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COMMENTARY ON ST. LUKE. 

:FOURTH PART. 

JOURNEY FROM GALILEE TO JERUSALEM. 

CHAP. IX. 51-XIX. 27. 

A GREAT contrast marks the synoptical narrative: that 
between the ministry in Galilee, and the passion week 

at Jerusalem. According to Matthew (xix. 1-xx. 34) and 
Mark (chap. x.), the short journey from Capernaum to Judea 
through Perea forms the rapid transition between those two 
parts of the ministry of Jesus. Nothing, either in the dis
tance between the places, or in the number of the facts re
lated, would lead us to suppose that this journey lasted morf 
ilian a few days. This will appear from the following table : 

MATIHEW. 

Conversation about divorce. 
Presentation of the children. 

The rich young man. 
Parable of the labourers. 

Third announcement of the 
passion. 

The request of Zebedee's sons. 
Cure of the blind man of Jericho. 

WantiJJg. 
id. 

MARK. 

Same as Matt. 
Id. 
Id. 

Wanting. 
Same as Matt. 

Id. 
Id. 

Wanting. 
Id. 

LUKE. 

Wanting. 
Same as Matt. 

Id. 
Wanting. 

Same as in Matt. 

Wanting. 
Same as Matt. 

Zaccl1reus. 
Parable of the 

pounds. 

The fourth part of the Gospel of Luke, which begins at ix. 51, 
gives us a very different idea of what transpired at that period. 
Here we find the description of a slow and lengthened journey 
across the southern regions of Galilee, which border on Samaria. 
Jerusalem is, and remains, the fixed goal of the journey (ver 
51, xiii 22, xvii. 11, etc.). But Jesus proceeds only by short 

WhTI ~ 



THE GOSPEL OF LUKE. 

stages, stopping at each locality to preach the gospel. Luke 
does not say what direction He followed. But we may gather 
it from the first fact related by him. At the first step which 
He ventures to take with His followers on the Samaritan 
territory, He is stopped short by the ill-will excited against 

-~ Him by national prejudice; so that even if His intention had 
been to repair directly to Jerusalem through Samaria (which 
we do not believe to have been the case), He would have 
been obliged to give up that intention, and turn eastward, in 
order to take the other route, that of Perea. Jesus .therefore 
slowly approached the Jordan, with the view of crossing that 
river to the south of the lake Gennesaret, and of continuing 
His journey thereafter through Perea. The inference thus 
drawn from the narrative of Luke is positively confirmed by 
Matthew (xix. 1) and Mark (x. 1), both of whom indicate the 
Perean route as that which Jesus followed after His departur~ 
from Galilee. In this way the three synoptics coincide anew 
from Luke xviii. 15 onwards ; and from the moment at which 
the narrative of Luke rejoins the two others, we have to regard 
the facts related by him as having passed in Perea. This 
slow journeying, first from west to east across southern 
Galilee, then from north to south through Perea, the descrip. 
tion of ,which fills ten whole chapter8, that is to say, more 
than a third of Luke's narrative, forms in this Gospel a real 
section intermediate between the two others (the description. 
of the Galilean ministry and that of the passion week); it is 
a third group of narratives corresponding in importance to 
the two others so abruptly brought into juxtaposition in Mark 
and Matthew, and which softens the contrast between them. 

But can we admit with certainty the historical reality of 
this evangelistic journey in southern Galilee, which forms one 
of the characteristic features of the third Gospel ? Many 
modern critics refuse to regard it as historical. They allege: 

1. The entire absence of any analogous account in Matthew 
and Mark. Matthew, indeed, relates only two solitary facts 
(Matt. viii. 19 et seq. and xii. 21 et seq.) of all those which 
Luke describes in the ten chapters of which this section con. 
sists, up to the moment when the three narratives again. 
become parallel (Luke xviii. 14); Mark, not a single one. 

2. The visit ot Jesus to Martha and Mary, which Luke 



CHAP. IX. 61-XIX. 27, 3 

puts in this Journey (x.- 38-42), can have taken place only 
in Judea, at Bethany; likewise the saying, xiii. 34, 35, can
not well have ~een uttered by Jesus elsewhere than at Jeru
salem in the temple (Matt. xxiii. 37-39). Do not these 
errors of time and place cast a more than suspicious light on 
the narrative of the entire journey ? M. Sabatier himself, 
who thoroughly appreciates the important bearing of this 
narrative in Luke on the harmony of the four Gospels, never
theless goes the length of saying : " We see with how many 
cont~adictions and material impossibilities this narrative 
abounds." 1 

It has been attempted to defend Luke, by alieging that 
he did not mean to relate a journey, and that this section 
was only a collection of doctrinal utte:rances arranged in the 
order of their subjects, and intended to show the marvellous 
wisdom of Jesus. It is impossible for us to admit this ex
planation, with Luke's own words before us, which express 
and recall from time to time his intention of describing a 
consecutive journey : ix. 51, " He stedfastly set His face to 
go to Jerusalem;" xiii. 22, "He was going through the cities 
and villages ... journeying tov;ard Jerusalem;" xvii. 11 (lit. 
trans.), "And it came to pass, as He went to Jerusalem, that 
He traversed the country between Samaria and Galilee." 

Wieseler, taking up an entirely opposite point of view, 
finds in those three passages the indications of as many indi
vidual journeys, which he connects with three journeys to 
Jerusalem placed by John almost at the same epoch. It is 
hoped in this way to find the point of support for Luke's 
narrative in the fourth Gospel, which is wanting to it in the 
two first. The departure mentioned ix. 51 would correspond 
with the journey of Jesus, John vii. 1-x. 39 (feast of Taber
nacles and of Dedication), a. journey which terminates in a 
sojourn in Perea (John x. 40 et seq.). The mention of a 
journey xiii. 22 would refer to the journey from Perea to 
Bethany for the raising of Lazarus, John xi, after which 
Jesus repairs to Ephraim. Finally, the passage xvii. 11 
would correspond with the journey from Ephraim to Jerusalem 
for the last Passover (John xi. 5 5). It would be necessary 
to admit that Jesus, after His Ephraim sojourn, made a last 

1 Essai sur les Bounes de la Vie de Jesus, p. 29. 
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visit to Galilee, proceeding thither through Samaria (Wiesele, 
translates Luke xvii. 11 as in E. V., " through the r::idst of 
Samaria and Galilee"), then that He returned to Judea 
through Perea (Matt. xix. ; Mark x.). 

We cannot allow that this view has the least probability. 
-1. Those three passages in Luke plainly do not indicate, 
in his mind at least, three different departures and journeys. 
They are way-marks set up by the author on the route of · 
Jesus, in the account of this unique journey, by which he 
recalls from time to time the general situation described ix. 
51, on account of the slowness and length of the progress.-
2. The departure (ix. 51) took place, as the sending of the 
seventy disciples proves, with the greatest publicity; it is not 
therefore identical with the departure (John vii. 1 et seq.), 
which took place, as it were, in secret; Jesus undoubtedly did 
not then take with Him more than one or two of His most 
intimate disciples. - 3. The interpretation which Wieseler 
gives of xvii. 11 appears to us inadmissible (see the passage). 
- It must therefore be acknowledged, not only that Luke 

meant in those ten chapters to relate a journey, but that he 
meant to relate one,· and only one. 

Others think that he intended to produce in the minds of 
his readers the idea of a continuous journey, but that this is 
a framework of fiction which has no corresponding reality. 
De W ette and Bleek suppose that, after having finished his 
account of the Galilean ministry, Luke still possessed a host 
of important materials, without any determinate localities or 
dates, and that, rather than lose them, he thought good to 
insert them here, between the description of the Galilean 
ministry and that of the passion, while grouping them in the 
form of a recorded journey. Holtzmann takes for granted 
that those materials were nothing else than the contents of 
his second principal source, the Logia of Mf/.tthew, which 
Luke has placed here, after employing up till this point his 
first source, the original Mark. W eizsacker, who thinks, on 
the contrary, that the Logia of Matthew are almost exactly 
reproduced in the great groups of discourses which the first 
contains, sees in this fourth part of Luke a collection of say
ings derived by him from those great discourses of Matthew, 
nnd arranged systematically with regard to the p~•incipal 
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questions which were agitated in the apostolic churches (the 
account of the feast, xiv. 1-35, alluding to the .Agapre; the 
discourses, xv. 1-xvii. 10, to questions relative to the admis
sion of Gentiles, etc.). 

Of course, according to those three points of view, the 
historical introductions with which Luke prefaces each of 
those teachings would be more or less his own invention. 
He deduces them himself from those teachings, as we might 
do at the present day. As to the rest, Bleek expressly 
remarks that this view leaves entirely intact the historical 
truth of the sayings of Jesus in themselves. We shall gather 
up in the course of our exegesis the data which can enlighten 
us on the value of those hypotheses ; but at the outset we 
must offer the following observations :-1. In thus inventing 
an entire phase of the ministry of Jesus, Luke would put 
himself in contradiction to the programme marked out (i. 1-4), 
where he affirms that he has endeavoured to reproduce his
tQrical truth exactly. - 2. What purpose would it serve 
knowingly to enrich the ministry of Jesus with a fictitious 
phase 1 Would it not have been much simpler to distTibute 
those different pieces along the course of the Galilean ministry 1 
-3. Does a conscientious historian play thus with the matter 
of which he treats, especially when that matter forms the object 
of his religious faith ?-If Luke had really acted in this way, 
we should require, with Baur, to take a step further, and 
ascribe to this fiction a more serious intention-that of estab
lishing, by those prolonged relations of Jesus to the Samari
tans, the Pauline universalism ? Thus it is that criticism, 
logically carried out in questions relating to the Gospels~ 
always lands us in this dilemma-historical truth or delibe-
rate impost1~re. . 

The historical truth of this journey, as Luke describes it, 
appears to us evident from the following facts :-1. Long or 
short, a journey from Galilee to Judea through Perea must 

. have taken place ; so much is establishfd by the narratives of 
Matthew and Mark, and indirectly confirmed by that of John, 
when he mentions a sojourn in Perea precisely at the same 
epoch (x. 40-42).-2. The duration of this journey must 
have been much more considerable than appears from a hasty 
glance at the first two synoptic.<;. How, in reality, are we to 
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fill the six or seven months which separated the feast of 
Tabernacles (John vii., month of October) from that of the 
Passover, at which Jesus died? The few accounts, Matt. 
xix. and xx. (Mark x.), cannot cover such a gap. Scarcely is 
there wherewith to fill up the space of a week. Where, then, 
did Jesus pass all that time ? And what did He do ? It is 
usually answered, that from the feast of Tabernacles to that 
of the Dedication (December) He remained in Judea: That 
is not possible. He must have gone to Jerusalem in a sort 
of incognito and by way of surprise, in order to appear unex
pectedly in that city, and to prevent the police measures 
which a more lengthened sojourn in Judea would have allowed 
His enemies to take against Him. .And after the viol,mt 
scenes related J-ohn vii. 1-x. 21, He must have remained 
peacefully there for more than two whole months! Such an 
idea is irreconeilab!J.e with the situation described John vi. 1 
and vii. 1-13. 

Jesus therefore, immediately after rapidly executing that 
journey, returned to Galilee. This return, no doubt, is not 
mentioned; but no more is that which followed John v. It 
is understood, as a matter of course, that so long as a new 
scene of action is not indicated in the narrative, the old one 
continues. .After the stay at Jerusalem. at the feast of Dedi
cation (John x. 22 et seq.), it is expressly said that Jesus 
sojourne!i in Perea (vers. 40-42): there we have the first indi
cation apprising us that the long sojourn in Galilee had come 
to an end. Immediately, therefore, after the feast of Taber
nacles, Jesus returned to Galilee, and it was then that He 
definitely ,bade adieu to that province, and set out, as we read 
Luke ix. 51, to approach Jerusalem slowly and while preaching 
the gospel. Not only is such a journey possible, but it is in 
a manner forced on us by the necessity of provi,ding contents 
for that blank interval in the ministry of Je~s.-3. The 
indications which Luke supplies respecting. the scene of this 
journey have nothing in them but what is exceedingly pro
bable. After His first visit to Nazareth, Jesus settled at 
Capernaum; He made it His own city (Matt. ix. 1), and the 
centre of His excursions (Luke iv. 31 et seq.). Very soon 
He considerably,;extended the radius of His journeys on the 
side of western Galilee (Nain, vii 11). Then He quitted 
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ais Capernaum residence, and commenced a ministry purely 
itinerant (viii. 1 et seq.). To this period belong His first visit 
to Decapoli~, to the efl.St of the lake of Gennesaret, and the 
multiplication of the loaves, to the narth-east of that sea. 
Finally, we learn from Matthew and Mark that Jesus made 
two other great excursions into the northern regions, - the 
one to the north-west toward Phrenicia (Luke's great lacuna), 
the other toward the north-east, to the sources of the Jordan 
(Cresarea Philippi, and the transfiguration). To accomplish 
His mission toward Galilee there thus remained to be visited 
only the southern parts of this province on the side of Samaria. 
What more natural, consequently, than the direction which 
He followed in this journey, slowly passing over that southern 
part of Galilee from west to east which He had not before 
visited, and from which He could make some excursions 
among that Samaritan people at whose hands He had found 
so eager a welcome at the beginning of His ministry 1 

Regarding the visit to Martha and Mary, and the saying 
:tiii. 34, 35, we refer to· the explanation of the passages. 
l'erhaps the first is a trace (unconscious on the part of Luke) 
of Jesus' short sojourn at Jerusalem at the feast of Dedication 
In any case, the narrative of Luke is thus found to form the 
n.atural transition between the synoptical accounts and that of 
John. And if we do not find in Luke that multiplicity of 
journeys to Jerusalem which forms the distinctive feature of 
John's Gospel, we shall at least meet with the intermediate 
type of a ministry, a great part of which (the Galilean work 
once finished) assumes the form of a prolonged pilgrimage in 
the direction of Jerusalem. 

As to the contents of the ten chapters embraced in this 
part of Luke, they are perfectly in keeping with the situation. 
Jesus carries along with Him to Judea all the following•of 
devoted believers which He has found in Galilee, the nucleus 
of His future Church. From· this band will go forth the army 
of evangelists which, with the apostles at its head, will shortly 
enter upon the conquest of the world in His name. To 
prepare them as they travel along for this task,-such is His 
constant aim. He prosecutes it directly in two ways : by 
sending them on a mission before Him, as formerly He had 
sent the twelve, and making them serve. as these had ,lonP,, a 
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first apprenticeship to their future work; then, by bringing 
to bear on them the chief part of His instructions respecting 
that emancipation from the world and its goods which was to 
be the distinctive character of the life of His servants, and 
thus gaining them wholly for the great task which He allots 
to them.1 

What are the sources of Luke in this part which is peculiar 
to him ? According to Holtzmann, Luke here gives us the 
contents of 1\fatthew's Logia, excepting the introductions, 
which he adds or amplifies. We shall examine this whole 
hypothesis hereafter. According to Schleiermacher, this nar
rative is the result of the combination of two accounts derived 
from the journals of two companions of Jesus, the one of 
whom took part in the journey at the feast of Dedication, the 
other in that of the last Passover. Thus he explains the 
exactness of the details, and at the same time the apparent 
inexactness with which a visit to Bethany is found recorded 
in the midst of a series of scenes in Galilee. According to 
this view, the short introductions placed as headings to the 
discourses are worthy of special confidence.-But how has 
this fusion of the two writings which has merged the two 
journeys into one been brought about ? Luke cannot have 
produced it consciously ; it must have existed in his sources. 
The difficulty is only removed a stage. How was it possible 
for the two accounts of different journeys to be fused into a 

1 We cannot help recalling here the admirable picture which Eusebius draws 
of the body of evangelists who, under Trajan, continued the work of those 
whom Jesus had trained with so much care : "Alongside of him (Quadratus) 
there flourished at that time many other successors of the apostles, who, ad- ' 
mirable disciples of those great men, reared the edifice on the foundations which 
they laid, continuing the work of preaching the gospel, and scattering abun
duntly over the whole earth the wholesome seed of the heavenly kin~om. For 
a very large number of His disciples, carried away by fervent love of) the truth 
which the divine word had revealed to' them, fulfilled the commarid of the 
Saviour to divide their goods among thti poor. Then, ta.king leave of their 
country, they filled the office of evangelists, coveting eagerly to preach Christ, 
and to carry the glad tidings of God to those who had not yet heard the word 
of faith. And after laying the foundations of the faith in some remote and 
barbarous countries, establishing pastors among them, and confiding to them 
the care of those young settlements, without stopping longer, they hasted on to 
other nations, attended hy the grace and virtue of God" (ed. Loommer, iii. 38\, 
Surh were the spiritual children of those whom Jesus had equipped on this 
journey, which some have reckoned an invention of Luke. 
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unique whole ? As far as ,ve are concerned, all tlmt we 
believe it possible to say regarding the source from which 
Luke drew is, that the document must have been either 
Aramaic, or translated from Aramaic. To be convinced of 
this, we need only read the verse, ix. 51, which forms the 
heading of the narrative. 

If we were proceeding on the relation of Luke to the two 
other synoptics, we should divide this part into two cycles, 
-that in which Luke moves alone (ix. 51-xviii. 14), and 
that in ,which he moves parallel to them (xviii. 15-xix. 2 7). 
But that division has nothing corresponding to it in the mind 
of the author, who probably knows neither of the two other 
canonical accounts. He himself divides his narrative into 
three cycles by the three observations with which he marks 

_it off: 1st. ix. 51-xiii. 21 (ix. 51, the resolution to depart); 
2d. xiii. 22-xvii. 10 (xiii. 22, the direction of the journey); 
3d. xvii. 11-xix. 27 (xvii. 11, the scene of the journey). Such, 
then~ will be our division. 

FIRST CYCLE.-CHAP. IX. 51-XIII. 21. 

The Departitre from Galilee.-First Period of the JourneJr. 

1. Unfavourable Reception by the Samaritans: ix. 51-5 6.
Ver. 51. lntroduction.-The style of this verse is peculiarly 
impressive and solemn. The expressions eryevETo • • . tcal 
€(]"T~ptg€ 7rpoa-c,:nrov UT'TJp{f;EtV betray an Aramaic original The 
verb uvµ,7T'A'rJpouu0ai, to be fidfilled, means here, as in Acts ii. 1, 
the gradual filling up of a series of days which form a com
plete period, and extend to a goal determined beforehand ; 
comp. 7rh'TJu071vai, ii. 21, 22. The period here is that of the 
days of the departing of Jesus from this world ; it began 
with the first announcement of His sufferings, and it had now 
reached one of its marked epochs, the departure from Galilee. 
The goal is the ava:)1.71,fri.,, the pmfecting of Jesus ; this expres
sion combines the two ideas of His death and ascension. 
Those two events, of which the one is the complement of the 
other, form together the consummation of His return to the 
Father; comp. the same combination of itleas in v,yw871va1 
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and V7rd/y€tv, John iii. 14, viii. 28, xii. 32, xiii. 3. For the 
plural 11µ,epa,i, Luke i. 21, 22.-Wieseler (in his Synopsis) 
formerly gave to ava)..11,yi~ the meaning of good reception : 
" When the time of the favourable reception which He had 
found in Galilee was coming to an end." But as this meaning 
would evidently require some such definition as lv I'a)-.,i>,,a{q,, 
he now understands by 11µ,ip. avai\., " the days during which 
Jesus should have been received by men" (Beitrage, etc., p. 
127 et seq.). But how can we give to a substantive the 
meaning of a verb in the conditional 1 and besides., comp. 
Acts i 2, which fixes the meaning of avaX11yi~. On the 
other hand, when Meyer concludes from the passage in .Acts 
that the ascension only is here referred to, he forgets the 
difference of context. In .Acts i. this meaning is evident, 
the death being already a past event ; but here it is difficult 
to believe that the two events yet to come, by which the 
departure of Jesus to heaven (avai\11,yi-.) was to be consum
mated, are not comprehended in this word.-The pronoun 
aiho~, by emphasizing the subject, brings into prominence the 
free and deliberate character of this departure. On the Ka{ of 
the apodosis, see vol. i. pp. 133, 136. This Kat (and He also) 
recalls the corres.pondence between the divine decree implied 
in the term a-vµ,'1T'X1Jpovu8ai, to be fulfilled, and the free will 
with which Jesus conforms thereto. · The phrase 7rpouro7rov 
a-r11p{{€£V corresponds in the LXX. to C•JD cio (Jer. xxi. 10) 
or c•J!:l jlil (Ezek.· vi. 2), dresser sa face vers (Ostervald), to give 
one's view an invariable direction towards an end. The ex
pression supposes a fear to be surmounted, an energy to be 
displayed.-On the prepositional phrase to Jerusalem, comp. 
ix. 31 and Mark x. 32: ".And they were in the way going 
up to Jerusalem ; and Jesus went before them : and 1s they 
followed they were afraid.'' To start for Jerusalem]; is to 
march to His death ; Jesus knows it ; the disciples .fi.ave a 
presentiment of danger. This confirms our interpretation of 
ava)..11yi~. 

Vers. 52-56.1 The Rejusal.-This tentative message of 

'Ver. 52. t-1. r. A. 24 Mnn. It. Vg. read ,...).,, instead of a:&1µ11,.-Ver. 54. 
R B. sonie Mnn. omit"""'"" after ,a"d""'"'·-K· B. L. Z. 2 Mnn. It•11

•. Syr"''"· omit 
the words"'• '""' H).,.,; .,...,.,,.,.-Ver. 55. t,i. A. B. C. E. G. H. L. S. V. X . .i.. Z. 64 

Mnn. omit the words "'"' ""'" •• ,,, .,;.,.,., °"" "'""'"'""'•• '"""' ~!-'"•• which are found 
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J'esus does not prove, as Meyer and Bleek think, that He 
had the intention of penetrating farther into Samaria, and of 
going directly to Jerusalem in that way. He desired to do 
a work in the north of that province, like that which had 
succeeded so admirably in the south (John iv.). 

The sending of messengers was indispensable, on account 
of the numerous re';inue which accompanied Him. The 
reading w-6'"A.w (ver. 52), though less supported, appears to 
us preferable to the reading KWJL"JV, which .is probably taken 
from ver. 56.-In general, the Samaritans put no obstacle in 
the way of Jews travelling through their country. It was 
· even by this route, according to Josephus, that the Galileans 
usually went to Jerusalem ; but Samaritan toleration did not 
go so far as to offer hospitality. The aim of Jesus was t_o 
remove the wall which for long centuries had separated the 
two peoples.-The Hebraism, 7"6 wp6rrru1rov 7ropev6µ,evov (ver. 
53), c~::iSil Cl')D (Ex. xxxiii 14; 2 Sam. xvii 11), proves an 
Aramaic document.--The conduct of James and John betrays 
a state of exaltation, which was perhaps still due to the 
impression produced by the transfiguration scene. The pro
posal which they make to Jesus seems to be related to the 
recent appearance of Elias. This remark does not lose its 
truth, even if the words, as did Elias, which several Alex. 
omit, are not authentic. 

Perhaps this addition was meant to extenuate the fault of 
the disciples; but it may also have been left out to prevent 
the rebuke of Jesus from falling on the prophet, or because 
the Gnostics employed this passage against the authority of 
the 0. T. (Tertullian, .A.dv. Marc. iv. 23). The most natural 
supposition after all is, that the passage is an• explanatory 
gloss.-Is the surname of sons of thunder, given by Jesus to 
James and John, to be dated from this circumstance 1 We 
think not. Jesus would not have perpetuated the memory of 
a fault committed by His two beloved disciples.-The phrase, 
He turned (ver. 55), is explained by the fact that Jesus was 
walking at the head of the company.-A great many Alex. 
in D. F•. K. M. U. r. A. n. the majority of the Mnn. Syr. ltP1•rlq••.-Ver. 56. 
The T. R. adds at the beginning of the verse : • 'Y"P 1m; .,..u •odp01<r•u ou.., ~).P, 
./,ux"; ,.,1,.,.,,.,, .,,;r,).u•.,, ""'-",.,, .. ,,following Fw. K. M. U. r. A. II. almost all 
tlrn l\Inn. ~yr. ltP1••i4••. These words are C'uitted in the other 14 l\ljj. 65 Mnn. 
It•llil, 
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and Byz. :MSR agree in rejecting the last words of this verse, 
A.nd said, Ye know not; but the oldest versions, the Itala 
and Pesckito, confirm its authenticity; and it is probable that 
the cause of the omission is nothing else than the confounding 
of the words KAI EME with the following KAI EIIopev071. 
They may be understood in three ways : either interrogatively, 
"Know ye not what is the new spiritual reign which I 
bring in, and of which you are to be the instruments, that of 
meekness 1 "-or affirmatively, with the same sense, "Ye 
know not yet . . . " The third meaning is · much more 
severe: "Ye know not of what spirit you are the instruments 
when speaking thus; you think that you are working a 
miracle of faith in my service, but you are obeying a spirit 
alien from mine." This last meaning, which is that of St. 
Augustine and of Calvin, is more in keeping with the ex
pression E7r€Tlµ71uev, He rebuked them. 

The following words (ver. 56), For the Son of man is not 
come to destroy men's lives, but to save them, are wanting in the 
same authorities as the preceding, and in the Cantabrigian 
besides. It is a gloss brought in from xix. 10 and Matt. 
xviii. 11. In these words there are, besides, numerous varia
tions, as is usual in interpolated passages. Here, probably, we 
have the beginning of those many alterations in the text 
which are remarked in this piece. The copyists, rendered 
distrustful by the first gloss, seem to have taken the liberty 
of making arbitrary corrections in the rest of the passage. 
The suspicion of Gnostic interpolations may have equally 
contributed to the same result. 

Jesus offered, but did not impose Himself (viii. 37); He 
withdrew. Was the other village where He was receil(ed 
Jewish or Samaritan ? Jewish, most probably; other;.yise 
the difference of treatment experienced in two villages be
longing to the same people would have been more expressly 
emphasized. 

2. Tlte Tliree IJisciples: ix. 57-62.-Two of these short 
episodes are also connected in Matthew (chap. viii.); but by 
him they are placed at the time when Jesus is setting out on 
His excursion into Decapolis. Meyer and W eizsacker prefer 
the situation indicated by Matthew. The sequel will show 
what we are to think of that opinion. 



CHAP. IX. 5,-60. 13 

1st. Vers. 57 and 58.1-Luke says, a; certain man; in 
Matthew'it is a scribe. Why this difference, if they follow the 
same document ?-The homage of the man breathed a blind 
confidence in his own strength. The answer of Jesus is a call 
to self-examination. To follow such a Master whithersoei:er 
He goeth, more is needed than a good resolution; he must 
walk in the way of self-mortification (ix. 23).2 The word 
,caTautc~V(i)<T£<; strictly denotes shelter under foliage, as opposed 
to holes in the earth. Night by night Jesus received from 
the hand of His Father a resting-place, which He knew not 
in the morning ; the beasts were better off in respect of 
comfort. The name Son OJ man is employed with precision 
here to bring out the contrast between the Lord of creation 
and His poorest subjects.-This offer and answer are certainly 
put more naturally at the time of final departure from 
Galilee, than at the beginning of a few hours' or a few days' 
excursion, as in Matthew. 

2d. Vers. 59, 60.3-Luke says, another (individual); 
Matthew, another of His disciples.-Tbe scribe had offered 
himself ; this latter is addressed by Jesus. Luke alone 
indicates the contrast which the succeeding conversation, 
explains. Here we have no more a man of impulse, pre
sumptuous and without self-distrust. On the contrary, we 
have a character reflecting and wary even to excess. Jesus 
has more confidence in him than in the former; He stimulates 
instead of correcting him.-Could the answer which He gives 
him (ver. 60) be altogether justified in the situation which 
Matthew indicates, and if what was contemplated was only 
a short expedition, in which this man without inconvenience 
could have taken part ? In the position indicated by Luke, 
the whole aspect of the matter changes. The Lord is set
ting out, not again to return; will he who remains be
hind at this decisive moment ever rejoin Him ? There are 
critical periods in the moral life, when that which is not done 

1 Ver. 57. N, B. D. L. Z. some l\fon. Jtruiq. omit "uf"· 
2 The following is M. Renan's commentary on this saying : "His vagrant 

life, at first full of charms for him, began to weigh heavily on him" ( Vie de 
Jesus, 13th ed. p. • 337). Here certainly is one of the strangest liberties with 
the history of Jesus which this author has allowed himself. The saying 
keathes, on the contrary, the most manly courag,,. 

s Yer. 59. B. D. V. omit ""f"• 
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at the moment will never be done. The Spirit blows; its 
action over, the ship will never succeed in getting out of 
port. But, it is said, to bury a father is a sacred duty; 
Jesus has no right to set aside such a duty. But there may 
be conflicting duties; the law itself provided for one, in 
cases analogous to that which is before us. The high priest 
and the N azarites, or consecrated ones, were not to pollute 
themselves for the dead, were it even their father or mother 
(Lev. xxi. 11; Num. vi 6, 7); that is to say, they could 

. neither touch the body to pay it the last duties, nor enter the 
house where it lay (Num. xix. 14), nor take part in the 
funeral meal (Hos. ix. 4). .All that Jesus does here is to 
apply the moral principle implicitly laid down by the law,
to wit, that in case of conflict, spiritual duty takes precedence 
of the law of propriety. If his country be attacked, a citizen 
will leave his father's body to run to the frontier; if. his own 
life be threatened~ the most devoted son will take to flight, 
leaving to others the care of paying the last honours to his 
father's remains. Jesus calls upon this man to do for the life 
of his soul what every son would do for that of his body. It 
must be remembered that the pollution contracted by the 
presence of a dead body lasted seven days (Num. xix. 11-22). 
What would have happened to this man during these seven 
days ? His impressions would have been chilled. Already 
Jesus saw him plunged anew in the tide of his ordinary life, 
lost to the kingdom of God. There was needed in this case 
a decision like that which Jesus had just taken Himself 
(ver. 51). 'A.1r1:Mrov (strictly, from tlie spot) is opposed to 
every desire of delay ; the higher mission, the spiritual 
N azariteship, begins immediately. From the word dead, on 
the double meaning of which the answer of Jesus turns, there 
is suggested the judgment which He passed on.human nat11re 
before its renewal by the gospel This saying is parallel to 
that other, "If ye wko a1·e evil .•• ," and to Paul's declara
tion, "Ye were dead in your sins •.. " (Eph. ii 1). The 
command, "P1·eack tlie kingdom of God," justifies, by the 
sublimity of the object, the sacrifice demanded. The ouf in 
ou5:·tyEAA€ indicates diffnsion. The mission of the seventy 
disciples, which immediately follows, sets this command in 
its true light. Jesus had a place for this man to fill in that 
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army of evangelists which He purposed to send before Him, 
and which at a later date was to labour in changing the 
aspect of the world. Everything in this scene is explained 
by the situation in which Luke places it.-Clement of 
Alexandria relates (Strom. iii 4) that the name of this man 
was Philip. In any case, it could not have been the apostle 
of that name who had long been following Jesus (John vi.); 
but might it not be the deacon Philip, who afterwards played 
so important a part as deacon and evangelist in the primitive 
Church? If it is so, we can understand why Jesus did not 
allow such a prize to escape Him. 

3d. Vers. 61, 62.-This third instance belongs only to 
Luke. It is, as it were, the synthesis of _the two others. This 
man offers himself, like the first; and yet he temporizes like 
the second. The word a,ro-raaaea0ai, strictly, to leave one's 
place in the ranks, rather denotes here separation from the 
members of his house, than renunciation of his gooifs (xiv. 33). 
The preposition ei~, which follows Toi~, is better explained by 
taking the pronoun in the masculine sense.-There are, in the 
answer of Jesus, at once a call to examine himself, and a 
summons to a more thorough decision. The figure is that of 
a man who, while engaged in labour (aor. J7ri/3a"A.wv), instead 
of keeping his eye on the furrow which he is drawing (pres. 
f]>.J.7rrov), looks behind at some object which attracts his 
interest. He is only half at work, and half work only will 
be the result. What will come of the divine work in the 
hands of a man who devotes himself to it with a heart pre
occupied with other cares ? A heroic impulse, without after
thought, is the condition of Christian service.-In the words, 
fit for the kingdom of God, the two ideas of self-discipline and 
of work to influence others are not separated, as indeed they 
form but one. This summons to entire renunciation is much 
more naturally explained by the situation of Luke than by 
that of Matthew. 

Those three events had evidently been joined togetlrnr by tradi
tion, on account of their homogeneous nature, like the two Sabbatic 
scenes, vi. 1-11. They were examples of the discriminating wisdom 
with which Jesus treated the most diverse cases. This group of 
episodes was incorporated by the evangelists of the primitive Church 
iu either. of the traditional cycles indifferently. Accordingly, in 
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.Matthew it takes its place in t,he cycle of the Gadarene journey. 
Luke, more exact in his researches, has undoubtedly restored it to 
its true historical situation. For although the three events did not 
occur at the same time, as might appear to be the case if we were 
to take his narrative literally, all the three nevertheless belong to 
the same epoch, that of the final departure from Galilee. Boltz
mann, who will have it that Matthew and Luke both borrowed this 
piece from the Logia, is obliged to ask why Matthew has cut oft the 
third case 1 His answer is : Matthew imagined that this third per
sonage was no other than the rich young man whose history he 
reckoned on giving later, in the form in which he found it in the 
other common source, the original Mark. LukE> had not the same 
perspicacity; and hence he has twice related the same fact in two 
different forms. ]fat the rich young man had no thought of asking 
Jesus to be allowed to foilow Him ; what filled his mind was the 
idea of some work to be done which would secure his salvation. 
The state of soul and the conversation are wholly different. At all · 
events, if the fact was the same, it would be more natural to allow 
that it had taken two different forms in the tradition, and that Luke, 
not having the same sources as Matthew, reproduced both without 
suspecting their identity. 

3. The Sending of the Seventy JJisciples: x. 1 - 24. -
Though Jesus proceeded slowly from city to city, and from 
village to village, He had but little time to devote to each 
place. It was therefore of great moment that He should 
everywhere find. His arrival prepared for, minds awakened. 
hearts expectant of His visit. This precaution was the more 
important, because this first visit was to be His last. Accord
ingly, as He had sent the Twelve into the northern parts of 
Galilee at the period when He was visiting them for the 
last time, He now summons a more numerous body of His 
adherents to execute a similar mission in the southern regions 
of the province. They thus serve under His eyes, in a manner, 
the apprenticeship to their future calling. The recital of thisr 
mission embraces-lst, The Sending (vers. 1-16); 2d, The. 
Return (vers. 1 7-24). · The essential matter always is the 
discourse of Jesus, in which His profoundest emotions find 
expression. 

lst. The Seniling, vers.1-16.-Ver. 1.1 The Mission.-'Ava-
8eiKvvµi, to put in view; and hence, to elect and install (i. 8 0) ; 

1 Ver. 1. B. L. z. Syrsch, omit ~ .. ,.-B. D. M. Syr"ur. It•liq, Epiphanius, Augus
tine, R~cognit. Clement.: ,{,~,,,,~,..,.,, doo.-B. K. n. some llfnn. Syr., ~ •• <iv• 
inste::u.l of~ ••• 
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here, to designate. The word instituer (Crampon) would 
wrongly give a permanent character to this mission. Schleier
macher and Meyer think that by the Kat fr~povc;, others also, 
Luke alludes to the sending of the two messengers (ix. 5 2). 
But those two envoys . are of too widely different a nature 
to admit of being put on the same footing, and the term 
av~oei,ev could not be applied to the former. The solemn 
instructions which follow leave ·no room to doubt, that by the 
others also, Luke alludes to the sending of the Twelve. The 
term eT~povc;, others, authorizes the view that the Twelve were 
not comprehended in this second mission ; Jesus kept them 
at this time by His side, with a view to their peculiar training 
for their future ministry. 

The oscillation which prevails in the Mss. between the 
numbers seventy and seventy-two, and which is reproduced in 
ver. 17, exists equally in several other cases where this number 
appears, e.g. the seventy or seventy-two Alexandrine transla
tors of the Old Testament. This is due to the fact that the 
numbers 70 and 72 are both multiples of numbers very 
frequently used in sacred symbolism-7 times 10 1tnd 6 times 
12. The authorities are in favour of seventy, the reading in 
particular of the Sinaiticus. Does this number contain an 
allusion to that of the members of the Sanhedrim (71, includ
ing the president),-a number which appears in its turn to 
correspond with that of the 70 elders chosen by Moses (Num. 
xi. 16-25)? In this case it would be, so to speak, an anti
Sanhedrim which Jesus constituted, as, in naming the Twelve, 
He had set over against the twelve sons of Jacob twelve new 
spiritual patriarchs. But there is another explanation of the 
number which seems to us more natural. The Jews held, 
agreeably to Gen. x., that the human race was made up of 70 
(or 72) peoples, 14 descended from Japhet, 30 from Ham, 
and 2 6 from Shem. This idea, not uncommon in the writings 
of later Judaism, is thus expressed in the Clernentine Recogni
tions (ii 42): "God divided all the nations of the earth into 
7 2 parts." If the choice of the Twelve, as it took place at 
the beginning, had more particular relation to Christ's mission 
to Israel, the sending of the seventy, carried out at a more 
advanced epoch, when the unbelief of the people was assuming 
a fixed form, announced and prepared for the extension of , 

VOL. II. B 
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preaching throughout the whole earth.-Jesus sent them two 
and two ; the gifts of the one were to complete those of the. 
other. Besides, did not the legal adage say, In the mouth of 
two or three witnesses shall every word be established ?-Lange 
translates ov lµe).'Xev, "where He should have come," as if the 
end of the visit made by the seventy had been to make up for 
that for which Jesus had not time. This meaning is opposed 
to the text, and particularly to the words before Him. 

Vers. 2-16. Tlie Discourse.-. It falls into two parts : In
structions for the mission (vers. 2-12), and warnings to the'. 
cities of Galilee (vers. 13-16). 

The instructions first explain the reason of this mis.sion 
(ver. 2); then the conduct to be observed on setting out and 
during the journey (vers. 3, 4), at the time of arrival (vers. 
5, 6); during their sojourn in the case of a favourable recep•· 
tion (vers. '7-9); finally, on their departure in the case of 
rejection (vers. 10-12). 

Ver. 2.1
-" Therefore said He unto them, Tke harvest truly· 

is great, but the labourers are few; pray ye therefore the L01·d of 
the harvest, that He would send forth labourers into His harvest." 
Matthew has this utterance in chap. ix., in presence of the 
Galilean multitudes, and as an introduction to the sending of 
the Twelve. Bleek himself acknowledges that it is better 
placed by Luke. " The field is the world," Jesus had said in 
the parable of the sower. It is to this vast domain that the 
very strong words of this verse naturally apply, recalling the 
similar words, John iv. 3 5 : "Look on the fields, for they are 
white already to harvest," uttered in Samaria, and on the 
threshold, as it were, of the Gentile world. The sending of 
the new labourers is the fruit of the prayers of their prede
cessors. The prep. etC in £1C/3a"J,.,)..etv, thrµst fortk,.may signi~y; 
forth from the Father's house, from heaven, whence rear cal,l
ings issue ; or, forth from the Holy Land, whence the evange
lization of the Gentiles was to proceed. .Following on the 
idea of prayer, the first meaning is the more natural 

Vers. 3, 4. 2-" Go your ways ; behold, I send you forth as 
lambs among wolves. Carry neither purse, nQ'l' scrip, nor shoes: 

1 Yer. 2. Instead of ou,, N, B. C. D. L. z. some Mnn. Ij;allq_ read),. 
1 Ver. 3. N, A. B. omit ,,,., after ,J:011,-Y er. 4. tt• B. D. L. Z. several Mnn., 

P• instead of p~J,. 
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and salilte no man by the way." They are to set out just as 
they are, weak and utterly unprovided. The first characteristic 
of the messengers of Jesus is confidence. Jesus, who gives 
them their mission (eryw is certainly authentic), charges Him
self with the task of defending them and of providing for their 
wants.-'T7roo11µarn, change of sandals ; this is proved by the 
verb (3aa-Tal;eiv, to carry a burden.-It is difficult to under
stand the object of the last words. Are they meant to indicate 
haste, as in 2 Kings iv. 29? But the journey of Jesus Him
self has nothing hurried about it. Does He mean to forbid 
them, as some have thought, to seek the favour of men ? But 
the· words by the way would be superfluous. Jesus rather 
means that they must travel like men absorbed by one supreme 
interest, which will not permit them to lose their time in idle 
ceremonies. It is well known how complicated and tedious 
eastern salutations are. The domestic hearth is the place where 
they are to deliver their message. A tranquillity reigns there 
which is appropriate to so serious a subject. The following 
verses readily fall in with this idea. 

