christ as the ox; Luke, Christ as the man; 
John, Christ as the eagle. Matthew, Christ the lion, set., 
forth his power and majesty, the lion of the tribe of Judah; 
Mark, Christ the ox, his strength for I~bor, bending his neck 
beneath the yoke; Luke, Christ the man, his humanity as one 
with us in nature and experience; John, Christ the eagle, his 
divinity, soa~ng above the earth into the presence of God. 

The closing verse of each Gospel gives the characteristic of 
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each. Matthew's last verse is, "Teaching them to observe all 
things whatsoever I have commanded you: and 10, I am with 
you alway, even unto the end of the world." That is Christ 
the King. Mark's last verse is, "They went forth, and 

preached everywhere, the Lord working, with them, and con
finning the word with signs following." That ~s Christ the 
Worker. Luke says, "They .... were continually in the Tem
ple, praising and blessing God. That is the disciple's joy in 
Christ, their Friend. John says at the close of the twentieth 
chapter (which is the real end of the Gospel, for the twenty
first is an appendix), "These are written, that ye might 

believe that Jesus is the Christ the Son of God, and that 
believing ye might have life through his name." That is 

Christ, the Divine One. 
Matthew tells of Christ the King. The Jew, trained in the 

Old Testament, was expecting that the Christ would be a 
king. Prophecies of his kingly power run through all those 
Scriptures. God told Adam that " his seed should bruise the 
serpent's head." He made a covenant with Abraham" that 
his seed should possess the earth." Through Jacob, he said 
that" the scepter" should "not depart from Judah, nor a 
lawgiver from between his feet, till Shiloh come." He cove
nanted with David, that his seed should sit upon his throne 
forever. Isaiah described a king who should reign in right
eousness, and the subsequent prophets fill in the details of the 
kingly character. Suddenly the Old Testament ends with evi
dent incompleteness, leaving every Jew looking for the prom
ised Messiah. 

We are then confronted with Matthew's Gospel. It was 
written by a Jew for the Jews. It has in mind Old Testament 
prophecies and Jewish expectations. Its object is to prove 
that the prophecies of the coming King are realized in Christ, 
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that he is indeed the very King 'whom the Jews were to ex
pect. It says repeatedly, This was done. that such and such a 
prophecy might be fulfilled. You find that or similar phrases 
more than forty times in this Gospel. They fonn its very 
warp and woof. You find it in Luke less than twenty times, 
and in Mark hardly more than once. This Gospel is written 

as the key to the Old Testament kingly prophecies. It comes 
in its right position in the Bible, just after the Old Testament, 
because it is linked closer to the Old Testament than is any 
other Gospel. It is the gate which opens from the one book 
to the other; the bridge by which you pass from the old econ
omy to the new. It admits all that can be said of the regal 
grandeur of the promised Messiah, and then says, Look on 
this Jesus, and see if this grandeur is not manifest in him. 

With this thought in mind, let us glance through the Gos
pel. The first verse is significant: a kind of key-text to the 
whole: "The book of the generation of Jesus Christ, the son 
of David, the son of Abraham." But why call him especially 
the son of David, the son of Abraham? Because the two 
covenants of kingly power and world-wide rule were made to 
the seed of David and to the seed of Abraham, ,and it is Mat
thew's aim to show that Jesus is that seed. Look now at 
Matthew's genealogy. Luke also gives a, genealogy, but note 
th~ difference between the two. Matthew's does not go farther 
back than Abraham, for he wishes to show Christ's connection 
only with the Jews. Luke's runs back to Adam, for he aims 
to show Christ's relation with the race. The two lines of de
scent are characteristic. Matthew gives the legal line. by 
which Christ was David's heir by Jewish law: Luke, the nat
ural line, by which he was David's son in flesh and blood. In 

Matthew the incarnation is revealed to Joseph, Jesus' legal 
parent: in Luke, to Mary, his natural parent. In Luke the 
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glad tidings are sung to humble shepherds, types of the lowly 
dasses the world over; in Matthew a star, itself an emblem 
of royalty, brings the wise men to worship at the feet of the 
King of the Jews. So from the beginning, you see charac

teristic differences. 
You find them all the way through. When Christ comes 

to be baptized, Matthew tells of John's hesitancy in doing it, 
a touch re.vealing the King not found in Mark or Luke. After 
the temptation, we read only in Matthew, of angels minister

ing to him. 
Tum to the Sermon on the Mount. You find many parts . 

of that in Luke, but there it comes in incidentally. In Mat-
thew it forms the King's inaugural message, and the promul
gation of his laws. It occupies the same place here that the 
revelation of the law from Sinai did in the Old Testament. 