Vers. 5, 6.1 "And into wkatsoeve1: lwnse ye enter, .first say, 
Peace be to this house. And if the (a) son of peace be the1·e, 
your veace shall rest upon it: if not, it shall titrn to you aga·in." 
-The pres. ela-lpxTJrr0e (Byz.) expresses better than the aor. _ 
(Alex.) that the entrance and the salutation are simultaneous. 
The prevailing impulse, in the servant of Christ, is the desire 
of communicating the peace with which he himself is filled 
(his peace, ver. 6). - If the article before vloc; - "the son 
of peace "-were authentic (T. R.), it would designate the 
individual as the object of a special divine decree, which- is 
far-fetched. The phrase, son of peace, is a Hebraism. In this 
connection it represents the notion of peace as an actual force 
which comes to life in the individual The reading of the 
two most ancient 11188., l1ravaTra11a-ETai, is regular (aor. pass. 
eTraTJv).-If no soul is found there fitted to receive the in
fluence of the gospel salutation, it will not on that accouut 
be without efficacy ; it will return with redoubled force, as it 
were, on him who uttered it. · 

1 Ver. 5. The llfss. are di:vided·between ""PX""'' (T. R.) and .,,,,,.,.,.., (Alex.).
Ver. 6. T. R. reads• before "''f• with K. and someMnn. only.-K· B., 1,ro:,o:,r,. • .-, ... , 
iustead of- ,..-,uo:-r1&11n,..,_ 
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Vers. 7-9.1 "And in the same house remain, eating and 
drinking suck things as they give : f 01· the labourer is wm·tky of 
his hire. Go not from house to house. 8 .And into whatsoever 
city ye ente1·, and they receive you, eat siwh things as are set be
fore you: 9 And heal the sick that are therein, and say unto 
them, Tke kingdom of God is come nigh unto you."-A favour
able reception is supposed. The messenger of Christ, regard
ing his entrance into that house above everything else as a 
providential event, is to fix his residence there during the 
entire period of his stay in that place (see on i~ 4). 'Ev avTfj 
rfi ol,dq,, not "in the same house," as if it were ev rfi avrfi 
ot,dq,, but, " in that same house which he entered at :first." 
They are, besides, to regard themselves immediately as members 
of the family, and to eat without scruple the bread of their 
hosts. It is the price of their labour. They give more than 
they receive. 

In ver. 8 Jesus applies the same principle to the whole 
city which shall receive them. Their arrival resembles a 
triumphal entrance: they are served with food; the sick are 
brought to them; they speak publicly. It is a mistake to 
find in the words of Paul, Ilav Ti> 7rapan0eµevov ea-0U:T€ 
(1 Cor. x. 27), an allusion to this ver. 8; the object of the 
two sayings is-entirely different. There is here no question 
whatever as to the cleanness or uncleanness of the viands ; 
we are yet in a Jewish world.-The accus. government eif,' 
11µ,u<;, unto (itpon) you, expresses the efficacy of the message, its 
action upon the individuals concerned. The perf. i'Jryryu,e 
indicates that the approach of the kingdom of God is thence
forth a fact. It is near; the presence of the messengers of 
the Messiah is the pro9f. 

Vers. 10-'12.2 "But into whatsoever city ye ente1·, and they/-J 
receive you not, go your ways out into the streets ef the same-, 
and say, 11 Even the veiy dztst of your city, which cleaveth on 
us, we do wipe off against you: notwithstanding be ye sure of 
this, that the kingdom of God is come nigh unto you. 12 Bitt 
I say unto you, that it shall be more tolerable in that day for 

1 Ver. 7. E,,..,., is omitted by N. B. D. L. X. Z. 
2 Ver. 10. R B. C. D. L. z. some Mnn., .,,,.,,._,~ .. , instead of .,,.,txn.-1,.

Ver. 11. R B. D. R. some Mnn. 8yr"'"· ltP1•rique, a,dd "S ,. •• , w,:i,,.r after .,..,, __ 
N. B. D. L. Z. some :I.In:a. Sy:r"'"· ltP1•riqu•, omit ,rp "l'-"t, 
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Sodom tlian for tliat city." This procfamation, and the 
symbolical act with which it closes, are solemn events ; they 
will play a part in the judgment of those populations.-Kat, 
this very dust. The dat. vµ'iv, to you, expresses the idea, "we 
1·eturn it to yon, by shaking it from our feet." There is the 
breaking up of every bond of connection (see ix. 5).-llAil]V 
indicates, as it always does, a restriction: "Further, we have 
nothing else to announce to you, except{ng that . . ." In spite 
of the bad reception, which will undoubtedly prevent the visit 
of Jesus, this time will nevertheless be to them the decisive 
epoch.-'Ecp' vµBs, npon y011,, in the T. R., is a gloss taken 
from ver. 9.-Tkat day may denote the destruction of the 
Jewish people by the Romans, or the last judgment. The 
two punishments, the one of which is more national, the other 
individual, are blended together in this threatening of the 
Lord, as in that of John the Baptist (iii. 9). Yet the idea of 
the last judgment seems to be the prevailing one, from what 
follows, ver. 14. 

This threatening, wherein the full gravity of the present 
time is revealed, and the deep feeling expressed which Jesus 
had of the supreme chamcter of His mission, leads the Lord 
to cast a glance backward at the conduct of the cities whose 
probation is now concluded, and whose sentence is no longer 
in suspense. The memory of the awful words which they are 
about to hear will follow the disciples on their mission, and . 
will impress them with its vast importance. 

Vers. 13-16.1 "Woe unto thee, Chorazin! Woe 'unto thee, 
Bethsaida ! for if the mighty works had been done in Tyre and 
Sidon which have been done in you, they had a gnat while. ago 
repented, sitting in sackcloth and ashes. 14 But it shall be 
more tolerable for Tyre and Sidon at the fiidgment than Joi· you. 
15 And thou, Capernaum, which art exalted to heaven, shalt be 
tMust down to hell. 16 He that heanth you heanth me ; and 
he that . despiseth yon despiseth me ; and he that despiseth me 
desp·iseth Him that sent me."-The name of Chorazin is not 

1 Yer. 15. Instead of n ,.,, •"P"'"" "'+"'d""", w!rich the T. R. rtads, with 16 
M.ij. almo~t all the Mnn. Syr""'. Jtaliq_, the reading is µ,n ,.,, <rou ""P"'°" "'+"'en,,.~ 
in l!t. B. D. L. Z. Syr"'"· It•H4,-B. D. Syr•u•., ,.,.,,.,,_f!,n,,.n (tliou sliaU descend) 
instead of ,.,..,.,..r,,f!,,,_,,;,,,,., (tl.ou sl.alt be cast down), The Mss. are divicled 
between cu;«rou and ,,.,u '"f""'°"• a),u and ,,..,, ,.),u. 
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found either in the 0. T. or in Josephus. But Jewish tradi
tion mentions it frequently, either under the name of Chora• 
zafm, as producing a cheese of inferior quality, or under that 
of Clwraschin, as situated in Napktali. 1 • 

According to Eusebius (Onomasticon), Chorazin was situated 
12 miles ( 4 leagues )--Jerome says, certainly by mistake, in 
his translation, 2 miles-from Capernaum. This situation 
corresponds exactly with the ruins which still bear the name 
of Bir-Kirazek, a little to the north of Tel-Hurn, if we place 
Capernaum in the plain of Gennesaret (vol. i. p. 242).2-We 
do not know any of the numerous miracles which this de
claration implies. Of those at Bethsaida we know only one. 
On the important consequences which this fact has for criti
cism, see vol. i. p. 3 3 9. The interpretation which M. Celani 
has attempted to give to the word Svv&µev; in this passage
works of holiness-will not bear discussion . 

. It is impossible to render well into English the image 
employed by Jesus. The two cities personified are repre
sented as sitting clothed in sackcloth, and covered with 
ashes.-The '71"A~v: excepting, is related to an idea which is 
understood: "Tyre and Sidon shall also be found guilty; only, 
they shall be so in a less· degree than you."-The tone rises 
(ver. 15) as the mind of Jesus turns to the city which had 
shared most richly in that effusion of grace of which Galilee 
has just been the subject-Capernaum. It was there that 
Jesus had fixed His residence ; He had made it the new 
Jerusalem, the cradle of the kingdom of God. It is difficult 
to understand how commentators could have referred the 
words, exalted to heaven, to the commercial prosperity of the 
city, and Stier to its alleged situation on a hill by the side of 
the lake! This whole discourse of Jesus moves in the most 
elevated sphere. The point in question is the privilege which ~ 
Jesus bestowed on the city by making it His city (Matt. ix. 1 ). 
Notwithstanding the authority of Tischendorf, we unhesitat
ingly prefer the received reading iJ vvoo8eZaa, "wliick a1·t 

2 Tr. Menachotlt, fol. 85, 1; Baba batl,ra, fol. 15, I (see Caspari, Gltron. veogr. 
Einieitung in das Leben Jesu O!wisii, p. 76). 

2 Comp. Van de Velde and Felix Bovet. The latter says: "They assure me 
at Tiberias that there is on the mountain, at the distance of a league and a lrnlf 
from Tel-Hum, a ruin called Bir ( Well) Keresoun. This may probably be the 
Cl10razin of the Gospel."- Voyage en 'l'eri-e-Sainte, p. 41~. 
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exalter!," to that of some .Alex., µ,~ {n[ro,0~uv, " Wilt thou be 
e:r,alted? No, thou wilt come down . . ." The meaning which 
this reading gives is tame and insipid. It has arisen simply 
from the fact that the finalµ, ofOape1-naum was by mistake joined 
to the following ~. which, thus become a µ,~, necessitated the 
change from v,f,-o,0E'iua to mfn,,0ryuy. This variation is also found 
in Matthew, where the :Mss. show another besides, 1} {n/rw0,,,r;, 
which gives the same meaning as the T. R.-.As Heaven is 
here the emblem of the highest divine favours, Hades is that 
of the deepest abasement. In the 0. T. it is the place of 
silence, where all earthly activity ceases, where all human 
grandeur returns to its nothingness (Ezek. xxxi arid xxxii.). 

Matthew places this declaration in the middle of the 
Galilean ministry, immediately after the embassy sent by 
.John the Baptist. We can understand without difficulty the 
association of ideas which led the evangelist to connect the 
one of those pieces with the other. The impenitence of the 
:people in respect of the forerunner was the prelude to their 
unbelief in respect of Jesus. But does not the hist~al 
!Situation indicated by Luke deserve the preference? I~suoh 
.a denunciation ~ much more intelligible when the mission 
of Jesus to those cities was entirely finished? Luke adds 
a saying, ver. 16, which, by going back on the thought in the 
first part of the discourse, brings out its unity,-the position 
taken up with respect to the messengers of Jesus and their 
preaching, shall be equivalent to a position taken up with 
respect to Jesus, nay, with respect to God Himself. What a 
grandeur, then, belongs to the work which He confides to 
them! 

2d. The Retui-n: vers. 17-24.-Jesus had appointed a 
rendezvous for His disciples at a fixed place. From the word 
inr~uTpe1Jrav, they retui-ned (ver. 1 7), it would even appear 
that the place was that from which He had sent them. , Did 
He await them there, or did He in the interval take some 
.other direction along with His apostles? The sequel will 
pel'haps throw some light on this question. His intention 
certainly was Himself to visit along with them all those 
localities in which they had preceded Him (ver. 1). This 
very simple explanation sets aside all the improbabilities 
which ha..ve been imputed to this narrative.-The return of 
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the disciples was signalized, first of all, by a conversation of 
Jesus with them about their :mission (vers. 17-20); then by 
an outburst, unique in the life of the Saviour, regarding 
the unexpected but marvellous progress of His work (vers. 
21-24). 

Vers. 17-20.1 The Joy of the Disciples.-" And the seventy 
retiirned again with J'oy, saying, Lord, even the devils are suqject 
1tnto us through Thy name. 18 And He said unto them, I 
beheld Satan as lightning fall from heaven. 19 Bekold, I give 
'Unto y()1J, power to ti-ead on, serpents and scorpiona, and over all 
the power of the enemy: and nothing shall by any means hurt 
you. 20 Only in this rejoice not, that the spirits are subject 
nnto you; but 1-r'foice because your names are written in heaven." 
The phrase, with joy, expresses the tone of the whole piece. 
The joy of the disciples becomes afterwards that of Jesus; 
and then it bursts forth from His heart exalted and purified 
(ver. 21 et seq.). Confident in the promise of their Master, 
they had set themselves to heal the sick, and in this way 
they had soon come to attack the severest malady of all-that 
of possession; and they had succeeded. Their surprise at 
this unhoped-for success is described, with the vivacity of an 
entirely fresh experience, by the Kai, "even the devils," ancl 
by the pres. v1r0Taa-1T€Tat, submit themselves. - The word 
J0€oopouv, I was contemplating, denotes an intuition, not a 
v1s10n. Jesus does not appear to have had visions after that 
of His baptism. The two acts which the imperfect i was 
contemplating shows to be simultaneous, are evidently that 
informal perception, and the triumphs of the disciples recorded 
in ver. 1 7 : "While you were expelling the subordinates, I 
was seeing the master fall." On the external scene, the re
presentatives on both sides were struggling ; in the inmost 
consciousness of Jesus, it was the two chiefs that were face 
to face. The fall of Satan, which He contemplates, symbolizes 
the complete destruction of his kingdom, the goal of that 
work which is inaugurated by the present successes of the 

1 Ver. 17. B. D. It•Jlq_ add :;,,, after ,r,;i.,..,..,,,.a,.-Ver. 19. R B. C. L. X. 
some Mnn. V ss. and Fathers, ;i,;;.,,,"' in place of "!i,;J.,µ,,, which is the reading of 
15 ]fjj. the most of the Mnn. Syr. Justin, Ir.-Ver. 20. The µa,;.;.., which thD 
T. R. reads after ::,:a,pm ~. is supported only by X. and some Mnn.-t,;, B. L. X., 
l)')'•YP"""""'"' instead of •Ypr<!pfl. 
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disciples ; comp. John xii. 31. Now the grand work of Satan 
on the earth, according to Scriptme, is idolatry. Paganism 
throughout is nothing else than a diabolical enchantment. 
It bas been not unjustly called "une possession en grande." 1 

Satan sets himself up as the object of human adoration. As 
the ambitious experience satisfaction in the incense of glory, 
so he finds the sav,mr of the same in all those impure wor
ships, which are in reality addressed to himself (1 Cor. x. 20). 
There remains nevertheless a great difference between the 
scriptural view of paganism and the opinion prevalent among 
the Jews, according to which every pagan divinity was a 
separate demon. Heaven denotes here, like Jv i1rovpavloir,, Eph. 
vi. 12, the higher sphere from tbe midst of which Satan acts 
upon human consciousness. 1'o fall from heaven, is to lose 
this state of power. The figure used by our Lord thus repre
sents the overthrow of idolatry throughout the whole world. 
The aor. 1r€uovw, falling, denotes, under the form of a single 
act, all the victories of the gospel over paganism from that 
first preaching of the disciples down to the final denouement 
of the great drama (Rev. xii.). The figure lightning admir.ably 
depicts a power of dazzling brilliance, which is suddenly 
extinguished. This description of the destruction of paganism, 
as the certain goal of the work begun by this mission of the 
disciples, confirms the universalism which we ascribed to the 
number 70, to the idea of harvest, ver. 2, and in general to 
this whole piece. Hofmann refers the word of Jesus, ver. 18, 
to the devil's original fall ; Lange, to his defeat in the wilder
ness. These explanations proceed from a misunderstanding 
of the context. 

Ver. 19. If we admit the Alex. reading 8Jow,ca, I have given 
you, Jest1s leads His disciples to measure what they had not 
at first apprehended-the full extent of the power with which 
He has invested them ; and loou, behold, relates to the surprise 
which should be raised in them by this rev~lation. He would 
thus give them the key to the unhoped-for successes which 
they have just won. The pres. Uowµi in the T. R. relates to 
the future. It denotes a new extension of powers in view of 
a work more . considerable still than that which they have 
just accomplished, precisely that whiGh Jesus has described 

1 M. A. Nicolas. 
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symbolically, ver. 18 ; and loou expresses the astonishment 
which they might well feel at the yet more elevated perspec
tive. Thus understood, the sentence is much more significant. 
Serpents and scorpions are emblems of the physical evils by 
which Satan will seek to hurt the ambassadors of Jesus. The 
expression, all the power of the enemy, embraces all the agencies 
of nature, of human society, of things belonging to the spiritual 
order, which the prince of this world can use to_obstruct the 
work of Jesus.-' E1rt is dependent on i~ovulav rather than 
,on 7rareiv (ix. 1). In the midst of all those diabolical instru
ments, the faithful servant walks clothed with invulnerable 
armour; not that he is not sometimes subjected to their 
attacks, but the wounds which he receives cannot hurt him so 
Jong as the Lord has need of his ministry (the viper at Malta, 
Peter's imprisonment by Herod, the messenger of Satan which 
buffets Paul). The same thought, with a slight difference of 
expression, is found Mark xvi. 18; comp. also Ps. xci 13. 

Ver. 2 0. Yet this victory over the forces of the enemy 
would be of no value to themselves, if it did not rest on their 
personal salvation. Think of Judas, and of those who are 
spoken of in Matt. vii 2 2 et seq. ! - lI">,,~v, only, reserves a 
truth more important than that which Jesus has just allowed. 
The word µa">,,">,,ov, "rather rejoice," which the T. R. reads, 
and which is found in the Sinait., weakens the thought of 
Jesus. There is no limitation to the truth, that the most 
magnificent successes, the finest effects of eloquence, temples 
filled, conversions by thousands, are no real cause of joy to the 
servant of Jesus, the instrument of those works, except in so 
far as he is saved himself. From the personal point of view 
(which is that of the joy of the disciples at the moment), this 
ground of satisfaction is and remains the only one.-The 
figure of a heavenly register, in which the names of the elect 
are inscribed, is common in the Old Testament (Ex. xxxii. 
32, 33; Isa. iv. 3; Dan. xii 1). This book is the type of J 
the divine decree. But a name :r;nay be blotted out of it (Ex. 
xxxii. 33; Jer. xvii. 13; Ps. lxix. 29; Rev. xxii 19); a 
fact which preserves human freedom. Between the two read-
ings, ine7pa1rrat, i8 insc,ribed, and eypacf,TJ, was written, .it is 
difficult to decide, 

Vers. 21-2 4. The Joy of Jesus.-We reach a point in the 
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life of the Saviour, the exceptional character of which is 
expressly indicated by the first words of the narrative, in that 
same hour. Jesus has traced to their goal the lines of which 
His disciples discern as yet only the beginning. He has seen 
in spirit the work of Satan destroyed, the structure of the 
kingdom of God raised on the earth. But by what hands 1 
By the hands of those ignorant fishermen, those simple rustics 
whom the powerful and learned of Jerusalem call accursed 
rabble (John vii 49), "the vermin of the earth" (a rabbini
cal expression). Perhaps Jesus had often meditated on the 
problem: How shall a work be able to succeed which does not 
obtain the assistance of any of the men of knowledge and 
authority in Israel 1 The success of the mission of the seventy 
has just brought Him the answer of God : it is by the meanest 
instruments that He is to accomplish the greatest of His works. 
In this arrangement, so contrary to human anticipations, Jesus 
:recognises and adores with an overflowing heart the wisdom of 
His Father. 

Vers. 21, 22.1 In that same hour Jesus rejoiced in spirit, and 
said, I praise Thee, 0 Father, Lord of heaven and earth, that 
Thou hast hid these things from the wise and prudent, and hast 
,,-evealed them unto babes: even so, Father; for so it seemed good 
in Thy sight. 22 .All things are delivered to me of my Father: 
and no one knoweth who the Son is, but the Father ; and who 
the Father is, but the Son, and he to whom the Son will reveal 
Him." The 'Tl"vdiµ,a,, the spirit, which is here spoken of, _is 
undoubtedly that of Jesus Himself, as an element of His 
human Person (1 Thess. v. 23; Heb. iv. 12; Rom. i. 9). 
The spirit, in this sense, is in man the boundless capacity of 
receiving the communications of the Divine Spirit, and conse
quently the seat of all those emotions which have God and 
the things of God for their object (see on i. 4 7). We think 
it necessary to read -rfi 'Tl"vevµ,an as dat. instr., and that the · 
addition of -rrp wy{q, (the holy) and of the prep. ev in some MSS. 

arises from the false application ?f this expression to the Spirit 

1 Ver. 21. The Mss. are divided between " ,,.., "'""""'"' and .,.., .,.,.•~"'""'·-
N. B. D. Z. Syr""'. Itaiiq_ reject• I~•-..r after"'""~"'""'• and add .,., "''l''"'• with 5 
other Mjj. some Mnn. Syr"'h.-Ver. 22. 14 Mjj. the most of the Mnn. Syr"'h. 
Jtall<J_ here aj.d the words, ""-' ~"f"'~"• <rpa, ., •• , p.11.d~<ra,, .,.,..,, which are omitted, 
hy T. R. with ~- B. D. L. ]I{. Z. <r. some Mnn. Syr""'. Jtvle,iq••. 
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of God. •Arya).X,[ia·0at, to exult, denotes an inner transport, 
which takes place in the same deep regions of the soul of 
Jesus as the opposite emotion expressed by the Jµ,f3piµ,u.a-0at, 
to groan (John xi. 33). This powerful influence of external 
events on the inner being of Jesus proves how thoroughly in 
earnest the Gospels take His humanity. 'E~oµ,o"ll,oryeZa-eat, 
strictly, to declare, confess, corresponds in the LXX. to i1il1"1, 

to praise. Here it expresses a joyful and confident acquies
cence in the ways of God.-The words Father and Lord indi
cate, the former the special love of which Jesus-feels Himself 
to be the object in the dispensation which He celebrates, the 
latter the glorious sovereignty in virtue of which God dis
penses with all human conditions of success, and looks for it 
only from His own power. The close of this verse has been 
explained in this way: " that whilst Thou hast hid ... , Thou 
hast revealed . . ." The giving of thanks would thus be 
limited to the second fact .. Comp. a similar form, Isa. 1. 2, 
Rom. vi. 17. But we doubt that this is to impair the depth 
of our Lord's thought. Did not God, in the way in which He 
was guiding the work of Jesus (in Israel), wish quite as posi
tively the exclusion of the wise as the co-operation of the 
ignorant ? The motive for this divine method is apparent 
from 1 Cor. i. · 2 3-31, in particular from vers. 2 9 and 31 : 
" that no flesh should glory ; " and, " that he that glorieth, let 
him ,qlory in the Lord." By this rejection the great are 
humbled, and see that they are not needed for God's work 
On the other hand, the mean cannot boast of their co-opera
tion, since it is evident that they have derived nothing from 
themselves. We may compare the saying of Jesus regarding 
the old and the new bottles (v. 37, 38). The wise were not to 
mingle the alloy of their own science with the divine wisdom 
of the gospel. Jesus required instruments prepared exclusively 
in His own school, and having no other wisdom than that 
which He had communicated to them from His Father (John 
xvii. 8). When He took a learned man for an apostle, He 
required, before employing him, to break him, as it were, by 
the experience of his folly. Jesus, in that hour of hqly joy, 
takes account more definitely of the excellence of this divine 
procedure; and it is while contemplating its first effects that 
His heart exults and adores. "L'evenement capital de l'his--
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toire du monde,"1 carried out by people whO' had scarcely a 
standing in the human race! Comp. John ix. 39.-The vai, 
"yea, Father," reasserts strongly the acquiescence of Jesus in 
this paradoxical course. Instead of the nom. o 'TT'a-r~p, Father, 
it might be thought that He would have used the voc. mi-rep, 
0 Father l as at the beginning of the verse. But the address 
does not need to be repeated. The nom. has another mean
ing : " It is as a Father that Thou art acting in thus directing 
my work"-The on, for that or because, which follows, is 
usually referred to an idea which is understood: "yea, it is so, 
because ... " But this ellipsis would be tame. It would be 
better in that case to supply the notion of a prayer: "Yea, 
let it be and remain so, since ... l" But is it not more simple 
to take ;;-r, as depending on Jgoµ,o'Ao,yovµ,a,: "yea, assuredly, and 
in spite of all, I praise Thee, because that ... " The phrase 
ei/Jo,da lµ,7Tp. G'ov is a Hebraism (nw ,~~, )'l~'i~, Ex. xxviii. 38). 
-Gess thus sums up the thought of this verse : " To pride of 
knowledge, blindness is the answer; to that simplicity of 
heart which wishes truth, revelation." 

· Ver. 2 2. The words, And He turned Him unto His disciples, 
which are read here by several Mjj., are in vain defended by 
'.l'ischendorf and Meyer. They are not authentic. · How indeed 
could we understand this '1'-rpacpet<;, having turned Himself? 
Turned, Meyer explains, turned from His Father, to whom He 
has been praying, towards men. But would the phrase turn 
Himself back be suitable in this sense ? We have here a gloss 
occasioned by the ,ca-r' lUav, privately, of ver. 2 3. The wish 
has been to establish a difference between this first revelation, 
made to the disciples in general (ver. 22), and the following, 
more special still, addressed to some of them only (ver. 23). 
}Iere .we have one of the rare instances in which the T. R. 
(which rejects the words) differs from the ·third edition of 
Steph. 

The joyful outburst of ver. 21 is carried on without inter
ruption into ver. 2 2 ; only the first impression of adoration 
gives way to calm meditation. The experience through 
which Jesus has just passed has transported Him, as it were, 
into the bosom of •His Father. He plunges into it, and Hi:t 
words become an echo of the joys of His eternal generation. 

i Renan, Vie de Jt81t.s, p. 1. 
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As in the passage which precedes (ver. 21), aud in that 
which follows (22~), it is only knowledge which is spoken of, 
the words, "All things are delivered to me of my Father," are 
often taken as referring to the possession and communication 
of religious truths, of the knowledge of God. But the work 
accomplished by the disciples, on occasion of which Jesus 
uttered those sayings, was not merely a work of teaching
there was necessarily involved in it a display of force. To 
overturn the throne of Satan on the earth, and to put in its 
place the kingdom of God, was a mission demanqing a power 
of action. But this power was closely connected I with the 
knowledge of God. To know God means ta be initiated into 
Hie plan; means to think with Him, and consequently to will 
as He does. Now, to will with God, and to be self-consecrated 
t6 Him as an instrument in His service, is the· secret of par
ticipation in His omnipotence. "The education of souls," Gess 
rightly observes, "is the greatest of the works of Omnipotence." 
Everything in the universe, accordingly, should be subordinate 
to it. There is a strong resemblance between this saying of 
Jesus and that of John the Baptist (John iii. 35): "The 
Father loveth the Son, and hath given all things into His
hand,"-a declaration which is immediately connected with 
the other relative to the teaching of Jesus: "He whom God 
bath sent speaketh the words of God." 

The gift denoted by the aor. 1rapeS60r,, are deli1;e1·ed to me, 
is the subject of an eternal decree ; but it is realized pro
gressively in time, like everything which is subject to the 
conditions of human development. The chief periods in its 
realization are these three.: The c0ming of Jesus into the 
world, His entrance upon His l\fessianic ministry, and His 
restoration to His divine state. Such are the steps by whiGh 
the new Master took the place of the old (iv. 6), and was 
raised to Omnipotence. " Delivered," Gess well observes. 
"either for salvation or for judgment." •The Ka£, and, which 
connects the two parts of the verse, may ·be thus paraphrased: 
and that, because. . . The future conquest of the world by 
Jesus and His disciples rests on the relation which He sustains 
to God, and with which He identifies His people. The per
fect knowledge of God is, in the end, the sceptre of the 
univ-erse.-Here there is a remarkable difference in compHing 
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between Luke and Matthew: ovoet~ E7ri,ywwu,cee, no one reCOff
nises, or discerns, says Matthew. To the idea of knowing, this 
erit (to put the finger upon) has the effect of adding the idea 
of confirming experimentally. The knowledge in question is 
one de visu. Luke uses the simple verb ,ywrou,cew, to know, 

_ which is weaker and less precise ; but he makes up for this 
deficiency in the notion of the verb by amplifying its regimen, 
" What is the Father ... , what is the Son;" that is to say, all 
that God is as a Father to the man who has the happiness of 
knowing Him as a son, and all that the name son includes for. 
the man who has the happiness of hearing it pronounced by 
the mouth of the Father,-all that the Father and Son are the 
one to the other. Perhaps Matthew's form of expression is a 
shade more intellectual or didactic; that of Luke rather moves 
in the sphere of feeling. How should we explain the two 
forms, each of which is evidently independent of the othe1 ?' 
Jesus must have employed in Aramaic the verb lM\ to know.1 

Now vi• is construed either with the accusative or with 01181 

of the two prepositions :i, in, or Sv, upon. The constructioD-
with one or other of these prepositions adds something to th01 
notion of the verb. For example, vcw, to hear; , vcw, t" 
listen ; ::i vcw, to listen with acquiescence of heart. There is a. 
similar difference of meaning between ll1' and :i lM' or ,v lM\
a difference analogous to that between the two expressions, 
rem cognoscere and cognoscere de re, to kndw a thing and to 
know of a thing. Thus, in the passage in Job xxxvii. 16, 
where lM' is construed with ~V, upon, the sense is not, "Knowest 
thou balancings of the clouds 1"-Job could not but have 
known the fact which falls under our eyes,-but "understandest 
thou the ... 1" Now if we suppose that Jesus used the verb 
lM' with one of the prepositions :i or,, the two Greek forms 
may be explained as two different attempts to render the 
entire fulness of the Aramaic expression ; that of Matthew 
strengthening the notion of the simple verb by the preposition 
hrt (recognise) (which would correspond more literally with 
Sv lM') ; that of Luke, by giving greater fulness to the idea of 
the object, by means of the paraphrase Tfs euTtv'. what is.2 

1 I owe the following observations to the kindness of M. Felix Bovet. 
1 In the passage quoted from Job, the two pri11ci1,al German translations pre -

sent a remarkable pare.Pel DeWette: Jfeia~ ti-uum. •• ,I Ewald: Yenle/tal 
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A remarkable example, ix. 3, has already shown how differ
ences of matter and form in the reproduction of the words 
of Jesus by our evangelists are sometimes explained with 
the utmost ease by going back to the Hebrew or Aramaic 
text.1 What a proof ot the authenticity of those discourses! 
What a proof also of the independence of our several Greek 
Digests! 

That exclusive knowledge which the Father and Son have 
of one another is evidently not the cause of their paternal and 
filial relation ; on the contrary, it is the effect of it. Jesus is 
not the Son because He alone perfectly knows· the Father, 
and is fully known only by Him ; but He knows Him and 
is known by Hirn in this way only because He is the Son. 
In like manner, God is not the Father because He alone knows 
the Son, and is known only by Him ; but this double know
ledge is the effect of that paternal relation which He sustains 
to the Son.-The article before the two substantives serves to 
raise this unique relation above the relative temporal order of 
things, and to put it in the sphere of the absolute, in the very 
essence of the two Beings. God did not become Father at an 
hour marked on some earthly dial If He is a Father to 
certain beings born in time, it is because He is the Fathe:r 
absolutely,-that is to say, in relation to a Being who is not 
born in time, and who is toward Him the Son as absolutely. 
Such is the explanation of the difficult verse, Eph. iii 15. 
Mark, who has not the passage, gives another wherein the 
term the Son is used in the same absolute sense, xiii 3 2 : 
"But of that day and that hour knoweth no man, no, not the 
angels which are in heaven, neither the Son, but the Father." 
After words like these, we cannot admit any radical difference 
between the Jesus of the Synoptics and that of John. 2 The 

du .•. 1 Both have thoroughly apprehended the sense of the original expression; 
each has sought to reproduce it in his own way. 

1 Many other similar examples might be eited, e.g. Luke vi. 20. If Jesus 
said ClllJlJ, we can explain both the brief ,...,.,.x;,f of Luke as a literal translation 
ad sensum (according to the known shade which the meaning of 1Jl! bears 
throughout the Old Testament). 

2 M. Reville has found out a way of getting rid of our passage. Jesns, he will 
have it, said one day in a melancholy tone: " God alone reads my heart to its 
depths, and I alone also know God." .A.nd this "perfectly natural" thought, 
"under the influence of a later tlieology," took the form in which we find it 
here (Hist. du Dogme de ta Div. de J. C. p. 17}. M. Reville finds a confirrna-
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existencG of the Son belonging to the essence of the Father, 
the pre-existence of the one is implied in the eternity of the 
other. 

Immediate knowledge of the Father is the exclusive privi
lege of the Son. But it becomes the portion of believers as 
soon as He initiates them into the contents of His filial con
sciousness, and consents to share it with them. By this 
participation in the consciousness of the Son (the work of the 
Holy Spirit), the believer in his turn attains to the intuitive 
knowledge of the Father. Comp. John i. 18, xiv. 6, xvii. 26. 
With Gess, we ought to remark the importance of the priority 
given to the knowledge of the Son by the Father over that of 
the Father by the Son. Were the order inverted, the gift of 
all things, the wapaoliiova:i, would have appeared to rest on 
the religious instruction which Jesus had been giving to men. 
The actual order makes it the consequence of the uI}search
able relation betweeµ Jesus and the Father, in virtue of which 
He can be to souls everything that the Father Himself is to 
them.-This passage (vers. 21, 22) is placed by Matthew, 
chap. xi., after the denunciation pronounced on the Galilean 
cities, and immediately following on the deputation of John 
the Baptist. We cannot comprehend those of our critics, 
Gess included, who prefer this situation to that of Luke. 
Gess thinks that the disciples (x. 21) are contrasted with the 
unbelieving Galilean cities. But the whole passage refers to 
the disciples as instruments in God's work; and Jesus con
trasts them not with the ignorant Galileans, but with the wise 

tion of his hypothesis in the fact that in their present form the words strangely 
break the thread or the discourse. We think that we have shown their relation 
to the situation in general, and to the preceding context in particular. And 
the searching study of the relations between Luke's form and that of Matthew 
has led us up to a Hebrew formula necessarily anterior to all "later theology." 
One must have an exegetical conscience of rare elasticity to be able to find rest 
by means of such expedients.-M. Renan having no hope of evacuating the words 
of their real contents, simply sets them down as a later interpolation : "Ma.tt . 
. xi. 27 and Luke x. 22 represent in the synoptic system a late interpolation in 
keeping with the type of the Johannine discourses;" But what I an interpola• 
tion simultaneously in the two writings 1 in two different contexts 1 in all the 
manuscripts and in all the versions 1 and with the differences which we hsve 
established and explained by the Aru.maic ? Let us take an example ~ The 
doxology interpolated in Mu.tthew (vi. 13}, at the end of the Lord's pruyer. It 
is wanting in very many Mss. and Vss., and is not found in the parallel paSS!lge 
in Luke. Such are the evidences of a real interpolation. 

VOL. II.' C 
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of Jerusalem. See Matthew even, ver. 25. As to the fol. 
lowing sentence, ver. 22, Gess thinks that he can paraphrase 
it thus: "No man, not even John the Baptist, knoweth the 
Son . . . ," in order thus to connect it with the account of 
the forerunner's embassy, which forms the preceding context 
in Matthew. But in relation to the preceding verse the word 
no man alludes not to John, but to the wise and learned of 
Jerusalem, who pretended that they alone had the knowledge 
of God (xi. 52). It is not difficult, then, to perceive the 
superiority of Luke's context; and we may prove here, as 
everywhere else, the process of concatenation,· in virtue of 
which we find different elements united together in Matt. xi 
7-3 0 by a simple association of ideas in the mind of the 
compiler. 

With the last words of ver. 22, and he to wliom the Son 
will reveal Him, the thought of Jesus reverts to His disciples 
who surround Him, and in whom there is produced at this 
very time the beginning of the promised illumination. He 
now addresses Himself to them. The meditation of ver. 2 2 is 
the transition between the adoration of ver. 21 and the con
gratulation which follows. 

Vers. 23 and 24.1 "A.nd He turned Him unto His disciples, 
and said privqtely, Blessed are tlie eyes which see the things that 
ye see: 24 For I tell you, that many prophets and kings ha:ve 
desired to see those things which ye see, and have not seen them ; 
and to hear those things whick ye hear, and have not heard 
them." Elevated as was the conception which the disciples 
had of the person and work of Jesus, they were far from 
appreciating at its full value the fact of His appearance, and 
the privilege of being th_e agents of such a Master. At this 
solemn hour Jesus seeks to open their eyes. But He cannot 
express Himself publicly on the subject. It is, as it were, in 
an undertone that He makes this revelation to them, vers. 2 3 
and 24. This last sentence admirably finishes the piece. 
W a find it in Matthew, chap. xiii., applied to the new mode 
of teaching which Jesus had just employed by making use of 
the form of parables. The expression, those things wliich ye see, 
is incompatible with this application, which is thus swept 
away by the text of Matthew hirnself.-Luke here omits the 

1 Ver. 23. D. Syr<:11". Jtplerique, Vg. omit,.,.,,.•,?'"'· 
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beautiful passage with which Matthew (xi. 28-30) closes this 
discourse : " Come unto me . . ." If he had known such 
words, would he have omitted them? Is not this invitation 
in the most perfect harmony with the spirit of his Gospel ? 
Boltzmann, who feels how much the theory of the employ
ment of a common source is compromised by this omission, 
endeavours to explain it. He supposes that Luke, as a good 
Paulinist, must have taken offence at the word -ra1reiv6,;, 

h,umble, when applied to Christ, as well as at the terms yoke 
and burden, which recalled the Law too strongly. And it is 
in face of Luke xxii. 2 7, " I am among you as lw that 
serveth, . . .," and of xvi. 1 7, " It is easier for heaven and 
earth to pass, than one tittle of the law to fail . . .," that 
such reasons are advanced! His extremity here drives Holtz
mann to use one of those Ttibingen processes which he himself 
combats throughout his whole book 

Modern criticism denies the historical character of this second 
mission. It is nothing more, Baur alleges, than an invention of 
Luke to lower the mission of the Twelve, and to exalt that of' Paul 
and his assistants, of whom our seventy are provided as the pre
cursors. With what satisfaction does not this Luke, who is silent 
as to the effects of the sending of the Twelve, describe those of the 
present mission I He goes the length of applying to the latter, and 
that designedly, part of the instructions which Jesus had given 
(Matt. x.) in regard to the former! Besides, the other Gospels 
·nowhere mention those seventy evangelists whose mission Luke is 
pleased to relate ! Boltzmann, who likewise denies the historical 
character of the narrative, does not, however, ascribe to Luke any 
deliberate fraud. The explanation of the matter is, according to 
him, a purely literary one. Of the two sources which Matthew and 
Luke consulted, the former-that is, the original Mark-recorded 
the sending of the Twelve with a few brief instructions, such as we 
have found in Luke ix:. 1-6 and Mark vi. 7-13; the second, the 
Logia, contained the full and detailed discourse which. Jeiius must 
have delivered on the occasion, as we read it Matt. x. The author 
of our first Gospel saw that the discourse of the Logia applied to 
the sending of the Twelve mentioned in the original Mark, and 
attached it thereto. Luke had not the same perspicacity. After 
having related the mission of the Twelve (ix. 1-6) after the proto
Mark, he found the great discourse in the Logia; and to get a suit
able place for it, he thought that he must create a situation at his 
own hand. With this view, but without the least purpose of a 
dogmatic kind, he imagined a second mission, that of the e-eventy. 

But it the origin of this narra:ti ve were as Baur supposes, how 
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should only the Twelve reappear later in the Gospel of Luke (xvi'i. 
5, xviii. 31), without ever a word more of those seventy 1 How 
should Luke in the Acts make no mention of those latter 1 Was it 
not easy and natural, after having invented them, to give them a 
part to play in the mission organized under Paul's direction 1 An 
author does not lie in good earnest, only to forget thereafter to 
make use of his fraud. We have found that, as to the mission of 
the Twelve, Luke says at least (ix. 10), "And the apostles, when 
they were returned, told Him all that they had done" (remark the 
6CTa, stronger than the simple a); while Matthew, after the discourse, 
adds not a single word about the mission and its results l In short, 
the narrative of the sending of the seventy is so far from being a 
Paulinist invention, that in a work of the second century, proceeding 
from the sect most hostile to Paul, we find the following passage 
put in the mouth of Peter (Recognit. Clem. i. 24): "He first chose 
us twelve, whom He called apostles; then He chose seventy-two 
other disciples from among the most faithful." The old historians 
have undoubtedly been somewhat arbitrary in numbering among 
those seventy many persons whom they designate as having formed 
part of them. But this false application proves nothing against the 
fact itself; on the contrary, it attests the impression which the 
Church had of its reality. 

The opinion of Holtzmann would charge the sacred historian with 
an arbitrariness incompatible with the serious love of historical truth 
which is expressed, according to Holtzmann himself, in his intro
duction. Besides, we shall see (xvii. 1-10) how entirely foreign 
such procFJdure was to the mind of Luke. When, finally, we con
sider the internal perfection of his whole narrative, the admirable 
correspondence between the emotions of our Lord and the historical 
event which gives rise to them, have we not a sufficient guarantee 
for the reality of this episode 1 As the account of the healing of 
the lunatic child is the masterpiece of Mark, this description of the 
sending of the seventy disciples is the pearl of Luke. 

4. The Conversation with the Scribe, and the Parable of tlu 
Samaritan : x. 2 5-3 7.-J esus slowly continues His journey, 
stopping at each locality. The most varied scenes follow one 
another without internal relation, and as circumstances bring 
them. Weizsacker, starting from the assumption that this 
framework is not historical, has set himself to seek a sys
~ematic plan, and affects to find throughout an order according 
to subjects. Thus he would have the parable of the good 
Samaritan connected with the sending of the seventy by its 
object, which was originally to prove the right of the evangelists, 
to whatever nationality they might belong. But where in the 
parable is there to be found the least trace of correspondence 
between the work done by the good Samaritan, and the 
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function of the evangelists in the apostolic church ? How 
could the original tendency fail to come out at some point of 
the description 1 Holtzmann thinks that in what follows 
Luke conjoins two distinct accounts-that of the scribe (vers. 
25-28), which we find in Mark xii. 28 and Matt. xxii. 35, 
and the parable of the good Samaritan taken from the Logia. 
·The connection which our Gospel establishes between the two 
events (ver. 29) is nothing else than a rather unskilfol com
bination on the ·part of Luke. But there is no proof that the 
scribe of Luke is the same as that spoken of by Mark and 
Matthew. It is at Jerusalem, and in the days which precede 
the passion, that this latter appears ; and above all, as Meyer 
acknowledges, the matter of discussion is entirely different. 
The scribe of Jerusalem asks Jesus which is the greatest com
mandment. His is a theological question. That of Galilee, 
like the rich young man, desires Jesus to point out to him 
the means of salvation. His is a practical question. Was 
there but one Rabbin in Israel who could enter into discussion 
with Jesus on such subjects? It is possible, no doubt, that 
some external details belonging to one of those scenes got 
mixed up in tradition with the narrative of the other. But 
the ~oral contents form the essential matter, and they are too 
diverse to admit of being identified. As to the connection 
which ver. 29 establishes between the intetview and ·the 
parable which follows, it is confirmed by the lesson which 
flows from the parable (vers. 36, 37), and about the authen
ticity of which there is no doubt. 

Vers. 25-28.1 The Work which saves.-In Greece the object 
of search is truth ; in Israel it is salvation. So this same 
question is found again in the mouth of the rich young man. 
-The expression stood up shows that Jesus and the persons 
who surrounded Him were seated. Several critics think this 
" scenery" (Boltzmann) inconsistent with the idea of a journey, 
as if we had not to do here with a course of preaching, and 
as if Jesus must have been, during the weeks this journey 
lasts, constantly on His feet !-The test to which the scribe 
wished to subject Jesus bore either on His orthodoxy or on 
His theological ability. His question rests on the idea of the 

1 Ver. 27. N. B. D • .1. z. some Mnn. lt•lfq_ read, "•An .-n ,J,uxn, "•A• Tn ,.,XP", 
•• •A" ~" o,,.,.,,., instead of,, with the genitive. 
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merit of works. Strictly, on ha?:inq done what work ihall 1 
certainly inherit . . . ? In the term to inlwrit there is an 
allusion to the possession of the land of Canaan, which the 
children of Israel had received as a heritage from the hand of 
God, and which to the Jewish mind continued to be the type 
of the Messianic blessedness. The question of Jesus distin
guishes between the contents (Tt) and the text (,rw,-) of the 
law. It has been thought that, while saying, How readest 
thou? Jesus pointed to the phylactery attached to the scribe's 
dress, and on which passages of the law were written. But 
at ver. 28 we should find thou hast well read, instead of tlwu 
liast answered right. And it cannot be proved that those two 
passages were united on the phylacteries. The first alone 
appears to have figured on them. 

It is not wonderful that the scribe instantly quotes the first 
part of the summary of the law, taken from Deut. vi. 5 ; for 
the Jews were required to repeat this sentence morning and 
evening. As to the second, taken from Lev. xix. 18, we may 
doubt whether he had the readiness of mind to join it imme
diately with the first, and so to compose this magnificent 
resume of the substance of the law. In Mark xii. and Matt. 
xxii. it is Jesus Himself who unites those two utterances. It 
is probable, as Bleek thinks, that Jesus guided the scribe by 
a few questions to formulate this answer. Ver. 26 has all the 
appearance of the opening of a catechetical course.-The first 
part of the summary includes four terms; in Hebrew there 
are only three-::i!,, heart; t'El), soul; ,,~o, might. The LXX. 
also have only three, but they translate :i>, heart,- by ota110La, 
mind; and this is the word which appears in Luke as the 
fourth term. In Matthew there are three : o,avoLa is the 
last ; in Mark, four: u611eut,- takes the place of oiavola, and 
is put second. Kapola, the heart, in Mark and Luke is fore
most ; it is the most general term : it denotes in Scripture the 
central focus from which all the rays of the moral life go 
forth ; and that in their three principal directions-the 
powers of feeling, or the affections, t'ElJ, the sozd, in the sense 
of feeling; the active powers, the impulsive aspirations, ,,~r.,, 
the might, the will ; and the intellectual powers, analytical or 
contemplative, llta11ola, mind. The difference between the 
heart, which resembles the trunk, and the three branches, 
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1.:iding, will, and undersi:;ancting, is emphatically marked, in 
the Alex. variation, by the substitution of the preposition iv, 
in, for e,c, with (from), in the three last members. Moral life 
proceeds from the heart, and manifests itself without, in 
the three forms of activity indicated. The impulse Godward 
proceeds from the heart, and is realized in the life through the· 
affection, which feeds on that supreme object; through the will, 
which consecrates itself actively to the accomplishment of His 
will; and through the mind, which pursues the track of His 
thoughts, in all His works.-The second part of the summary 
is the corollary of the first, and cannot be realized except in 
connection with it. Nothing but the reigning love of God 
can so divest the individual of devotion to his own person, that 
the ego of his neighbour shall rank in his eyes exactly on the 
same level as his own. The pattern must be loved above all, if 
the image in others is to appear to us as worthy of esteem and 
love as in ourselves.-Thus to love is, as Jesus says, the path 
to life, or rather it is life itself. God has no higher life than 
that of love. The answer of Jesus is therefore not a simple 
accommodation to the legal point of view. The work which 
saves, or salvation, is really loving. The gospel does not 
differ from the law in its aim ; it is distinguished from it only 
by its indication of means and the communication of strength. 

Vers. 29-37. The good Samaritan.-How is such love to 
be attained 1 This would have been the question put by the 
scribe, had he been in the state of soul which Paul describes 
Rom. vii., and which is the normal preparation for fru,th. 
He would have confessed his impotence, and repeated the 
question in a yet deeper sense than at the beginning of the 
interview : What shall I do ? What shall I do in order to 
love thus 1-But instead of that, feeling himself condemned by 
the holiness of the law which he has himself formally ex
pressed, he takes advantage of his ignorance, in other words, 
of the obscurity of the letter of the law, to excuse himself for 
not having observed it: " What does the word neighbour 
mean 1 How far does its application reach r• So long as 
one does not know exactly what this expression signifies, it is 
quite impossible, he means, to fulfil the commandment. Thus 
the remark of Luke, " willing to jitstify himself," finds an 
explanation which is perfectly natural-The real aim of the 
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parable of the good Samaritan is to show the scribe that the 
answer to the theological question, which he thinks good to 
propose, is written by nature on every right heart, and that 
to know, nothing is needed but the will to understand it. But 
Jesus does not at all mean thereby that it is by his charitable 
disposition, or by this solitary act of kindness, that the Samari
tan can obtain salvation. We must not forget that a totally 
new question, that of the meaning of the word neighbour, 
has intervened. It is to the latter question that Jesus replies 
by the parable. He lets the scribe understand that this ques
tion, proposed by him as so difficult, is resolved by a right 
heart, without its ever proposing it at all. This ignorant 
Samaritan naturally ( <f>va-ei, Rom. ii. 14) possessed the light 
which the Rabbins had not frmnd, or had lost, in their theological 
lucubrations. Thus was condemned the excuse which he had 
dared to advance.-May we not suppose it is from sayings 
such as this that Paul has derived bis teaching regarding the 
law written in the heart, and regarding its partial observance 
by the Gentiles, Rom. ii. 14-16 ? 

Vers. 29-32.1 The Priest and the Levite.-Lightfoot has 
proved that the Rabbins did not, in general, regard as their 
neighbours those who were not members of the Jewish nation, 
Perhaps the subject afforded matter for learned debates in 
their schools. The word '1T"A~a-wv, being without article here, 
might be taken in strictness as an adverb. It is simpler to 
regard it as the well-known substantive o ,r).~a-tov. The 
,cat, and, introducing the answer, brings it into relation with 
the preceding question which called it forth. . The wo_rd irrro
Xa/3wv, rejoining, which does not occur again in the N. T., is 
put for the ordinary term ,hro,cpi8etr;, answering, to give more 
gravity to what follows. The mountainous, and for the most 
_part desert country, traversed by the road from Jerusalem to 
:Jericho, was far from safe. Jerome (ad Jerem. iii. 2) relates 
that in his time it was infested by hordes of Arabs. The dis
tance between the two cities is seven leagues. The ,ea{, also, 
before JIC(;va-avrer;, ver. 30, supposes a first act which is self-

1 Ver. 29. The Mss. are divided between;;,.,,.,.,,, (T. R.) and '3,,.,.,,.,,,,., (Alex.). 
-Ver. 30. E. G. H. T. V. A. A. several Mnn. It;allQ, Vg., ,~,;;,,,,,., instead of 
,.J,,,,,., .. ,,.-N. B. D. L. Z. some Mnn. omit "'"'.!'.:t"'"'"""·-Ver. 32. i,t•. B. L. 
X. Z. omit 'Y""I'''°'·-~· D. r. A. several Mnn. Vss. read,.,, ... , after ,ii,.,,. · 
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understood, the relieving him of his purse.-Thore is a sort of 
irony in the 1CaTa uv,y1'vpu:Lv, by chance. It is certainly not 
by accident that the narrator brings those two personages on 
the scene.-The preposition arrrt in avri1raprf'h.Oe, he passed by, 
might denote a curve made in an opposite direction ; but it is 
simpler to understand it in the sense of over against. In view 
of such a spectacle, they pass on. Comp. the antithesis 7rpou
el.Mv, having gone to Mm, ver. 3 4. 

Vers. 33..,...35.1 The Samaritan.-For the sake of contrast, 
Jesus chooses a Samaritan, a member of that half Gentile 
people who were separated from the Jews by an old national 
hatred. In the matter about which priests are ignorant, about 
which the scribe is still disputing, this simple and right heart 
sees clearly at the first glance. His neighbour is the human 
being, whoever he may be, with whom God brings him into 
oontact, and who has need of his help. The term o&vrov, as 
he journeyed, conveys the idea that he might easily have 
thought himself excused from the duty of compassion toward 
this stranger.-In every detail of the picture, ver. 34, there 
breathes the most tender pity (luTr"J101yx,vw011).-Oil and wine 
always formed part of the provision for a journey.-W e sef' 
from what follows that Trav3oxe'iov signifies not a simple 
caravansary, but a real inn, where people were received for 
payment. 'E1T"t, ver. 35, should be understood as in Acts iii. 
1 : Toward the morrow, that is to say, at daybreak. The term 
efeA0wv, when he departed, shows that he was now on horse
back, ready to go. Two pence are equal to about ls. 4d.-After 
having brought the wounded man the length of the hostelry, 
he might have regarded himself as discharged from all respon
sibility in regard to him, and given him over to the care of 
his own countrymen, saying : " He is your neighbour rather 
than mine." But the compassion which constrained him to 
begin, obliges him to finisb.-What a masterpiece is this por
trait! What a painter was its author, and what a narrator 
was he who has thus transmitted it to us, undoubtedly in all 
its original freshness! 

1 Ver. 33. RB. L. Z. 3Mnn. omita:u.-o,after,11 .. ,.-Ver. 35. RB. D. L. X. Z. 
some Mnn. Syr. It. omit ,;,.1.d.,,.-B. D. L. Z. some Mnn. Syi•l'Ur. It•114. omit 
•u.,.., after.,,.. ... 
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Vers. 36, 37.1 The Moral.-The question with which Jesus 
obliges the scribe to make application of the parable may seem 
badly put. According to the theme of discussion : " Who is 
my neighbour?" (ver. 29), it would seem that He should have 
asked: Whom, then, wilt thou regard as thy neighbour to 
guide thee to him, as the Samaritan was guided to thy com
patriot ? But as the term neighbour implies the idea of 
reciprocity, Jesus has the right of reversing the expressions, 
and He does so not without reason. Is it not more effective 
to ask: By whom should I like to be succoured in distress l 
than : Whom should I assist in case of distress 1 To the first 
question, the reply is not doubtful. Self-regard coming to the 
aid of conscience, all will answer: By everybody. The scribe 
is quite alive to this. He cannot escape, when he is brought 
face to face with the question in this form. Only, as his 
heart refuses to pronounce the word Samaritan with praise, 
he paraphrases the odious name. On the use of µ,era, ver. 3 7, 
see on i. 58.-In this final d~claration, Jesus contrasts the 
doing of the Samaritan with the vain casuistry of the Rabbins. 
But while saying, IJo thou likewise, He does not at all add, as 
at ver. 28, and thou skalt live. For beneficence does not 
give life or salvation. Were it even the complete fulfilment 
of the second part of the sum of the law, we may not forget 
the first part, the realization of which, though not less essen
tial to salvation, may remain a strange thing to the man ot 
greatest beneficence. But what is certain is, that the man 
who in his conduct contradicts the law of nature, is on the 
way opposed to that which leads to faith and salvation (John 
iii. 19-21). 

The Fathers have dwelt with pleasure on· the allegorical 
interpretation of this parable : The wounded man representing 
humanity; the brigands, the devil; the priest and Levite, the 
law and the prophets. The Samaritan is Jesus Himself; the 
oil and wine, divine grace; the ass, the body of Christ; the inn, 
the Church; Jerusalem, paradise ; the expected return of · the 
Samaritan, the final advent of Christ. This exegesis rivalled 
that of the Gnostics. 

5. Martha and Mary: x. 38-42.-Here is one of the 
1 Ver. 36. ~- B. L. Z. some Mnn. Vss. omit ou, after .-,,.-Ver. 37. The llss. 

nry between••• (T. R.) and o, (Alex.) after""''• 
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most exquisite scenes which Gospel tradition has preserved 
to us ; it has been transmitted by Luke alone. What sur
prises us in the narrative is, the place which it occupies in 
the middle of a journey through Galilee. On the one hand, 
the expression lv Tff wopeveu8ai avTovr;, as they went, indi
cates that we have a continuation of the same journey as 
began at ix. 51 ; on the other, the knowledge which we 
have of Martha and Mary, John xi., does not admit of a 
doubt that the event transpired in Judea at Bethany, near 
Jerusalem. Hengstenberg supposes that Lazarus and his two 
sisters dwelt first in Galilee, and afterwards came to settle in 
Judea. But the interval between autumn and the following 
spring is too short to allow of such a change of residence. In 
John xi. 1, Bethany is called the town of Mary and her f5ister 
Martha, a phrase which assumes that they had lived there for 
a length of time. The explanation is therefore a forced one. 
There is another more natural In John x. there is indicated 
a short visit of Jesus to Judea in the month of December of 
that year, at the feast of dedication. Was not that then the 
time when the visit took place which is here recorded by 
Luke 1 · Jesus must have interrupted His evangelistic journey 
to go to Jerusalem, perhaps while the seventy disciples were 
carrying out their preparatory mission. After that short 
appearance in the capital, He returned to put Himself at the 
head of the caravan, to visit the places where the disciples had 
announced His coming. Luke himself certainly did not know 
the place where this scene transpired (in a certain village); he 
transmits the fact to us as he found it in his sources, or as he 
had received it by oral tradition, without more exact local 
indication. Importance had been attached rather to the moral 
teaching than to the external circumstances. It is remark
able that the scene of the preceding parable is precisely the 
country between Jericho and Jerusalem. Have we here a 
second proof of a journey to Judea at that period? 

Here w~ must recall two things : 1. That the oral tradi
tion from which our written compilations (with the exception 
of that of John) are derived, was formed immediately after the 
ministry of our Lord, when the actors in the Gospel dram .. 1. 

were yet alive, and that it was obliged to exercise great dis
cretion in regard to the persons who ngmed in it, especially 
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where women were concerned; hence the om1ss10n of many 
proper names. 2. That it is John's Gospel which has restored 
those names to the Gospel history; but that at the time when 
Luke wrote, this sort of incognito still continued. 

Vers. 38-40.1 Martha's Oom,plaint.-It is probably the 
indefinite expression of Luke, into a certain village, which 
John means to define by the words: Bethany, the town of Mary 
a.nd he1· sister Martha, xi. 1 ; as also the words of Luke ver. 
3 9, which sat at J esir,s' feet, seem to be alluded to in those others : 
But Mary sat still in the house, xi. 2 0. The entire conduct of 
Martha and Mary, John xi, reproduces in every particular the 
characters of the two sisters as they appear from Luke x.-It 
has been supposed that Martha was the wife of Simon the 
Leper (Matt. xxvi 6; Mark xiv. 3), and that her brother and 
sister had become inmates of the house. All this is pure 
hypothesis.-If the two words 17 and ,cat, " which also sat," really 
belong to the text, Luke gives us to understand that Mary began 
by serving as well as Martha; but that, having completed he? 
task, she also sat to listen, rightly considering that, with sucL 
a guest, the essential thing was not serving, but above all being 
herself served.-Jesus was seated with His feet stretched 
behind Him (vii 38).-It was therefore at His feet behind 
Him that she took her place, not to lose any of His words. 
The term 'TrepmnraTo (was cumbered), ver. 40, denotes a dis
traction at once external and moral The word e1ruTTaua, 
carne to Him, especially with Se adversative, but, indicates a 
sudden suspension of her feverish activity; at the sight of 
Jesus and her sister, who was listening to Him with gladness, 
Martha stops short, takes up a bold attitude, and addresse~ 
the latter, reproaching her for her selfishness, and Jesus for 
His partiality, implied in the words, JJost Thou not care ? 
Nevertheless, by the very word which she uses, rca·d'>-.i1re, hatk 
left me (this. reading is preferable to the imperfect ,caTlXei'Tre), 
she acknowledges that Mary up till then had taken part in 
serving; In the compound uvvavTtAaµ,f)aveufJa, three ideas 

1 Ver. 38. N- B. L. Z. Syr'""'., "), .,.., .,.,,,,,,,,.1.,, instead of ,,,m.-o ?, o .,.., .,.,,,,,. 
10-la,.-i,t. C. L. Z., .,,.,,., instead of ,,,.,,.-t,t:!'. L. Z. omit au.-ns.-B. omits.,, 
.•• ,.,, .. ,,,.-Ver. 39. t,t. L*. Z. omit 11.-D. lt-114. omit"'" after n.-Instead of 
.,.,.,,.,.,.1,.-.,"" (T. R.), N. A. B. C. L. Z., ,..,.,,.,.,./,.-dw,,..-Instead of "'"P"• the 
same, <rpot.-Instead of I""'"• the same, ,.,,,,.,,. - Ver. 40. Instead of ,.,..,,;.,,,,,, 
15 Mjj. ,.,..,,;..,,,.,,-D. L. z., .,,..., instead of,..,,, 
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are included,-charging oneself with a burden (the middle) 
for another (aVTt), and sharing it with him (u6v). 

Vers. 41, 42.1 The .Answer.-Jesus replies to the reproach 
of Martha by charging her with exaggeration in the activity 
which she is putting forth. If she has so much trouble, it is 
because she wishes it. Mepiµv~v, to be careful, refers to moral 
preoccupation; TVp/3&seu0ai, to be troubled, to external agita
tion. The repetition of Martha's name in the answer of Jesus 
is intended to bring her back gently, but firmly, from her 
dissipation of mind. The expression in which Jesus justifies 
His rebuke is at once serious and playful According to the 
received reading, One thing only is needful, the thought might 
be : "A single dish is sufficient." But as it was certainly not 
a lesson on simplicity of food that Jesus wished to give here, 
we must in that case admit a double reference, like that which 
is so often found in the words of Jesus (John iv. 31-34): "A 
single kind of nourishment is sufficient for the body, as one 
only is necessary for the soul" This is probably the mean
ing of the Alex. reading : "There needs but little (for the 
body), or even biit one thing (for the soul)." There is subtilty 
in this reading ; too much perhaps. It has against it 15 
Mjj., the Peschito, and a large number of the copies of the 
Itala. It is simpler to hold that, by the expression one thing, 
Jesus meant to designate spiritual nourishment, the divine 
word, but not without an allusion to the simplicity in physical 
life which naturally results from the preponderance given to 
a higher interest. The expression luya0ti µep{,;, that good part, 
alludes to the portion of honour at a feast. The pronoun ~Ti<;, 
which as such, brings out the relation between the excellence 
of this portion, and the impossibility of its being lost to him 
who has chosen it, and who perseveres in his choice. In this 
defence of Mary's conduct there is included an invitation to 
Martha to imitate her at once. 

The two sisters have often been regarded as representing 
two equally legitimate aspects of the Christian life, inward 
devotion and practical activity. But Martha does not in the 
least represent external activity, such as Jesus approves. Her 

1 Ver. 41. t(. B. L. Jtt.llq_ Vg., • ,.up,., instead of • In.-ous.-t(. B. C. D. L., 
l•pu(,"{" instead of ... ,,.,.~,,.-Ver. 42, t(. B. L. 2 Mnn., •"•r.,, 3, ,.,,,., XP"" n "" 
instead of .,., i, ,.,.., XI'""-
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very distraction proves that the motive of her work is not 
pure, and that her self-importance as hostess has a largAr share 
in it than it ought. On the other hand, Mary as little repre
sents a morbid quietism, requiring to be implemented by the 
work 9f an active life. Mary served as long as it appeared 
to her needful to do so. Thereafter she understood also that, 
when we have the singular privilege of welcoming a Jesus 
under our roof, it is infinitely more important to seek to receive 
than to give. Besides, some months later (John xii. 3 et seq.), 
Mary clearly showed that when action or giving was requil'ed, 
she was second to none. 

The Tiihingen school has discovered depths in this narrative 
unknown till it appeared. In the person of Martha, Luke seeks to 
stigmatize Judaizing Christianity, that of legal works; in the person 
of Mary he has exalted the Christianity of Paul, that of justification 
without works and by faith alone. What extraordinary prejudice 
must prevail in a mind which can to such a degree mistake the 
exquisite simplicity of this story !-Supposing that it really had 
such an origin, would not this dogmatic importation have infallibly 
discoloured both the matter and form of the narrative 1 A time 
will come when those judgments of modern criticism will appear 
like the wanderings of a diseased imagination. 

6. Prayer: .xi 1-13.-Continuing still to advance leisurely, 
the Lord remained faithful to His habit of prayer. He was 
not satisfied with that constant direction of soul toward His 
Father, to which the meaning of the command, Pray witkout 
ceasinq, is often reduced There were in His life special times 
and positive acts of prayer. This is proved by the following 
words: When He ceased praying. It was after one of those 
times, which no doubt had always something solemn in them 
for those who surrounded Him, that one ot His disciples, 
profiting by the circumstance, asked Him to give a more 
special directory on the subject of prayer. Boltzmann is just 
enough to protest against this preface, ver. · 1, being involved 
in the wholesale rejection which modern criticism visits on 
those short introductions of Luke. He finds a proof of its 
authenticity in the detail so precisely stated : " Teach, us to · 
pray, as John also taught his disciples." It is, according to 
him, one of the cases in which the historical situation was 
expressly stated in the Logia.-The Lord's Prayer, as well as 
the instructions about prayer which follow, are placed by 
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Matthew in the course of the Sermon on the Mount ( chap. vi. 
and vii.). Gess thinks that this model of prayer may have 
been twice given forth. Why might not a disciple, soma 
months after the Sermon on the Mount, have put to Jesus the 
request which led Him to repeat it 1 .And as to the context in 
Matthew, Luke xx. 4 7 proves that much speaking belonged 
as much to the prayers of the Pharisees as to those of the 
heathen. That is true ; but the prolixity to which the Lord's 
prayer is opposed in the Sermon on the Mount, and by means 
of which the worshipper hopes to obtain a hearing, has nothing 
to do with that ostentation before men which Jesus stigmatizes 
in Matt. vi as characterizing the righteousness of the Phari
sees. .And the repetition of this model of prayer, though not 
impossible, is far from probable. What we have here, there
fore, is one of those numerous elements, historically alien to the 
context of the Sermon on the Mount, which are found collected 
in this exposition of the new righteousness. The reflections 
regarding prayer, Matt. vii., belong to a context so broken, 
that if the connections alleged by commentators show to a 
demonstration what association of ideas the compiler has 
followed in placing them here, they cannot prove that Jesus 
could ever have taught in such a manner. In Luke, on the 
contrary, the connection between the different parts of this 
discourse is as simple as the occasion is natural. Here, again, 
we find the two evangelists such as we have come to know 
them : Matthew teaches, Luke relates. 

This account embraces: 1st. The model of Christian prayer 
(vers. 1-4); 2d . .An encouragement to pray thus, founded on 
the certainty of being heard (vers. 5-13), 

1st. Vers. 1-4.1 The Model of Prayer.-" And it came to 

1 Ver. 1. N•. A some Mnn. Syr""'. JtPlerlque omit ,.,., before y.,,..,,,,,-Ver. 2. 
The words,,,,.,,,,.,,,..,, ""P"'"'' are omitted by tt. R. L. some Mnn. Tert.; they are 
found in T. R., according to 18 M_jj. almost all the Mnn. Syr. It.-Ver. 3. In• 
stead of ,:>..c, .. ., ,, {l,r.u,:>.."" """• Gregory of Nyssa and Maximus Confessor seem to 
have read, ,:>..du•., a.r••• -z"ul'-" ,,..,, •f ""'"'' ,.,., ,,.,,,da.p,~,.,,.., .,,..,.,; others to have 
added to the end of the petition an explanation like this: .,,u,,.' ,,,,,., .,, -rri•!'-11! 

"''Y,.,,-B. L. some Mnn. Sy:r""'. It•liq, Vg. Tert. Aug. omit the words ,,,..,,.,~., 
... rns, which are read by the T. R. with 19 Mjj. almost all the Mnn. Syr""h. 
lt1>1er1q11,; Tert. (de Oratione) places them between the :first and second petitions. 
-Yer. 3. Instead of .,,,..,, Marcion appears to have read ,,, •. -Ver. 4. N. B. L. 
120::ne Mnn. Vg. Orig. Cyril. Tert. Aug. omit the words•:>..:>..· ••• .,..,.,p••• which 
are found in the T. R. with 17 Mjj. almost all the :Mnn. Syr. ltP1-'q"" 
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pus, that as He was praying in a certain place, wlien He ceased, 
one of His diseiples said unto Him, Lard, teach us to p1·ay, as 
John also taught his disciples. 2 And He said unto them, 
When ye pray, say, Fathe1·, hallcrwed be thy name; Thy king
dom come ; 3 Give us day by day our needful b1·ead ; 4 And 
f01yive us 01tr sins, for we also forgive every one that is indebted 
to us ; and lead us not into teniptation." It was the custom 
among the Jews to pray regularly three times a day. John 
had kept up the practice, as well as that of fasting (v. 33); 
and it was doubtless with a view to this daily exercise that 
he had given a form to his disciples.--In the words, when ye 
pray, say, the term '1T'poueuxeu0ai, to pray, denotes the state 
of adoration, and the word say, the prayer formally expressed. 
-It is evident that this order, when ye pray, say, does not 
mean that the formula was to be slavishly repeated on every 
occasion of prayer; it was the type which was to give its 
impression to every Christian prayer, but in a free, varied, and 
spontaneous manner. The distinctive characteristic of this 
formulary is the filial spirit, which appears from the first in 
the invocation, JJather; then in the object and order of the 
petitions. Of the five petitions which the Lord's Prayer 
includes in Luke, two bear directly on the cause of God-they 
stand at the head; three to the wants of man-they occupy 
the second place. This absolute priority given to divine 
interests implies an emptying of ourselves, a heavenly love 
and zeal which are not natural to man, and which suppose in 
us the heart of a true child of God, occupied above all things 
with the interests of his heavenly Father. .After having thus 
forgotten himself, and become lost as it were in God, the 
Christian comes back to hims:elf ; but as it is in God that he 
finds himself again, he does not find himself alone. He con
templates himself as a member of God's family, and says 
thenceforth: we, and not L The fmternal spirit becomes, in 
the second part of his prayer, the complement of the filial 
spirit which dictated the first ; intercession is blended with 
personal supplication. The Lord's Prayer is thus nothing else 

· than the summary of the law put into practice; and this 
summary so realized in the secrecy of the heart,. will naturally 
pass thence into the entire life. /' ,_ 

It appears certain from the MSS. that in the text of~ 
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the invocation ought to be reduced to the single word Father. 
The following words-, which art in heaven, are a gloss taken 
from Matthew, but agreeable, no doubt, to the real tenor of our 
Lord's saying. In this title Fathei· there is expressed the 
double feeling of submis~ion and confidence. The name is 
found in the Old Testament only in Isa. !xiii. 16 (comp. Ps. 
ciii. 13), and is employed only in reference to the nation as 
a whole. The . pious Israelite felt himself the servant of 
Jehovah, not His child. The filial relationship which the 
believer sustains to God rests on the incarnation and revelation 
of the Son. Luke x. 2 2 : " He to whom the Son will rei;eal 
Hirn .••. " Comp. John i. 12. , 

The first two petitions relate, not to the believer himself, or 
the world which surrounds him, but to the honour of God ; it 
is the child of God who is praying. W etstein has collected a 
large number of passages similar to those two petitions, derived 
from Jewish formularies. The Old Testament itself is filled 
with like texts. But the originality of this first part of the 
Lord's Prayer is not in the words ; it is in the filial feeling 
which is here expressed by means of those already well-known 
terms.-The name of God denotes, not His essence or His 
revelation, as is often said, but rather the conception of God, 
whatever it may be, which the worshipper bears in hi,g con
sciousness-His reflection in the soul of His creatures. Hence 
the fact that this name dwells completely only in One Being, 
in Him who is the adequate image of God, and who alone 
knows Him perfectly; that One of whom God says, Ex. xxiii, 
21, "My name is in Him." Hence the fact that this name 
can become holier than it is - be hallowed, rendered holy. 
,Vhat unworthy conceptions of God and His charact,er still reign 
among men ! The child of God prays Him to asaert His holy 
character .effectually in the minds of men, in order that all 
impure idolatry, gross or refined, as well as all pharisaic for
malism, may for ever come to an end, and that every human 
being may exclaim with the seraphim, in rapt adoration : 
Holy, holy, holy I (Isa. vi.) The Imper. Aor. indicates a series 
of acts by which this result shall be brought abo11t. 

The hply image of God once shining in glory within the 
depths of the heart, the kingdom of God can be established 
there. For God needs only to be ,vell known in order to 

VOL. IL D 
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reign. The term kingdom of God denotes an external and 
social state of things, but one which results from an inward 
and individual change. This petition expresses the longing of 
the child of God for that reconciled and sanctified humanity 
within the bosom of which the will of the Father will be done 
without opposition. The aor. e71,0frro, come, comprises the 
whole series of historical facts which will realize this state of 
things. The imperatives, which follow one another in the 
Lord's Prayer with forcible brevity, express the certainty of 
being heard. 

The third petition, "Thy will be ••. ," which is found 
in the T. R., following several MSS., is certainly an impor
tation from Matthew. It is impossible to discover any 
reason why so many MSS. should have rejected it in Luke. 
In Matthew it expresses the state of things which will result 
from the establishment of the kingdom of God over humanity 
so admirably, that there is no reason for doubting that . it 
belongs to the Lord's Prayer as Jesus uttered it. The posi
tion of this petition between the two preceding in a passage 
of Tertullian, may arise either from the fact that it was 
variously interpolated in Luke, or from the fact that, in con
sequence of the eschatological sense which was given to the 
term kingdom of God, it was thought right to close the first 
part of the prayer with the petition which related to that 
object. 

Ver. 3. From the cause of God, the worshipper passes to 
the wants of God's family. The connection is this : "And 
that we may be able ourselves to take part in the divine work 
for whose advancement we pray, Give us, Forgive us," etc.-In 
order to serve God, it is first of all necessary that we live. 
The Fathers in general understood the word bread in a spiritual 
sense: the bread "of life (John vi.) ; but the literal sense 
seems to us clearly to flow from the very general nature of 
this prayer, which demands at least one petition relating to 
the support of our present life. Jesus, who with His apostles 
lived upon the daily gifts of His Father, understood by ex
perience, better perhaps than many theologians, the need 
which His disciples would have of such a prayer. No poor 
man will hesitate about the sense which is to be given tci this 
petition.-The word e7riovqto~ is unknown either in profane 
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or sacred Greek. It appears, says Origen, to have been in
vented by the evangelists. It may be taken as derived from 
b,eiµ,i, to be imminent, whence the pal'ticiple ~ emovCTa (~µepa.), 
the coming day (Prov. xxvii. 1; Acts vii. 26, et al.). We 
must then translate : " Give us day by day next day's bread." 
This was certainly the meaning given to the petition by the 
Gospel of the Hebrews, where . this was rendered, according to 
Jerome, by inr.:, en~, to-morrow's bread. Founding on the same 
grammatical meaning of e1rto6awr;, Athanasius explains it: 
" The bread of the world to come." But those two meanings, 
and especially the second, are pure refinements. The first is 
not in keeping with Matt. vi. 34: " Takt: no tlwught for 
the morrow ; for the morrow shall take thought for the things of 
itself." Comp. Ex. xvi. 19 et seq. It is therefote better to 
regard e1rwvCTto<; as a compound of the substantive ovCTia, 
essence, existence, goods. No doubt e1r1, ordinarily loses its " 
when it is compounded with a word beginning with a vowel. 
But there are numerous exceptions to the rule. Thus E71'LE£"1]'>, 
e1rlovpor; (Homer), e1rwpKe'iv, e1rtET~r; (Polybius). And in the 
.case before us, there is a reason for the irregularity in the 
tacit contrast which exists between the word and the analogous 
compound 1repwvu-wr;, siiperfluous. "Give us day by day 
bread siifficient for our existence, not what is superfluous." The -
~xpression, thus understood, exactly corresponds to that of 
Proverbs (xxx. 8), \pn en~, food convenient for me, literally, 
the bread of my allowance, in which the term pn, statutum, is 
tacitly opposed to the superfluity, 1repurvutov, which is secretly 
desired by the human heart ; and it is this biblical expression 
of which Jesus probably made use in Aramaic, and which 
should serve to explain that of our passage. It has been 
inferred, from the remarkable fact that the two evangelists 
employ one and the same Greek expression, otherwise alto
gether unknown, that one of the evangelists was· dependent on 
the other, or that both were dependent on a common G-reek 
document. · But the very important differences whiq}l we 
observe in Luke and Matthew, between the two editions of 
the Lord's Prayer, contain one of the most decisive refutations 
of the two hypotheses. What writer would have taken the 
liberty wilfully and arbitrarily to introduce such modifications 
into the t~xt of a formulary beginnin~ with the words : 
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" TVhcn ye pray, say • • ." ? The differences here, still more 
than anywhere else, must be involuntary. It must therefore 
be admitted that this Greek term common to both was chosen 
to translate the Aramaic expression, at the time when the 
primitive oral tradition was reproduced in Greek for the 
numerous Jews speaking that language who dwelt in Jeru
salem and Palestine (Acts vi. 1 et seq.). This translation, 
once fixed in the oral tradition, passed thence into our 
Gospels. 

Instead of dcty by day, Matthew says ufJµepov, this da,y. 
Luke's expression, from its very generality, does not answer 
so well to the character of real and present supplication. 
Matthew's form is therefore to be preferred. Besides, Luke 
employs the present Uoou, which, in connection with the 
expression day by day, must designate the permanent act : 
"Give us constantly each day's bread." The aor. oo'-, in 
Matthew, in connection with the word this day, designates 
the one single and momentary act, which is preferable.
'What a reduction of human requirements to their minimiim, 
in the two respects of quality (bread) and of 'quantity (suffi
cient for each day) ! 

Ver. 4. The deepest feeling of man, after that of his de
pendence for his very existence, is that of his guiltiness ; and 
the first condition to enable him to act in the way which is. 
indicated by the first petition, is his being relieved of this 
burden by pardon. For it is on pardon that the union of 
the soul with God rests. Instead of the word sins, Matthew 
in the first clause uses debts. Every neglect of duty to God 
really constitutes a debt requiring to be discharged by a 
penalty. - In the second proposition Luke says : For we 
ourselves also (aurot) ; Matthew: as we also . • • The idea 
of an imprecation on ourselves, in the event of our refusing 
pardon to him who has offended us, might perhaps be found 
in the form of Matthew, but not in that of Luke. The latter 
does not even include the notion of a condition; it simply 
expresses a 11iotive derived from the manner in which we 
ourselves act in our humble sphere. This motive must un
doubtedly be understood in the same sense as that of ver. 13: 
"If ye then, being evil, know how to give good gifts unto your 
children • • ." "All evil as we are, we yet ourselves use the 
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right of grace which belongs to us, by r~mitting debts to those 
who are our debtors; how much more wilt not· Thou, Father, 
who art goodness itself, use Thy right toward us ! " And this 
is probably also the sense in which we should understand the 
as also of Matthew. The only difference is, that what Luke 
alleges as a motive (for also), Matthew states as a point of 
comparison (as also). 

Luke's very absolute expression, JVe forgive every one that 
is indebted to us, supposes the believer to be now living in 
that sphere of charity which Jesus came to create on the 
earth, and the principle of which was laid down in the Sermon 
on the Mount. The term used by Jesus might be applied 
solely to material debts : " Forgive us our sins, for we also 
in our earthly relations relax our rights toward our indigent 
debtors." So we might explain Luke's use of the word sins 
in the first clause, and of the· term oc,bEh,ovn, debtor, in the 
second. This delicate shade would be lost in 1\fatthew's 
form. lt is possible, however, that by the words, every one 
that is indebted to us, in Luke, we are to understand not only 
debtors strictly so called, but every one who has offended us. 
The 'Tl"avT{ is explained perhaps more easily in this wide 
sense of oc,bdXovTt.-This petition, which supposes the Christian 
always penetrated to the last (day by day, ver. 3) by the 
conviction of his sins, has brought down on the Lord's Prayer 

, the dislike of the Plymouth Brethren, who regard it as a 
prayer provided rather for a Jewish than a Christ.ian state. 
But comp. 1 John i. 9, which certainly applies to believers: 
"If we confess ... "-The absence of all allusion to the 
sacrifice of Jesus Christ for the pardon of sins is a very 
striking proof of the entire authenticity of this formula, both 
in Luke and Matthew. If Luke in particular had put into it 
anything of his own, even the least, would not some expres
sion borrowed from the theology of the Epistle to the Romans 
have inevitably slipped from his pen 1 

With the feeling of his past trespasses there succeeds in 
the mind of the Christian that of his weakness, and the fear 
of offending in the future. He therefore passes naturally 
from sins to be forgiven to sin to be avoided. For he 
thoroughly apprehends that sanctification is the superstructure 
to be raised on the foundation of pardon. The word tempt 
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takes two meanings in Scripture-to put a free being in 
the position of deciding for himself between good and evil, 
obedience and rebellion ; it is in this sense that God tempts : 
"God did tempt Abraham" (Gen. xxii. 1); or, to impel in
wardly to evil, to make sin appear in a light so seducing, that 
the frail and deceived being ends by yielding to it; thus it is 
that Satan tempts, and that, according to Jas. i. 13, God 
cannot tempt. What renders it difficult to understand this 
last petition is, that neither of the two senses of the word 
tempt appears suitable here. If we adopt the good sense, how 
are we to ask God to spare us experiences w.hich may be 
necess~ry for the development of our moral being, and for the 
manifestation of Bis glorious power in us (Jas. i. 3) 1 If we 
accept the bad sense, is it nut to calumniate God, to ask Him 
not to do towards us an act decidedly wicked, diabolical in 
itself 1 The solution of this problem depends on our settling 
the question who is the author of the temptations antici
pated. Now the second part of the prayer in Matthew, 
But deliver us from the evil, leaves no doubt on this point. 
The author of the temptations to which this petition relates 
is not God, but Satan. The phrase pvO"at aw6, rescue frorn, 
is a military term, denoting the deliverance of a prisoner who 
had fallen into the hands of an enemy. The enemy is the 
evil one, who lays his snares in the way of the faithful 
These, conscious of the danger which they run, as well as of 
their ignorance and weakness, pray God to preserve them 
from the snares of the adversary. The word elO"rpepew has 
been rendered, to expose to, or, to abandon to ; but these 
translations do not convey the force of the Greek term, to 
impel into, to deliver over to. God certainly does not impel 
to evil; but it is enough for Him to withdraw His hand that 
we may find ourselves given over to the power of the enemy. 
It is the '!T'apaoto611at, giving up, of which Paul speaks (Rom. 
i. 24, 26-28), and by which is manifested His wrath against 
the Gentiles. Thus He punishes sin, that of pride in par
ticular, by the most severe of chastisements, even sin itself 
All that God needs thereto is not to act, no more to guard us ; 
and man, given over to himself, falls into the power of the 
enemy (2 Sam. xxiv. 1, comp. with 1 Chron. xxi. 1). Such 
is the profound conviction of the believer; hence-his prayer, 
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• Let me do nothing tbis day which would force Thee for a 
single moment to withdraw Thy hand, and to give me over to 
one of the snares which the evil one will plant in my way. 
Keep me in the sphere where Thy holy will reigns, and where 
the evil one has no access." 1-The second clause, but deliver 
us ••• , is, in Luke, an interpolation derived from Matthew. 
Without this termination the prayer is not really closed as it 
ought to be. Here again, therefore, Matthew is more com
plete than Luke.-The doxology, with which we close the 
Lord's Prayer, is not found in any MS. of Luke, and is wanting 
in the oldest copies of Matthew. It is an appendix due to 
the liturgical use of this formulary, and which has been added 
in the text of the first Gospel, the most commonly used in 
public reading. 