There Jehovah, having caBed out a people for himself and 
brought them forth from bondage, appeared to them on Mount 
Sinai, issued his laws for them, and unfolde.d the worship they 
should en~e in and the kingdom they should have. Christ 
in Matthew is Jehovah once more on earth, repeating this 
Old Testament history. Here, having called out a people for 
himself, he ascends a mountain near Capemaum, makes him

self known as a King of the new Israel, issues laws which are 
not an abrogation but a fulfilment of the Old Testament, and 
unfolds the worship and describes the kingdom set before this 

new people. As you read this manifesto, how can you help 
seeing another and a spiritual book of Exodus and Leviticus 
for another and a spiritual Israel, while the contrast, at the 
close, between the safety of those who hear and do his say
ings and the ruin of those who hear but do them not, what is 
that but the blessings and the cursings of the book of Deuter
onomy, when Moses says, See, I have set before you life and 

Digitized by Coog Ie 



226 Christ in the Four Gospels. [April, 

death: choose life, that ye may live (Dent. xxx. 15, 19). 
When Jehovah spake the law from Sinai, the people trembled; 

so when this Jehovah had uttered his laws, the people were 
astonished, for he spake as one having authority. Such is 

the Sermon on the Mount. 
The parables in the thirteenth chapter have a kingly char

acter; they are a prophecy of the fortunes of Christ's kingdom. 
Christ's commission of the apostles in Mark and Luke occu
pies but a few verses; in Matthew it fills a chapter, for it is 
the King delegating his authority to his under-ministers. 
From now to the closing era of his life, occurs the. movement 
towards Jerusalem. It is the King advancing toward his cap
ital to take possession of his throne. It is a royal progress 
from the twentieth to the twenty-fifth chapter, and at every 
step he dilates in grande.ur; he enters the city in triumph; he 
combats and overawes the Pharise~: he weeps over the city, 

. and foretells its doom and the ending of the world, closing 
with the three parables descriptive of its final triumph and its 
overthrow of opposition, - the wise and foolish virgins, the 
servants with their talents, and that last perhaps sublimest 
picture in the Gospels, where Christ shows himself as the 
sublimest figure., Christ the King in glory and the angels 

round him, while he awards to all mankind their everlasting 
portion. Surely the grandest prophecies of the Old Testament 
are more than fulfilled here. 

At last Christ bows his royal head in death, but through all 
these shameful scenes he moves as king. It is Matthew, and he 
only, who tells of the legions of angels who are ready to do 
his bidding; of the dream of Pilate's wife; of the earth rend
ing at Christ's death, and the saints coming from their graves 
to form his retinue as he ascended; of the angel, with coun
tenance like lightning, who rolled back the stone from the 
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tomb, and before whom the keepers became as dead men. 
Matthew records but two scenes in Christ's resurrection life, 
but in both he appears as king. In one he is worshiped, in 
the other he declares, "All power is gi~n unto me in heave.n 
and on earth. Go ye therefore, and teach all nations, . . . 
whatsoever I have commanded you." We have no hint in 
Matthew of the ascension. It is a remarkable omission, yet it 
is to be explained by remembering M.atthew's object. He 
wishes to keep before our thought Christ as king of this 
world; and therefore the last view he gives of him is not as
ce.nding into heaven but ruling over earth. So ends Mat
thew's description; it is all Christ as King. 

Mark shows us Christ as Worker. In Matthew we had 
royal power, in Mark we have constant action. There Christ 
wore royal robes and called for homage. Here royalty is laid 
aside, and but one thought controls him, - how to use every 
moment and put forth every- power to do man service. 