The Lord's Prayer, especially in the form given by Matthew, 
presents to us a complete whole, composed of two ascending and 
to some extent parallel series.-W e think that we have established 
-lst. That it is Luke who has preserved to us most faithfully the 
situation in which this model prayer was taught, but that it is 
Matthew who has preserved the terms of it most fully and exactly. 
There is no contradiction, whatever M. Gess may think, between 
those two results. 2d. That the two digests can neither be derived 
the one from the other, nor both of them from a common document. 
:Bleek himself is forced here to admit a separate source for each 
evangelist. How, indeed, with such a document, is it possible. to 
imagine the capricious omissions in which Luke must have indulged, 
or the arbitrary additions which Matthew must have allowed him
self 1 Boltzmann thinks that Matthew amplified the formulary of 
the Logia reproduced by Luke, with the view of raising the number 
of petitions to the (sacred) number of seven. But (a) the division 
into seven petitions is a fiction ; it corresponds neither with the 
evident symmetry of the two parts of the prayer, each composed of 
three petitions, nor with the true meaning of the last petition, which, 
contrary to all reason, would require to be divided into two. (b) 
The parts peculiar to Matthew have perfect internal probability. 
It has been concluded from those differences that this formulary 
was not yet in use in the worship of the primitive Church. If this 
argument were valid, it would apply also to the formula instituting 
the holy Supper, which is untenable. The formula of the Lord's 
Prayer was preserved at first, like all the rest of the Gospel history, 
by means of oral tradition ; it thus remained exposed to secondary 

1 'l'his is what a pious man used to express m the following terms, in which 
he paraphrased thfa petition: "If the occasion of sinning !)resents itself, gran1 
that the desil'e may not be found in me ; if the desire is ·i;here, grant that the 
occasion may not present itself " 
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modifications, and these passed quite simply into the first written 
digests, from which our synoptical writers have drawn. 

2d. Vers. 5-13. The Efficacy of Prayer.-After having 
declared to His own the essential objects to be prayed for, 
.T esus encourages them thus to pray by assuring them of the 
efficacy of the act. He proves this (1) by an example, .that 
of the indiscreet friend (vers. 5-8); (2) by common experi- -
ence (vers. 9 and 10); (3) by the fatherly goodness of God 
(vers. 11-13). 

Vers. 5-8.1 This parable is peculiar to Luke. Holtzmann 
says : " Taken from A." But why in that case has Matthew 
omitted it, he who reproduces from A both the preceding and 
following verses (vii. 7-11) ?--The form of expression is 
broken after ver. 7. It is as if the importuned friend were 
reflecting what he should do. His friendship hesitates. But 

· a circumstance decides him : the perseverance, carried even to 
shamelessness (avaioela), of his friend who does not desist from 
crying and knocking. The construction of ver. 7 does not 
narmonize with that with which the parable had opened (ver. 
5). There were two ways of expressing the thought: either 
to say, " Which, of you shall have a friend, and shall say to 
him ... and [if] the latter shall answer ... ( will not persist 
nntil] ... ; " or to say, " If one of yoib hath a friend, and 
sa yeth to him . . . and he answer him . . . [nevertheless] I 
say unto you ... " Jesus begins with the first form, which 
takes each hearer more directly aside, and continues (ver. 7) 
with the second, which better suits SQ lengthened a statement. 
The reading ef7rr, may be explained by the er1ry which follows 
ver. 7, as the reading epe'i by the Futures which precede. 
The first has more authorities in its favour. The figure of 
the three loaves should not be interpreted allegorically ; the 
meaning of it should follow from the picture taken as a whole. 
One of the loaves is for the traveller; the second for the host, 
who must seat himself at table with him ; the third will be 
their reserve. The idea of full sufficiency (ourov XPn,e,) is 
the real application to be made of this detail 

1 Ver. 5. A. D. K. l'lf. P. R. IT. several Mnn. Itll1•rl4u•: 'f" instead of,,.,.~.
Ver. 6. 14 Mjj. 100 Mnn. Syr"'h. omit ,_,..,,, which is re:J,d by the T. R. with 
tt. A. B. L. X. most of the Mnn. Syrcu•, It.-Ver. 8. The lliss. are dividccl 1),)-, 
tweon ,,.,, (Alex.) and .,., (By;:.), ' • 
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Vers. 9 and 10.1 ".And I say iinto yozt, .Ask, and it shall b6 
give1b you ; seek, ancl ye shall find ; knock, and it shall be 
opened itnto yon. 1 0. F01· every one that asketh receiveth ; anJ, 
he that seeketh findeth ; ancl to him that knocketh, it shall be 
opened." Ver. 9 formally expresses the application of the 
preceding example; all the figures appear to be borrowed 
from that example. That is evident in the case of knocking. 
The word ask probably alludes to the cries of the friend in 
distress, and the word seek to his efforts to find the door in 
the night, or in endeavouring to open it. The gradation of those 
figures includes the id.ea of increasing energy in the face of 
multiplying obstacles.-A precept this which Jesus had learned 
by His personal experience (iii. 21, 22). 

Ver. 10 confirms the exhortation of ver. 9 by daily ex
perience. The Future, it shall be opened, which contrasts with 
the two Presents, reeeiveth, findeth, is used because in this case 
it is not the same individual who performs the two successive 
acts, as in the former two. The opening of the door depends 
on the will of another person.-How can we help admiring 
here the explanation afforded by Luke, who, by the connection 
which he establishes between this precept and the foregoing 
example, so happily accounts for the choice of the figures 
used by our Lord, and brings into view their entire appro-

. priateness 1 In Matthew, on the contrary, this saying is 
found placed in the midst of a series of precepts, at the end 
of the Sermon on the Mount, detached from the parable which 
explains its figures ; it produces the effect of a petal torn 
from its stalk, and lying on the spot where the wind has let 
it fall. Who could h~sitate between the two narratives 1 

Vers. 11-13.2 "If a son shall ask bread of any of y()1f, that 
is a father, will he give him a stone ? or if he ask a fish, will 
he for a fish give him a serpent ? 12. Or if he shall aslc an 

1 Ver. 9. The Mss. are divided here, as well as at ver. 10, between ,.,.,;,:,d01 .. ,,,,, 
and "'"'Y" .. ,.,.,., (the second probably taken from Matthew). · 

2 Ver. ll. ~- D. L. X. 6 Mnn. Vg. Or., ,,.,, instead of "'""·-11 Mjj. 50 Mnn. 
It. Vg. read•; before .,,,,,,,.-Or. Epiph. omit• before ... ,. N. L. 1 Mn. Itanq• 
Vg. omit • ... ,.-All the Mjj. read, before,.,.,, "instead of"' which the T. R. 
reads, with some Mnn. only.-Ver. 12. ~- B. L. some Mnn., ., '""' instead of 
., ,.,., ,,.,.-Ver. 13 .. N. D. K. M. X. II. several Mnn., .,,,.,, instead of ""'"PX°'""H· 
-C. U. several Mnn. Vss. add .,.,,,,,, after w«.-,ip.-K L. X. Syr. It•1•rlq••, omit• 
before•; oup .. ,w.-L. 8 Mun. Vg., ,r,iv;,-a "'¥'-'''l instead of "''"I'-""">'"'· 
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egg, will he offer him a scorpion ! 13. If ye then, 'being evil, 
kn(jUJ 7ww to give good gifts unto your children, how much more 
shall your heavenly Father give the Holy Spirit to them that ask 
Him!" Undoubtedly it sometimes happens in human rela
tions, that the maxim of ver. 10 does not hold good. But in 
a paternal and filial relationship, such as that which was set 
before us by the model given at the beginning, success is 

· certain. It is a Father to whom the believer prays; and when 
praying to Him in conformity with the model prescribed, he 
is sure to ask nothing except those things which such a 
Father cannot refuse to His child, and instead of which that. 
Father would not give him other things, either hurtful or even 
less precious. The end of the piece thus brings us back to 
the starting-point: the title Father given to God, and the 
filial character of him who prays the Lord's Prayer. Ai, then, 
relates to the a fortiori, in the certainty which we have just 
expressed. The reading of some Alex., TW ... o v[6i, or vi6i,, 
" What son shall ask of his father," would appeal to the feeling 
of sonship among the hearers ; the reading T£va . . . is clearly 
to be preferred to it, " What father of whom his son shall 
ask," by which Jesus appeals to the heart of fathers in the 
assembly.-The three articles of food enumerated by Jesus 
appear at first sight to be chosen at random. But, as M. 
:Bovet 1 remarks, loaves, hard eggs, and fried fishes, are pre
cisely the ordinary elements of a traveller's fare in the East. 
Matthew omits the third ; Luke has certainly not added it at 
his own hand. The correspondence between bread and stone, 
fish and serpent, egg and scorpion, appears at a glance. In 
the teaching of Jesus all is picturesque, full of appropriate
ness, exquisite even to the minutest details.-' E1noio6vai, to 
transfer /mm hand to hand. This word, which is not repeated 
in ver. 13, includes this thought: "What father will have the 
courage to put into the hand . . . 1 " 

The conclusion, ver. 13, is drawn by a new argument a 
fortiori; and the reasoning is still further strengthened by the 
words, ye being evil. The reading {nrapxovTe·,,, "finding your
selves evil," seems more in harmony with the context than 
OVT€',, being (which is taken from Matthew, where the readings 
do not vary). 'T1rapxew denotes the actual state as the 

1 See the charming paS&age, Voyaye en Terre-Sainte, p. 362, 6th ed. 
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starting-point for the supposed activity.-13engel justly ob-
. serves : Illustre testimonium de peccato originali.-The reading 
of the .Alex., which omits o before lE ovpavov, would admit of 
the translation, will give from heaven. But there is no reason 
in the context which could have led Luke to put this con
struction so prominently. From heaven thus depends on the 
word Father, and the untranslateable Greek form can only be 
explained by introducing the verbal notion of giV1:ng between 
the substantive and its government : " The Father who giveth 
from heaven."-Instead of the Holy Spirit, Matthew says, 
good things ; and De W ette accuses Luke of h.wing corrected 
him in a spiritualizing sense. He would thus have done here 
exactly the opposite of that which has been imputed to him 
in respect to vi. 20 ! Have we not then a complete proof 
that Luke took this whole piece from a source peculiar to 
himself? As to the intrinsic value of the two expressions, 
that of Matthew is simple and less didactic ; that of Luke 
harmonizes better perhaps with the elevated sphere of the · 
Lord's Prayer, which is the starting-point of the piece. The 
use of the simple orf>un (instead of imowa-ei, ver. 12) arises 
from the fa~t that the idea does not recur of giving from hand 
to hand. 

We regard this piece as one of those in which the originality and 
excellence of Luke's sources appear in their full light, although we 
consider tl;ie comparison of Matthew indispensable to restore the • 
words of 6ur Lord in their entirety. 

/ 

7. The Blasphemy of the Pharisees: xi. 14-36.-We have 
already observed (see on vi. 11) how remarkably coincident 
:in time are the accusations called forth in Galilee by the 
liealings· on the Sabbath, and those which are raised about 
the same period at Jerusalem by the healing of the impotent 
man (John v.). There is a similar correspondence between 
the yet graver accusation of complicity with Beelzebub, raised 
against· Jesus on the occasion of His healing demoniacs, and 
the charge brought against Him at Jerusalem at the feasts of 
Tabernacles and of the Dedication : " Thou art a Samaritan, 
and hast a devil!" (John viii. 48); "He hath a devil, and is 
mad!" (x. 20). Matthew (chap. xii.) and Mark (chap. iii.) 
place this accusation and the answer of Jesus much earlier, in 
the first part ~f the Galilean ministry. The accusation may 
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and niust have often been repeated. The· comparison of John 
would tell in favour of Luke's narrative: Two sayings which 
proceeded from the crowd give rise to the following discourse : 
the accusation of complicity with Beelzebub (ver. 15), and 
the demand for a sign from heaven (ver. 16). It might 
seem at first sight that these are two sayings simply placed 
in juxtaposition; but it is not so. The second is intended 
to offer Jesus the means of clearing Himself of the terrible 
charge involved in the first: "Work a miracle in the heavens; 
that sphere which is exclusively divine, and we shall then 
acknowledge that it is God who acts . through thee, and not 
Satan." This demand in appearance proceeds from a dis
position favourable to Jesus; but as those who address Him 
reckon on His powerlessness to meet the demand, the result 
of the test, in their view, will be a condemnation without 
appeal Those last are therefore in reality the worst inten
tioned, and it is in that light that Luke's text represents 
them. Matthew isolates the two questions, and simply puts 
in juxtaposition the two discourses which reply to them 
(xii. 22 et seq., 38 et seq.); thus the significant connection 
which we have just indicated disappears. It is difficult to 
understand how Holtzmann and other moderns can see nothing 
in this relation established by Luke, but a specimen of his 
" [arbitrary] manner of joining together pieces which were 
detached in the Logia (A)." 

This piece includes : 1st. A statement of the facts which 
gave rise to the two following discourses (vers. 14-16); 
2d. The first discourse in reply to the accusation of ver. 15 
(vers. 1 7-26); 3d. An episode showing the deep impression 
produced on the people by this discourse (vers. 2 7 and 2 8) ; 
4th. The second discourse in reply to the challenge thrown 
out to Jesus, ver. 16 (vers. 29-36). 

lst. Vers. 14-16.1-"Hv €K/3aXXruv, He was ocmtpied in 
casting out. The word 1@<j,6,;, diill, may mean deaf or dumb; 
according to the end of the verse, it here denotes dumbness. 
On the expression durnb devil, see vol. i. p. 434. Bleek 

1 Ver. 14. Ka, """"' ~• is wanting in ~- B. L. 7 Mnn. Syr'"''.-A. C. L. X. 
6 Mnn., ,,.fJ,._~,.,.,.., instead of ,;,J.d.,,,-,r, D. It•'lq_ present this verse under a 
somewhat different form.-Ver. 15. A. D. K. M. X. ll, 40 Mnn. read here 11 

long appendix taken from Mark iii 23. 
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justly concludes from this term, that the dumbness was of a 
psychical, not an organic nature.-The construction eryeveTo ... 
e'li.&"J,:quev betrays an .Aramaic source. The accusation, ver. 15, 
is twice mentioned by Matthew : ix. 3 2, on the occasion of 
a deaf man possessed, but without Jesus replying to it; then 
adi. 22, which is the parallel passage to ours; here the 
possessed man is dumb and blind. Should not those two 
miracles be regarded as only one and the same fact, the 
accmJnt of which was taken first (Matt. ix.) from the Logia, 
second (Matt. xii.) from the proto-Mark, as Holtzmann appears 
to think, therein following his system to its natural con
sequences? But in that case we should have the result, that 
the Logia, the collection of discourses, contained the fact 
without the discourse, and that the proto-Mark, the strictly 
historical writing, contained the discourse without the fact,
a strange anomaly, it must be confessed ! In Mark iii. this 
accusation is connected with the step of the brethren of 
Jesus who come to lay hold of Him, because they have heard 
say that He is beside Himself, that He is mad (iii. 21, 8n 
egfon1). This expression is nearly synonymous with that of 
possessed (John x. 20). According to this accusation, it was 
thus as one Himself possessed by the prince of the devils that 
Jesus had the power of expelling inferior devils. From this 
point of view, the lv, through, before the name Beelzebub, 
has a more forcible sense than appears at the first glance. 
It signifies not only by the authority of, but by Beelzebub 
himself dwelling personally in J esus.-This name given to 
Satan appears in all the documents of Luke, and in almost 
all those of Matthew, with the termination bul; and this is 
certainly the true reading. It is probable, however, that the 
name is derived from the Heb. Baal-Zeb,ub, God of Flies, a 
divinity who, according to 2 Kings i. et seq., was worshipped 
at Ekron, a city of the Philistines, and who may be compared 

-with the ZEv~ 'A'1roµ,v'io~ of the Greeks. The invocation of this 
god wai:i doubtless intended to preserve the country from the 
scourge of flies. In contempt, the Jews applied this name to 
Satan, while modifying its last syllable so as to make it 
signify God of Dung (Bao}-Zebiil). Such is the explanation 
given by Lightfoot, Wetstein, Bleek, etc.-Those who raise 
this accusation are, in Luke, some of' the numerous persons 
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Jesus designated by the expression, your sons. Several 
Fathers have thought that He meant His own apostles, who 
also wrought like cures; but the argument would have had no 
value with Jews, for they would not have hesitated to apply 
to the cures wrought by the disciples the explanation with 
which they had just stigmatized those of the Master. De 
W ette, Meyer, and N eander give to the word sons the meaning 
which it has in the expression sons of the prophets, that of 
disciples. But is it proved that those exorcists studied in 
the Rabbinical schools? Is it not simpler to explain the 
term you1· sons in this sense : " Your own countrymen,-your 
:flesh and blood,-whom you do not thi.nk of repudiating, but 
from whom, on the contrary, you take glory when they perform 
works of power similar to mine ; they do not work signs in 
the heavens, and yet you do not suspect their cures. They 
shaU confound you therefore before the divine tribunal, by 
convicting you of having applied to me a judgment which 
you should with much stronger reason have applied to them." 
In reality, what a contrast was there between the free and 
open strife which Jesus maintained with the malignant spirits 
whom He expelled, and the suspicious manipulations in which 
those exorcists indulged! between the entire physical and 
moral restoration which His word brought to the sick who 
were healed by Him, and. the half cures, generally followed 
by relapses, which they wrought ! · To ascribe the imperfect 
cures to God, and to refer the perfect cures to the devil
w hat logic! 

Vers. 20-26. After having by this new argumentum ad 
lwminem refuted the supposition of His adversaries, Jesus 
gives the true explanation of His cures by contrasting the 
picture of one of those expulsions which He works (vers. 
2 0-2 2) with that of a cure performed by the exorcists 
(vers. 23-26), 

Vers. 20-22.-" But if I with the .finger of God cast out 
devils, no doubt the kingdom of God is come upon you. 21. When 
a strong man armed keepeth, his palace, his goods are in peace. 
2 2. But when a stronger than he shall come upon hiin and 
overcome him, he taketk from him all his armour wherein 
he trusted, and divideth his spoils." Ver. 20 draws the con
clusion (oe, now; apa, then) from the preceding arguments, 
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a.llll forms the transition to the two following scenes. In 
this declaration there is betrayed intense indignation: "Let 
them take heed! The kingdom of God, for which they are 
waiting, is already there without their suspecting it ; and it is 
upon it that their blasphemies fall. They imagine that it 
will come with noise and tumult; and it has come more 
quickly than they thought, and far otherwise it has reached 
them (lcp0auev). The construction Jcp' vµ,a~, upon you, has a 
threatening sense. Since they set themselves in array against 
it, it is an enemy which has surprised them, and which will 
crush them. The term finger of God is admirably in keeping 
with the context: the arm is the natural seat and emblem of 
strength ; and the finger, the smallest part of the arm, is the 
symbol of the ease with which this power acts. Jesus means, 
" As for me, I have only to lift my finger to make the devils 
leave their prey." These victories, so easily won, prove that 
henceforth Satan has found his conqueror, and that now God 
begins really to reign. This word, full of majesty, unveils to 
His adversaries the grandeur of the work which is going 
forward, and what tragic results are involved in the hostile 
attitude which they are taking towards it. Instead of 7Yg 
the finger of God, Matthew says by the Spirit of God; and 
Weizsac~r, always in favour of the hypothesis of a common 
document; supposes that Luke has designedly replaced it by 
another, because it seemed to put Jesus in dependence on the 
Holy Spirit. What may a man not prove with such criticism '? 
Is it not simpler, with Bleek, to regard the figurative term of 
Luke as the original form in the saying of Jesus, which has 
been replaced by the abstract but radically equivalent expres
sion of Mktt.hew 1-Mark omits the two verses 19 and 2 0. 
Why would he have done so, if he had had before his eyes 
the same document as the others '? 

Vers. 21 and 22 serve to illustrate the thought of ver. 
2 0 : the citadel of Satan is plundered ; the fact proves that 
Satan is vanquished, and that the kingdom of God is come. 
A strong and well-armed warrior watches at the gate of his 
fortress. So long as he is in this position (omv), all is 
tranquil (ev elp~v"l) in his fastness; his captives remain 
chained, and his booty (u11:vXa) is secure. The warrior is 
Satan (the art. cl alludes to a single and definite personality) ; 

VOL. II. E 
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his castle is the world, which up till now has been his con. 
firmed property. His armour consists of those powerful 
means of influence which he wields. His booty is, first of all, 
according to the context, those possessed ones, the palpable 
monuments of his sway over humanity ; and in a wider 
sense, that humanity itself, which with mirth or groans bears 
the chains of sin. But a warrior superior in strength has 
appeared on the world's stage; and from that moment all is 
changed. 'E7rav; from the time that, denotes the abrupt and 
decisive character of this succession to power, in opposition 
to c$Tav, as long aB, which suited the period of security. This 
stronger man is Jesus (the art. o also alludes to His definite 
personality). He alone can really plunder the citadel of the 
prince of this world. Why 1 Because He alone began by 
conquering him in single combat. This victory in a personal 
engagement was the preliminary condition of His taking 
possession of the earth. It cannot be doubted that, as Keim 
and Weizsacker acknowledge, Jesus is here thinking of the 
scene of His temptation. That spiritual triumph is the 
foundation laid for the establishment of the kingdom of God 
on the earth, and for the destruction o( that of Satan. · .As 
soon as a man can tell the prince of this world to his 
face, "Thou hast nothing in me" (John xiv. 30), · the 
stronger man, the vanquisher of the strong man, is come; and 
the plundering of his house begins. This plundering consists, 
first of all, of the heatings of the possessed wrought by Jesus. 
Thus is explained the ease with which He performs· those acts 
by which He rescues those unhappy ones from malignant 
powers, and restores them to God, to themselves, and to 
human society. All the figures •Of this scene are evidently. 
borrowed from Isa. xlix. 24, 25, where Jehovah Himself fills · 
the part of liberator, which Jesus here ascribes to Himself. 

Vers. 23-26.1 "He that is not witk me is against me; and 
l,,e that gathereth not with me seatteretk. 2 4. When the unalean 
spirit i.rJ gone out of a 1nan, he walketh thr01tgk dry places, -seek-

1 Ver. 24. I:(•. B. L. X. Z. some Mnn. Jt•Uq. read ,,..,,., after avp,,,..,.-The 
Mss. are divided between ,up,..,.o, and ,up,,,..,., and at ver. 25 between ,;.1., and 
,;.1.,..-Ver. 25. N•. B. C. L. R. r. 12 Mnn. Jtallq. read .. ;i;,;.,.1;.,,,.,.. after 
•up, .. ,.., (taken from Matthew).-Ver. 26. The Mss. are divided between 11,iU•>ra 
and,;.,.,,,..,_ 
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i'llfl rest; and finding none, he saitk, I will return unto my 
house whence I car11ie out. 2 5. And when he cometh, he findeth 
it swept and ga1"fl,ished. 2 6. Then goeth he, and taketh to him 
seven other spirits more wicked than himself; and they enter in, 
and dwell tlwre: and the last state of that man is worse than 
the first."-The relation between ver. 23 and the verses which 
precede and follow has been thought so obscure by De Wette 
and Bleek, that they give up the attempt to explain it. In 
itself the figure is clear. It is that of a troop which has been 
dispersed by a victorious enemy, and which its captain seeks 
to rally, after having put the enemy to flight; but false allies 
hinder rather than promote the rallying. Is it so difficult to 
understand the connection of this figure with the context 1 
The dispersed army denotes humanity, which Satan has con
quered; the chief who rallies it is Jesus; the seeming allies, 
who have the appearance of fighting for the same cause as 
He does, but who in reality scatter abroad with Satan, are 
the exorcists. Not having conquered for themselves the 
chief of the kingdom of darkness, it is only in appearance 
that they can drive out his underlings; in reality, they serve 
· no end by those alleged exploits, except to strengthen the 
previous state of things, and to keep up the reign of the 
ancient master of the world. Such is the object which the 
following illustration goes to prove. By the thrice-repeated 
ilµ.ov, me, of ver. 2 3, there is brought into relief the decisive 
importance of tlie part which Jesus plays in the history of 
humanity ; He is the impersonatioh of the kingdom of God ; 
His appearance is the advent of a new power. The words 
CT!Wp1r£tew, to disperse, and CTVl!U.''f€LV, to gather together, are 
found united in the same sense as here, John·x. 12-16. 

The two following verses serve to illustrate the saying of 
ver. 23, as vers. 21 and 22 illustrated the declaration of ver. 
20. They are a sort of apologue poetically describing a cure 
wrought by the means which the exorcists employ, (@,cl) the 
end of which is to show, that to combat Satan apart from 
Christ, his sole conqueror, is to work for him and against 
God; comp. the opposite case, ix. 49, 50. The exorcist has 
plied his art; the impure spirit has let go his prey, quitted 
his dwelling, which for the time has become intolerable to 
him. But two things are wanting to the cure to make it 
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real "and durable. First of all, the enemy has not been 
conquered, bound; he has only been expelled, and he is free 
to take his course of the world, perhaps to return; Jesus, on 
the other hand, sent the malignant spirits to their prison, the 
abyss whence they could no longer come forth till the judg
ment (viii. :31, iv. 34). Then the house vacated is not 
occupied by a new tenant, who can bar the entrance of it 
against the old one. Jesus, on the contrary, does·not content 
Himself with expelling the demon ; He brings back the soul 
to its God ; He replaces the unclean spirit by the Holy 
Spirit. A.s a relapse after a cure of this sort is impossible, 
so is it probable and imminent in the former case. Every 
line of the picture in which Jesus represents this state of 
things is charged with irony. The spirit driven· out walks 
through dry pla!!es. This strange expression was probably 
borrowed from the form~of exorcism. The spirit was 
relegated to the desert, the presumed abode of evil spirits 
(Tob. viii. 3; Baruch iv. 35). The reference Was the same 
in the symbolical sending of the goat into the wilderness jm· 
Azazel, the prince of the devils. 

But the malignant spirit, after roaming for a time, begins 
to regret the loss of his old abode ; would it not be well, he 
asks himself, to return to it ? He is so sure that he needs 
only to will it, that he exclaims with sarcastic gaiety : I will 
return unto my house. A.t bottom he knows very well that 
he has not ceased to be the proprietor of it ; a proprietor is 
only dispossessed in so far as he is replaced. First he deter
mines to reconnoitre. Having come, he finds that the house 
is disposable (uxoXatona, Matt.). He finds what is better 
still : the exorcist has wGrked with so much success, that the 
house has recovered a most agreeable air of propriety, order, 
and comfort since his departure. Far, therefore, from being 
closed against the malignant spirit, it is only better prepared 
to receive him. Jesus means thereby to describe the restora
tion of the physical and mental powers conferred by the half 
cures which He is stigmatizing. A.new there is a famous 
work of destruction to be accomplished-Satan cares for no 
other-but this time it is not to be done by halves. And 
therefore there is need for reinforcement. Besides, it is a 
festival; there is need of friends. The evil spirit goes off to 
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seek a. number of companions sufficient to finish the work 
which had been interrupted. These do not require a second 
bidding, and the merry crew throw themselves into their 
dwelling. This time, we may be sure, nothing will be want
ing to the physical, intellectual, and moral destruction of the 
possessed. Such was the state in which Jesus had found 
the Gergesene demoniac (viii. 29), and probably also Mary 
Magdalene (viii. 2). This explains in those two cases the 
words Legion (viii. 30) and seven devils (viii. 2), which are 
both symbolical expressions for a desperate state resulting 
from one or more relapses.-N othing is clearer than this 
context, or more striking than this scene, in which it is 
impossible for us to distinguish fully between what belongs 
to the idea and what to the figure. Thus has Jesus succeeded 
in retorting upon the exorcists, so highly extolled by His 
adversaries, the reproach of being auxiliaries of Satan, which 
they had dared to cast on Him. Need we wonder at the 
enthusiasm which this discourse excited in the multitude, and 
at the exclamation of the woman, in which this feeling of 
admiration finds utterance 1 

3d. Vers. 27, 28.1 The Incident.-" And it came to pass, as 
He spake these things, a certain woman of the cornpany lifted 
np ke1· voice, and said unto Rim, Blessed is the womb that bare 
Thee, and the paps which Thou hast sucked. 2 8._ But He said, 
Yea, rather, blessed m·e they that hea1· the word of God, and keep 

, it." Perhaps, like Mary Magdalene, this woman had herself 
experienced the two kinds of healing which Jesus had been 
contrasting. In any case, living in a society where scenes of 
the kind were passing frequently, she had not felt the same 
difficulty in apprehending the figures as we, to whom they are 
so strange.-Jesus in His answer neither denies nor affirms the 
blessedness of her who gave Him birth. All depends on this, if 
she shall take rank in the class of those whom alone He declares 
to be blessed. The true reading appears to be µ,evovrye, µ,evovv. 
-" There is undoubtedly a blessedness;" rye (the restricting 
particle as always): "at least for those who ..• " 

Does not this short account bear in itself the seal of its historical 
reality 1 It is altogether peculiar to Luke, and suffices to demou-

1 Yer. 28. 'l'he Mss. are divided between ,um»r1 (T. R.) and ,...,,v, (Alex.).-
8 M.ij. lf Jl:lnn. It. omit .. v,,.., after tp~"-a.rtuon,,. 



70 THE GOSPEL OF LUKE. 

strate the originality of the source from which this whole piece waa 
deri 1·ed. For this incident could not possibly stand as a narrative by 
itself; it must have formed part of the account of the entire scene. 

The allegorical tableau, ver. 24 et seq., is set by Matthew in an 
altogether different place, and so as to give it a quite different ap
plication (xii. 43 et seq.). The words with which it closes, "Even 
so shall it be al,so unto this wicked generation," prove that it is applied 
in that Gospel to the Jewish people taken collectively. The old 
form of possession was the spirit of idolatry; that of the present, 
seven times worse, is the Rabbinical pride, the pharisaic formalism 
and hypocrisy, which have dominion over the nation in the midst 
of its monotheistic zeal. The stroke which will fall upon it will be 
seven times more terrible than that with which it was visited when 
it was led into captivity in Jeremiah's day. This application is 
certainly grand and felicitous. But it forces us entirely to separate 
this scene, vers. 24-26, as the first Gospel does, from the preceding, 
vers. 21, 22, which in Matthew as well as in Luke can only refer 
to the healing of cases of possession ; and yet those two scenes are 
indisputably the pendants of one another.· Gess understands the 
application of this word in Matthew to the Jewish people in a 
wholly different sense. The first cure, according to him, was the 
enthusiastic impulse of the people in favour of Jesus in the beginning 
of His Galilean ministry; the relapse referred to the coldness which 
had followed, and which had obliged Jesus to teach in parables. 
But nowhere does Jesus make so marked an allusion to that crisis, 
to which probably the conscience of the people was not awakened. 
Would it not be better in this case to apply the first cure to the 
powerful effect produced by John the Baptist 1 "Ye were willing for 
a season," says Jesus Himself, "to rejoice in his light" (John v. 35). 
Anyhow, what leads Matthew to convert the second scene into a 
national apologue, instead of leaving it with its demonological and 
individual application, is his insertion, immediately before, of the 
saying which relates to blasphemy against the Holy Spirit,-a saying 
which in Mark also follows the scene of the combat between the 
strong man and the stronger man. When, after so grave an utterance, 
Matthew returns to the scene (omitted by Mark) of the spirit 
recovering possession of his abandoned dwelling, he must necessarily 
give it a different bearing from that which it has in Luke. The 
superiority of Luke's account cannot appear doubtful to the reader 
who has caught the admirable connection of this discourse, and the 
striking meaning of all the figures which Jesus uses to compose 
those two scenes. As to the true position of the saying about the 
blasphemy agamst the Holy Spirit, the question will be discussed 
chap. xii. 

4th. Vers. 29-36. Tlie Seeond Diseourse.-This is the answer 
of Jesus to the demand which was addressed to Him to work 
a miracle. proceeding from heaven (ver. 16). Strauss does 
not think that Jesus could have reverted to so secondary a 
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question after the extremely grave charge with which He had 
been assailed. We have already pointed out the relation 
which exists between those two subjects. The miracle pro
ceeding from heaven was claimed from Jesus as the only 
means He had of clearing Himself from the suspicion of com
plicity with Satan. In the first part of His reply, Jesus 
speaks of the only sign of the kind which shall be granted to 
the nation (vers. 29-32); in the second, of the entire suffi
ciency of this sign in the case of every one who has the eye 
of his soul open to behold it (vers. 33-3'6). 

Vers. 29-32.1 The Sign from, Heaven.-" And when tke 
people thronged together, He began to say, This is an e'l:il 
generation: they seek a sign; and there shall no sign be given 
it, but the sign of Jonas. 3 0. For as Jonas was a sign unto 
the Ninevites, so shall also the Son of man be to this genera
tion. 31. The queen of the south shall rise up in tke fudgment 
with tke men of tki,s generation, and condemn them: for she 
came from tke utmost parts of the earth to hear tke wisdom of 
Solomon; and, behold, a greater than Solomon is here. 32. 
The men of Nine't:ek shall rise up in tke i udgment with tliis 
generation, and shall condemn it : for they repented at tke 
preaching of Jonas; and, behold, a greater than Jonas is here.'! 
-During the previous scene, a crowd, growing more and more 
numerous, had gathered ; and it is before it that Jesus gives 
t_he following testimony against the national unbelief. In. the 
wav,,,pa, wicked, t4ere is an allusion to the diabolical spirit 
which had dictated the call for a sign (wetpatov-re~, ver. 16). 
-The point of comparison between Jonas and Jesus, according 
to Luke, appears at first sight to be only the fact of their 
preaching, while in Matt. xii. 39, 40 it is evidently the 
miraculous deliverance of the one and the resurrection of the 
other. M. Colani concludes from this differi>'\~e that Matthew 
has materialized the comparison which J ei:ms gave forth in a 
purely moral sense (Luke).2 But it must not be forgotten 
that Jesus says in Luke, as well as in Matthew: "The Son 
of man shall be (erTTat) a sign," by which He cannot denote 

1 Yer. 29. 5 Mjj. repeat ,-m,. after ,zu.-n, read ~""'" instead of ,..-,~"'""• and 
omit the words .... ..-pol{m,,.•• (taken from Matthew).-Yer. 32. 12 Mjj. 80 Mnn. 
Syr""h. It. read Nm•11.-,., instead of N"'"'· •·. 

2 Juwi Christ et ks croyanceJJ MeJJsianiques, etc., p. 111, 
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His present preaching and appearance, the Fut. necessarily 
referring to an event yet to come,-an event which can be no 
other than the entirely exceptional miracle of His resurrection. 
They ask of Jesus a sign €~ ovpavov, proceeding from heaven, 
ver. 16. His resurrection, in which no human agency inter
venes, and in which divine power appears alone, fuUy satisfies, 
and only satisfies, this demand. This is the feature which 
Peter asserts in Acts ii. 24, 32, iii. 15, etc.: "God hath 
raised up Jesus." In John ii. 19, Jesus replies to a similar 
demand by announcing the same event. The thought in Luke 
and Matthew is therefore exactly the same : " It was as one 
who had miraculously escaped from death that Jonas pre
sented himself before the Ninevites, summoning them to 
anticipate the danger which threatened them ; it is as the 
risen One that I (by my messengers) shall proclaim salvation 
to the men of this generation." Which of the two texts is it 
which reproduces the answer of our Lord most exactly ? But 

• our passage may be parallel with Matt. xvi. 4, where the form 
is that of Luke. As to the words of Matt. xii. 39, 40, they 
must be authentic. No one would have put into the mouth 
of Jesus the expression, tkne days and three nights, when 
Jesus had actually remained in the tomb only one day and 
two nights. 

But how shall this sign, and this preaching which will 
accompany it, be receive<l ? It is to this new thought that 
vers. 31 and 32 refer. Of the two examples which Jesus 
quotes, Matthew puts that of the Ninevites first, that of the 
queen of Sheba second. Luke reverses the order. Here 
again it is easy to perceive the superiority of Luke's text. 
1. Matthew's order has been determined by the natural 
tendency to bring the example of the Ninevites into immediate 
proximity with what Jesus_ has been saying of Jonas. 2. 
Luke's order presents an admirable gradation: while the 
wisdom of Solomon sufficed to attract the queen of Sheba 
from such a distance, Israel demands that to the infinitely 
.lugher wisdom of Jesus there should be added a sign from 
heaven. This is serious enough. But matters will be still 
worse : while the heathen of Nineveh were converted by the 
voice of Jonas escaped from death, Israel, at the sight of 
Jesus raised from tpe dead, shall not be converted.-Comp. 
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as to the Queen of the South, 1 Kings x. 1 et seq. Seba seems 
to have been a part of Arabia-Felix, the modern Yemen. 
'Eryep0~anat, shall 1·ise up from her tomb on the day of 'the 
great awakening, at the same time as the Jews (µ,ETa, with, 
not aqainst), so that the blindness of the latter shall appear 
in full light, contrasted with the earnestness and docility of 
the heathen queen. The word &voprov, " the men of this gene
ration," certainly indicates a contrast with her female sex .. 
Indeed, this term IJ,vopEc;, men, does not reappear in the fol
lowing example, where this generation is not compared with a 
woman. Perhaps the choice of the first instance was sug
gested to Jesus by the incident which had just taken place, 
vers. 27, 28.-The word dvatrr~(jovrat, ver. 32, shall rise iip, 
denotes a more advanced degree of life than eryep0~(jovrat 
(shall awake). These dead are not rising from their tombs, 
like the queen of Sheba; they are already in their place 
before the tribunal as accusing witnesses. How dramatic is 
everything in the speech of Jesus ! and what variety is there 
in the smallest details of His descriptions l 

Vers. 33-36.1 The Spiritual Eye.-" No man, when he hath 
lighted a candle, pntteth it in a secret place, neither under the 
bushel, but on the candlestick, that they which come in may see 
the light. 34. The light of the body is the eye: therefore when 
thine eye is single, thy whole body also is full of light; but when 
thine eye is evil, thy whole body is full of da1·kness. 3 5. Take 
heed, therefore, tltat the light which is in thee be not darkness. 
36. If thy wlwle body, theref01·e, be full of light, having no part 
dark, the whole shall be full of light, as when the bright shining 
of a candle doth give tliee ligkt."-Christ,-such is the sign 
,from heaven whose light God will diffuse over the world. 
He is the lamp which gives light to the house. God has not 
lighted it to allow it to be banished to an obscure corner ; He 
will put it on a candlestick, that it may shine .before the eyes 
of all; and this He will do by means of the resurrection. 

1 Ver. 33. l:t B. C. D. U. r. several Mnn. Syr. It•liq_ omit i, after,.,;,.;. In
stead of "P""' .. ••• which the T. R. reads, with some Mnn., all the other documents 
read "f""'"""'·-The Mss. are divided between"" tp,yyo; (T. R.) and,,.. tp.,, (Alex.), 
which appears to be taken from viii. 16.-Ver. U. 6 Alex. add u,u after ,tp/a,}.,,_,; 
(the first).-~. B. D. L. A. It. Vg. omit ••• after ,.-.. ,.-K. L. M. X. rr. some 
Mnn. ltaliq., ,u.-o:, instead of ,.-..... -K. M. U. X. II. 50 Mnn. lt,P1•riquo, add ,n·•• 
after ,;,.,.,,,..,.-Ver. 36. D. Syr""". ltP1•rique, omit this verse. 
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KplY1rT~v, a place out of view, under a bed, e.g. (viii. 16). 
Tov µ,oowv, not a bushel, but the bushel ; there is but one in 
the house, which serves in turn as a measure, a dish, or a 
lantern.1-But it is with this sign in relation to our soul, as 
with a lamp relatively to our body, ver. 34. To the light 
which shines without there must be a corresponding organ in 
the individual fitted to receive it, and which is thus, as it 
were, the lamp within. On the state of this organ depends 
the more or less of light which we receive from the external 
lurginary, and which we actually enjoy. In the body this 
organ, which by means of the external light forms the light 
of the whole body, the hand, the foot, etc., is the eye; every• 
thing, therefore, depends on the state of this organ. For the 
soul it is--J esus does not say what, He leaves us to guess
the heart, ,cap<>ia; comp. Matt. vi. 21 and 22. The under• 
standing, the will, the whole spiritual being, is illuminated by 
the divine light which the heart admits. With every motion 
in the way of righteousness there is a discharge of light over 
the whole soul 'A'11'">,,ov~, single, and hence in this place,
which is in its original, normal state; 'lrOV'TJp6~, corrupted, and 
hence diseased, in the meaning of the phrase 71'0117/p<M ixew 
to be ill. If the Jews were right in heart, they would see the 
divine sign put before their eyes as easily as the Queen of 
the South and the Ninevites perceived the less brilliant sign 
placed before them ; but their heart is perverse : that organ 
is diseased ; and hence the sign shines, and will shine, in vain 
before their view. The light without will not become light 
in them. 

Ver. 3 5. It is supremely important, therefore, for every 
one to watch with the greatest care over the state of this 
precious organ. If the eye is not enlightened, what member 
of the body will be so 1 The foot and hand will act in the 
darkness of night. So with the faculties of the soul when 
the heart is perverted from good.-Ver. 36. But what a 
contrast to this condition is formed by that of a being who 
opens his heart fully to the truth, his spiritual eye to the 
brightness of the lamp which has been lighted by God Him
self l To avoid the tautology which the two members of the 
verse seem to present, we need only put the emphasis diffe-

1 M. F. Bovet, Voyage en Terre-Sainte, p. 312. 
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rently in the two propositions : in the first· on ())\.ov, whole; and 
in the second on cprorew6v, full of light, connecting this word 
immediately with the following as its commentary : full oj 
light as when . • • The very position of the words forbids 
any other grammatical explanation; and it leads us to this 
meaning : " When, through the fact of the clearness of thine 
eye, thy whole body shall be penetrated with light, without 
there being in thee the least trace of darkness, then the 
phenomenon which will be wrought in thee will resemble 
what takes place on thy body when it is placed in the rays 
of a luminous focus." Jesus means, that from the inward 
part of a perfectly sanctified man there rays forth a splendour 
which glorifies the external man, as when he is shone upon 
from without. It is glory as the result of holiness. The 
phenomenon described here by Jesus is no other than that 
which was realized in Himself on the occasion of His trans
figuration, and which He now applies to all believers. Passages 
such as 2 Cor. iii. 18 and Rom. viii. 29 will always be the 
best commentary on this sublime declaration, which Luke 
alone has preserved to us, and which forms so perfect a con
clusion to this discourse. 

Bleek having missed the meaning of this saying, and of the piece 
generally, accuses Luke of having placed it here without ground, 
and prefers the setting which it has in Matthew, in the middle of the 
Sermon on the Mount, immediately after the maxim : "Where your 
treasure is, there will your heart be also." Undoubtedly this 
context of Matthew proves, as we have recognised, that the eye of 
the soul, according to the view of Jesus, is the heart. But what 
disturbs the purity of that organ is not merely avarice, as would 
appear from the context of Matt. vi. It is sin in general, perversity 
of heart hostile to the light ; and this more general application is 
precisely that which we find in Luke. This passage has been 
placed in the Sermon on the Mount, like so many others, rather 
because of the association of ideas than from historical reminiscence. 
The context of Luke, from xi. 14 to ver. 36, is without fault. On 
the one side the accusation and demand made by the enemies of 
Jesus, vers. 15, 16, on the other the enthusiastic exclamation of 
the believing woman, vers. 27, 28, furnish Jesus with the starting
points for His two contrasted descriptions,-that of growing blind
ness which terminates in midnight darkness, and that of gradual 
illumination which leads to perfect glory. We may, after this, 
estimate t,he justness of Holtzmann's judgment: "It is impossible 
to connect this passage about light, in a simple and natural way, 
with the discourse respecting Jonas." 

.. 
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8. Tlie Dinner at a Pharisee's House: xi. 37-xii. 12.
Agreeably to the connection established by Luke himself 
(xii. 1), we join the two pieces xi. 37-54 and xii. i-12 in 
one whole. Here, so far as Galilee is concerned, we have the 
culminating point of the struggle between Jesus and tl1e 
pharisaic party. This period finds its counterpart in Judea, 
in the scenes related John viii.-x. The background of the 
conflict which now ensues, is still the odious accusation re
futed in the previous passage. The actual situation assigned 
to the repast is, according to Boltzmann, merely a fiction, the 
idea of which had been suggested to Luke by the figures of 
vers. 39 and 40. Is it not more natural to suppose that the 
images of vers. 39 and 40 were suggested to Jesus by the 
actual situation, which was that of a repast 1 It is true, a 
great many of the sayings which compose this discour-se are 
found placed by Matthew in a different connection ; they 
form part of the great discourse in which J esns denounced 
the divine malediction on the scribes and Pharisees in the 
temple a few days before His death (Matt. xxiii). But first 
it is to be remarked, that Boltzmann gives as little credit to 
the place which those sayings occupy in the composition of 
Matthew, as to the " scenery " of Luke. Then we have 
already found too many examples of the process of aggrega
tion used in the first Gospel, to have our confidence shaken 
thereby in the narrative of Luke. We shall inquire, there
fore, with impartiality, as we proceed, which of the two 
situations is that which best suits the words of Jesus. 

This piece contains : 1st. The rebukes addressed to the 
Pharisees (vers. 37-44); 2d. Those addressed to the scribes 
(vers. 45-54); 3d. The encouragements given to the disciples 
in face of the animosity to which they are exposed on the 
part of those enraged adversaries (xii. 1-12). 

1st. To the Phai·isees: vers. 37-44.-.Vers. 37 and 38.1 

The Occasion.-This Pharisee had probably been one of the 
hearers of the previous discourse ; perhaps one of the authors 
of the accusation raised against Jesus. He had invited Jesus 
along with a certain number of his own colleagues (vers. 
45 and 53), with the most malevolent intention. Thus is 

1 Ver. 38. Instead of ,;.,, ,d"vf'"'" .,,.,, D. Syr0••. JtPlerlque, V g. Tert. : oip;o:.,, 
J~tl.JtfiM[Al'IOS O ea:.u'1'111 AEJ"'ilt' )1a'1'1.-
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explained the tone of Jesus (ver. 39 et seq.), which some 
commentators have pronounced impolite (!). The reading 
of some Fathers and V ss., " He began to doubt ( or to murmur, 
as Statcptveu8at sometimes means in the LXX.), and to say," 
is evidently a paraphrase.-''Apurrov, the morning .meal, as 
oe'i,rvov, the principal meal of the day. The meaning of the 
expression elue)l.0wv ave,reuev is this : He seated Himself 
without ceremony, as He was when He entered. The 
Pharisees laid great stress on the rite of purification before 
meals (Mark vii. 2-4; Matt. xv. 1-3); and the Rabbins put 
the act of eating with unwashed hands in the same category 
as the sin of impurity. ]from the surprise of His host, Jesus 
takes occasion to stigmatize the false devotion of the Pharisees ; 
He does not mince matters ; for after what has just passed 
(ver. 15), war is openly declared. He denounces: 1st. The 
hypocrisy of the Pharisees (vers. 39-42); 2d. Their vain
glorious spirit (ver. 43); 3d; The evil influence which their 
false devotion exercises over the whole people (ver. 44). 

Vers. 39-42.1 Their Hypocrisy.-" And the Lord said unto 
him, Now do ye Pharisees 1nake clean the.outside of the eup and the 
platter; but your inward part is full of ravening and wicked
ness. 40. Ye fools, did not He that made that which is without, 
make that which is within also ? 41. Rather give alms of such 
things as are within ; and, behold, all things are clean unto you. 
42. Biit woe unto you, Pharisees! for ye tithe mint and 'l'Ue, 
and all manner of herbs, and pass over fudgment and the love 
of God: these ought ye to have done, and not to leai•e the other 
•undone."-God had appointed for His people certain washings, 
that they might cultivate the sense of moral purity in His 
presence. And this is what the Pharisees have brought the 
rite to ; multiplying its applications at their pleasure, they 
think themselves excused thereby from the duty of heart 
purification. Was it possible to go more directly in opposi
tion to the divine intention: to destroy the practice of the 
duty by their practices, the end by the means 1 Meyer and 
Bleek translate vvv, now, in the sense of time : " Things have 
now come to such a pass with you . . ." It is more natural 
to give it the logical sense which it often has: "Well now! 
There you are, you Pharisees l I take you in the act." If, 

1 Ver. 42, ~•- B. L. 2 Mnn., .,,.,..,,., instead of a.fm,.,. 
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in the second member of the verse, the term T6 lcn:,,Oev, t!M 
inward part, was not supplemented by vµ,wv, your inward 
part, the most natural sense of the first member would be this : 
"Ye make clean the outside of the vessels in which ye serve 
up the repast to your guests." Bleek maintains this mean
ing for the first proposition, notwithstanding the 11µwv in the 
second, by joining this pron. to the two substantives ap1ra7ijr;; 
and 1rov1Jplar;;: "But the inside [ of the cups and platters J is 
full [of the products] of your ravenings and ymtr wickedness." 
But, 1. This connection of uµwv is forced; 2. Ver. 40 does 
not admit of this sense, for we must understand by Him who 
made both that which is without and that which is within, the 
potter who made the plates, the goldsmith who fashioned the 
cups, which is absurd. As in ver. 40 the o 7rotr,ua<;, He that 
'rnade, is very evidently the Creator, the inward part, ver. 40 
and ver. 39, can only be that of man, the heart., We must 
therefore allow an ellipsis in ver. 39, such as frequently 
occurs in comparisons, and by which, for the sake of concise
ness, one of the two terms is suppressed in each member of 
the comparison : " L1ke a host who should set before his 
guests plates and cups perfectly cleansed outside, [but full ot 
filth inside], 39a, ye think to please God by presenting to 
Him [your bodies purified by lustrations, but at the same 
time] your inward part full of ravening and wickedness, 39b." 
The inward part denotes the whole moral side of human life. 
'Ap1rary17, ravening-avarice carried out in act ; 1rov11p{a, 
wickedness-the inner corruption which is the source of it. 
Jesus ascends from sin in act to its first pl'inciple. 

The apostrophe, ye fools, ver. 40, is then easily understood, 
as well as the argument on which it rests. God, who made 
the body, made the soul abo ; the pmification of the one 
cannot thel'efore, in His eyes, be a substitute for the other. 
A well-cleansed body will not render a polluted soul acceptable 
to Him, any more than a brightly polished platter will render 
distasteful meat agreeable to a guest; for God is a spirit.. 
This principle lays pharisaism in the dust. Some commen
tators have given this verse another meaning, which Luther 
seems to adopt: "The man who has made (pure) the outside, 
has not thereby made (pure) the inside." But this meaning 
of 1rote'i.v is inadmissible. and the olix heading the proposition 
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proves that it is interrogative.-The meaning of the parallel 
passage in Matt. xxiii. 25, 26 is somewhat different: "The 
contents of the cup and platter must be purified by filling 
them only with goods lawfully acquired ; in this way, the 
outside, should it even be indifferently cleansed, will yet be 
sufficiently pure." It is at bottom the same thought, but 
sufficiently modified in form, to prove that the change cannot 
be explained by the use of one and the same written source. 
but must arise from ora~ tradition.-To the 1·ebuke admini
stered there succeeds the counsel, ver. 41. We have trans
lated 7rA1JV by rather. The literal sense, excepting, is thus 
explained: "All those absurdities swept away, here is what 
alone remains." At first sight, this saying appears to corre
spond with the idea expressed in Matthew's text, rather than 
with the previous saying in Luke. For the expression 'Ttt evov"Ta, 
that which is within, cannot in this verse refer to the inward 
:part of man, but denotes undoubtedly the contents of the 
c.nps and platters. But it is precisely because "Tii evov"Ta, that 
which is within, is not at all synonymous with euw0€v, the 
inward part, in the preceding context, that Luke has employed 
a different expression. Tti evona, the contents of the cups and 
platters, denotes what remains in those vessels at the close of 
the feast. The meaning is : " Do you wish, then, that those 
meats and those wines should not be defiled, and should not 
defile you ? Do not think that it is enough for you carefully 
to wash your hands before eating ; there is a surer means : 
let some poor man partake of them. It is the spirit of love, 
0 ye Pharisees, and not material lustrations, which will 
purify your banquets." Kat laov, and behold; the result will 
be produced as if by magic. Is it not selfishness which is 
the real pollution in the eyes of God? The MT€, give, is 
opposed to ap7ra'Y1J, ravening, ver. 39.-This saying by no 
means includes the idea of the merit of works. Could Jesus 
fall into pharisaism at the very moment when He was laying 
it in the dust? Love, which gives value to the gift, excludes 
by its very nature that seeking of merit which is the essence 
of pharisaism. 

The a'XM, but, ver. 42, sets the conduct of the Pharisees 
in opposition to that which has been described ver. 41, in 
order to condemn· them by a new contrast; still, however, iii 
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is the antithesis between observances and moral obedience. 
Every Israelite was required to pay the tithe of his income 
(Lev. xxvii 30; Num. xviii. 21). The Pharisees had ex
tended this command to the smallest productions in their 
gardens, such as mint, rue, and herbs, of which the law had said 
nothing. Matthew mentions other plants, anise and cummin 
(xxiii. 23). Could it be conceived that the one writer could 
have made so frivolous a change on the text of the other, or 
on a common document 1-In opposition to those pitiful 
returns, which are their own invention, Jesus sets the funda
mental obligations imposed by the law, which they neglect 
without scruple. Kpwi~, _j1idgment; here the discermnent 
of what is just, the good sense of the heart, including justice 
and equity (Sirach xxxiii 34). Matthew adds iX1:o~ and 
7r{un~, mercy and faith, and omits the l(n)e of God, which 
Luke gives. The two virtues indicated by the latter corr~ 
spond to the two parts of the summary of the law.-Th9 
moderation and wisdom of Jesus are conspicuous in the laet 
words of the verse ; He will in no wise break the old legal 
mould, provided it is not kept at the expense of its contents. 

Ver. 4 3.1 Vainglory.-" Woe unto you, Pharisees ! .for Y"
l(n)e the uppermost seats in the synagogues, and greetings in the 
rnarkets."-The uppermost seats in the synagogues were 
reserved for the doctors. This rebuke is found more fully 
developed, xx. 45-47. 

Ver. 44. Contagioiis Infliwnce.-" Woe unto you, scrihes and 
Pharisees, hypocrites ! for ye are as graves which appear not, 
and the men that walk over them are not aware of them."
J esus by this figure describes the moral fact which He else
where designates as the leaven of the Pharisees. According 
to Num. xix. 16, to touch a grave rendered a man unclean 
for seven days, as did the touch of a dead body. Nothing 
more easy, then, than for one to defile himself by touching 
with his foot a grave on a level with the ground, without 
even suspecting its existence. Such is contact with the 
Pharisees ; men think they have to do with saints : they 
yield themselves up to their influence, and become infected 

1 Ver. 43. tt B. C. L. some Mnn. Syr""'. l!;P1'dque, omit -yprq.<µ.a,.-,,, '"'' <f!a,pura., .. 
.,,,,.,,.p,.-«1, which the T. R. here adds with the other documents (taken from 
Matthew). 
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with their spirit of pride and hypocrisy, against which they 
were not put on their guard. In Matthew (xxiii 2 7), the same 
figure receives a somewhat diffel'ent application. A man looks 
with complacency at a sepulchre well built and whitened, 
and admires it. But when, on reflection, he says : Within 
there is nothing save rottenness, what a different impression 
does he experience ! Such is the feeling which results from 
observing the Pharisees.-That the two texts should be 
borrowed from the same document, or taken the one from the 
other, is quite as inconceivable as it is easy to understand 
how oral tradition should have given to the same figure those 
two different applications. 

2d. To the Scribes: vers. 45-54. A remark made by a 
scribe gives a new turn to the conversation. The Pharisees 
were only a religious party ; but the scribes, the experts in 
the law, formed a profession strictly so called. They were 
the learned, the wise, who discovered nice prescriptions· in the 

· law, such as that alluded to in ver. 42, and gave them over 
for the observance of their pious disciples. The scribes 
played the part of clerical guides. The majority of them 
seem to have belonged to the pharisaic party; for we meet 
with no others in the N. T. But their official dignity gave 
them a higher place in the theocracy than t_hat of a mere 
party. Hence the exclamation of him who here interrupts 
Jesus : " Thus saying, Thou reproachest us, us scribes also," 
which evidently constitutes in his eyes a much graver offence 
than that of reproaching the Pharisees. In His answer Jesus 
upbraids them on three grounds, as He had done the Pharisees: 
1st. Religious intellectualism (ver. 46); 2d. Persecuting fanati
cism (vers. 47-51); 3d. The pernicious influence which they 
exercised on the religious state of the people (ver. 52).
Vers. 5 3 and 5 4 describe the end of the feast. 

Vers. 45 and 46.1 Literalism.-" Then answered one of the 
lawyers, and said itnto him, Master, thus saying thou .re
proackest us also. 46. And He said, Woe unto yfYU, also, ye 
lawyers ! for ye lade men with burdens grievous to be borne, and 
ye yourselves touch. not the biirdens with one of your fingers."
There seems to be no essential difference between the terms 

1 Ver. 46. G. M. some Mnn. JtP1•riqu•, Vg., s» ,,.., ),.,.,,..,.., instead of ,., ,.,.,, 

VOL. II. 
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voµud1r;, J10µooioaq,ca">.or;, and 7paµµ,aTe6c;. See ver. 5 3 ; and 
comp. ver. 52 with Matt .. xxiii. 13. Yet there must be a 
shade of difference at least between the words ; according to 
the etymology, voµ,i,c6r; denotes the expert, the casuist, who 
discusses doubtful cases, the Mosaic jurist, as Meyer says; 
voµootoau,caXor;, the doctor, the professor who gives public or 
private courses of Mosaic law ; ,ypaµµ,aTem would include in 
general all those who are occupied with the Scriptures, either 
in the way of theoretical teaching or practical application. 

Our Lord answers the scribe, as He had answered the, 
Pharisee, in three sentences of condemnation. The first 
rebuke is the counterpart of that which He had addressed in 
the first place to the latter, to wit, literalism ; this is the 
twin brother of formalism. The paid scribes were infinitely 
less respectable than the generality of the Pharisees. As to 
those minute prescriptions which they discovered daily in the 
law, and which they recommended to the zeal of devotees, 
they had small regard for them in their own practice. They· 
seemed to imagine that, so far as they were concerned, the 
knowing dispensed with the doing. Such is the procedure 
characterized by Jesus in ver. 46. Constantly drawing the 
heaviest burdens from the law, they bind them on the 
shoulders of the simple. But as to themselves, they make 
not the slightest effort to lift them. 

Vers. 4 7-51.1 Persecuting (J,rtkodoxy.-" Woe 1tnto you! for 
ye build the sepulchres of the pro-phets, and yOU1· fathers killed 
them. 48. Truly ye are witnesses that ye allow the deeds of 
your fathers: for they indeed killed them, and ye build their 
sepulchres. 49. Therefore also said the wisdom of God, I will 
send them prophets and apostles, and some of them they shall 
slay and persecute: 50. That the blood of all the prophets, 
wkiek was shed from the foundation of the world, may be re
quired of this generation; 51. From the blood of Abel, unto the 
blood of Zacharias, which pm-ished between the altar and tlte 
temple : verily I say unto you, it shall be . required of thi,s 
_generation." Head religion is almost always connected with 
hatred of living piety, or spiritual religion, and readily becomes 

1 Ver. 47. N*. C.,,.,., o, instead of o, 3,.-Ver. 48. N. B. L., µap.-vp,, ,r.-sinstead 
of µ«p.-vp11.,., (taken from Matthew).-N. B. D. L. niau4_ omit ,.., .. ,.,, "'" ........... 
after .,,.;J,µ .. .-,.-Ver. 49. Ma.rcion omitted vers. 49-51. 
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pel"$ecuting.-All travellers, and particularly Robinson, men
tion the remarkable tombs, called tombs of the prophets, whic4 
are seen in the environs of Jerusalem. It was perhaps at 
that time that the Jews were busied with those structures; 
they thought thereby to make amends for the injustice of 
their fathers. By a bold turn, which translates the external 
act into a thought opposed to its ostensible object, but in 
accordance with its real spirit, Jesus says to them: "Your 
fathers killed ; ye bury ; therefore ye continue and finish 
their work." In the received reading, µ,apTvpE'iTe, ye bear 
witness, signifies: "When ye bury, ye give testimony to the 
reality of the bloodshed committed by your fathers." But the 
.Alex. reading µ,apTvp€r; ecrre, ye are witnesses, is undoubtedly 
preferable. It includes an allusion to the official part played 
by witnesses in the punishment of stoning (Deut. xvii. 7 ; 
Acts vii 58). It is remarkable that the two t.erms µ,apTvr;, 
witness, and uvvevoo«e'iv, to· approve, are also found united in 
the description of Stephen's martyrdom. They seem to have 
had a technical significance. Thus : " Ye take the part of 
witnesses and consummators of your fathers' crimes." The 
reading of the Alex., which omit avTwv Tit P.V'TJP,Ew, their graves, 
at the end of ver. 48, has a forcible conciseness. Unfortun
ately those MSS. with the T. R. read avTovr; after a1r€KTewav; 
and this regimen of the first verb appears to settle that of the 
second.-In connection with the conduct of the Jews toward 
their prophets, whom they slew, and honoured immediately 
after their death, the saying has been rightly quoted: sit licet 
divus, dummodo non vivv,s.-The parallel passage in Matthew 
(xxiii 29-31) has a rather different. sense: "Ye say, If we 
had been in the days of our fathers, we would not have been 
partakers with them in the blood of the prophets; Wherefore yo 
witness against yourselves, that ye are the children of them which 
killed the prophets." The oneness of sentiment is here proved, 
not by the act of building the tombs, but by the word 
children. The two forms show such a difference, that they 
could not proceed from one and the same document. ' That of 
Luke ap11cars every way preferable. In Matthew, the relation 
between the words put by Jesus into the mouth of the Jews, 
ver. 3 0, and the building of the tombs, ver. 2 9, is not clear. 

-"ut rovro ,ea(: "And because the matter is really so, not-
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withstanding appearances to the contrary, the wisdom of Goel 
hath said." What does Jesus understand by the wisdom oj 
Goa? Ewald, Bleek, etc., think that Jesus is here quoting a 
lost book, which assigned this saying to the wisdom of God, 
or which itself bore this title. Bleek supposes that the 
quotation from this book does not go further than to the vat, 
ver. 51 ; the discourse of Jesus is resumed at the words, 
Verily I say unto you. But, 1. The discourses of Jesus 
present no other example of an extra-canonical quotation ; 
2. The term apostle, in what follows, seems to betray the 
language of Jesus Himself; 3. The thought of vers. 5 0 and 
51 is too profound and mysterious to be ascribed to any 
human source whatever. .According to Meyer, we have 
indeed a saying of Jesus here ; but as it was repeated in 
oral tradition, it had become a habit, out of reverence for 
Jesus, to quote it in this form: The wisdom of God (Jesus) 
said, I send • • • Comp. Matt. xxiii 34: I send (e"f© 
a'IT'ou-re:,\,:,\,ru). This form of quotation was mistakenly re
garded by Luke as forming part of the discourse of Jesus. 
But Luke has not made us familiar thus far with such 
blunders; and the OLti -rov-ro, on accoitnt of tkis,-which falls 
so admirably into the context of Luke, and which is found 
identically in Matthew, where it has, so to speak, no meaning 
(as Boltzmann acknowledges, p. 228),-is a striking proof in 
favour of the exactneBs of the document from which Luke 
draws. Baur thinks that by the word, tke wisdom of God, 
Luke means to designate the Gospel of Matthew, itself already 
received in the Church as God's word at the time when Luke 
wrote. But it must first be proved that Luke knew and 
used the Gospel of Matthew. Our exegesis at every step has 
proved the contrary; besides, we have no example of an 
apostolical author having quoted the writing of one of his 
colleagues with such a formula of quotation. Neander and 
Gess think that here we have a mere parenthesis inserted by 
Luke, in which he reminds us in passing of a saying which 
Jesus in point of fact did not utter till later (Matt. xxiii.). 
An interpolation of this kind is far from natural. The solitary 
instance which. could possibly be cited (Luke vii. 29, 30) 
seems to us more than doubtful. 

Olshauscn asserts that Jesus intends an allusion to the 
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words (2 Chron. xxiv. 19): "He sent prophets to tlwrn, to bring 
them again unto Him; bnt they would not receive them." But 
the connection between those two sayings is very indirect. 
I think there is a more satisfactory solution. The book of 
the 0. T. which in the primitive Church as well as among 
the Jews, in common with the books of Jesus Sirach and 
"Wisdom, bore the name of uocpla, or wisdom of God, was 
that of Proverbs.1 Now here is the passage which we find 
in that book (i. 20-31): " Wisdom uttereth her voice in the 
streets, and crieth' in the chief places of &oncourse . . . Behold, 
I will pour oilt my Spirit upon you (LXX., iµ,~,;; 7r11ofj,;; 'pfjuw), 
and I will make known my words unto you . . . Bu,t ye have 
set at nought all my counsel, and would none of my reproof 
Therefore I will laugh at your calamity, I will mock when 
yom· fear cometh ..• (and I shall say), Let them eat of the 
fruit of their works!" This is the passage which Jesus 
seems to me to quote. For the breath of His Spirit, whom 
God promises to send to His people to instrnct and reprove 
them, Jesus substitutes the living organs of the Spirit-His 
apostles, the new prophets; then He applies to the Jews of 
the day (ver. 49b) the sin of obstinate resistance proclaimed 
in the same passage; finally (vers. 50, 51), He paraphrases 
the idea of final punishment, which closes this prophecy. 
The parallelism seems to us to be complete, and justifies in 
the most natural manner the use of the term, the wisdom of 
God. By the words prophets and apostles Jesus contrasts this 

.new race of the Spirit's agents, which is to continue the 
work of the old, with the men of the dead letter, with those 
scribes whom He is now addressing. The lot which lies 
before them at the hands of the latter, will be precisely the 
same as the prophets had to meet at the hands of their 
fathers ; thus to the sin of the fathers there will be justly 
added that of the children, until the measure be full. It is 
a law of the Divine government, which controls the lot of 
societies as well as that of individuals, that God does not 
rorrect a development once commenced by premature judg
ment. While still warning the sinner, He leaves his sin to 

1 Clemens Rom., Irenreus, Hegesippus call it ;, W'"'"'P'"''' .-,rp/r,,; Melito (accord
ing to the reading ,\ ,. .. ;, Eus. iv. 33, ed. Lremm.) "/P'"· See Wieseler, St·ud. 
"nd Kritik. 1856, 1. 
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ripen; and at the appointed hour He strikes, not for the 
present wickedness only, but for all whic11 preceded. The 
continuous unity of the sin of the fathers involves their 
descendants, who, while able to change their conduct, per
severe and go all the length of the way opened up by the 
former. This continuation on the part of the children in
cludes an implicit assent, in virtue of which they become 
accomplices, responsible for the entire development. A. decided 
breaking away from the path followed was the only thing 
which could avail to rid them of this terrible implication in 
the entire guilt. According to this law it is that Jesus sees 
coming on the Israel round about Him the whole storm of 
wrath which has gathered from the torrents of innocent 
blood shed since the beginning of the human race. Comp. 
the two threatenings of St. Paul, which look like a com
mentary on this passage (Rom. ii. 3-5 ; 1 Thess. ii. 15, 16). 

Jesus· quotes the first and last examples of martyrdoms 
mentioned in the canonical history of the old covenant. 
Zacharias, the son of the high priest J ehoiada, according to 
2 Chron. xxiv. 20, was stoned in the temple court by order 
of King J oash. As Chronicles probably formed the last book 
of the Jewish canon, this murder, the last related in the 
0. T., was the natural counterpart to that of Abel. Jesus 
evidently alludes to the words of Genesis (iv. 10), " Tke voice 
of thy brother's blood crieth from the g1·ound," and to those of 
the dying Zacharias, " Tke Lord look upon it, and require it." 
Comp. iKt1JT'1}0i;, ver. 50, and eKt'TJT'TJ0~ueTat, ver. 51 (in 
Luke). If Matthew calls Zacharias the son of Barachias, it 
may be recon.ciled with 2 Chron. xxiv. by supposing that 
Jehoiada, who must then have been 13'0 years of age, was 
his grandfather, and that the name of his father Barachias is 
omitted because he had died long before. Anyhow, if there 
was an error, it must be charged against the compiler of the 
first Gospel (as is proved by the form of Luke), not against 
Jesus. 

Ver. 52: The Monopoly of Theology.-" Woe unto you, 
lawyers ! for ye have taken away the · key of knowledge : ye 
entered not in yourselves, and them that were entering in ye 
hindered." The religious despotism with which Jesus in the 
third place charges the scribes, is a natural consequence of 
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their fanatical attachment to the letter. This last rebuke 
corresponds to the third which He had addressed to the 
Pharisees-the pernicious influence exercised by them over 
the whole people. Jesus represents knowledge (ryvwo-tr;) under 
the figure of a temple, into which the scribes should have led 
the people, but whose gate they close, and hold the key with 
jealous care. This knowledge is not that of the gospel, a 
meaning which would lead us outside the domain of the 
scribes ; it is the real living knowledge of God, such as might 
already be found, at least to a certain extent, in the 0. T. 
The key is the Scriptures, the interpretation of which the 
scribes reserved exclusively to themselves. But their com
mentaries, instead of tearing aside the veil of the letter, that 
their hearers might penetrate to the spirit, thickened it, on 
the contrary, as if to prevent Israel from beholding the face 
of the living God who revealed Himself in the 0. T., and 
from coming into contact with Him. The pres. part. elo-epxo
µevo, denotes those who were ready to rise to this vital 
knowledge, and who only lacked the sound interpretation of 
Scripture to bring them to it. 

Matthew, in a long discourse which he puts into the 
mouth of Jesus in the temple (chap. xxiii.), has combined in 
one compact mass the contents of those two apostrophes 
addressed to the Pharisees and lawyers, which are so nicely 
distinguished by Luke. Jesus certainly uttered in the temple, 
as Matthew relates, a vigorous discourse addressed to the 
scribes and Pharisees. Luke himself (xx. 45-4 7) indicates 
the time, and gives a summary of it. But it cannot be 
doubted that here, as in the Sermon on the Mount, the 
first Gospel has combined inany sayings uttered on different 
occasions. The distribution of accusations between the 
Pharisees and lawyers, as we find it in Luke, corresponds 
perfectly to the characters of those two classes. The question 
of the scribe (ver. 45) seems to be indisputably authentic. 
Thus Luke shows himself here again the historian properly 
so called. 

Vers; 53 and 54: 1 Historical Ooncliision.-These verses 

1 Ver. 53. R B. C. L. read :r.«1011do ,;,i.1,,.-., «v.-,u instead of ,_,,_.,.-,; .• • 
•u.-,u,.-L. S. V. A several Mnn., ""''u.-,,-,t;;,,, instead of ,.,..,u,,.,,-,,,,.,°'"'·
Ver. 54. ~ X. omit «u.-,, after ..,i,,u.,,,.,,,-15 Mjj. Syr. It. read ~~.-,.,.-., 
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describe n scene of violence, perhaps unique, in the life of 
Jesus. Numerous variations prove the very early alteration 
of the text. According to the reading of the principal Alex., 
And when He had gone thence, this scene must have taken 
place after Jesus had left the Pharisee's house; but this 
reading seems designed to establish a closer connection with 
what follows (xii. 1 et seq.), and produces the impression of 
a gloss. On the other hand, the omission of the words, and 
seeking, and that they might accuse Him, in B. L. (ver. 54), 
renders the turn of expression more simple and lively. The 
reading a7rouToµ,lt€tv (to blunt) has no meaning. We must 
read O,'lT'OUTOfW,Tfsetv, to utter, and then to caitse to utter. 

3d. To the IJisciples: xii. 1-12.-This violent scene had 
found its echo outside ; a considerable crowd had flocked 
together. Excited by the animosity of their chiefs, the 
multitude showed a disposition hostile to Jesus and His 
disciples. Jesus feels the need of turning to His- own, and 
giving them, in presence of all, those encouragements which 
their situation demands. Besides, He has uttered a word 
which must have gone to their inmost heart, some of you they 
will slay and persecute, and He feels the need of supplying 
some counterpoise. Thus is explained the exhortation which 
follows, and which has for its object to raise their courage 
and give them boldness in testifying. Must not one be very 
hard to please, to challenge, as Holtzmann does, the reality of 
a situation so simple ? 

Jesus encourages His apostles: 1st. By the cert.ainty of 
the success of their cause (vers. 1-3); 2d. By the assurance 
which He gives them as to their persons (vers. 4-7); 3d. By 
the promise of a glorious recompense, which He contrasts 
with the punishment of the timid, and of their adversaries 
(vers. 8-10); finally, By the assurance of powerful aid (vers. 
11, 12). 

Vers. 1-3 :1 The ass1tred Suceess of their Ministry, and the 
Fall of their Adve1·sa1·ies.-" In the meantime, when there were 
gathered together an innumerable mitltititde of people, insomuch 

instead of""' ~~""'"'"•; ~. B. L. omit these words.-R B. L. omit "" ""T"• 
tyOf"JtTfNfl'.IJ Q:U'T0-11. 

1 Ver. 1. Instead of ., .,, .•• •x.1..,,, D. ItP1nlque, V g., ,..,;,;,.,, J, •;t;.1..,, 
,1JJ1~;;1sx,,D,'f'fAIV .ru&A111.-Tert. Vg. omit "Zf4JTo,. 
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that they trode one itpon another, He began to say unto Hi/J 
disciples first of alt: Beware ye of the leaven oj the Pharisees, 
which is hypocrisy. 2. For there is nothing covered that shall 
not be revealed; neither hid, that shall not be known. 3. There
fore, whatsoever ye have spoken in darkness shall be heard in the 
Z.ight; and that which ye have spoken in the ear in closets shall 
be proclaimed upon the {wuse-tops." The words iv ok, on which, 
establish a close connection between the following scene and 
that which precedes. This gathering, which is formed as in 
the previous scene (xi. 29), is readily explained by the 
general circumstances-those of a journey. When Jesus had 
arrived at a village, some time was needed to make the 
population aware of it; and soon it flocked to Him en masse. 
"Hpfaro, He began, imparts a solemn character to the words 
which follow. Jesus, after having spoken severely to His 
adversaries, now addresses the little company of His disciples, 
lost among that immense throng, in language full of boldness. 
It is the cry onwards, with the promise of victory. The 
words, to the disciples, are thus the key to the discourse 
following. The word wpwrov, before all, should evidently be 
connected with the v&b which follows, beware ye. Comp. 
ix. 61, x. 5.-Meyer concludes, from the absence of the 
article before inr6«picn,, that the leaven is not hypocrisy 
itself, but a style of teaching which has the character of 
hypocrisy. This is a very forced meaning. The absence of 
the article is very common before terms which denote virtues 
and vices. (Winer, Gramm. des N. T. Sprachidioms, § 19. 1.) 
Leaven is the emblem of every active principle, good or bad, 
which possesses the power of assimilation. The devotion of 
the Pharisees had given a false direction to the whole of 
Israelitish piety (vers. 39, 44). This warning may have been 
repeated several times (Mark viii. 15 ; Matt. xvi 6). 

The Se adversative of ver. 2 determines the sense of the 
verse : " But all this pharisaic hypocrisy shall be unveiled. 
The impure foundation- of this so vaunted holiness shall come 
fully to the light, and then the whole authority of those 
masters of opinion shall crumble away ; but, in place thereof 
(av0' &v, ver. 3), those whose voice cannot now find a hearing, 
save within limited and obscure circles, shall become the 
teachers of the world." The Hillels and Gamaliels will give 
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place to new teachers, who shall fill the world with their 
doctrine, and those masters shall be Peter, John, Matthew, 
here present ! This substitution of a new doctorate for the 
old is announced in like manner to Nicodemus (John iii. 10, 
11 ). Here, as there, the poetical rhythm of the parallelism 
indicates .that elevation of feeling which arises from so great 
and transporting a thought. Comp. the magnificent apostrophe 
of St. Paul, 1 Cor. i. 20: "Where i1J the wi1Je? Where is the 
scribe .•. ?" By St. Paul's time the substitution had. been 
fully effected.-Taµe'iov, the larder (from Teµvro); and hence 
the locked chamber, the innermost apartment, in opposition 
to the public room.-The roofs of houses in the East are 
terraces, from which one can speak with those who are in the 
street. This is the emblem of the greatest possible publicity. 
The mouth of the scribes shall be stopped, and the teaching 
of the poor disciples shall be heard over t.ae whole universe. 
The apophthegms of vers. 2 and 3 may be applied in many 
ways, and Je&nB seems to have repeated them often with 
varied applications. Comp. viii. 17. In the parallel passage 
(Matt. x. 27), the matter in question is the teaching of Jesus, 
not that of the apostles ; and this saying appears in the form 
of an exhortation addressed to the latter : " What I tell you, 
in darkness, that spealc ye in light." Naturally the maxim 
which precedes (ver. 2 of Luke) should also receive a different 
application in Matthew (ver. 26): "Everything that is true 
must come to the light. Publish, therefore, without fear 
whatsoever I have told you." 

Vers. 4-7.1 Personal Security.-" .A.nd I say unto you, my 
friends, Be not afraid of them that kill the body, and after that 
have no more that they can do. 5. But I will forewarn ycne 
whom ye shall fear; fear Him which, after He hath killed, 
hath power to cast into hell : JJea, I say unto you, fear Him. 
6 . .A.re not five sparrows sold for two farthings; a.nd not one of 
them u for_qotten before God? 7. But even the very hairs of 
your head are all numbered. Fear not, therefore : ye are of 
more value than many sparrows."-The success of tlieir cause 
is certain. But what of their personal future? After xi. 49 

1 Ver. 4. 5 llfjj. 10 Mnn. read..-,,, .... ., instead of 1r1p, .. q,.-1po,.-Ve~. 7. R. L. R. 
Jt•llq_ omit••• after ,u11.-6 Mjj. 60 Mnn. Vg. add o,ui,; after °d11r(/J1p1.-, {taken from 
Matthew). 



CJIAP. XII. 4-7, 91 

there was good cai1se for some disq niet on this point. Here 
the heart of Jesus softens: the thought of the lot which some 
of them will have to undergo seems to render His own moi-e 
dear to Him. Hence the tender form of address, To y()'U,, my 
friends. Certainly Luke did not invent this word; and if 
Matthew, in whom it is not found (x. 28 et seq.), had used 
the same document as Luke, he would not have omitted it. 
Olshausen has taken up the strange idea, that by him who 
can cast into hell we are to understand, not God, but the 
devil, as if Scripture taught us to fear the devil, and not 
rather to resist him to his face (1 Pet. v. 9; James iv. 7).
The MSS. are divided between the forms i:i-irol(;'T€Vv6vrcov (Eolico
Dorio, according to Bleek), a,ronev6vTrov (a corruption of the 
preceding), and a,rol(;'T€tv6vTrov (the regular form). The term 
Gehenna (hell) properly signifies valley of Hinnorn (tm, ~~, 
Josh. xv. 8, comp. xviii. 16; 2 Kings xxiii. 10; Jer. vii. 31, 
etc.). It WM a fresh and pleasant valley to the south of the 
hill of Zion, where were fouw:l in early times the king's 
gardens. But as it was there that the worsbip of M-oloch 
was celebrated under the idolatrous kings, Josiah converted it 
into a place for sewage. The valley thus became the type, 
and its name the designation, of hell. This saying of Jesus 
distinguishes soul from body as emphatically as modern 
spiritualism can do. What are we to think of M. Renan, 
who dares to assert that Jesus did not know the exact dis
tinction between those two elements of our being l 

Jesus does not promise His disciples that their life shall 
always be safe. But if they perish, it will not be without the 
consent of an all-powerful Being, who is called their Father. 
The sayings which follow express by the most forcible emblems 
the idea of a providence which extends to the smallest details 
of human life.-To make a more appreciable sum, Luke speaks 
of five birds of the value of about two farthings. Matthew, 
who speaks of two birds only, gives their value at one 
farthing; that is, a little dearer. Did five cost proportionally 
a little less than two ? Can we imagine one of the two 
evangelists amusing himself by making such changes in the 
text of the other, or in that of a common document ! The 
expression before God is Hebraistic ; it means that there is 
not one of those small creatures which is not individually 
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present to the view of divine omniscience. The knowledge 
of God extends not only to our persons, but even to the most 
insignificant parts of our being,-to those 140,000 hairs of 
which we lose some every day without paying the least 
attention. No fear, then; ye shall not fall without God's 
consent; and if He consent, it is becausfl it will be for His 
child's good. 

Vers. 8-10:1 The Recompense of faitliful Disciples, contrasted 
ioith the Punishment of the Cowardly, and with that of Adver
saries.-" A.lso I say unto you, Whosoever shall confess me before 
men, him shall the Son of man also confess before the angels of 
God. 9. But he that denieth me before men, shall be denied 
before the angels of God. l 0. And whosoever shall speak a 
word against the Son oJ man, it shall be forgh;en him; but unto 
him that blasphemeth against the Holy Ghost, it shall not be 
forgiven." The profession of the gospel may undoubtedly 
cost the disciples dear ; but if they persevere, it assures them 
of a magnificent recompense. Jesus, when glorified, will 
requite them by declaring them His before the heavenly 
throng, for what they did for Him by acknowledging Him 
their Lord below at the time of His humiliation. The 
gnostic Heracleon remarked the force of the prep. lv with 
oµo71.o,ye'iv. It expresses the rest of faith in Him who is con
fessed. Ver. 9 guards the disciples against the danger of 
denial. This warning was by no means out of place at the 
time when they were surrounded by furious enemies. It is 
to be remarked that Jesus does not · say He will deny the 
renegade, as He said that He would confess the confessor. 
The verb is here in the passive, as if to show that this rejec
tion will be a self-consummated act. 