An ox is an emblem that we shrink from using in regard 
to Christ. Yet if we think of oxen at the plow, e~ry muscle 
tense with effort, the heads bent, the strong shoulders under 
the yoke, subduing acre after acre by their indomitable 
strength; and if we remember that in ,Ezekiel's vision, the ox 
was winged, and rushed as swift as lightning on its course, 
and that it probably refers to the winged oxen sculptured on 
the walls of Nineveh, - it becomes no unfit emblem of the 
strong, resistless energy of Christ. 

It is generally believed that Mark wrote his Gospel for the 
Romans. There are Roman words in it, and references to 
Roman customs, and explanations of Jewish peculiarities 
which none but a Roman would require. It is probable that, 
laboring among Romans, he was led to show them that there 
was that in Christ which was adapted to them, that the very 
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energy of which they boasted and in which they stood su
preme among mankind, had its highest manifestation in Christ. 

He was "the noblest Roman of them all." 
See how many things combine to give the impression of 

Christ as the Worker. 
Notice the omissions of this Gospel. If a man claim to be 

a king, you need to know his ancestry, for his claims are 
based on that. But if he is to be your servant, you do not 
care for this; you wish to know what he can do, and the 
sooner he begins to work, the better. Therefore, while Mat
thew, telling of Christ as king, gives his genealogy, Mark 
omits it all. Indeed, he tells us nothing of Christ's antece
dents. There is no reference to the angels' song, or the wise 
men's visit; not an incident of the nativity; we are not even 
told that Mary was his mother or that Bethlehem was his 
birthplace. There simply come eight swift verses describing 
John who was his forerunner; one more tells of his baptism; 
two of the descent on him of the Spirit; two more of the 
temptation; and by the thirteenth verse of the first chapter, 
he has entered on his work. Three and a half chapters in 
Matthew, and as many more in Luke, are condensed, in Mark, 
into thirteen verses. There are numerous other similar omis
sions. Mark leaves out nearly all the discourses, for he is 
telling of the worker, not the teacher. He condenses the 
commission of the apostles, which in Matthew occupies a 
chapter, into three or four verses. He omits the curses pro
nounced on the scribes and Pharisees. He records only four 
parables, while Matthew has fifteen, and Luke twenty-one. 
Then he never calls Christ " Lord" till after the resurrection. 
Even in conversation, when, according to the other evangel
ists, Christ is addressed by this title, Mark, as of set purpose, 
omits it everywhere hut once (and that might have been an 
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interpolation), as if feeling that it would mar the impression 
that he wishes to make. Matthew has many references to the 
prophecies: Mark, after the first thr~e verses, has but one. 
Matthew speaks often of the law: the very word II law" is 

not found in Mark. 
Now look at what Mark does record. This is far the brief

est of the Gospels, yet it tells of nearly as many miracl~ as 
do any of the others. And they are told in an intense and 
vivid way; you can fairly see Christ working them. You 
catch his tone, his look, his gesture; you hear his very words. 
Mark uses th~ present tense of the verb in narrating them, as 
if they were occurring even while he told them. He tells of 
the circumstances, the astonishment of the multitudes, the 
awe of the disciples. Matthe.w, for example, says, when 
Christ was baptized, " The heavens were opened"; Mark, ac
cording to the Greek, says, They were Ie rent asunder." Mat
thew says Christ rebuke.d the wind and the waves on the Sea 
of Galilee; Mark gives the words of the rebuke (you can hear 
them ring across the angry billows), " Peace, be still." Mat
thew gives the record of the healing of the. man sick with 
palsy: it is brief and general.. Mark gives every incident
the eager crowds about the door, the four men carrying the 
paralytic, the uncovering and breaking through the roof. 
Compare the two accounts of the Gadarene demoniac. In 
Matthew, the act is subordinate to the person who work., it: 
in Mark, the act is everything, and he brings it out with such 
vivid and dramatic force that you seem to stand upon the spot 
and witness it. 

Then Mark makes you feel, as do none of the other evangel
ists, the pressure of the ever-present crowds, and the whirl of 
exciteme.nt amid which Christ moved. He. says the people 
thronged him continually; that his fame spread wider, the 
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more he sought to conceal it; that whole villages and towns 
and districts were roused by his presence; that the sick sought 

to touch the mere hem of his garment. 
He describes the swiftness of his work. There is not one 

languid moment. One deed treads on the footsteps of an
other. See how frequently in the first three chapters you find 
Mark's favorite words" immediately," " straightway," " forth
with," which are the same word in the original. In the first 
chapter only, you have" straightway coming up out of the 
water," "immediately the Spirit driveth him," "straightway 
they forsook their nets," "straightway he called them," and 
so on, the word used ten times in this one chapter. What a 
sense of breathlessness is here I The narrative fairly seems 
to pant in its efforts to keep up with the swift successiveness 
of the deeds of power and mercy. 

It is Mark who twice records that he "had no leisure so 
much as to eat" ; that his friends sought " to lay hold on him, 
for they said, He is beside himself." The other evangelists 
tell us much of Christ's, suffering, his sorrow, and weariness. 
In Mark there is hardly a hint of this. You would scarcely 
know that his work cost him anything. You may well believe 
it indeed. Such constant teaching, so many miracles, the per
petual presence of the sick and those possessed with devils, 
must have drawn upon his vital power, and worn down brain 
and heart and limbs, but he never hints at it himself. Doubt
less he tells it to the Father, but the world knows nothing of 
it. Not until, for the accomplishment of his mission, he needs 
to speak of it; not until the Worker prepares to cease his work 
and begins to suffer, and Gethsemane and the cross are nigh 
at hand, does he give evidence of his trials. He is like a sol
dier in the thick of battle, who hides his wounds and stays 

the blood that he may fight on. 
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Such is the picture that Mark gives, one utterly absorbed 
in loving work for men. I know no other biography that gives 
you such a sense of consecration and intensity. Lives of re
formers, heroes, martyrs, seem languid and inert beside it 
His ministry lasted hardly three brief years, but into them he 
compressed the energies of well-nigh a century. No life was 
ever so crowded with activity as his. Christ the Worker is 
as far beyond mere human comparisons as is -Christ the Suf

ferer. 
N ow we come to Luke., who tells of Christ the loving 

Friend. Here we learn how human Christ was, how wide in 
sympathy, how quick and deep in pity and in love. 

Luke begins, and he is the only one. who does, by telling us 
of Christ's infancy and youth. We have here the joy of Mary 
when she was told she was to be his mother, and Elisabeth's 
sympathetic delight. Weare told how he was wrapped in 
swaddling clothes and laid in the manger, circumcised o~ the 
eighth day, and presented in the temple. We have an account 
of his childhood, and a glimpse of his boyhood when. at the 
age of twelve, he went up to Jerusalem and astonished the 
doctors by his understanding and his answers. We learn that 
through successive years "he increased in wisdom and stat
ure, and in favor with God and man." Who can compare this 
with the opening of the other Gospels, and 'not see that Luke 
is preparing to give us a deeper insight into Christ's human 
nature than the others? We feel that we know a man better 
if we have been acquainted with him as a child, and we feel 
that we shall better understand Christ's manhood for these 
glimpses into his childhood's life. 

Now glance along the Gospel, and see how his humanity is 
dwelt on. Here we learn how he rejoiced in spirit when the 

gospel was revealed to babes; how he wept as he journeyed 
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-to Jerusalem; that in Gethsemane he sweat as it ,were great 

drops blood, and camE: to him, Luke 

alone teIIs us that Christ turned and looked on Peter in the 

judgmeut halt the that ehoweh the wuundeh 

heart; that with his latest breath he cried, "Father, into thy 

dands commend spirit" ; aftee the, eesurreetiein hu 

ate with the disciples to prove his resurrection body, and made 

the he~isf:s of the two burn uiithin tbem as walbud with them 

to Emmaus. 
Lube dwells more than otbee on ribrist's drayess, He 

alone teIIs us that Christ prayed when he was baptized and 

when he was f:sansfittHre.d . that alI bdere he 

i~hose tbe twdue apostles; that he prayed for deter, tbat his 

faith fail not, and for those who crucified him. He tells how 

he otbHes to dsay both by Hod eXHmple, 

as illustrations, the man going for bread to his friend at mid

Hight. the widow with the the 

contrast between the Pharisee and the Publican. 