Ver. 10 glances at a danger more dreadful still than that 
of being rejected as a timid disciple. This punishment may 
have an end. But the -sin of which ver. 10 speaks is for ever 
unpardonable. This terrible threat naturally applies to the 
sin of the adversaries of Jesus, to which His thought recurs 
in closing. They sin, not through timidity, but through active 
malice. By the expression blaspheme against the Holy Spirit 

1 Ver. 8, RD. read ,,,., after v,u ... -Marcion omitted ,,..,, ,.,,,,,,._.,,,-Ver. 9. 
A. D. K. Q. n. ~O Mnn., ,,,_,,,,p,,,fo instead of the first .,., .. ,., (according to 
Matthew). 
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Jesus alludes to the accusation which had given rise to tl1is 
whole conflict (xi. 15), and by which the works of that divine 
agent in the hearts of men ( comp. Matt. xii. 2 8, " If I cast 
out devils by the Spi1'it of God ") had been ascribed to the 
spirit of darkness. That was knowingly and deliberately to 
insult the holiness of the principle from which all good in 
human life proceeds. To show the greatness of this crime of 
high treason, Jesus compares it with an outrage committed 
against His own person. He calls the latter a simple word 
(Ao,yov), an imprudent word, not a blasphemy. To utter a 
word against the poor and humble Son of man is a sin which 
does not necessarily proceed from malice. Might it not be 
the position of a sincerely pious Jew, who was still ruled by 
prejudices with which he had been imbued by his pharisaic 
education, to regard Jesus not as the expec~ed Messiah, but 
as an enthusiast, a visionary, or even an impostor 1 Such a 
sil!. resembles that of the woman who devoutly brought her 
contribution to the pile of Huss, and at the sight of whom 
the martyr exclaimed, Sancta simplicitas. Jesus is ready to 
pardon in this world or in the next every indignity offered 
merely to His person; but an insult offered to goodness as 
such, and to its living principle in the heart of humanity, the 
Holy Spirit, the impious audacity of putting the holiness of 
His works to the account of the spirit of evil,-that is what 
He calls blaspherning the Holy Spirit, and what He declares 
unpardonable. The history of Israel has fully proved the 
truth of this threatening. This people perished not for having 
nailed Jesus Christ to the cross. Otherwise Good Friday 
would have been the day of their judgment, and God would 
not have continu~d to offer them for forty years the pardon 
of their crime. It was its rejection of the apostolic preaching, 
its obstinate resistance to the Spirit of Pentecost, which filled 
up the measure of Jerusalem's sin. And it is with individuals 
as with that nation. The sin which is for ever unpardonable, 
is not the rejection of the truth, in consequence of a mis
understanding, such as that of so many unbelievers who 
confound the gospel with this or that false form, which is 
nothing better than its caricature. It is hatred of holiness as 
such,-a hatred which leads men to make the gospel a work 
of pride or fraud, and to ascribe it to the spirit of evil This 
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is not to sin against Jesus personally; it is to insult the 
divine principle which actuated Rim. It is hatred of good
ness itself in its supreme manifestation. 

The form in which Matthew (xii. 31, 32) has preserved this 
warning differs considerably from that of Luke ; and that of 
Mark (iii 28, ::!9) differs in its turn from that of Matthew. 
It is wholly inconceivable, that in a statement of such gravity 
the evangelists arbitrarily introduced changes into a written 
text which they had before their eyes. On the contrary, we 
can easily understand how. this saying, while circulating in 
the churches in the shape of oral tradition, assumed somewhat 
different forms. As to the place assigned to this declaration 
by the synoptics, that which Matthew and Mark give, imme
diately after the accusation which called it forth, appears at 
first sight preferable. Nevertheless, the connection which it 
has in Luke's context with what precedes and what follows, 
is not difficult to apprehend. There is at once a gradation in 
respect of the sin of weakness mentioned ver. 9, and a contrast 
to the promise of vers. 11 and 12, where this Roly Spirit, 
the subject of blasphemy on the part of the Pharisees, is pre
sented as the powerful support of the persecuted disciples. 

i ~ There is thus ,{oom for doubt. . 
Vers. 11 and 12.1 The Aid.-" Wken they bring you unto 

the synagogues, and bejore magistrates and powers, take ye no 
thought how or what thing ye shall answer, or what ye shall 
say: 12. For the Holy Ghost shall teach you in the same hour 
what ye ought to say." - Jesus seems to take pleasure in 
enumerating all the different kinds of powers whose hostility 
they shall have to feel.-'$vva'Yro'Ya{, the Jewish tribunals, 
having a religious character; apxat, Gentile authorities, purely 
civil, from provincial prefects up to the emperor; iEouu-/a1,, 
any power whatsoever. But let them not make preparation 
to plead ! Their answer will be supplied to them on the 
spot, both as to its form (7roo<;, how) and substance (-rt, what). 
And their part will not be confined to defending themselves ; 
they will take the offensive; they will bear testimony (-r, 
El7T1JTI,, what ye shall say). In this respect, also, everything 

1 Ver. 11. N. B. L. X. so~e Mun. JtaUq. Vg., uur,p•11m instead of "'f•ur,,.,m. 
D. Jt•Uq_,.,,,.,u ... -N. D.R. some Mnn., 111 instead of «r,.-R B. L. Q. R. X. 
1ome ]Inn,, f-'f'I'-'~.-~"'• instead of ,,_,,,,.,,.,,.,,-D. Syr. Jtplerique, omit 11 .,.,. 
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shall be given them. Witness Peter and Stephen before the 
Sanhedrim, St. Paul before Felix and }'estus ; they do not 
merely defend their pel'Son ; they preach the go~pel Thus 
the Holy Spirit will so act in them, that they shall only have 
to yield themselves to Him as His mouthpiece. The parallel 
passage occurs in Matthew in the instructions given to the 
Twelve (x. 19, 20). The form is different enough to prove 
that the two compilations are not founded on the same text. 
Comp. also a similar thought (John xv. 26, 27).-This saying 
attests the reality of the psychological phenomenon of inspira
tion. Jesus asserts that the Spirit of God can so communicate 
with the spirit of man, that the latter shall be only the organ 
of the former. 

Boltzmann sees in all those sayings, xii. 1-12, only a combination 
of materials arbitrarily connected by Luke, and placed.here in a. 
fictitious framework. A discourse specially addressed to the dis
ciples seems to him out of place in the midst of this crowd (p. 151 ). 
Yet he cannot help making an exception of vers. 1-3, which may 
be regarded as suitably spoken before a large multitude. But if we 
admit ever so little the historical truth of the striking words,.! say 
uruo y(YU, you my friends (ver. 4), we must acknowledge that they 
serve to distinguish the disciples from other persons present, and 
who are not of the same mind. The promise addressed to faithful 
confessors (ver. 9) also receives from the hostile surroundings a. 
quite peculiar appropriateness. The threat of ver. 10 supposes the 
presence of adversaries who have calumniated Jesus. In short, the 
announcement of persecutions, and the promise of the Holy Spirit's 
aid, vers. 11, 12, find a natural explanation if, at the very moment, 
the disciples were in a perilous situation. All the elements of this 
discourse are thus in perfect keeping with the historical frame in 
which it is set by Luke. And this frame is only an invention of the 
evangelist ! 

9. The Position of Man and of the Believer in 1·elation to 
this World's Goods: xii. 13-5 9 .-The occasion of this new 
discourse is supplied by an unexpected event, and without 
any relation to what had just happened. This piece embraces: 
1st. A historical introduction (vers. 13, 14); 2d. A dis
course addressed by Jesus to the mitltitude on the value of 
earthly goods to man in general (vers. 15-21); 3d. A dis
course, which He addresses specially to the disciples, on the 
position which their new faith gives them in respect of those 
goods (vers. 22-40) ; 4th. A still more special application of 
the same truth to the apostles (vers. 41-53) ; 5th. In closing, 
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Jesus returns to the people, and gives them a last warning, 
based on the threatening character of present circumstances 
(vers. 54-59). • 

1st. The Occasion: vers. 13 and 14.1-A man in the crowd 
profits by a moment of silence to submit a matter to Jesus 
which lies heavily on his heart, and which probably brought 
him to the Lord's presence. According to the civil law of the 
Jews, the eldest brother received a double portion of the in
heritance, burdened with the obligation of supporting his 
mother and unmarried sisters. As to the younger members, 
it would appear from the parable of the prodigal son that the 
single share of the property which accrued to them was some
times paid in money. This man was perhaps one of those 
younger members, who was not satisfied with the sum allotted 
to him, or who, after having spent it, still claimed, under some 
pretext or other, a part of the patrimony. As on other 
similar occasions (the woman taken in adultery), Jesus abso
lutely refuses to go out of His purely spiritual domain, or to 
do anything which might give Him the appearance of wishing 
to put Himself in the place of the powers that be. The 
answer to the 7/r;, who ? is this : neither God nor men.-The 
difference between the judge and the µeptuT~r;, him who 
divides, is that the first decides the point of law, and the 
second sees the sentence executed.-The object of Jesus in 
this journey being to take advantage of all the providential 
circumstances which could not fail to arise, in order to instruct 
the people and His disciples, He immediately uses this to bring 
before the different classes of His hearers those solemn truths 
which are called forth in His mind by the unexpected event. 

Holtzmann is obliged to acknowledge the reality of the fact 
mentioned in the introduction. He therefore alleges, that in this 
special case the common source of Matthew and Luke contained a 
historical preface, and that the latter has preserved it to us, such as 
it was. We accept for Luke the homage rendered in this case to 
his fidelity. But, Ist. With what right can it be pretended that we 
have here something exceptional 1 2d. How can it be alleged that 
the occasion of the following discourse was expressly indicated in 
the Logia, and that, nevertheless, in the face of this precise datum, 
the author of the first Gospel allowed himself to distribute the 

1 Ver. 14. N. B. D. L. some llfnn. read ,.,,.,.~• instead of?,,....,.,.~, (perlrnps fol
lowing Acts vii. 27, 35, TischendorfJ. 
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discourse as follows: two fragments (vers. 22-31, and 33, 34) in 
the Sermon on the Mount. (Matt. vi. 25-33, 19-21); another frag
ment (vers. 51-53) in the installation discourse to the Twelve (Matt. 
x. 34-36) ; finally, various passages in the great eschatological 
discourse (Matt. xxiv. and xxv.)1 Weizsii.cker feels the impossi
bility of such a procedure. According to him, Matthew has pre
served to us the form of the discourse exactly as it appeared in the 
Logia. But what does Luke in his turn do 1 Drawing from those 
great discourses. of the Logia the materials which suit him, he forms 
a new one, purely fanciful, at the head of which he sets as the origin 
a historical anecdote of his own invention ! In what respect is this 
procedure better than that which Holtzmann ascribes to Matthew 1 
Such are the psychological monstrosities in opposite directions to 
which men are reduced by the hypothesis of a common document. 

2d. To the People: vers. 15-21.1 The Rich Fool.-Ilpo-: 
avwu-: (" He said un(o them"), ver. 15, stands in opposition 
to His disciples, ver. 2 2. This slight detail confirms the 
exactness of Luke, for faith is nowhere supposed in those to 
whom the warning, vers. 15-21, is addressed. The two 
imperatives take heed and beware might be regarded as ex
pressing only one 1dea: "Have your eyes fully open to this 
enemy, avarice;" but they may be translated thus : "Take 
heed [to this man J and beware." Jesus would set him as an 
example before the assembled people. The Greek term, which 
we translate by covetoiisness, denotes the desire of having, 
much more than that of keeping what we have. But the 
second is included in the :first. Both rest on a superstitious 
confidence in worldly goods, which are instinctively identified 
with happiness. But to enjoy money there is a condition, 
viz. life, and this condition is not guaranteed by money.
IlEpt<T<Te6Etv, the surplus of what one has beyond· what he 
needs. The prep. ev may be paraphrased by tho,ugh or because: 
" Though he has or because he has superabundance, he has not 
for all that assurance of life." The two senses come nearly 
to the same. We should probably read 7r&<T17-;;, ali covetous
ness, instead of 7fJ-;;, covetousness in general: the desire of 
having in every shape. 

1 Yer. 15. 13 Mjj. 40 Mnn. Syr. It. Yg., .,."'"" instead of -r~;, which the 
T. R. reads with 9 Byz. and the Mnn.-7 Mjj. (Byz.) 60 Mnn., ,. • .,., instead of 
,..,,. ... after ~.,.,.-The Mss. are divided between """"'" (T. R.) and ,..,.,.,. after 
~"""'PX.,.,..,,,-Yer. 18. R D. some Mnn. Syr•ur. Jtplenque, omit""'',,.,. ayala p.011. 

-Yer. 20. 13 Mij. (Alex.) several Mnn., «-,Pp.,, instead of ,x,,Pp••· 
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Ver. 16. The term parable may signify an example as well 
as an image; when the example is fictitious, it is invented as 
an image of the abstract truth.-This rich farmer has a super
abundance of goods sufficient for years ; but all in vain, his 
superfluity cannot guarantee his life even till to-morrow.
He speaks to his soul (~!l.,), the seat of his affections, as if it 
belonged to him (" my soul;" comp. the four µov, vers. 1 'l 
and 18) ; and. yet he is about to learn that th1s soul itself is 
only lent him.-The words : " God said unto him," express 
more than a decree ; they imply a warning which he hears 
inwardly before dying. The subject of a'TT'atTovutv (the 
present designates the immediate future) is neither murderers 
nor angels; it is the indefinite pron. on, they, according to a 
very common Aramaic form; comp. ver. 48 and xiv. 35. 
This night is the antithesis of niany years, as required is that 
of the expression" my soul." 

Ver. 21. Application of the parable. The phrase laying up 
treasure for himself is sufficiently explained by ver. 19.-Rick 
toward God might signify, rich in spiritual goods. But the 
prep. elr;, in relation to, is unfavourable to this meaning. It 
is better to take it in the sense of laying up a treasure in the 
presence of God, in the sense of the saying, He who giveth to the 
poor lendeth to the Lord. To uecome God's creditor, is to have 
a treasure in God; comp. vers. 33, 34. 

3d. To the Disciples: vers. 22-40. Disengagement from 
earthly goods. - The following exhortations suppose faith. 
The believer should renounce the pursuit of earthly goods: 
1. From a feeling of entire confidence as to this life in his 
heavenly Father (vers. 22-34); 2. From his preoccupation 
with spiritual goods, after which exclusively he aspires, and 
because he is awaiting the return of the Master to whom he 
has given himself (vers. 35-40). 

Vers. 22-24.1 Disengagement as resulting from confidence 
in the omnipotence and fatherly goodness of God.-" A.nd He 
said unto His diseiples, Tkeref01·e I say unto you, Take no 
thought for your life, what ye shall eat ; neither for the body, 
what ye shall put on. 23. The life is more than meat, and the 
body is more than raiment. 24. Consider the ravens: for the1J 

1 Ver. 22. N. A. B. D. L. Q. 10 Mnn. JtP1••1q••, omit ,,,,..,, after 'f'•;i;: 11.-V~. 
13. 7 111jj. 2/i Mnn. Syr. It•1i4. add ,.,., after 11, 
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'!Wither sow nor reap ; which neither have storekoitse nor barn ; 
and God f eedeth them : how much 'lltore are ye better than the 
fowls 1 " The words unto His disciples, ver. 2 2, are the key of 
this discourse; it is only to believers that Jesus can speak as 
He proceeds to do. Not only should the believer not aim at 
possessing superabundance, he should not even disquiet him
self about the necessaries of life. Of the family of God 
(ver. 34), the disciples of Jesus may reckon on the tender care 
of this heavenly Master in whose service they are working, 
and that in respect of food as well as clothing.-Theref m·e : 
because this false confidence in riches is folly. Ver. 22 
formally states the precept; ver. 23 gives its logical proof; 
ver. 24 illustrates it by an example taken from nature. The 
logical proof rests on an argument a fortwri: He who gave 
the more (the life, the body), will yet more certainly give the 
less (the nourishment of the life, the clothing of the body). 
In the example borrowed from nature, it is important to mark 
how all the figures employed-sowing, reaping, storehouse, 
barn-are connected with the parable of the foolish rich man. 
All those labours, all those provisions, in the midst of which 
the rich man died, the ravens know nothing of them ; and yet 
they live l The will of God is thus a surer guarantee of 
existence than the possession of superabundance. In the 
Sermon on the Mount, where Matthew has those sayings, 
they occur apart from any connection with the parable of the 
foolish rich man, of whom there is no mention whatever. 
Again, a flower torn from its stalk (see on Luke xi. 5-10). 
It is certainly not Luke who has cleverly imagined the strik
irig connection between this example and the preceding 
parable. It must therefore have existed in his sources. But 
if those sources were the same as those of Matthew, the latter 
must then have had such gross unskilfulness as to break a 

· connection like this !-In the last words, the adverb µ,fi}.,)\.ov, 
joined to otacfipEw, which by itself signifies to be better, is a 
pleonasm having the meaning : to surpass in the.., highest 
degree.-In contrast with divine power Jesus sets human 
powerlessness; as proved by the sudden death of the rich man, 
which completes the proof of the folly of earthly cares. 

Vers. 25-28.1 "Which of you, with taking thoirght, can add 
1 Ver. 25. N. B. D. }tau~. omit"" after """X"••-Ver. 26. N. B. L. Q. T. some 
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to his statiire one cubit? 26. If ye then be not able to do that 
thing which is least, why take ye thought for the rest? 27. 
Consider the lilies how they grow: they toil not, they spin not; 
and yet I say unto you, that Solornon in all his glory was not 
arrayed lilce one of these. 2 8. If then God so dothe the grass, 
which is to-day in the field, and to-morrow is cast into the oven; 
how much more you, 0 ye of little faith?" Ver. 2 5 expresses 
in a general way the idea of the inefficacy of human cares. 
Mepiµvwl', participle present: by means of disquieting one
self. 'H'AtKta might refer to age; we should then require to 
take '1riJxv~, cubit, in a figurative sense (Ps. xxxix. 6). But 
the word seems to us to be connected with what is said about 
the growth of plants, which is sometimes so rapid; it is there
fore more natural to give fJ'A.iK{a its ordinary sense of statiire. 
ll1JX'u~, cubit, thus preserves its literal meaning. Plants 
which give themselves no care, yet make enormous increase, 
while ye by your anxieties do not in the least hasten your 
growth. Vers. 25, 26 correspond to ver. 23. Your anxieties 
will not procure for you an increase of stature ; how much 
less advantages of higher value ! The example which follows, 
taken from nature (ver. 2 7), corresponds with that of ver. 
24. -After reading the delicious piece of Jl.1. F. Bovet 
(Voyage en Terre-Sainte, p. 383), it is hard to give up 
the idea that by the lily of the fields we are to understand 
the beautiful red anemone (anemone coronaria) with which 
the meadows throughout all Palestine are enamelled. Yet 
Jesus may possibly mean either the magnificent white lily 
(liliiim candidum), or the splendid red lily (liliu1n rubrum), 
which are found, though more rarely, in that country (Winer, 
Lexicon, ad h. v.).-From want of wood, ovens in the East 
are fed with herbs. 

Vers. 29-34.1 Tlie,Application.-" And seek not ye what ye 
shall eat, or what ye shall drink, neither be ye of doubifiil mind. 
30. For all these things do the nations of the world seek after: 
and yoitr Father knoweth that ye have need of these things. 

l\Inn., ,.;, instead of •• .-,.-Yer. 27. D. Syr0
••. has.,..,; wu '"d" ••"'• •~""" in

stead of .-.,; oou~a,., w "'"'"' ••d• »1h,.-Yer. 28. B. D. L. T., "~~"~" instead of 
«µ'PJ!Vl'U.,-1. 

1 Yer. 29. The Mss. are divided between~,,., (T. R.) and'"".-, (Alex.).-Ver. 
31. ~- B. D. L. 11:'1;4_, "'""''" instead of ,,.,. 0,oo (which is pe1·haps taken from 
l\fatthew).-10 Mjj. 30 Mnn. Syr0 ••. Jt•liq_ omit ..-,.,.,. ... 
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31. But mther seek ye the kingdom of God; and all these 
things shall be added iinto yon. 3 2. Fear not, little flock; for 
it is yonr Father's good pleasnre to give yon the kingdom. 33. 
Sell that ye hai,e, and give alms ; pmvide yonrselves bags which, 
wax not old, a treasiire in the heavens that Jaileth not, where no 
thief approacheth, neither moth corriipteth. 34. F01· whe1·e yoiir 
treasure is, the1·e will yoiir heart be also."-With the cares 
which He leaves to the men of this world (vers. 29, 30) 
Jesus contrasts the care which He recommends to His own 
(vers. 31-34).1-Kat (ver. 29): and consequently.-'TµEtS', 
ye, might contrast men with the lower creatures cited as 
examples, the ravens, the lilies. But according to ver. 30, 
this pronoun rather serves to distinguish the disciples from 
men who have no faith, from the nations of this world. Jesus 
thus designates not only the heathen,-in that case He would 
have said simply the nations,-but also the Jews, who, by 
refusing to enter into the /3au1,'A.da, condemn themselves to 
become a people of this world like the rest, and remain out
side of the true people of God, to whom Jesus is here speaking 
(the little flock, ver. 32). 

ID~v (ver. 31): ".All this false seeking swept away, there 
remains only one which is worthy of you." "The kingdom of 
God," as always: that state, first internal, then social, in which 
the human will is nothing but the free agent of the divine 
will. All these things, to wit, fopd and clothing, shall be 
given over and above the kingdom which ye seek exclusively, 
as earthly blessings were given to the young Solomon over 
and above the wisdom which alone he had asked. Kai: and 
on this single condition. -IIavrn was easily omitted after 
-raf}ra by a mistake of sight (confusion of the two Ta). Bleek 
acknowledges that this passage is more suitably put in Luke 
than by Matthew in the Sel'mon on the Mount, where the 
entire piece on confidence is only very indirectly connected 
with the charge of covetousness addressed to the Pharisees. 

The expression little flock, ver. 32, corresponds with the 
critical position of the small group of disciples in the midst 
of undecided or hostile myriads, ver. 1 ; it recalls the ymt, my 
friends, ver. 4. Jesus here gives consolation to the believer 
for times when the interests of the kingdom of God place 

1 Keim, voL iL p. 27. 
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l1im in a position of earthly privation (Gess). The a fortiori 
argument of ver. 23 is here, ver. 32, reproduced in a higher 
sphere : "Will not He who has provided with so much love 
for your eternal well-being, provide more certainly still for 
your poor earthly maintenance ? " What faithful servant 
would have to disquiet himself about his food in the house of 
the· master for whom he works day and night 1 And when 
this master is a Father ! It was from experience that Jesus 
spoke in such a style. 

From the duty of being unconcerned about the acquisition 
of riches, Jestis passes, ver. 33, to that of their wise employ
ment when they are possessed. This precept constitutes, 
according to De Wette, the great heresy of Luke, or, according 
to Keim, that of his Ebionite document-salvation by the 
n1eritorious virtue of voluntary poverty and almsgiving. But 
let us first remark, that we have here to do with believers, 
who as such already possess the kingdom (ver. 32), and do 
not require to merit it. Then, when Jesus says sell, give ... , 
is it a commandment 1 Is it not the sense rather : " Have 
no fear; only do so ! If you do, you will find it again." 
Finally, for a member of the society of believers at this 
period, was not the administration of earthly property a really 
difficult thing ? Was not every disciple more or less in the 
position of Jesus Himself, who, having once begun His 
ministry, had required to break off His trade as a carpenter ? 
The giving away of earthly goods is here presented, first as a 
means of personal emancipation, that the giver might be able 
to accompany Jesus~ and become one of the instruments of 
His work ; then as a gladsome liberality proceeding from 
love, and fitted to enrich our heaven eternally. In all this 
there is nothing peculiar to Luke, nor to his alleged Ebionite 
document. Comp. in respect of the first aspect, the history 
of the rich young man (in the three Syn.) ; and, in respect 
to the second, the word of Jesus in Matthew : " Inasrnuch 
as ye have done it unto one of the least . . . ye have done it 
unto 'r(l,e," and the whole of the ju<lgment scene (Matt. xxv. 
31-46). 

It must not be forgotten that the kingdom of God at this 
period was identified with the person of Jesus, and the 
society of disciples who accompanied Him. To follow Jesus 
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(literally) in His peregrinations was the only way of pos
sessing this treasure, and of becoming fit to spr ad it in 
consequence. Then, as we have seen, it was an army not 
merely of believers, but of evangelists, that Jesus was now 
labouring to form. If they had remained attached to the soil 
of their earthly property, they would have been incapable of 
following and serving Him without looking backwards (ix. 6 2). 
The essential character of such a precept alone is permanent. 
The form in which Jesus presented it arose from the present 
condition of the kingdom of God. The mode of fulfilling it 
varies. There are times when, to disentangle himself and 
practise Christian love, the believer must give up everything ; 
there are other times when, to secur~ real freedom and be the 
better able to give, he must keep and administer. When 
J:>aul thus expressed the Christian duty, possessing as though 
they possessed not (1 Cor. vii. 30), it is evident that all he had 

· in view was the disengaged and charitable spirit commended 
by Jesus, and that he modified the transient form which this 
precept had assumed. There is in the expressions of Jesus ~ 
sort of enthusiasm of disdain for those earthly ~reasures in 
which the natural man places his happiness : " Get rid of 
those goods ; by giving them away, change them into heavenly 
treasures, and ye shall have made a good bargain !" This is 
the being rich toward God (ver. 21). Every gift made. by 
human love constitutes in the eyes of God the impersonation 
of love, a debt payable in heaven. Love regards love with 
affection, and will find means to requite it. 

By this mode of acting, the believer finds that he has a 
treasure in heaven. Now it is a law of psychology (ver. 34) 
that the heart follows the treasure ; so, your treasure once 
put in God, your heart will rise unceasingly toward Him. 
This new attitude of the believer, who lives here below with 
the eye of his heart turned heavenwards, is what Jesus 
describes in the sequel. The heart, once set free from its 
earthly .burden, will live on the new attachment to which it 
is given up, and on the expectation with which it is thus 
inspired, vers. 35-38. 

Vers. 35-38.1 The Parable of the Maste1· returning to his 
1 Ver. 38. Instead of ,.,.; '"'' ,:,,.;., " .,.., ~,ur,pa f!•"""'""• ,..,, " .,.., .-p,,,.., f!•""'"""· 

t:1.f'fl, '"'' ,.;., ouT"'f, ~- B. L. Tw. X. some Mun . .Syr''h 1t•11•1. read '""' " .,.., "'"''I• 
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House.-" Let your loins be girded about, and your lights burn
ing; 3 6. And ye yourselves like unto men that wait for thei1" 
lord, when he will return from the wedding; that, when he 
cometh and knocketh, they may open imto him immediately. 
3 7. Blessed are those servants whom the lord when he cometh 
shall find watching: verily I say unto you, that he shall gird 
himself, and make them to sit down to meat, and will come 
forth and serve them. 38. And if he shall come in the secon£l 
icatch, or come in the third watch, and find them so, blessed are 
those servants."-Ver. 35. The long oriental robe requires to 
be taken up, and the skirt fastened under the girdle, to allow 
freedom in walking (xvii. 8). If it is night, it is further 
required that one have a lighted lamp in his hand, to walk 
quickly and surely to his destination. Those two figures are 
so thoroughly in keeping with the position of the servant 
spoken of in the following verses, that we have no doubt 
about ver. 3 5 forming part of the parable, vers. 3 6-3 8. The · 
faithful believer is described as a servant waiting over night 
for the arrival of his roaster, who is returning from a journey. 
That there may be no delay in opening the door when he 
shall knock, be keeps himself awake, up and ready to run. 
The lighted lamp is at his hand ; he has even food ready 
against the time of his return. And it matters not though 
the _return is delayed, delayed even to the morning; he does 
not yield to fatigue, but persists in his waiting attitude.
'TµEt<;, ye (ver. 3 6), your whole person, in opposition to the 
lighted lamps and girded loins. The word ,y&µ.ot, marriage, 
might here have the sense of banq1Mt, which it sometimes has 
(Esth. ii. 18, ix. 22 ;· and perhaps Luke xiv. 8). It is more 
natural to keep the ordinary sense, only observing that the 
marriage in question is not that of the master himself, but a 
friend's, in which he is taking part. What does the master 
do when received in this way 1 Moved by such fidelity, 
instead of seating himself at the table prepared, he causes his 
devoted servants to seat themselves, and, git·ding himself as thev 
were girded, he approaches them (wap€X0wv) to serve them, and 

,u.,11 o '1',r 7fl'r'J'J f{JvA«.YtJ a'i-.ln 1ta..t avp'J'f aurr1»,. D. Jtaliq, Marcion, xa, uo El.i'>J '1',, 
11T!if"Ef-O~ q>uA«.1t1J x.a., et.1p,,,~u ()tJ'l'/Jlt w-0,nu«.1 (sic facientes) ,eru 1tn ,r~ )u.,,.ipa x~, ir,, 
.-p,.-lf.-N". B. D. L. Syr<••. omit ., ),.,;,.,. before ''"'"''; N" Jt&Ifq, Ir. omit ., 
;,.,;,.., ''""' ... 



CHAP. XII. 39, 40. 103 

presents them with the food which they have prepared for 
him. And the longer delayed 1',,is arrival is, the livelier is 
his gratitude, the greater are the marks of his satisfaction. 
Among the ancient Jaws, the night had only three divisions 
(Judg. vii. 19); later, probably after the Roman subjugation, 
four were admitted : from 6 to 9, from 9 to midnight, from 
midnight to 3, and from 3 to 6 o'clock. If, as cannot be 
doubted, the master's return represents the Parousia, this 
parable teaches that that event may be long delayed,-much 
longer than any one even of the disciples imagined,-and 
that this delay will be the means of testing their fidelity. 
The same thought reappears in the parable of the ten virgins 
(Matt. xxv. 5), " While the bridegroom tar1·ied;" and again in 
that of the talents (xxv. 19), "After a long time, the lord of 
those servants cometh." Jesus thus proclaimed His return, but 
not the immediateness of that return.-One hardly dares to 
apply the promise included in this parable : The Lord in His 
glory serving him who has faithfully waited for and served 
Him here below l There is an apparent contradiction of 
Luke xvii. 7-9. But in the latter passage Jesus is expressing 
the feeling which should animate the servant: "I am, after 
all that I have done, but an unprofitable servant." Jesus 
wishes, in opposition to pharisaism, to sweep away the legal 
idea of merit. Here He is describing the feeling of the 
master himself; we are in the sphere of love both on the side 
of the servant and of the rnaster.-The variations of ver. 3 S 
do not affect its general meaning. 

The Parousia is a sweet and glorious event to the servants 
of Jesus (vers. 35-38). But at the same time it is solemn 
and awful: for He who returns is not only a well-beloved 
Master, who comes to requite everything which has been 
given for Him; He is also a thief who takes away everything 
which should not have been kept. 

Vers. 39 and 40.1 Parable of the Thief-" And this ye 
know, that if the goodman of the house had known what hour 
the thief would c01ne, he would _have watched, and not have 
suffered his house to be broken thTough. 40. Be ye the1·efore 
ready also ; for the Son of man cometh at an honr when yt 

1 Ver. 39. N. D. Syr"'"· Ita11q_ omit ''YP~'Y•p~usv "" ,..,,.-Ver. 40. R B. L. Q. 
11ome Mnn. It. omit ,v, after up,,,;. 
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think not."-I'tvwuftf!Tf!, ye know, should be taken as indic. 
rather than as imper. ; this knowledge is the basis of the 
exhortation, ver. 40. The application should be made as 
follows: If the hour of attack were "known, men would not 
fail to hold themselves ready against that koitr; and therefore 
when it is not known, as in this case, the only way is to be 
always ready.-The real place of this saying is possibly that 
given to it by Matthew (xxiv. 42-44) in the eschatological 
discourses ; Mark is here at one with him.-Of all the sayings 
of Jesus, there is not one -whose influence has made itself 
more felt in the writings of the N. T. than this (1 Thess. v. 
1, 2; 2 Pet. iii. 10; Rev. iii. 3, xvi. 15); it had awakened 
a deep echo· in the heart of the disciples. It indicates the 
real meaning of waiting for the second advent of Christ. 
The Church has not the task of fixing beforehand that un
known and unknowable time ; she has nothing else to do, in 
virtue of her very ignorance, from which she ought not to 
wish to escape, than to remain invariably on the watch. 
This attitude is her security, her life, the principle of her 
virgin purity. This duty of watching evidently embraces 
both the disengagement and the attachment which are com
manded in this discourse. 

4tk. To the Apostles: vers. 41-53.-Up till now, Jesus 
had been speaking to all believers ;· from this point, on 
occasion of a question put by Peter, He addresses the apostles 
in particular, and reminds them of the special resIJonsibility 
which attaches to them in the prospect of their Master's 
return (vers. 41-48); then He gives vent to the emotions 
which fill His heart in view of the moral revolution which 
He is about to work on the earth (vers. 49-53). 

Vers. 41-48.1 The Parable of tlie Two Stewards.-The 
magnificence of · the promise, ver. 3 7, has struck Peter ; he 
asks himself if such a recompense is intended for all the 
subjects of the Messiah, or ought not rather to be restricted 
to those who shall play the chief part in His kingdom. If 
that is the meaning of his question, ver. 41, it relates not to"' 

1 Ver. 42. 13 M,ij. several Mnn. read• instead of''""' before tppm,c<a;.-1:-e" Tw. 
Jtpleriqu•, Vg. read, instead of """"" .. "'".-"' ""'"'.-r""'" (taken from Matthew).
D. L. Q. X. omit .-,o before ),;.,,.,. -Ver. 47. L. Syr. Itplenq••, omit /Midi ,...., ... ,.,. 

K B. T., "instead of .,,.o,. 
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tl1e parable of the thief (vers. 39, 40), but to that of the 
Master's return (vers. 35-38), which would confirm the 
impression that vers. 3 9 and 40 are· an interpolation in this 
discourse, to be ascribed either to Luke or to the document 
from which he borrows. The question of Peter recalls one 
put by the same apostle, Matt. xix. 27, which, so far as the 
sense goes, is exactly similar.-J esus continues His teaching 
as if He took no account (&pa, then) of Peter's question; but 
in reality He gives such a turn to the warning which follows 
about watchfulness, that it includes the precise answer to the 
question. For a similar form, comp. xix. 25, 26, John xiv. 
21-23, et al.-.All shall be recompensed for their fidelity, but 
those more magnificently than the rest who have been set 
to watch over their brethren in the Master's absence (vers. 
42-44); as, on the contrary, he who has been in this higher 
position and neglected his duty, shall be punished much more 
severely than the servants of a less exalted class (vers. 45-46). 
Finally, vers. 47, 48, the general principle on which this 
judgment of the Church proceeds. 

Jesus gives an interrogative form to the indirect answer 
which He ma.kes to Pater's question: " Who then is the 
ste:ward . • . ? " Why this style of expression ? De Wette 
thinks that Jesus speaks as if He 0were seeking with emotion 
among His own for this devoted servant. Bleek finds again 
here the form observed, xi. 5-8: "Who is the steward who, 
if his master comes to find him, shall not be established by 
him' • . . '? " Neither of the explanations is very natural . 
• Jesus puts a real question; He invites Peter to seek that 
steward (it ought to be himself and every apostle). Matthew, 
by preserving (xxiv. 45-51) the interrogative form, while 
omitting Peter's question, which gave rise to it, supplies a 
remarkable testimony to the fidelity of Luke's narrative.-.
The ste:wards, although slaves (ver. 45), were servants of a 
higher rank. The 0epa7rela is the general body of domestics, 
the jamulitium of the Latina. This term corresponds to the 
all in Pater's question. as the person of the ruler to the us in 
the same question. The fut. Kara<rrij<TE£, shall make, seems 
to indicate that the Church shall not be so constituted tili 
after the departure of the Master. Ka1p6~, the due season, 
denotes the time. fixed for the weekly or daily distribution; 
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<nTo,ulTpiov, their rations.-There is a difference between the 
recompense promised, ver. 44, to the faithful steward and 
that which was pledged, ver. 37, to the watchful servant. 
The latter was of a more inward character; it was the ex
pression of the master's personal attachment to the faithful 
servant who had personally bestowed his care upon him. 
The former is more glorious ; it is a sort of official recom
pense for services rendered to the house : the matter in 
question is a high government in the kingdom of glory, in 
recompense for labours to which the faithful servant has 
devoted himself in an influential position during the economy 
of grace. This relation is indicated by the correspondence of 
the two JCaTauT~ue,, vers. 42 and 44.-This saying seems to 
assume that the apostolate will be perpetuated till the return 
of Christ; and the figure employed does indisputably prove 
that there will subsist in the Church to the very ·end a 
ministry of the word established by Christ. Of this the 
apostles were so well aware, that when they were themselves 
leaving the earth, they took care to establish ministers of the 
word to fill their places in the Church. This ministry was a 
continuation, if not of their whole office, at least of one of its 
most indispensable functions, that of which Jesus. speaks in 
our parable-the regular distribution of spiritual nourishment 
to the flock ; comp. the Pastoral Epistles and 1 Pet. v. The 
theory which makes the pastorate emanate from the Church 
as its representative, is therefore not biblical ; the office is 
rather an emanation from the apostolate, and thus mediately 
an institution of Jesus Himself. Comp. Eph. iv. 11: "He 
gave some as ... pastors and teachers." It is Jesus who will 
have this ministry, who has established it by His mandatories, 
who procures for His Church in every age those who have a 
n.1ission to fill it, and who endows them for that end. Hence 
their weightier responsibility. 

Vers. 45, 46 represent an apostle or an unfaithful minister 
under the image of an unprincipled steward.-The condition 
of fidelity being the constant watching for the master's return,• 
this servant, to set himself more at his ease in his unfaithful
ness, puts the thought of that moment far off. So the minister 
of Jesus does, who, in place of watching for the Parousia, 
substitutes the idea of indefinite progress. What will become 
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of his practical :fidelity, since it is the constant watching for 
the Lord which should be its support 1 Beating, eating, and 
drinking are figures, like the regular and conscientious distri
bution (ver. 42). The ecclesiastical functionaries described in 
this piece are those who, instead of dividing the word of Christ 
to the Church, impose on it their own, who tyrannize over 
souls instead of tending them, and show themselves so much 
the more jealous of their rights the more negligently they dis
charge their duties. .&ixoToµ,e'iv, strictly, to cleave in two, 
denotes a punishment which was really used among the 
nations of antiquity (Egyptians, Chaldeans, Greeks, Romans ; 
comp. also 2 Sam. xii. 31; 1 Chron. xx. 3; Heh. xi. 37). 
But this literal meaning does not suit here, since we still hear 
of a position which this servant is to receive,-at least if we 
do not admit with Bleek that in these last words Jesus passes 
from the figure to the application. Is it not more natural, 
even though we cannot cite examples of the usage, to under
stand the word in the sense of the Latin expression, .ftagellis 
discindere, to scourge the back with a rod (the : shall be beaten 
with many stripes, ver. 4 7) 1 

The portion in question after this terrible punishment is 
imprisonment, or even the extreme penalty of the law,-the 
cross, for example, which was always preceded by scourging. 
The word &11r[uT@v, " with the unbelievers," might support the 
explanation given by Bleek ; but though the application pierces 
the veil of the parable, the strict sense is not altogether set 
aside : " those who cannot be trusted," strangers to the house. 
Matthew says: the hypocrites, false friends (the Pharisees). 
A faithless apostle will be no better treated than an adversa:ry. 
-To have one's portion with is a Hebraistic and Greek expres
sion, which signifies to share the lot of • •• 

Vers. 4 7 and 48. The P1-inciple.-" .And that servant which 
knew his lord's will, and prepared nothing, neither did according 
to his will, shall be beaten with, many stripes. 48. But he that 
knew not, and did cornmit things worthy of stripes, shall be 
bcciten with few stripes. For unto whomsoever much is given, 
of him shall be much required; and to whom men have com
mitted much, of hirn they will ask the moi'e."-Along with the 
superiority of position described above, the apostles had re
ceived a superior degree of knowledge ; it is to this new 



-110 THE GOSPEL OF LUKE. 

ad vantage that ver. 4 7 a refers. It is connected with t11e 
preceding ; for the higher the servant is placed by his master, 
the fuller are the instructions he receives from him. The 
same manner of judging will be extended to this other kind 
of superiority. Ostervald, understanding eavrav with p,'iJ froi
µ,aaw;, translates, " who prepared not kimsdf" This ellipsis 
is inadmissible. The meaning is, who prepared not [ what was 
necessary to receive his master according to his wishes]. It 
is the antithesis of vers. 35-37.-The servant whom the 
master has not initiated so specially into his intentions is 
nevertheless responsible to a certain extent. For he also has 
a certain knowledge of his will ; comp. the application of this 
same principle, Rom. ii 12.-Ver. 48b. The general maxim 
on which the whole of the preceding rests. The two parallel 
propositions are not wholly synonymous. The passive eo6871, 
was given, simply denotes an assigned position ; the middle 
form, 'TrapJ8evro, men have committed, indicates that the trust 
was taken by the master as his own interest ; the figure is 
that of a sum deposited. Consequently the first term is 
properly applied to the apostolic commlssion, and to the 
authority with which it is accompanied ; the second, to the 
higher light granted to the apostles.-What is claimed of 
each is not fruits which do not depend on t,he labourer, but 
devotedness to work Meyer thinks that the more signifies 
'' nwre than had been committed to him." It is more natural 
to understand: more than will be exacted from others who 
have received less.-On the subject of the verbs 1rape0eno 
and alT~uovaw, see ver. 2 0. 