Thiub too thH <:hafJJHter of the pHsables h.uke eetords. 

There are a number give.n both by him and Matthew, but even 

dirierenets, Tho SlamH 

has more majesty in Matthew and more tenderness in Luke. 

fn Matthew feast to whi<~h the comp~lred, giveo 

by a king to his subjects; in .Luke it is give.n by a friend to 

his ndghboss whilH in thast that tte ptmliar each, the dif~ 

terences are striking. Compare the three in the twenty-fifth 

chapter of Matthew and in fiftH,iath LukH. 

dhesj' ~~re peebaps most strihing parables in either Gospel, 

and how clearly does each show the evangelist's intetltkm. b 
Mattbew tho three ase tht wise lmd f{dish urigins, the set~ 

vants with the talents, and the nations at the Icing's right hand 

and spetlb of to soV{etign 

Jigi!iZE l.:.( ~ Ie 
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whose is rlur eteet%al But in Luhr the dosteeed 

characteristic three are the shepherd searchinF for his sheep, 
the woman for her coin, and that tenderest of parables, the 
prodigal son. There is nothing here of the awful sovereign, 
hut the Tedeemelr hudiug, lust 

humanity. 
Luke shows Christ's sympathy for clessrr. Thir is 

the children's gospel, for his tendern~s to children is specially 
displayed. ft is woman's gospel, for his affectionate regard 
for hex" is manitestd. Thiok of the accounts of 

und AOfln rnd the. momon \rhO ministrred 
to him, the e)nn who wnrhed hicl fe)?: with hflr tr~±rs, thn wihnw 

at Nain, Mary and Martha at Bethany, and the daughters of 

Jerusalem who bewailed him as he went to Calvary. It is the 
goshel for the POOf, fOf ChFst's own poverty is dwelt on, while 
all oc)ur incidfDt~ll but tohcns d his sym
pathy fur thenl. is the (eukrst'( gOl,pel, for he(n you heve 

Christ's friendship for the publican, the Samoriorn, and the 

harlot. Modem Christendom has learned its lesson of com
passion fwm this Gospel, shown in the erection of asylums 
and 

" It shc,ws ptr:l%:nlinrly feeling towlzrd zin Cnz.1 hiz ef~ 

forts for man's rescue" In nnne of the othen Gospe151 du we 

see so fully the pollution of the human heart, and Christ's pa

tieuce and his power to save. More fre.queJltly than in any 

othor hues ChFst r:all meu sitluers, and he himself is 
called the SauiollI' af?h his'c"rork salr~ltiuu. Hiz loul?? iz no 
weak sentimentalism thu euil iu thr of 

those he loved; while he pities, he condemns, lmd he 'l'les that 

only as they are rescued from the sin itself can there be any 
reul salvatmn. 

Thil? Gospel leg) us seo Whllt )utTrsing Chsisfs sympathy 
VoL LXIX" No" 274, 4 
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cost him. Mark hides the sufferings that we may think upon 

the work; Luke shows the sufferings that we may know what 

the work cost him, and so appreciate the greatness of his sac

rificing love. 
Such is Christ in Luke. We here have come in contact with 

Christ's heart, and it is the noblest, tenderest heart that ever 

beat; of broadest sympathies, of truest love, of supremest sac
rifice. All that men call heroism is in it, unquailing courage, 

res<,>lved and purposed consecration; but there is also the 

supremest tenderness, the largest charity, the keenest sense of 

other's woes. The loftiest qualities of manhood, the gentlest 

traits of womanhood, are blent in him. His heart is an open 
port from all life's stonns. If we would know Christ's power 

we look to Matthew; if we would be stirred to work we tum 

to Mark; but if ever burdens grow heavy and human sympa
thy is withheld we turn for solace to that revelation of the 

human heart of Christ in Luke. Read that Gospel, and you 

understand how we have a friend that sticketh closer than a 

brother, a high priest who is touched with a feeling of our 

infirmities, for he " was in all points tempted like as we are." 
From Christ the Son of man, in Luke, we tum to Christ 

the Son of God, in John. John (was well fitted to give this 
picture. More perhaps than an'y other of the apostles, he 

adored ,the Lord. He seemed to forget hims~f in thinking of 
Christ. He never called himself by name in this Gospel, but 

designated himself as "the one who lay on Jesus' bosom," 
.. the disciple whom Jesus loved." After ages have called him 

"John the Divine." He wrote the Epistle which begins, 

"Truly our fellowship is with the Father, and with his Son 

Jesus Christ," and the keynote of which is, " God is love, and 
he that dwelleth in love, dweJleth in God, and God in him." 

He wrote this Gospel in his old age, fifty years, perhaps, 
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after Jestts had passed away, but the intervening years had not 
dimmed the vision of Christ; rather had constant me.ditation 

made Christ grow more real and wonderful. 
In speaking of this Gospel, we notice, first, that John points 

directly to the person and the character of Christ, and dwells 
on his words and acts only as they set him forth. The whole 
Gospel seems to stand in the attitude of John the Baptist, ann 
to say, "Behold the Lamb of God." The first miracle is 
spoken of as manifesting forth his glory. His first disciples 
were won, not by what he said or did, but by dwelling in his 
prese.nce. They f;aid, "\Ve have seen the Messiah." That 

I 

thought is everywhere. "This is life eternal, that they might 
know thee the only true God, and Jesus Christ whom thou 
hast sent." "Have I been so long time with you, and yet hast 
thou not known me, Philip?" His discourses are chiefly rev
elations of himself. He does not give precepts, or speak of 
the kingdom, or of his coming again; it is himself, in glor
ious, present reality, whom he reveals. He constantly utters 
phrase.s such as these, "I am the way, the truth, and the 
life"; "I that speak unto thee am he." The personal pro

noun" I " which in all the other Gospels he employs but thirty 
times, here he uses nearly one hundred and thirty times; and 
the phrase" I am," used in the others nine times, occurs here 
forty-five times. 

Then, Christ is set forth as the revelation of God. This is 
indicated by John's method of beginning his Gospel. While 
Matthew gives Christ's genealogy as king of the Jews, and 
Luke as son of Adam, John describes him as coming from 
God. We have no word of his earthly antecedents; simply 
that before his appearance on earth he had dwelt eternally in 
heaven. The title given to him at the beginning of the Gos
pel, "Word of God," implies this. A word is that by which 
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you express your thought. Often in our words we utter 

merely some transient or surface thought. But what if at 

some mighty moment of our life, when our being was astir to 
its foundations, we could utter some word or sentence which 

was a revelation of what was dee.pest in us, our innermost con

victions, our holiest and most controlling purpose; if our inner 

self should there find utterance? Such was Christ to God, 

God's supreme word, his message and his self-revelation, the 
central, final, utterance of himself to sinful, ruined, yet re
deemable man. You frequently find expressions such as these: 

.. I and the Father are one"; .. He that hath seen me hath 

seen the Father"; .. The only begotten Son, which is in the 

bosom of the Father, he hath declared him." 

It is this which gives a sense as of heaven to all Christ says. 

There is no account of the Transfiguration or the Ascension, 

for none is needed. There is no need of the Transfiguration, 
for the divine glory constantly shines through and transfigures 

him; nor of the Ascension, for he continually dwells in heaven. 
Even his sufferings hardly seem to touch him. Only on one 

brief occasion does he speak of his anticipation of the cross; 

and even when the end draws near, he refers to it only to com
fort his disciples. In Gethsemane we are told nothing of his 

agony or prayer, simply of his self-possession when he meets 

his murderers. All through those scenes he lives as in a realm 
where trouble canaot come. He is the Son of man who is 
evermore in heaven. 