Mark has preserved (xiii. 37), at the close of the parable of the 
porter, which he alone has, but which refers to the same duty of 
watchfulness as the two preceding parables in Luke, this final ex
hortation : " What I say unto yQU, I say unto all, Watch." This word 
corresponds in a striking manner to the meaning of Jesus' answer 
to Peter in Luke : " All should watch, for all shall share in the 
Master's personal requital (ver. 37); but very specially (1r£picr
cr6T£pov, ver. 48) ye, my apostles, who have to expect either a 
greater recompense or a severer punishment." On this supposition, 
Luke relates the question of Peter and the indirect answer of Jesus; 
Mark, a word of Jesus which belonged to His direct answer. How 
is the relation between the two to be explained 1 Holtzmann thinks 
that Luke of himself imagined the question of Peter, founding on 
this last word of Jesus in Mark. He cannot help confessing, further, 
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that this interpolation has been very skilfully managed by Luke. 
Such procedure, in reality, would be as ingenious as arbitrary; it is 
inadmissible. The account of Luke, besides, finds a confirmation in 
the text of Matthew, in which the interrogative form of the answer 
of Jesus is preserved exactly as we find it in Luke, and that though 
:Matthew has omitted Peter's question, which alone explains this 
form. W eizsacker supposes inversely that the question of Peter in 
Luke was borrowed by the latter from the interrogative form of 
the saying of,,Jesus in Matt. xxiv. 45: " W/w is the,n the faithfu& 
servant .•. 'I But Mark's account stands to defend that of Luke 
against this new accusation. !!'or, as we have seen, the last words 
of the discourse in Mark had no meaning except in reference to 
Peter's question reported by Luke. Luke's form cannot be derived 
from Mark without protest from Matthew, nor from Matthew· 
without Mark in his turn protesting. We have evidently, as it 
were, the pieces of a wheelwork taken down; each evangelist has 
faithfully preserved to us those of them which an incomplete tradi
tion had transmitted to him. Applied to a written document, this 
dividing would form a real mutilation; as the result of a circulating 
tradition, it admits of easy explanation. 

After having thus followed the natural course of the con
versation, Jesus returns to the thought from which it had 
started, the vanity of earthly goods. He shows how this: 
truth directly applies to the present situation (vers. 49-53). 

Vers. 49 and 50.1 The Character of the immediate Fitture. 
-" I am come to send fire on the earth ; and wliat will I if it 
be afready kindled? 50. But I have a baptism to be baptwed 
with; and how am I straitened till it be accomplished ! "-" Is 
it a time," said Elisha to the unfaithful Gehazi, " to receive 
lands and cattle when the hand of God is upon Israel," that 
is to say, when Shalmaneser is at the gates of Samaria ? Is 
it a time for the believer to give himself up to the peaceable 
enjoyment of earthly goods when the great· struggle is begin
ning 1 The Church is about to be born ; Israel is about to 
perish, and the Holy Land to be given over to the Gentiles. 
Such is the connection, to<;> moving to be expressed by a 
logical· particle, whioh is implied by the remarkable asyndeton 
between vers. 48 and 49. Ilup f3&),.:"A.eiv, strictly, to throw a. 
firebrand. Jesus feels that His presence is for the earth the 
brand which is to set everything on fire. " Every fruitful 

1 Ver. 49. Inst.ead of.,,, which the T. R. reads with 11 M.ij. (Byz.) and the 
Mnn., 10 Mjj; (Alex.) 40 Mnn. read ,_.,,-Ver. liO. The Mss. are divided be• 
tween ,u (T. R.) and • .-,u (Alex.), 
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thing," says M. Renan, "is rich in wars." Jesus understood 
the fruitfulness of His work. The expression I am come, 
which Jesus frequently uses in the Syn., finds its only natural 
explanation in His lips in the consciousness which He had of 
His pre-existence. The fire in question here is not the fire of 
the' Holy Spirit, as some of the Fathers thought. The sequel 
proves that it is the spiritual excitement produced in opposite 
directions by the coming of Jesus, whence will result the 
otaµeptuµoc;, the division, described from ver. 51 onwards. 
Two humanities will henceforth be in conflict within the 
bosom of every nation, under every roof : this thought pro
foundly moves the heart of the Prince of peace. Hence the 
broken style of the following words. The Ei may be taken in 
the sense of that, which it often has, and Tt in the sense of 
how: " Jiow I wish that this fire were already burning ! " 
(Olshausen, De Wette, Bleek.) But this meaning of the two 
words el and Tt, and especially of the second, is not very 
natural. Accordingly Grotius, Meyer, etc., have been led to 
admit two propositions,-the one forming a question, the 
other the answer : "And what will I ? Oh that it only 
were already kindled ! " The sense is radically the same. 
But the second proposition would come too abruptly as an 
answer to the preceding. Ewald recurs to the idea of a single 
sentence, only he seeks to give to 0hru a meaning which 
better justifies the use of Ei: " And of what have I to com
plain if it be already kindled ? " This sense does not differ 
much from that which appears to us the most natural : "What 
have I more to seek, since it is already kindled 1" This saying 
expresses a mournful satisfaction with the fact that this in
evitable rending of humanity is already beginning: as proved 
by the event recorded vers. 1-12. ·Jesus submits to bring in 
war where He wished to establish peace. But it must be ; it 
is His mission : " I am come to ... " 

Meantime this fire, which is already kindled, is far yet from 
bmsting into a flame ; in order to that there is a condition to 
be fulfilled, the th.ought of which weighs heavily on the heart 
of ,Jesus: there needs the fact which, by manifesting the 
deadly antagonism between the world and God, shall produce 
the division of which J esns speaks between man and man ; 
there needs the cross. Without the cross, the conflagration 



CHAP. XII. 51-;5:l. 113 

ligl1ted on the earth by the presence of Jesus would very soon 
be extinguished, and the world would speedily· fall back to its 
un~isturbed level; hence ver. 50. The U is adversative: 
" But though the fire is already kindled, it needs, in order 
that it may blaze forth, that ... " The baptism in question 
here is the same as that of which Jesus speaks, Matt. xx. 22 
(at least if the expressions analogous to these are authentic 
in that passage). Jesus certainly makes an allusion to His 
baptism at the hands of His forerunner, which included a 

consecration to death. The figure is as follows: Jesus sees 
Himself about to be plunged into a bath of flame, from which 
Ue shall come forth the torch which shall set the whole world 
on fire.-The Lord expresses with perfect candour the im
pression of terror which is produced in Him by the necessity 
of going through this furnace of suffering. ~IJJJEX€a-0at, to be 
closely pressed (straitened), sometimes by the power of love 
(Z Cor. v. 14); elsewhere, by that of conflicting desires (Phil. 
i 23); here, doubtless, by mournful impatience .to have done 
with a painful task. He is under pressure to enter into this 
suffering, because He is in haste to get out of it. " .A. prelude 
of Gethsemane," says Gess in an admirable passage on this 
discourse.1 Here, indeed, we have the first crisis of that 
agony of which we catqh a second indication, John xii. 27: 
" Now is 1ny soul troubled, and what shall I say ? " and which 
is breathed forth in all its .intensity in Gethsemane. Luke 
alone has preserved to us the memorial of this first revelation 
of the inmost feelings of Jesus. 

After this saying, which is a sort of pfJ.renthesis drawn 
forth by the impression produced on Him by the thought in 
the preceding verse, He resumes at ver. 51 the development 
of His declaration, ver. 49. 

Vers. 51-53.2 The Picture of the Future J°ust declared.
" Suppose ye that I am come to give peace on earth ? I tell 
you, nay;. but division. 52. For from henceforth there shall 
be five in one house divided, three against two, and two against 

1 Work quoted~ p. 79. "We cast ourselves in contemplation into the op
pressed soul of Jesus, . . . in to His Passion before the Passion" ( ib. }. 

• Ver. 53. N. B. D. L. T". U. some Mnn. Vg., °d,"fl-'f'udnu,nr1.1 instead of 
l,,.,,,,p,o-d~u,.,.r,.,.-Alcx. some Mnn., du-;,a,.-,pu., fl-ij"'f"', insteau. of dv-;,wrp,, fl,wrp,.

~- R, D. L. omit «u-rns. 

VOL. II. B 



114 THE GOSPEL OF LUKE. 

tlwee. 5 3. The Jatke'I· sliall be divided against the son, and the 
son against the jather ; the mother against the dav,ghter, and the. 
daughter against the mother; the mother-in-law against her 
daughter-in-law, and the daughter-in-law against her mother
in-law."-.::fo11:€tTe, suppose ye, is no doubt aimed at the illusion 
with which the disciples flattered themselves, yet hoping for 
the establishment of the Messianic kingdom without struggles 
or sufferings (xix. 11). · Jesus !1oes not deny that peace 
should be the final result of His work; but certainly He 
denies that it will be its immediate effect.-The simplest 
solution of the phrase a"A."A.' i] is to take it as an abbreviation 

· of ovxl &"A."A.o 1j: '' Nothing else than ... "-Vers. 52 and 53 
describe the fire lighted by Jesus. By the preaching of the 
disciples, the conflagration spreads ; with their arrival, it 
invades every family one after another. But "the fifth com
mandment itself must give way to a look directed to Him ..•• 
Undoubtedly it is God who has formed the natural bonds be
tween men; but Jesus introduces a new principle, holier than 
the bond of nature, to unite men to one another" (Gess, p. 22). 
-Even Holtzmann observes that the five persons indicated, 
ver. 52, are expressly enumerated, ver. 53 : father, son, 
mother, daughter, daughter-in-law. Matthew (x. 35) has not 
preserved this delicate touch ; are we to think · that Luke 
invented this nice precision, or that Matthew, finding it in 
the common document, has obliterated it? Two suppositions 
equally improbable.-'E,rt indicates hostility, and with more 
energy in the last two members, where this prep. is construed 
with the acc.; probably because between mother-in-law and 
daughter-in-law relii:,,ious hostility is strengthened-by previous 
riatural animosity. 

5th. To the M1iltitudes: vers. 54-59.-After having an
nounced and described the rending, the first symptoms of 
which He already discerns, Jesus returns anew to the multi
tude whom He sees plunged in security and impenitence ; 
He points out to those men, so thoroughly earthly and self
satisfied, the thunderbolt which is about to break over their 
heads, and beseeches them to anticipate the explosion of the 
divine wrath. · 

Vers. 54-56.1 The Signs of the Times.-" And He said al.w, 
1 Yer. ,54, 6 Mjj. (Alex.) some Mnn. omit ,.n,.-N. B. L., ,,.., instead of"'"' .. 
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to tl,,e people, When ye see a cloud rise out of tTie west, straight
way ye say, There cometh, a shower; and so it is. 55. And 
wken ye see the south, wind blow, ye say, Th.ere will be heat; 
and it co-metk to pass. 56. Ye hypocrites, ye can discern the 
face of tke sky and of the earth; but how is it that ye do not 
discern this time ? "-"EA€"/e 8e ,cat, He saiil also, is, as we have 
already seen (i. p. 276), the formula which Luke uses when 
J esm1 at the close of a doctrinal discour~e adds a last word 
of mere gravity, which raises the question to its full height, 
and is intended to leave on the mind of the hearer an im
pression never to be effaced : "Finally, I have a last word to 
address to you." This concluding idea is that of the urgency 
of conversion. Country people, in the matter of weather, plume 
themselves on being good propJaets, a.nu in fact their prog
nostics do not mislead them : " Ye say, ye say . • ., and as ye 
say, it comes to pass." The rains in Palestine come from the 
Mediterranean (1 Kings xviii 44) ; the south wind, on the 
contrary, the simoom blowing from the desert, brings drought. 
These people know it; so their calculation is quickly made 
(eu0e.ror;); and what is more, it is correct (,c:at ,y{vE-ra,, twice 
repeated). So it is, because all this passes in the order of 
things in which they are interested: they give themselves to 
discover the future in the present ; and as they will, they 
can. And this clear-sightedness with which man is endowed, 
they put not forth in the service of ai higher interest ! A 
John the Baptist, a Jesus appear, live and die, without their 
concluding that a solemn hour for them has struck !-This 
contradiction in their mode of acting is what Jesus designates 
by the word hypocrites. What they want is not the eye, it is 
the will to use it. The word Katpor;, the :propitious time, is 
explained by the expression, xix. 44, the time of tky visitation. 
LJo,aµ,atew, to appreciate tlie importance.-Matt. xvi. 1-3 
ought not to be regarded as parallel to our passage. The 
idea is wholly different. Only in Matthew our ver. 56 has 
been joined with a parable similar to that of Luke in point of 
form; and that by an association of ideas easily understood. 

Vers. 57-59.1 The Urgency of 1,leconciliation to God.-

-Ver. 56. 6 Mjj. 40 Mnn. Syr. It. Vg. put .,-,v ,vp,mv before -.n; yn;.-K Il. 
L. Tw., ,v,. o,},.,., d•".'f""~"' instead of•• do'<1µ;«;:',,re. 

1 Ver. 58. Some Mjj., ,r,.,,,,.,rn instead of"'"?"!., (T. R. with 14 Mjj.); (!,a.J..u 
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"Yea, ·and wliy even of yourselves judge ye not what is right 1 
58. (For) While thou goest with thine adversary to the magis
trate, as thou art in the way give diligence that thou mayest be 
delivered from him ; lest he hale thee to the judge, and the judgt 
deliver thee to the officer, and the officer cast thee into prison. 
59. I tell thee, thou shalt not d&pa1·t thenc; till thou hast 
paid the ve1·J1 last mite."-A new example (Tt o~ Kai) of what 
they would make haste to do, if their good-will equalled their 
intelligence. • Aq,' eavrwv, of yourselves; same, meaning as the 
"at once ye say" (ver. 54). It should be so natural to 
perform this duty, that it ought not to be necessary to remind 
them of it. But alas ! in the domain of which Jesus is 
speaking, they are not so quick to draw conclusions as in that 
wherein they habitually move. Their finger needs to be put 
on things. Tti o,Ka'io11, what is fust, denotes the right step to 
be taken in the given situation, to wit, as the sequel shows, 
reconciliation to God by conversion.-The following parable 
(ver. 58) is presented in the form of an exhortation, because 
the application is blended with the figure. The for (ver. 58) 
has this force: "Why dost not thou act thus with God? 
For it is what thou wouldst not fail to do with a human 
adversary." vVe must avoid translating the w<; v'1ia,yei.;, "when 
thou goest" (E. V.). ',D,c; signifies "whilst thou goest ; " it is 
explained by the in the way which follows. It is before 
arriving at the tribunal, while you are on the way thither, 
that you must get reconciled to him who accuses you. Once 
before the judge, justice takes its course. The important 
thing, therefore, is to anticipate that fatal term. 'Ep"faulav 
oov11ai seems to be a Latinism, operam da1·e. In the applica
tion, God is at once adversary, judge, and officer: the first by 
His holiness, the second by His justice, the third by His 
power. Or should we understand by the creditor, God ; by 
the judge, Jesus; by the officers, the angels (Matt. xiii. 41) ? 
Will it eveJ· be possible, relatively to God, to pay the last 
mite 1 Jesus does not enter into the question, which lies 
beyond the horizon of the parable. Other passages seem to 
prove that in His view this term can never be reached (Mark 
ix. 42-49). There is in the whole passage, and especially in 

or P"'"" instead of P"'"'"" (T. R. with some Mnn.).-Ver. 59. Ii(, Il. L., ,.,; instead 
of ,.,s ,11,-5 Mjj., or• ,.,x,, .. ,. instead of.-., , .. x,,.-o, (14 M.ii. }. 
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the I tell thee (ver. 5 9), the expression of a personal conscious
ness wholly free from all need of reconciliation. 

Matthew places this saying in the Sermon on the Mount 
(v. 25, 26); he applies it to the duty of reconciliation 
between men as the condition of man's reconciliation to God. 
It cannot be doubted that this saying, placed there by Matthew 
in virtue of a simple association of ideas, finds its real con
text in Luke, in the discourse which is so perfectly linked 
together. 

10. Conversation on two Events of the Day: xiii. 1-9.
Luke does not say that the following event took place im
mediately after the preceding, but only in a general way, Jv 
aiJ'rrj, -rip "atp<li (ver. 1), in the same circumstances. The 
three following sayings (vers. 1-3, 4, 5, 6-9) breathe the 
same engagedness of mind as filled the preceding discourses. 
The external situation also is the same. Jesus is moving 
slowly on, taking advantage of every occasion which presents 
itself to direct the hearts of men to things above.-The 
necessity of conversion is that of which Jesus here reminds 
His hearers; in xii 54 et seq. He had rather preached its 
urgency. 

1st. Vers. 1-3.1 The Galileans massacred by Pilate.
Josephus does not mention the event to which the following 
words relate. The Galileans were somewhat restless; conflicts 
with the Roman garrison easily arose. In the expression, 
mingling their blood with that of the sacrifice, there is a certain 
poetical emphasis which often characterizes popular accounts. 
-The impf. 7rapfJuav signifies "they were there relating." 
,Jesus with His piercing eye immediately discerns the pro
phetical significance of the fact. The carnage due to Pilate's 
sword is only the prelude to that which will soon be carried 
out by the Roman army throughout· all the Holy Land, and 
especially in the temple, the last asylum of the nation. Was 
not all that remained of the Galilean people actually assembled 
forty years later in the temple, expiating their national im
penitence under the stroke of Titus ? The word likewise 
(v-er. · 3) may therefore be taken literally. A serious, in-

1 Ver. 2. N. B. D. L., .-«o.-,. inste,1d of .,..,,. • .,.«.-Ver. 3. The Mss. are divided 
between ""«",-"'' (T. R., Byz.) and oµ.o,.,r (Alex.).-A. D. M. X. r. and several 
Mun., ""''«>0r,l'r,,-1 instead ofµ.,,.""'""'•· 
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dividual, and national conversion at the call of Jesus could 
alone have prevented that catastrophe. 

2d. Vers. 4, 5.1 Tke Persons buried by the Tower of Siloa.m. 
-The disaster which has been related recalls another to His 
mind, which He mentions spontaneously, 'and which He 
applies specially to the inhabitants of Jerusalem. The aque
duct and pool of Siloam are situated where the valley of 
Tyropeon, between Sion and Moriah, opens into that of 
Jehoshaphat.-Forty years later, the fall of the houses of the 
burning capital justified this warning not less strikingly.
When a disaster comes upon an individual, there is a dis
position among men to seek the cause of it in some special 
guiltiness attaching to the victim. . Jesus turns his hearers 
back to human guilt in general, and their own in particular; 
and from that, which to the pharisaic heart is an occasion of 
proud confidence, He derives a motive to humiliation and 
conversion, an example of what was called, xii 57, judging 
what is right. · 

3d. Vers. ·6-9.2 Tke Time of Gtace.-Here again we have.. 
the formula Af!Ye c,e, which announces the true and final 
word on the situation. , (See at xii. 54.)-A vineyard forms 
an excellent .soil for fruit trees. As usua.ijf; the fig-tree repre
sents Israel God is .the owne;i:. Jesus the vine-dresser who 
intercedes.-'lvaTt ('JEV1JTai), To what end? Kat, moreover; 
not only is it useless itself, but it also renders the ground 
useless. Bengel, Wiesel&, W eizsiicker find an allusion in the 
three years to the period of the ministry of Jesus which was 
already past, and so draw from this parable chronological 
conclusions. Altogether without reason ; for • such details 
ought to be explained by their relation to the general figure 
of the parable of which they form a part, and not by circum
stances wholly foreign to the description. In the figure 
chosen by .Jesus., three years are the time of a full trial, at 
the end o£ which the inference of incurable sterility may be 
drawn. Those three years, therefore, represent the time of 

1 ~er. 4. The Mss. are divided between , • .,.,. (T. R.) and ,. • .,., (Alex.). E, 

before I•p••rdnf" is omitted by B. D. L. Z.-Ver. 5. The Mss. a.re divided 
between ,,...,.,, and ,.,,.,. • .,.,, ; between ,..,.,.,.,4,r.,., and ,..,.,,.,.,i,r,,.,.,. 

2 Ver. 7. N. B. D. L. Tw. some Mnrl. spur. It. Vg. add ,,,.,,. ••after.-,,,.,.,,.. 
-Ver. 9. N. B. L. T". 2 l',fnn. place.,, .,., ,..,)..'A., before "!, "'"'>''• 
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grace granted to Israel; and the last year, added at the 
request of the gardener, the forty years' respite between the 
Friday of the crucifixion and the destruction of Jerusalem, 
which were owing to that prayer of Jesus : "Father, forgive 
them."-The MSS. have ·the two forms KO'Ttpta, from Kowpt011, 
and 1C07rplav, from Ko7rpla. The proposition K&v µ€/J • • • is 
elliptical, as often in classical Greek ; we must understand 
,ca)Jj,,;; ixet. The Alex., by placing eli; To µtl\Xov before el oe 
fli~'Ye, probably wished to escape this ellipsis : "If it bear 
fruit, let it for the future [live]." The extraordinary pains of 
the gardener bestowed on this sickly tree represent the 
marvels of love which Jesus shall display in His death and 
resurrection, then at Pentecost and by means of the apostolic 
preaching, in order to rescue the people from their impenitence. 
This parable gives Israel to know that its life is only a respite, 
and that this respite is nearing its end. Perhaps Paul makes 
an allusion to this saying when he admonishes Gentile 
Christians, the branches of the wild olive, saying to them, e7rel 
~at. uo £KK01r~uv (Rom. xi. 22). 

Holtzmann acknowledges the historical truth of the introduction, 
ver. I. He ascribes it to the Logia, like everything which he finds 
true in the introductions of Luke. But if this piece was in A., of 
which Matthew made use, how has he omitted it altogether 1 

11. The Progress of the Kingdom: xiii. 10-21.-During 
this journey, as throughout His whole ministry, Jesus did not 
fail to frequent the synagogues on the Sabbath days. The 
present narrative introduces us to one of those scenes. Perhaps 
the feeling which led Luke to place it here, was that of the 
contrast betweep. Israel, which was basting to destruction, 
and the Churcl1, which was already growing.-A glorious 
deed; which tells s~rongly on the multitude (vers. 10-17), 
leads Jesus to describe in two parables the power of the 
kingdom of God (vers. 18-21). · 

1st. Vers. 10-17.1 The Healing of the palsied Woman.-And 
first the miracle, vers. 10-13. This w~man was completely 

1·Ver, 11. N. B. L. Tw. X. some Mnn. Itplerlque, Vg, omit'" after ,-u,~.-Ver. 
14. The Mss. m divided between" .,.,. • .,.,m (T. R.) and.,,. • .,,.,, (Alex.).-Ver. 
15. Some Mjj. and Mnn. Syr., • h,roo; instead of• 1tup,,,.-17 Mjj. 80 Mnn. It, 
Vg., uw·,xp,.,,., instead of ucr,,.,,,.,,., which the T. R. reads with D. V. X. the moat 
of iha Mnn. !!;yr. 
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bent, and her condition was connected with a psychical weak◄ 
ness, which in turn arose from a higher cause, by which the 
will of the sufferer was bound. This state of things is 
described by the phrase: a spfrit of infirmity. Jesus first of 
all heals the psychical malady: Thou art loosed. AeXvu0ai, 
the perfect : it is an accomplished fact. The will of the 
sufferer through faith draws from this declaration the strength 
which it lacked. At the same time, by the laying on of His 
hands, Jesus restores the bodily organism to the control of the 
emancipated will; and the cure is complete. 

The conversation, vers. 14-17. It was the Sabbath. The 
ruler of the synagogue imagines that he should apply to Jesus 
the Rabbinical regulation for practising physicians. Only, not 
daring to attack Him, he addresses his discourse to the people 
(ver. 14). Bepa1rf:ue0"0e, come to get yourselves healed.
Jesus takes up the challenge. The plural hypocrites is cer
tainly the true reading (comp. the plural adversaries, ver. 17). 
Jesus puts on trial the whole party of whom this man is the 
representative. The severity of His apostrophe is justified by 
the comparison which follows (vers. 15 and 16) between the 
freedom which they take with the Sabbath law, when their 
own interests, even the most trivial, are involved, and the 
extreme rigour with which they apply it, when the question 
relates to their neighbour's interests, even the gravest, as· well 
as to their estimate of the conduct of Jesus. The three 
contrasts between ox (or ass) and daughter of Abraha,m, 
between stall and Satan, and between the two bonds, material 
and spiritual, to be unloosed, are obvious at a glance. The 
last touch : eighteen yea1·s, in which the profoundest pity is 
expressed, admirably closes the answer. 

Holtzmann thinks that what has led Luke to place this account 
here, is the connection between the eighteen years' infirmity (ver. 
11) and the three years' sterility (ver. 7) ! Not content with 
ascribing to Luke this first puerility, h'3 imputes to him a second 
still greater: that which has led Luke to place at ver. 18 the 
parable of the grain of mustard seed, is that it is borrowed from the 
vegetable kingdom, like that of the fig-tree (vers. 7-9) ! ! 

This so nervous reply brings the admiration of the people 
to a height, and shuts the mouth of His adversaries. Jesus 
then, rising to the general idea, of which this deed is only a 
particular application, to wit, the powe1· of the kingdom of 
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God, developes it in two parables fitted to present this truth 
in its two· chief aspects ; the two are, the mustard seed (vers. 
18, 19) and the leaven (vers. 20, 21). 

2d. Vers. 18-21. The Two Para.bles.-· The kingdom of God 
has two kinds of power: the power of extension, by which it 
gradually embraces all nations; the power of transformation, 
by which it gradually regenerates the whole of human life. 
The natural symbol of the first is a seed which acquires in a 
short time an increase out of all proportion to its original 
smaliness; that of the second, a fermenting element, materially 
very inconsiderable, but capable of exercising its assimilating 
virtue over a large mass. Those two parables form part of 
the collection, Matt. xiii. 31 et seq.; the first only is found 
Mark iv. 30, 31. 

Vers. 18 and 19.1 Again the formula l1A€"'fe oe (or ovv, as 
some Alex. read).-The two questions of ver. 18 express the 
activity of mind which seeks in nature the analogies which it 
needs. The first: "To what is like . . .," affirms the exist~ 
ence of the emblem sought; the second: "To what shall I 
liken . . .," has the discovery of it in view. Mark likewise 
introduces this parable with two questions; but they differ 
both in substance and form from those of Lnke. Tradition 
had indeed preserved the memory of this style of speaking; 
only it had modified the tenor of the questions. We must 
certainly reject with the Alex., in the text both of Luke and 
Matthew, the epithet great applied to tree. Jesus does not 
mean to contrast a great tree with a small one, but a tree to 
vegetables in general. The mustard plant in the East does 
not rise beyond the height of one of our small fruit trees. 
But the exceptional thing is, that a plant like mustard, which 
belongs to the class of garden herbs, and the grain of which 
is exceedingly small, puts forth a woody stalk adorned with 
branches, and becomes a veritable tree. It is thus the striking 
type of the disproportion which prevails between the small
ness of the kingdom of God at its commencement, when it is 
yet enclosed in the person of Jesus, and its final expansion, 
when it shall embrace all peoples. The form of the parable 
is shorter and simpler in Luke than in the other two. 

J Yer. 18. N. R L. some Mnn. ltJ>1erique, Vg., • ., instead of ;, after ,i.1yo.

Ver. 19. ~. B. D. L. Tw. Syr""'· It•liq. omit f'-''.I'" after 2,r)po,. 



122 THE GOSPEL OF LUKE. 

Vers. 20 and 21.1 Jesus anew seeks an image (ver. 20) 
to portray the power of the kingdom of God as a principle 
of moral transformation. There is here, as in all the pairs 
of parables, a second aspect of the same truth; comp. v. 
36-38, xv. 3-10, Matt. xiii. 44-46, John x. 1-10. We 
even find in Luke xv. and John x. a third parable completing 
the other two. Leaven is the e~blem of every moral principle, 
good or bad, possessing in some degree a power of fermenta
tion and assimilation; comp. Gal. v. 9.-The three measure8 
should be explained, like the three years (ver. 7), by the figure 
taken as a whole. It was the quantity ordinarily employed 
for a batch. They have been understood as denoting the 
three branches of the human race, Shemites, J aphethites, and 
Hamites ; or, indeed, Greeks, Jews, and Samaritans (Theod. of 
Mopsuestia); or, again, of the heart, soul, and spirit (Augustin~). 
Such reveries are now unthought of. The idea is, that the 
spiritual life enclosed in the gospel must penetrate the whole 
of human life, the individual, thereby the family, and through 
the latter, society. 

Those two parables form the most entire contrast to the 
picture which the Jewish imagination had formed of the 
establishment of the Messiah's kingdom. One wave of the 
magic wand was to accomplish everything in the twinkling 
of an eye. In opposition to this superficial notion, Jesus 
sets the idea of a moral development which works by spiritual 
means and takes account of human freedom, consequently 
slow and progressive. How can it be maintained, in view of 
such sayings, that He believed in the immediate nearness of 
His return 1-·-The place which those two parables occupy in 
the great collection Matt. xiii., is evidently the result of a 
systematic arrangement ; there they have the effect of two 
flowers in a herbarium. Luke has restored them to their 
natural situation. His account is at once independent of and 
superior to that of Matthew; Mark accords with Matthew. 

1 Ver. 20. The Alex. It. Vg. ndd '"'" before ,rd1>,--Ver. 21. The Mas. an, 

divided between m,cpu,J,u (T, R.) and ix.pu,J,u (Aki..), 
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SECOND CYCLE.-XIII. 22-xvrr. 10 • 

.A new Se1·ies of Inci<knts in the Journey. 

Ver. 22 serves as an introduction to this whole cycle. 
Jesus slowly continues His journey of evangelization (StE'/To
pevero, He procee<kd through the country), stopping at every 
city, and even at every village (,car&., distributive), taking 
advantage of every occasion which presents itself to instruct 
both those who accompany Him and the people of the place, 
only pursuing in the main a general direction toward Jerusalem 
(Sioa.0'1C(J)V, 7roto6µ,evo,;). Nothing could be more natural than 
this remark, which is founded on the general introduction, 
ix. 51, and in keeping with the analogous forms used in 
cases of summing up and transition, which we have observed 
throughout this Gospel. 

1. The Rejection of Isr<Ul, and the Admission of the Gentiles : 
xiii. 23-30. An unforeseen question calls forth a new flash. 
It was probably evoked by a saying of Jesus, which appeared 
opposed to the privileges of Israel, that is to say, to its national 
participation in the Messianic blessedness. 

Vers. 23-27.1 "'l'ken one said unto Him, Lord, are there 
/w that be saved? And He said unto them, 24. Strive to 
ente1· in at the strait gate : for many, I say unto you, will seek 
to enter in, and shall not be able. 2 5. When once the Maste1· 
of the house is risen up, and shut to the dom·, and ye begin to 
stand withmd, and to knock at the door, saying, Lord, Lord, 
open ,unto us, and He shall answe1· and say unto you, I know 
you not whence ye are: 26. Then shall ye begin to say, We 
have eaten and drunk in Thy presence, and Thou hast taitght i'fl, 
our streets. 27. But He shall say, I tell you, I know you not 
whence ye are ; depart jrmn me, all ye workers of iniqitity."
The question of ver. 2 3 was to a cert&in extent a matter of 
curiosity. In such cases Jesus immediately gives a practical 
turn to His answer. Comp. xii 42, John iii. 3; and hence 
Luke says (ver. 23): "He said to them." Jesus gives no direct 
answer to the man ; He addresses a warning to the people on 

1 Ver. 24. N. B. D. L. 2 Mnn. rtallq., l,,p,z, instead of ,roXn,.-Ver. 25. N. B. L. 
Jtaliq, Vg. read ""f" only once.-Ver. 26. The llfss., tzp;,rrd, or a/f.•rrd,.-Ver. 2i. 
B. T"., ,._,,,.,. instead of,._,,,.,, N. Vss. omit this word.-B. L. R. T". omit •t<~,. 
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the occasion of his question.-The Messianic kingdom is re
presented under the figure of ·a palace, into which men do 
not enter, as might appear natural, by a magnificent portal, 
but by a narrow gate, low, and scarcely visible, a mere postern. 
Those invited refuse to pass in thereby ; then it is closed, and 
they in vain supplicate the master of the house to re-open it ; 
it remains closed, and they are, and continue, excluded. The 
application is blended, to a certain extent, as in xii. 58, 59, 
with the figure. 'A,yoJV{l;€<F0at, to strive, refers in the parable 
to the difficulty of passing through the narrow opening ; in 
the application, to the humiliations of penitence, the struggles 
of conversion. The stmit gate represents attachment to the 
lowly Messiah; the magnificent gateway by which the Jews 
would have· wished to enter, would represent, if it were men
tioned, the appearance of the glorious Messiah whom they 
expected. I declare unto you, says Jesus: They will think it 
incredible that so great a number of Jews, with the ardent 
desire to have part in that kingdom, should not. succeed· in 
entering it. The word woXXo{, many, proves the connection 
between this discourse and the question of ver. 2 3. Only· 
Jesus does not say whether there will be few or many saved; 
He confines Himself to saying that there will be many lost. 
This is the one important matter for practical and individual 
application. It is perfectly consistent with this truth that 
there should be many saved. The meaning of the expression, 
will seek to enter in, ver. 24, is explained at ver. 25 by the 
cries which are uttered, and the knockings at the gate; and 
the meaning of the words, but shall not be able, ver. 24, is 
explained by vers. 26 and 27, which describe the futility of 
those efforts. · 

It is not possible to connect the a,p' ov, when once, with the 
preceding phrase ; the period would drag intolerably. The 
principal proposition on which this conjunction depend1;1 must 
therefore be sought in what follows. This might be 11:a~. 

&pf€<F0e (not &pg'1J<F0€), ver. 2 5b: "When once the Master has 
1-itien ... ye shall begin, on ymw side (11:m'), ... ; " or 11:ai 
a'TT"OKpt0€l~ epe'i at the end of the same ver. 25 : "He, on His 
side (Kat), shall answer and say ... ; " or, finally, and most 
naturally of all, the apodosis may be placed, as we have put it 
iu our translation, at ver. 26, in the words: ToTe apgeu0e: 
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then ye shall begin. The word then favours this construction. 
The decisive act of the Master in rising from His seat to shut 
the door symbolizes the fact that conversion and pardon are 
no longer possible (acf, ov, when once). What moment is this'?
Is it that of the rejection and dispersion of Israel? No; for 
the Jews did not then begin to cry and to knock according to 
the description of ver. 25. Is it the time of the Parousia, 
when the great Messianic festival shall open? No; for the 
Jews then living shall be converted and received into the 
palace. The words, when ye shall see (ver. 28), strikingly 
recall a similar feature in the parable of the wicked rich man, 
-that in which this unhappy one is represented in Hades 
contemplating from afar the happiness of Lazarus in .Abraham's 
bosom. We are thereby led to apply what follows (" when 
ye shall see Abraham ... ," ver. 28) to the judgment which 
Jesus pronounces at present on the unbelieving Jews, ex
cluding them in the life to come from all participation in the 
blessings of salvation. Gess : " The house where Jesus waits 
can be no other than heaven ; it is the souls of the dead who 
remind Him; ver. 26, of the relations which He had with 
them on the earth."-This ver. 2 6 indicates the tendency to 
rest salvation on certain external religious advantages: "Thou 
wast one of ourselves ; we cannot perish." Is there in the 
words, I know not whence ye are (ver. 27), an allusion to the 
false confidence which the Jews put in their natural descent 
from Abraham ? 

Vers. 28-30.1 "The1·e shall be 'weeping and gnashing of 
teeth, whe:n ye shall see Abraham, and Isaae, and Jacob, and all 
the prophets in the kingdom of God, and you younelves thrust 
out. 29. A.nd they shall cmne from the east, and from the 
west, and from the no1'th, and from the south, and shall sit down 
in tlie kingdom of God. 3 0. And, behold, there are last which 
shall be first, and there are first which shall be last."-W ailings 
express despair, gnashings of teeth rage. The souls of the 
condemned oscillate between those two feelings. The article 
before the two substantives has the force of setting aside 
all former similar impressions as comparatively insignificant. 
Messianic blessedness is represented in ver. 2 8, according to 

1 Yer. 28. Marcion substituted for the enumeration, ver. 28: ,..,.,.,.,.;.-•• ,ii,""'""'• 
and omitted vers. 29 and 30. 
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a figure familiar among the Jews (xiv. 15), under the image 
of a banquet presided over by the patriarchs. From ver. 2 9 
it follows that the believing Gentiles are admitted as well as 
the faithful posterity of A.brahe.m. Thus there are really 
many persons saved.-The words and behold (ver. 30) refer 
to the surprise produced by this entire reversal of position. 
The last here are not those who, within the confines of the 
kingdom, occupy the last place ; they are, as the context 
proves, those who are excluded from it ; they are in the last 
place, absolutely speaking. The first are all the saved. The 
first proposition evidently applies to the Gentiles who are 
admitted (ver. 29), the second to the Jews who are rejected 
(ve:,s. 27 and 28). 

Sayings similar to those of vers. 25-27 are found in Matt. 
vii., at the end of the Sermon on the Mount, also in xxv. 
10-12 and 30. There is nothing to prevent us from regard
ing them as uttered on a different occasion. Those of ver. 28 
and 29 appear in Matt. viii 11, 12, immediately after the 
cure of the centurion's son. But they are not so well 
accounted for there as in the context of Luke. The apoph
thegm of ver. 30 forms (Matt. xix. 30 and xx. 16) the 
preface and the conclusion of the parable of the labomers 
called at different hours. In this c<:mtext, the last who become 
the first are manifestly the labourers who, having come later, 
find themselves privileged to receive the same hire; the fi1·st 
who become the last are those who, having wrought from the 
beginning of the day, are thereby treated less advantageously. 
Is this sense natural? Is not the application of those ex
pressions in Luke to the rejected Jews and admitted Gentiles 
more simple ?-The Epistles to the Galatians and to the 
Romans are the only true commentary on this piece, and on 
the sayings of vers. 28 and 29 in particular. Now, as the 
historical truth of the whole passage is certified by the parallel 
of Matthew, we have a clear proof that the gospel of Paul no 
way differed in substance from that of Jesus and the Twelve. 

2. The Farewell to the Theocracy: xiii. 31-35.-When the 
heart is full of some one feeling, everything which tells upon 
it from without calls forth the expression of it. And so, at 
the time when the mind of Jesus 1s specially occupied about 
the future of His people, it is not surprising that this feeling 
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comes to light with· every circumstance which supervenes. 
There is therefore no reason why this perfectly natural fact 
should be taken to prove a systematic arrangement originating 
with Luke. 

V ers. 31-3 3 .1 
" The same day there came certain of tlie 

Pharisees, saying unto Him, Get thee out, and depart hence ; 
fo1· Herod will kill thee. 3 2. And He said unto them, Go 
ye and tell that fox, Behold, I cast out devils, and I do cures 
to-day and to-morrow, and the third day I shall be perfected. 
33. Nevertheless, I must walk to-day, and to-morrow, and tlu 
day following ; for it cannot be that a prophet perish out of 
Jerusalem."-We cannot help being surprised at seeing the 
Pharisees interesting themselves in the safety of Jesus, and 
we are naturally led to suspect a feint, if not a secret under
standing with Herod. Already at a much earlier date Mark 
(iii. 6) had showed us the Herodians and Pharisees plotting 
together. Is not somP-thing of the same kind now repeated ? 
Herod, on whose conscience there already weighed the murder 
of a prophet, was ,not anxious to commit another crime of the 
same sort; but no more· did he wish to see this public activity 
of Jesus, of which his dominions had been for some time the 
theatre, and the popular excitement which accompanied it, 
indefinitely prolonged. .As to the Pharisees, it was natural 
that they should seek to draw Jesus to Judea, where He 
would fall more directly under the power of the Sanhedrim. 
It had been agreed, therefore, to bring this lengthened journey 
to an end by terrifying Jesus. He penetrates their intrigue ; 
and hence He addresses His reply to Herod himself, making 
the Pharisees at the same time His message-bearers, as they 
had been the king's message-bearers to Him. "I see well on 
whose part you come. Go and answer Herod . . ." Thus 
also the epithet /ox, which He applies to this prince, finds its 
explanation. Instead of issuing a command, as becomes a 
king, he degrades himself to play the part of an intriguer. 
Not daring to show- the teeth of the lion, he uses the tricks 
of the fox. Fault has been found with Jesus for speaking 
with so little respect of the prince of His people. But it 

1 Ver. 31; 7 Mjj. (Alex.) 15 Mnn., "'f"' instead of .,,,_,,,,_.-Ver. 32. N. B. L. 2 
:Unn., ,..,..,.,.,,..., instead of ,.,..,.,,,..,,-B. some Mnn. Vss. add .,,,_,,,, alter "'f'~11.-
V~r. 33. N. D. A. some Mnn., 'fX'f'-"" instead of •x•.uo11. 
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must be remembered that Herod was the creature of Cresar. 
and not the lawful heir of David's throne. 

The meaning of the first part of the answer (ver. 32b) is 
this : " Reassure thyself, thou who seekest to terrify me ; my 
present activity in no way threatens thy power; I am not a 
Messiah such as he whose appearance thou dreadest ; some 
devils cast out, some cures accomplished, such is all my work 
in thy dominions. And to complete the assuring of thee, I' 
promise thee that it shall not be long: to-day, to-morrow, and 
a day more ; then it will be at an end." These last words 
symbolically express the idea of a very short time ; comp. 
Hos. vi. 2. vVe may regard T€A€tovµat either, with Bleek, as 
Attic fut. mid., or, what seems simpler, as a pres. mid. used for 
the fut. to designate what is immediately imminent. The 
term so near can be none other than that of His life ; comp. 
3 3b. Bleek and others give TEA,Etovµai the active meaning : 
"I close [my ministry in Galilee]." But the word TeXewDµai 

in this context is too solemn to suit this almost superfluous 
sense.-The Alex. reading a1r0Te),.w, I finish, does not so well 
correspond to the parallel term bc{3aXXw, I cast out, as the 
received reading E7TtTeAro, I work. It is probably owing to a 
retrospective influence of the word TEAewvµat. 