This revelation of God in Christ is set forth as meeting our 

soul's deepest needs. There is little said here of our earthly 
requirements. You find more commands in Matthew, more 

inspiration to work in Mark, more human sympathy in Luke; 
but for our deepest need, for fellowship with God, we come 

to Christ in John. Christ describes himself in ways like 
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these: "I am the bread. of life"; "I am the living water"; 
" I am the light of the world"; " I am the door," "the shep
herd," " the vine," " the resurrection and the life." His mir
acles are self-manifestations. The word used for them is not 
dunameis (power), but semeia (signs) - tokens, that is, of 

what he is. When he turns the water into wine, or gives the 
blind man sight, or heals the impotent, or feeds five thousand, 
or raises Lazarus, it is always to body forth the spiritual mir
acle he will work when he gives to them himself; and ordi
narily he follows the miracle by such an explanation. 

The manner in which Christ and his salvation becomes ours is 
represented in the clearest light .. far more so than in the other 
Gospels. That familiar verse in the third chapter expresses it, 
beginning, " God so loved the world." Six of John's favorite 
words are in this verse -love, gave, world, believe, hath, 
life. Christ is God's gift to men. He is also the giving of 
God himself; for God was in Christ, and all the treasures of 

I 
the Godhead are bestowed on men when Christ is given them. 
This salvation becomes ours simply by receiving it. Figures 
which Christ himself uses indicate this. What do we do with 
bread, with water, with life, but receive them into: ourselves ? 
"Believe" is one of John'S favorite words. You find it three 
times as often in this Gospel as in the other three together. , 
There is a slightly different meaning to it in John from what 
it has in Paul's Epistles; with Paul, faith is resting on a 
promise; with John, it is recognizing a reality. Indee.d, the 

difference. between Paul and John runs everywhere. Paul 
looks at sin on the ethical side, as breaking God's law and re
quiring to be punished: John sees it in its essence as shutting 
God out of the heart, and so being. its own punishment. Sal
vation, according to Paul, is reconciliation with God; to John, 
it is the indwelling of God. God's gift, according to Paul, is 
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righteousness; according to John, it is life. The one empha

size~ obedience; the other, fellowship. One is practical and 

executive; the other, mystic and interior. Paul is the man of 

intellect; John, of intuition. Paul reasons; John sees. Paul 
builds truths into a system; John's sentences shine forth as 

separate stars in the fimlanlent of truth. Salvation, in John's 

Gospel, is God's communication of himself to the. receptive 

soul. Forgiveness, reconciliation, is only the beginning, the 

doorway, by which all of God becomes ours. The three great 

words which describe God, and show that he meets the needs 
of man, are, light, life, love. God is life., eternal, un derived. 

Salvation consists in this life .flowing into man's dead soul. 
God is light, which means holiness, knowledge, joy; to be. 

saved is to have this light,shine into our dark hearts. God is 
love, which in its very essence is self-communication and self

sacrifice, which pours itself into hearts whose sin and ruin 

was that they were self-centered, and therefore isolated, and 
which by its incoming merges them once more in the harmo

nious universe of God. 

This salvation, therefore, is a present reality. "He that be

lieveth hath everlasting life,." John speaks little about heaven 
or about Christ's second coming; his teaching centers on what 

Christ is now. Salvation, with John, is not going into heaven; 

it is heaven coming into us. YOll have it taught in those won

derful chapters from the thirtee.nth to the seventeenth. Before 
this, Christ had been offering himself to the world; now, he 

is alone with his disciples. Read those chapters, and you see 

what communion with Christ is, and what the present bless
ings are. which Christ bestows. He is not here as a king de

claring laws; or human friend, offering affection. He is the 

Divine One pouring heavenly life into man's soul, the crystal 
river from the throne of God, coming into the channels of 
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earthly consciousness. It is peace, joy, 'rest. "The.se things 
have I spoken unto you, that my joy might remain in you, and 

that your joy might be full." "Peace I leave with you; my 
peace I give unto you." "Abide in me, and I in you." Then 

in their presence he prays for them, showing the twofold re-
I 

lationship in which he will stand to them henceforth, - in~er-

ceding for them with the Father, and pouring the Spirit into 

their souls. It is the experience of heaven. And this is given 

that we may understand the blessedness the soul may have 
when it accepts Christ. Thus, this is the gospel of the risen 

life; the life of the soul in conscious fellowship with God. 

Each Gospel meets our needs. It was divinely ordered 

that we should have four biographies of Christ, that each 

aspect of his life in its separateness might stand before us. 
Compassed by the rebellion of the world, Matthew tells of the 

King, before whom one day all rebellion is to yield. To kin

dle. 11S to toil, we have Christ in Mark, the tireless worker. 

When troubles press and we long for consolation, we have the 

friend, that sticketh closer than a brother, Christ in Luke. Yet 

we need something beyond all these. These. are earthly aspects 

of our life. We are of God, born of him, made for him. 
Darkness and emptiness of heart are ours, because he is shut 

away from us. Therdore Christ in John comes to us. He is 
God made flesh, the life of heaven let down to earth. He 

speaks of purity and peace and love; he bids us open our 

hearts and let him enter. We do so; and, as ,he enters, our 

agitation passes away, our fears are hushed, our needs are 

met; a life of love and jOY,and worship, the life of Christ, the 
life of heaven, begins. 

This view of Christ in John is to be our eternal portion, 

The time is coming when we shall not need to be told of 

Christ the King, for there will be no rebellion; shall need no 
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kindling to work, for work will be delight; shall require no 

sympathy, for burdens will be things of the past; but forever

more, Christ.as the revealer and communicator of God will 
shine upon us, and we shall be lost in worship. 

The Gospels bring us by successive stages into ever-growing 

knowledge of Christ. It is as if we should meet some great 
and kingly person, and at our first interview with him, be im

pressed by his stately bearing and evident consciousness of 

power. That is ,Christ in Matthew. Presently we know him 
better, and find him using his power in constant acts of ser

vice. That is Christ in Mark. Grown more familiar with 

him, we are admitted into his family and to the un reserve of 
th~ home circle. Then we see what a rare, unselfish, kindly 

heart beats under the royal vestments and kindles the active 

life. That is Christ in Luke. More intimate with him yet, 
we are present with him in those high and sacred moments 

when his inner self lies bare and he holds fellowship with the 

Father, when what is temporary and superficial is laid aside 

and the life that came from God and ,goes back to God is re
vealed. That is Christ in John. 

The Gospels separate into couplets in which one is the com
plement of the other: Matthew gives us sovereignty, and 

Mark, service; Luke, the revelation of ideal humanity, and 

John, the revelation of God. 

This fourfold Christ stands foursquare to all the race. As 

the New Jerusalem in John's vision was foursquare, with 
gates on every side, and, approach it from what side you 

would, there was an open entrance straight before you; so 

this fourfold Christ confronts humanity. He faces alike all 

quarters of the globe, - east, west, north, south. . Men may 

approach him from every race and clime, from diverse ages 

and states of civilization;" yet before each man stands this 
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Christ, and an open doorway meets him, leading straight into 

the Redeemer's heart. He is the Christ for all the world. 

This Christ is the evidence of his own reality. He is too 

wonderful to have been fabricated by men's imagination. '" It 
takes a Jesu,s to forge a Jesus." As well think the bush

men of South Africa, dwelling in their huts of bark and 

branches, could have drawn the plans for Saint Peter's, as 

that these low-thoughted, Galilean peasants, with their ex

perience of stunted humanity, could have conce.ived this 

Christ. He must have existed or they could not have drawn 

him. ,Admit, if you will, minor historical inaccuracies, still 

this stupendous Jesus, outreaching all humanity, must have 

stood before them; what they painted, the.y must, in substance, 

have actually seen. 

This Christ proves Christianity. Such a being could not 

have appeared in the world but for a worthy object. Men do 

not build cathedrals simply to camp in for a sununer's outing. 

nor construct a reservoir ,in the mountains that boys may dip 

into it their tin cups. Christianity must be the world's su

preme religion, because Christ is history's supreme person. 

Nay, more. Christ is Christianity. ,We may have our sep

arate philosophies and theologies. and our life and conduct 

may vary with our individuality and circumstances. But, for 

all of us. to trust. to love, to worship 'Christ; to take him as 

master and guide.. the inspirer of our actions. the rest of our 
souls; to have fellowship with him. the joy of earth. and see

ing him face to face, the glory of hea .... en. - this is the heart 

and center of the Christian life. 
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