Ver. 33. Short as the time is which is allowed to Jesus, it 
remains none the less true (7rA~v) that He will quietly pursue 
His present journey, and that no one will force Him to bring 
His progress and work hastily to an end. The oli, I must, 
\vhich refers to the decree of Heaven, justifies this mode of 
acting. IIop€1J€!,0a,, to travel, the emblem of life and action; 
this word is opposed to T€AetoDµat, which designates the time 
at which the journeying ends. Tfj exoµhy (the day following), 
ver. 33, corresponds to TV TP£T'fl (the third day), ver. 32 ; 
Jesus means: "I have only three days; but I have theni, 
and no one will cut them short." Wieseler takes the three 
days literally, and thinks that at the time when Jesus thus 
spoke He was but three days' journey frum Bethany, whither 
He was repairing. It would be difficult to reduce so weighty 
a saying to greater poverty of meaning. Bleek, who does not 
succeed in overcoming the difficulty of this enigmatical utter
ance, proposes to snppress in ver. 3 3 the words c,~µepov Kat 

ai5pwv ,cat as a very old interpolation. No document ompports · 
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t,his supposition, which would have the effect of mutilating 
oM of .the most striking declarations of our Lord. 

The last wotds of ver. 33 are the answer of Jesus to the 
Pharisees. They, too, may reassure themselves ; their prey 
will not escape them. Jerusalem has the, monopoly of 
killing the prophets, and on this highest occasion the: city 
will not be deprived of its right. The word evoexerai, it is 
possible, contains, like the entire saying, a scathing irony : " It 
1:s riot suitable; it would be contrary to use and wont, and, in 
a manner, to theocratic decorum, if such a prophet as I should 
perish elsewhere than in Jerusalem ! " No doubt John the 
Baptist had perished away from that city. But such ironies 
must. not be taken in the strict letter. Jerusalem could not 
let her privilege' be twice taken from her in so short a time ! 
The relation indicated by on, for, is this : " I know that the 
time which is at. my disposal in favour ·of Galilee will not be 
cut short by my death; for I am not to die elsewhere than 
at Jerusalem .• ,"-.According to Holtzmann, this passage, 
peculiar to Luke and taken from A, was omitted by Matthew 
because of its obscurity. Must he not have omitted· many 
others for the same reason 1 .,,. 

Already, vers. 4, 5, on occasion of an event which more par
ticularly concerned the Galileans, the mind of Jesus had been 
directed toward Jerusalem. Now the thought of this capital 
become, as it were, the executioner of the prophets, takes pos
session of His heart. His grief, breaks forth ; the prelude to 
the tears of Palm-day. 

Vers. 34 and 35.1 "0 .Je1'1isalem, Jerusalnn, which killest 
the p1·ophets, and stonest them that are sent unto thee ; how often 
would I have gathered thy children together, as a hen doth gathe1· 
her b1·ood under her wings, and ye would not! 35. Behold, 
your house is left unto ymi. But I say unto you, ye shall not 
see me until the time come when ye shall say, Blessed is He that 
cometh in the name of the Lord."-lt is surprising, at first 
sight, to find such an apostrophe to Jerusalem in the head of 

1 Yer. 34. The Mss. are divided between .. .,. •m11a, (Alex. and T. R.) and 
..., ,.,.,.,a (Byz. Syr. ltP1•riq••).-Ver. 35. T. R. adds •fnr,,,o; after .,,,., vr,,,.,,, with 
D. E. G. H. M. U. X. ~- the most of the Mnn. Syr. Jtp1•••s••.-A11 the Mjj., A'?'"' 
i, (lit L. without ;;,) instead of ar,,,.,, ;;, A,,,.,, which T. R. reads with several 
Mnn.-6 Mjj. omit ,,,.,,-The ]fas. ·are divided between,.,, (or,.,;«>) ntn (or •1:••) 
,.,, rnr.,,,., (T. R.) and,.,_, (or,,.,~ .. ,).,.,..,.,, (Alex., according to Matthew). 

YOL. IL l 
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Galilee. But were not the Pharisees whom Jesus had before 
Him the representatives of that capital ? Comp. v. 1 7 : 
" There were Pharisees and doctors of the law sitting by, 
~hich were come out of every town of Galilee, and Judea, 
and Jerusalem.:' Had He not been setting their minds at 
rest as such? Such an apostrophe to Jerusalem, regarded 
from a distance, has something about it more touching than 
if He had already been within its walls. In Matt. xxiii. 3 7 
it is placed, during His sojourn at Jerusalem, on one of the 
days preceding the Passion, and at the point when Jesus 
leaves the temple for the last time. This situation is grand 
and tragic ; but is it not probable that this placing of the 
passage was due to the certainly too narrow application (see 
below) of the expression your hon.se (ver. 35) to the temple? 
-Tha words thy children have been applied by Baur not 
to the inhabitants of Jerusalem only, but to all Israelites, 
Galileans included ; and he denies, consequently, that this 
saying could serve to prove the conclusion which has often 
been drawn from it, viz. that the narrative of the Syn. implies 
the numerous sojourns at Jerusalem which are related by 
John. But the relation of ver. 34 to the latter part of ver. 
33 compels us to restrict the meaning of the word to the 
inhabitants of Jerusalem ; its only admissible sense also in . 
~uke xix. 44 ; and, taken by itself, its only natural sense. 

Only, it is assumed that the fate of the population of the 
capital involves in it that of the other inhabitants. of the 
country. 

The contrast between I would . • . and ye would not, proves 
the sad privilege which man possesses of resisting the most 
earnest drawings of grace. A.s to Jesus, while mournfully 
asserting the futility of His efforts to save His people, He 
does not the less persevere in His work ; for He knows that, 
if it has not the result that it might and should have, it will 
have another, in which God will notwithstanding carry out 
His plan to fulfilment. Some Jews saved shall become, in 
default of the nation as a whole, the instruments of the 
world's salvation.-Jesus represents Himself, ver. 34, as a 
protector stretching His compassionate arms over the theo
cl'acy and its capital, because He knows well that He alone 
can rescue them from the catastrophe by which they are 
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threatened. It is, in another form; the idea of the parable of 
the fig-tree (vers. 6-9). Now Israel rejects the protection 
which He offers. What more can Jesus do (ver. 35)? 
Leave to Israel the care of its own defence, that is to say,
J esus knows it well,-give it up to a ruin which He alone 
could avert. Such is the meaning of the words, your house is 
left unto you; henceforth it is given over to your guardian
ship. Jesus frees Himself of the charge which His Father 
had confided to Him, the salvation of the theocrncy. It is in 
its every feature the situation of the divine Shepherd in His 
last endeavour to save the flock of slaughter, Zach. xi. 4-14. 
The application of the expression your house to the temple, in 
such a unity, must be felt to be much too special. The place 
in qµestiqn is Canaan, the abode divinely granted to the 
people, and especially Jerusalem, the centre of the theocracy. 
The authenticity of the word lp,,,µ,o,, desolate (ver. 35), appears 
more than doubtful both in Matthew and Luke. If this word 
were authentic, it would refer to the withdrawal of Jesus' 
visible presence; comp. Ezek. xi., where the cloud rising from 
over the sanctuary passes eastward, and .from that moment 
the temple is empty and desolate. But the government vµ'iv, 
" is left to you," and the want of sufficient authorities, speak 
against this reading. 

Like a bird of prey hovering in the air, the enemy is 
threatening the inhabitants of Jerusalem. Jesus, who was 
sheltering them under His wings as a hen her brood, with
<lraws, and they remain exposed, reduced thenceforth to 
defend themselves. The adversative form, but I say unto yoit., 
is certainly preferable to that of Matthew, for I say unto ymt. 
"I go away; but I declare to yoit, it will be for longer than 
you think ; that my absence may be brought to an end, you 
yourselves, by the change of your sentiments in regard to me, 
will have to give the signal for my return." The words t(JJ, 
b-v i,w, until it come to pass tkat . . ., are the true reading. 
This moral change will certainly (tw<;) come about, but when 
(&v) it is impossible to say. Some commentators (Paulus, 
Wieseler, etc.) think that the time here pointed to is Palm
day, on which Jesus received the homage of part of the 
people, and particularly of the Galileans, to whom these 
sayings had been addressed. " Ye shall not see me again, ye 
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"Galileans, until we meet together on the occasion of my entry 
into Jerusalem." But how poor and insiguificant would this 
meaning be, after the previous sayings! .What bearing on 
the salvation of. Israel had this separation of a few weeks? 
Besides, it was not to the Galileans that Jesus was speaking ; 
it was to the representatives of the pharisaic party (vers. 
31-34). In Matthew's context, the interpretation of Wieseler 
is still more manifestly excluded.-The words which Jesus 
here puts .into the mouth of converted Israel in the end of 
the day,s, are taken from Ps. cxviii. 2 6. This cry of penitent 
Israel will bring. the Messiah down again, as the sigh of Israel, 
humbled and waiting for consolation, had led Him to appear 
the first time (Isa. lxiv. 1 ). The announcement of the future 
return of Jesus, brought about by the faith of the people in 
.His Messiahship (o lpx6µ,evor;), thus forms the counterpart to 
. that of His. near departure, caused by the national unbelief 
( T€;\.eiovµa1,).---,How can any one fail to feel the appropriate
ness, . the connection, the harmony of all the parts of this 
admirable answer 1 How palpable, at least in this case, is 
the decisive value of Luke's short introduction for the·under
standing of the whole piece I The important matter here, as 
everywhere, is, above all, the precise indication of the inter
locutors: "The same day there came certain of the Pharisees, 

,.. ,, 
saymg .•• 

3. Jesus at a Feast: xiv. 1-24.-The following piece 
allows us to follow Jesus in His domestic life and familiar 
conversations. It is connected with the preceding by the 
fact that it is with a Pharisee Jesus · has to do. . We are 
admitted to the entire scene : 1st. The entering into the 
house (vers .. 1-6); 2d. The sitting down at table (vers. 7-11); 
3d. Jesus conversing with His host about the choice of his 
guests (vers. 12-14); 4th. His relating the parable of the 
great supper, occasioned by the exclamation of one of the 
guests (vers. 15-24). 

Boltzmann, of course, regards this frame as being to a large 
extent invented by Luke to receive the detached sayings of Jesus, 
which he found placed side by side in A. This is to suppose in Luke 
as much genius as unscrupulousness. ·w eizsacker, starting from the 
idea that the contents of this part are systematically arranged and 
frequently altered to meet the practical questions which were 
agitating the apostolic Churuh at the date of Luke's composition, 
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alleges that the whole of tliis chapter relates to the agapre of the 
primitive Church, and is intended to describe those feasts as embodi
ments of brotherly love and pledges of the heavenly feast; and he 
concludes therefrom, as from an established fact, the somewhat late 
origin of our Gospel. Where is the least trace of such an intention 
to be found 1 

1st. Vers. l-6.1-To accept an invitation to the house of a 
Pharisee, after the previous scenes, was to do an act at once 
of courage and kindness. The host was one of the chief of 
his sect. There is no proof of the existence of a hierarchy in 
this party; but one would naturally be formed by superiority 
of knowledge and talent. The interpretation of Grotius, who 
takes 'TOJV i.Papiua[cov as in apposition to 'TWV apx6VTCOV, is 
inadmissible. The guests, it is said, watched Jesus. Ver. 2 , 
indicates the trap :which had been laid for Him; and leiov, 
behold, marks the time when this unlooked-for snare is dis
covered to the eyes of Jesus. The picture is taken at the 
moment. - The word a7ro,cpi0€tr;, ansv;ering (ver. 3), alludes to" 
the question implicitly contained in the sick man's presence : 
" Wilt thou heal, or wilt thou not heal ? " Jesus replies by 
a counter question, as at vi. 9. The silence of His adver
saries betrays their bad faith. The reading lJvor;, ass, in the 
Sinaiticus and some MSS. (ver. 5), arises no doubt from the 
connection with /3our;, ox, or from the similar saying, xiii. 15. 
The true reading is vi6-,, son: "If thy son, or even thine ox 
only ... " In this word son, as in the expression daiighter of 
Abraham (xiii. 16), there is revealed a deep feeling of tender
ness for the sufferer. We cannot overlook a correspondence 
between the malady (d'r_opsy) and the supposed accident (fall
ing into a pit). · Comp. xiii. 15, 16, the correspondence 
between the halter with which the ox is fastened to the stall, 
and the bond by which Satan holds the sufferer in subjection. 
Here again we find the perfect suitableness, even in the 
external drapery, which characterizes the declarations of our 
Lord. In Matt. xii. 11 this figure is applied to the curing 

1 Yer. 3. K B. D. L. omit" before,[,.-.-,,, and, with several Mnn. and Vss., 
they add " ou after 1,,,,..,..,u.,,., (T. R., d,pa,zm,.).-Ver. 5. 6 Mjj. 15 Mnn. Syr. 
}tp1•riou•, omit ""'•~p,1'4; before <rpo; r<u .. ou;.-A. B. E. G. H. M. S. U. Y. r . .o.. A. 
130 Mnn. Syr. Itali•. read u,o; instead of m;, which~- K. L. X. n. some Mnn. 
Jt•n•. V g. read.-The Mss. are divided between ,µ..,..,.,.,,,.,., (T. R.) and II",.,.,,..., 
(Alex.).-Ver. 6. ~- B. D. L. some Mnn. omit au.-.. after ,.,..,,,.,..,,.,,d~,,..,. 
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of a man who has a withered hand. It is less happy, and is 
certainly inexact. 

2d. Vers. 7-11.1-Here is the point at which the guests 
seat themselves at table. The recommendation contained in 
this passage is not, as has often been thought, a counsel of 
worldly prudence. Holtzmann ascribes this meaning, if not 
to the Lord, at least to Luke. But the very term parable 
(ver. 7) and the adage of ver. 11 protest against this supposi
tion, and admit of our giving to the saying no other than a 
religious sense and a spiritual application; comp. xviii. 14. 
In a winning and appropriate form Jesus gives the guests a 
lesson in humility, in the deepest sense of the word. Every 
one ought in heart to take, and ever take again, the last place 
before God, or as St. Paul says, Phil ii. 3, to regard others as 
better than himself. The judgment of God will perhaps be 
diffei;ent ; but in this way we run no other risk than that of 
being exalted. 'E7Texruv, fixing His attention on that habitual 
way of acting among the Pharisees (Luke xx. 46). Ewald 
and Holtzmann darken counsel about the word wedding (ver. 
8), which does not suit a simple repast like this. But Jesus 
in this verse is not speaking of the present repast, but of a 
supposed feast.-The proper reading is av£t7TEO-E, not av£t7TEO"al, 
-this verb has no middle-or av&7Teo-ov, which has only a 
few authorities.-In the lowest place (ver. 10), because in the 
interval all the intermediate seats had been occupied. The 
expression, thou shalt have glory, would be puerile, if it did 
not open up a glimpse of a heavenly reality. 

3d. Vera. 12-14.2-The company is seated. Jesus, then 
observing that the guests in general belonged to the upper 
classes of society, addresses to His host a lesson on charity, 
which He clothes, like the preceding, in the graceful form of a 
recommendation of intelligent self-interest. The JJ,~7ToTe, lest 
(ver. 12), carries a tone of liveliness and almost of pleasantry: 
" Beware of it; it is a misfortune to be avoided. For, once 
thou shalt have received human requital, it is all over with 
divine recompense." Jesus does not mean to forbid our 
entertaining those whom we love. He means simply: in 

1 Yer_ 10. N. B. L. X. some Mnn., 'P" instea.d of ""'~--N. A. B. L. X. 12 
Mnn. Syr. a.dd .,.,.,.,..,, before ,,..,, .-.,,.,,.,..,,. .. .,,. 

2 Ver. 14. flt. 5 Mllll. It•11q., ii, instead of,,,,,,, a.fter ,,,,,,.,.,...?,1"',.,,.,.,. 
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vjew of the life to come, thou canst do better still-'Ava
'lr'TJP01,, those who are deprived of some one sense or limb, 
most frequently the blind or the lame; here, where those two 
categories are specially mentioned, the ma1'.med in general
In itself, the expression resurrection of the Just, ver. 14, does 
not necessarily imply a distinction between two 'resurrections, 
the one of the just exclusively, the other general; it might 
signify merely, when the just shall rise at the inauguration 
of the Messianic kingdom. But as Luke xx. 3 5 evidently 
proves that this distinction was in the mind of Jesus, it is 
natural to explain the term from this point of view ( comp. 
1 Cor. xv. 23; 1 Thess. iv. 16; Phil. iii 11; Rev. xx.). 

4th. Vers. 15-24.-The conversation which follows be
longs to a later time in the feast. Jesus had been depicting 
the just seated at the Messiah's banquet, and receiving a 
superabundant equivalent for the least works of love which 
they have performed here below. This saying awakes in the 
heart of one of the guests a sweet anticipation of heavenly 
joys ; or perhaps he seizes it as an occasion for laying a snare 
for Jesus, and leading Him to utter some heresy on the 
subject. The severe tendency of the following parable might 
favour this second interpretation. In any case, the enumera
tion of ver. 21 (comp. ver. 13) proves the close connection 
between those two parts of the conversation. 

Vers. 15-20.1-~.ApTov cfu£ryel1'0a, (fut. of cf,aryw) merely 
signifies, to be admitted to the heavenly feast. There is no 
allusion in the expression to the excellence of the meats 
which shall form this repast (ver. 1).-Jesus replies, "Yes, 
blessed; and therefore beware of rejecting the blessedness at 
the very moment when thou art extolling its greatness." 
Such is the application of the following parable. The word 
wo'J,,.,'J,,.,o-6r;, significant of numerous guests, ver. 16, is sufficiently 
justified when applied to the Jewish people alone; for this 
invitation includes all divine advances, at all periods of the 
theocracy. The last call given to the guests (ver. 1 7) relates 
to the ministries of John the Baptist and of Jesus Himsel£ 

1 Ver. 15. The Mnn. are divided between •r (T. R.) and ,rr.-11 (Alex.) before 
, .. ,,, .... ,.-Instead of 1<p.-o,, some Mjj. (Byz.) 130 Mnn. Syr•'!•., «pur.-,,.-Ver. 16. 
N. B. R. Syr""•., ,.,,,,, instead of '"'""'"·-Ver. 17. ~., B. L. R. ItaJiq. omit 
.. .,..,.,. afler ,rr,,.,. {or .,,,.). 
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It cannot be proved. that it was usual to send a message 
at the last moment; but the hour was come, and · nobody 
appeared. This touch brings out the ill-will of those invited; 
there was no possibility of their forgetting. The expression, 
all things are ready, describes the glorious freeness of salvation. 
-The excuses put forth by the invited, vers. 18-20, are not 
in· earnest ; for, warned as they were long beforehand, they 
could have chosen another day for their different occupations. 
The choice made, which is at the bottom of those refusals, 
betrays itself in the uniformity of their answers. It is like a 
refrain ( a'll'"d µ,tas, understand : cpwvijr; or ryvwµ,71r;, ver. 18 ). 
They have passed the word to one another. The true reason 
is evidently the antipathy which they feel to him who i~vites 
them; comp. John xv. 24: "They have hated both, me and my 
Father." 

Vers. 21-24.1-In the report which the servant gives of 
his mission, we may hear, as Stier so well observes, the echo 
of the sorrowful lamentations uttered by Jesus over the 
hardening of the Jews during His long nights of prayer. 
The anger of the master ( oniu0etr;) is the retaliation for the 
hatred which he discovers at· the bottom of their refusals.
The first supplementary invitation which he commissions his 
servant to give, represents the appeal addressed by Jesus to 
the lowest classes of Jewish society, those who are called, 
xv. 1, pztblicans and sinne1-s. lli\aTe'iat, the larger -Streets, 
which widen out into squares. , 'Pvµ,at, the small cross 
streets. There is no going out yet from the city.-The 
second supplementary invitation (vers. 22 and 23) represents 
the calling of the Gentiles; for those to whom it is addressed 
are no longer inhabitants of the city. The love of God is 
great: it requires a multitude of guests ; it will not have a 
seat left empty. The number of ·the elect is, as it were, 
determined beforehand by the riches of divine glory, which 
cannot find a complete reflection without a certain number of 
human beings. The invitation will therefore be continued, 
and consequently the history of our race prolonged; until that 
number be reached. Thus the divine decree is reconciled 
with human liberty. In comparison with the number called, 

1 Ver. 21. 9 11fjj. 12 11fnn. It. Vg. omit ,,..,,.; after ),u,.o;.-Ver. 22. It. B. 
D. L. R. Sy1"""'., • instead of .. ; before ,,..,,,.,.i"''· 
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there are undoubtedly few saved ·through the fault of the 
former; but nevertheless, speaking absolutely, there are very 
many saved. <Pparyµ,ot, the he.dges which enclose properties, 
and beneath which vagrants squat. The_ phrase, compel thern, 
to come in, applies to people who would like to enter, but are 
yet kept back by a false timidity. The servant is to push 
them, 1n a manner, into the house in spite of their scruples. 
The object, therefore, is not to extinguish their liberty, but 
rather to restore them to it. For they would ; but they dare 
not.-.As ver. 21 is the text of the first part of Acts (i.-xii., 
conversion of the Jews), vers. 22 and 23 are the text of the 
second (xiii. to the end, conversion of the Gentiles), and 
inder8d of -the whole present economy. Weizsacker accuses 
Luke of having added to the original parable this distinction 
between two new invitations, and that in favour of Paul's 
mission to the Gentiles. If this saying were the only one 
which the evangelists put into the mouth of Jesus regarding 
the calling of the Gentiles, this suspicion would be conceiv
able.- But does not the passage xiii. 28-30 already express 
this idea ? and is ncit this saying found in Matthew as well 
as in Luke 1 Comp. also Matt. xxiv. 14; John x. 16.
.According to several commentators, ver. 24 does not belong 
to the parable; it is the application of it addressed by Jesus 
to all the guests (" I say unto you"). But the subject of the 
verb, I say, is evidently still the host of the para:ble; the 
pron. yoii designates the persons gathered round him at the 
time when he gives this order. Only the solemnity with 
which Jesus undoubtedly passed His eyes over the whole· 
assembly, while putting this terrible threat into the mouth of 
the master in the parable, made them feel that at that very 
moment the scene described was actually passing between 
Him and them. 
· The parable of the great feast related Matt. xxii. 1-14 
has great resemblances to this ; but it differs from it as 
remarkably. More generalized -in the outset, it becomes 
toward the end more detailed, and takes even a somewhat 
complex character. It may be, as Bleek thinks, a combination 
of two parables originally distinct. This seems to be proved 
by certain touches, such as the royal dignity of the host, the 
destruction by his armies of the city inhabited by those first 
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invited, and then everything relating to the man who had 
come in without a wedding garment. Nothing, on the con
trary, could be more simple and complete than the delineation 
of Luke. 

4. A Warning against hasty Professions: xiv. 2 5-3 5.
The journey resumes its course; great crow~ follow Jesus. 
There is consequently an attraction to His side. This appears 
in the plurals lJxAot, multitudes, the adjective 7rOAAoi, and 
the imperfect of duration (J'V11e1ropeuoVTo, were accompanying 
Him. This brief introduction, as in similar cases, gives the 
key to the following discourse, which embraces: 1st. A warn
ing (vers. 26 and 27); 2d: Two parables (vers. 28-32); 3d. 
A conclusion, clothed in a new figure (vers. 3 3-3 5). 

Vers. 25-27.1 "And there went great multitudes witli Him: 
and He turned, and said unto them, 26. If any man come to 
me, and hate not his father, and motlier, and wife, and children, 
and brethren, and sisters, yea, and his own life also, he cannot be 
1ny disciple. 2 7. And whosoever doth not bear his cross, and corne 
after me, cannot be my disciple."-Seeing those crowds, Jesus is 
aware that between Him and them there is a misunderstanding. 
The gospel, rightly apprehended, will not be the concern of the 
multitude. He lifts His voice to reveal this false situation : 
You are going up with me to Jerusalem, as if you were repair
ing to a feast. But do you know what it is for a man to join 
himself to my company? It is to abandon what is dearest 
and most vital (ver. 26), and to accept what is most painful
the cross (ver. 27).-Coming to me (ver. 26) denotes outward 
attachment to Jesus; being my disciple, at the end of the verse, 
actual dependence on His person and Spirit. That the former 
may be changed into the latter, and that the bond between 
Jesus and the professor may be durable, there must be effected 
in him a painful breach with everything which is naturally 
dear to him. The word hate in this passage is often inter
preted in the sense of loving less. Bleek quotes examples, 
which are not without force. Thus, Gen. xxix. 30, 31. It 
is also the meaning of Matthew's paraphrase (x. 3 7), o cptAoov 
••. v7r~p lµf:. Yet it is simpler to keep the natural sense of the 
word hate, if it offers an admissible application. And this 

1 Ver. 27. This verse is omitted by M. R. r. and very mnny llfnn. (by liomofrr 
ldeuton).-t,C. B. L. Cop. omit,.,., before • .,,,.,,. 
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we find when we admit that Jesus is here regarding the well
beloved ones whom He enumerates as representatives of our 
natural life, that life, strictly and radically selfish, which 
separates us from God. Hence He adds : Yea, and hi,s own 
life also ; this word forms the key to the understanding of the 
word hate. .At bottom, our <YWn life is the only thing to be 
hated. Everything else is to be hated only in so far as it 
partakes of this principle of sin and death. .According to 
Deut. xxi. 18-21, when a man showed himself determinedly 
vicious or impious, his father and mother were to be the first 
to take up stones to stone him. Jesus in this place only 
spiritualizes this precept. The words : Yea, and his own life 
also, thus remove from this hatred every notion of sin, and 
all.ow us to see in it nothing but an aversion of a purely 
moral kind. 

There are not only affections to be sacrificed, bonds to be 
broken ; there are sufferings to be undergone in the following 
of Jesus. The emblem of those positive evils is the cross, that 
punishment the most humiliating and painful of all, which 
had been introduced into Israel since the Roman subjugation. 
- Without supplying an ou" before ;PXeTat, we might translate : 
" Whosoever doth not bear ... , and who nevertheless cometh 
after me • ••• " But this interpretation is far from natural.
Those well-disposed crowds who were following Jesus without 
real conversion had never imagined anything like this. Jesus 
sets before their very eyes these two indispensable conditions 
o( true faith by two parables (vers. 28-32). 

Vers. 2 8-3 0.1 The Improvident Builder.-Building here is 
the image of the Christian life, regarded in its positive aspect : 
the foundation and development of the work of God in the 
heart and life of the believer. The t<rwe1·, a lofty edifice which 
strikes the eye from afar, represents a mode of living distin
guished from the common, and attracting general attention. 
New professors often regard with cornplaceney what distin
guishes them outwardly from the world. But building costs 
something; and the work once begun must be finished, under 
penalty of being exposed to public ridicule. One should 

1 Yer. 28. B. D. L. R. Jtal1q. omit .,.,., and tl1e same with 13 other Mjj. 50 
Mnn. read "' instead of .,.,,; before a;'Jl'arr,.-,...,. T. R., ra; 'll'po; a;.,.,.,.,,.-1-'.,, with 
F. V. X. rr. many Mnn. 
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therefore have first made his estimates, and accepted the 
inroad upon his capital which will result from such an under
taking. His capital is his own life, which he is called to 
spend, and to spend wholly in the service of his sanctification. 
The work of God is not seriously pursued, unless a man is 
daily sacrificing some part of that which constitutes the natural 
fortune of the human heart, particularly the affections, which 
are so deep, referred to, ver. 26. Before, therefore, any one 
puts himself forward as a professor, it is all important that he 
should have calculated this future expenditure, and thoroughly 
made up his mind not to recoil from any of those sacrifices . 
which fidelity will entail Sitting -down and counting are 
emblems of the serious acts of recollection and meditation 
whfoh should precede a true profession. This was precisely 
what Jesus had done in the wilderness. But what happens 
when this condition is neglected? After having energetically 
pronounced himself, the new professor recoils step by step 
from the consequences of the position which he has taken up. 
He stops short in the sacrifice of his natural life; and this 
inconsistency provokes the contempt and ridicule of the world, 
which soon discovers that he who had separated himself from 
it with so much parade, is . after all but one of its own. 
Nothing injures the gospel like those relapses, the. ordinary 
results of hasty profession. 

Vers. 31, 32.1 The Improvident Warrior.-Here we have 
an emblem of the Christian life, regarded on its negative or 
polemical side. The Christian is a king, but a king engaged· 
in a struggle, and a struggle with an enemy materially stronger 
than himself. Therefore, before defying him with a declara
tion of war by the open profession of the gospel, a man must 
have taken counsel with himself, and become assured that he 
is willing to accept the extreme consequences of this position, 
even to the giving up of his life if demanded; this condition 
is expressed ver. 2 7. Would not a little nation like the Swiss 
bring down ridicule on itself by declaring war with France, if 
it were not determined to die nobly on the field · of battle ? 
Would not Luther have acted like a fool when he affixed his 
theses to the church door, or burned the Papal bull, had he 

I Yer. 31. ~- B. ItPl•rlq••, f},ov'-'""""'" instead of f},,v.1.,vn·a,.--The Mos, are 
divided between "'"'"''"~v,., (T. R.) a.nd ur"'"~''" (AleL), 
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not first made the sacrifice of his life in the inner court of his 
heart? · It is heroical to engage in a struggle for. a just and 
holy cause;.but on one condition: that is, that we have accepted 
death beforehand as , the end of. the way ; otherwise this 
declaration of war is nothing but rodomontade. The words : 
whether he is able, have a slight touch of irony; able to conquer, 
and, as under such conditions that is impossible, to die in the 
unequal struggle., Ver. 3 2 has been regarded either as a call 
to us to take account of our weakness, that we . may ask the 
help of God (Olshausen), or a summons promptly to seek 
reconciliation with God (Gerlach). Both interpretations are 
untenable, because the hostile king challenged by the declara
tion of war is not God, ·but the prince of this world. It is 
therefore much rather a warning which Jesus gives to those 
who profess discipleship, but who have not decided to risk 
everything, to make . their submission as early as possible 
to the world and its prince. Better avoid celebrating a 
Palm-day. than end after such a demonstration with a Good 
Friday ! Rather rei;nain an honourable man, unknown reli- 1 

giom~ly, than become what is sadder in the world, an incon
sistent Christian. A warning, therefore, to those who formed 
the attendants of Jesus, to make their peace speedily with the 
Sanhedrim, if they are not resolved to follow their new 
Master to the cross ! Jesus drew this precept also from 
His own experience. He had made his reckoning in the 
wilderness with the prince .of this world, and with life, before 
beginning His work publicly. Gess rightly says : ·" Those two 
parables show with what seriousness Jesus had Himself pre
pared for death." 

Vers. 33-35.1 The Application of those two Parables, with a 
new Figitre confirming it.-" So likewise, whosoever he be of you 
that forsaketh not all that he hath, he cannot be my disciple. 3 4. 
Salt is good: but if the salt have lost hi~ savour, wherewith shall 
it be seasoned J 3 5. It is neither fit for the land, nor yet for 
the dimghill; but 'rnen cast it out. He that hath ears to hear, 
let him hear."-Here is the summing up of the warning which 
was intended to calm the unreflecting enthusiasm of those 
multitudes. The expression: jorsaketh all that he hath, natural 

1 Yer. 34. tt. B. L. X. some Mnn. add ••• after ,.,.}..,,-N, B. D. L X. 8 
Mnn. Jtplerique, ,,., di ""'' instead of 1,0 o,. 
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life, as well as all the affections and all the goods fitted to 
satisfy it, sums up the two conditions indicated vers. 26 (the 
giving up of enjoyment) and 27 (the acceptance of the cross). 
Salt (ver. 34) corrects the tastelessness of certain substances, 
and preserves others from corruption ; the marvellous efficacy 
of this agent on materials subjected to its quickening energy 
is a good thing, and even good to observe (KaXov). In this 
twofold relation, it is the emblem of the sharp and austere 
savour of holiness, of the action of the gospel on the natural 
life, the insipidity and frivolity of which are corrected by the 
Divine Spirit. No more beautiful spectacle in the moral 
world than this action of the gospel through the instrumentality 
of the consistent Christian on the society around him. But if 
the Christian himself by his unfaithfulness destro~ this holy 
power, no means will restore to him the savour which it was 
his mission to impart to the world. 'ApT11017(]'1:Tat might be 
taken impersonally: "If there is no more salt, wherewith 
shall men salt (things)?" But Jesus is not here describing 
the evil results of Christian unfaithfulness to the world or the 
gospel; it is the professor himself who is concerned (ver. 3 5 : 
men cast it out). The subject of the verb is therefore, ;;,Xar,, 
salt itself; comp. Mark ix. 5 0: ev rlvt apTV(TfTe avro; "where
with will ye season it,f " Salt which has become savourless 
is fit for nothing; it cannot serve the soil as earth, nor pasture 
as dung. It is only good to be cast out, says Luke ; trodden 
underfoot of men, says Matt. v. 13. Salt was sometimes used 
to cover slippery ways (Erub. f. 104. 1 : Spargunt salem 
in clivo ne nutem (pedes). A reserved attitude towards the 
gospel is therefore a less critical position than an open profes
sion followed by declension. In the moral as in the physical 
world, without previous heating there is no deadly chill. 
Jesus seems to say that the life of nature may have its use
fulness in the kingdom of God, either in the form of mundane 
(land) respectability, or even as a life completely corrupted 
and depraved (dung). In the first case, indeed, it is the soil 
wherein the germ of the higher life may be sown; and in the 
second, it may at least call forth a moral reaction among those 
who feel indignation or disgust at the evil, and drive them to 
seek life from on high; while the unfaithfulness of the 
Christian disgusts men with the gospel itself. The expression : 
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u,,st out (give over to perdition, John xv. 6), forms the transi
tion to the final call : He that hath ears . . . . . 

This discourse is the basis of the famous passage, Heb. vi. 4-8. 
The commentators who have applied it to the rejection of the Jews 
have not sufficiently considered the context, anrl especially the 
introduction, ver. 25, which, notwithstanding Boltzmann's con
temptuous treatment, is, as we have just seen, the key of the whole 
piece. Matthew places the apophthegm, vers. 34, 35, in that passage 
of the Sermon on the Mount where the grandeur of the Christian 
calling is described (v. 13-16). Perhaps he was led to put it 
there by the analogy of the saying to the immediately following 
one: " Ye are the light of the world." Mark places it, like Luke, 
towards the end of the Galilean ministry (ix. 50) ; and such a 
warning is better explained at a more advanced period. :Besides, 
like so many other general maxims, it may perfectly well have been 
uttered twice. 

5. :!.'he Parables of Grace: chap. xv.-This piece contains : 
1st. A historical introduction (vers. 1 and 2) ; 2d. A pair of 
parables, like that of the previous chapter (vers. 3-10); and 
3d. A great parable, which forms the summing up and climax 
of the two preceding (vers. 11-:32). The relation is like that 
between the three allegories, John x. 1-18. 

1st. Vers. 1 and 2.1 The Introditclion.-If Weizsacker had 
sufficiently weighed the bearing of the analytical form ~uav 
i'Y'YttovTer;, they were drawing near, which denotes a state of 
things more or less permanent, he would not have accused 
Luke (p. 139) of transforming into the event of a particular 
time a very common situation in the life of Jesus. It is on 
the basis of this habitual state of things that the point of time 
(aor. el7re, ver. 3) is marked off when Jesus related the fol
lowing parables. Holtzmann finds nothing in this introduc
tion but an invention of Luke himself. In any case, Luke 
places us once more, by this short historical introduction, at 
the point of view for understanding the whole of the following 
discourse.-What drew those sinners to Jesus was their 
finding in Him not that righteousness, full of pride and 
contempt, with which the Pharisees assailed them, but a 
holiness which was associated with the tenderest love. The 
p1tblicans and sinners had broken with Levitical purity and 
Israelitish respectability; the former by their business, the 
others by their life. They were outlaws in Israel But were 

1 Ver . .2. ~- B. D. L. add.-, after,,. 
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they finally lost on that account i · Undoubtedly, 'the' normal 
way of entering in.to union with God would have heen through 
fidelity to the theocracy ; hut the coming of the Saviour 
opened another to those who, by their guilt, had shut the first 
against them. And that was exactly the thing which had 
exasperated the zealots of Levitical observances. Rather than 
recognise in Jesus one who had understood the merciful pur,. 
pose of God, they preferred to explain the compassionate 
welcome which He gave to :.inners by His secret sympathy 
with sin. IIpoa-oex1:a-0at, tv receive with welcorne, refers to 
kindly relations in general ; avv1:a-0t1:w, to eat with, to the 
decisive act in the manners of that time by which He did not 
fear to seal this connection. 

2d. Vers. 3-10. The two parables of the lost sheep and of 
the lost dmchma, as such pairs of parables always do, present 
the same idea, but in two different aspects. The idea corn~ 
mon to both is the solicitude of God for sinners ; the difference 
is, that in the first instance this solicitude arises from the 
compassion with which their rnisery inspires Him, in the second 
from the value which He· attaches to their persons. The two 
descriptions·are intended to show that the conduct of Jesus 
toward those despised beings corresponds in all respects to 
that compassionate solicitude, and so to ,justify the instrument 
of divine love. If God cannot be accused of secret sympathy 
with sin, bow could Jesus possibly be so when carrying His 
purpose into execution ? 

Vers. 3-7.1 ,The Lost Sheep.-God seeks sinners, because the 
sinner is a miserable being 1eserving pity : such is the mean
ing of this description. The parable is put in the form of a 
question. In ·. point of fact, it is at once an argU1nentum 
ad hominem and an argument a fortiori : "What do ye your
selves in such a case 1 And besides, the case is like: a sheep, 
a man ! "-Which of y(}U, ? " There is not a single one of 
you who accuse me here who does not act exactly like me 
in similar circumstances." "Av8pc,nro,;, man, is tacitly con
trasted with God (ver. 7).-· The hitndred sheep represent the 
totality of the theocratic people ; the lost sheep, that portion 
of the people which has broken with legal ordinances, and so 
lives under the impulse of its own passions; the ninety and 

1 Ver. 4. 6 Mjj. several l\Inn. add •• after ,.,,. 
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. nint, the majority which has remained outwardly faithful to 
the law. "E(J'TJµ,or;, which we translate wilderness, simply 
denotes in the East uncultivated plains, pasturage, in opposi
tion to tilled fields. It is the natural resort of sheep, but 
without the notion of danger and barrenness, which we connect 
with the idea of wilderness. This place where the flock feeds 
represents the more or less normal state of the faithful Jews, 
in which the soul is kept near to God under the shelter 
of commandments and worship. The shepherd leaves them 
there: they have only to walk faithfully in the way marked 
out for them ; they will be infallibly led on to a higher state 
(John iii 21, v. 46, vi. 45, vii. 17). While waiting, their 
moral position is safe enough to allow the Saviour to conse
crate Himself more specially to the souls of those who, having 
broken with the covenant and its means of grace, are exposed 
to the most imminent dangers. The anxiety of the shepherd 
to recover a strayed sheep has more than personal interest for 
its motive. One sheep in a hundred is a loss of too small 
importance, and in any case out of proportion to the pains 
which he takes. The motive which animates him is com
passion. Is there, in reality, a. creature in the animal world 
more to be pitied than a strayed sheep 1 It is destitute both 
of the instinct necessary to find its way, and of every weapon 
of self-defence. It is a prey to any beast which may meet 
it ; it deserves, as no other being in nature, the name of lost. 
The compassion of the shepherd appears : 1. In his persever
ance: he seeks it until (ver. 4); 2. In his tender care: he 
layeth it on his shoulders ; 3. In the joy with which he takes 
his burden (l1rirl011aw xalpc,w), a. joy such that he wishes 
to share it with those who surround him, and that he reckons 
on receiving their congratulations (ver. 6). 

Every touch in this exquisite picture finds its application 
by means of the situation described, vers. 1 and 2. The 
search for the sheep corresponds with the act which the 
Pharisees blamed : He receiveth sinners, and eateth with them ; 
the finding, to that moment of unspeakable joy, when Jesus 
sees one of those lost souls returning to God ; the tender
ness with which the shepherd carries his sheep, to the care 
which divine grace will henceforth take of the soul thus 
recovered for God; the joy of the shepherd, to that which 
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Jesus, that which God Himself, feels in the salvation of 
sinners; the congratulations of friends and neighbours, to the 
thanksgivings and praises of glorified men and angels. It is 
to be remarked that the shepherd does not carry back the 
sheep to the pasture, but to his own dwelling. By this touch, 
Jesus undoubtedly gives us to understand, that the sinners 
whom He has come to save are transported by Him into an 
order of things superior to that of the theocracy to which 
they formerly belonged-into the communion of heaven repre
sented by the shepherd's house (ver. 7). 

Ver. 7 contains the application of the description, or more· 
exactly, the conclusion of the argument: " If pity leads you 
to show such tenderness to a sheep, am I wrong in showing 
it to lost souls ? I say unto you, that what I feel and do is 
what God Himself feels and wishes ; and what offends you 
here below on the earth is what causes rejoicing · in the 
heavens. It is for you to judge from this contrast, whether, 
while you have no need perhaps to change your life, you do 
not need a change of heart ! "-The words : there shall be more 
joy, are frequently explained antkropopathicq,lly: the recovery 
of a lost object gives us in · the first moment a. livelier joy 
than anything which we posses~ without previous loss. If 
we found this feature in the parable, the explanation might 
be discusse8.. But it_ meets us in the application, and we 
cannot see how such a sentiment could be absolutely ascribed 
to God. '\Ve have just seen that the state of the recovered 
sinner is really superior to that of the believing Israelite. 
The latter, without having to charge himself with gross dis
orders (µe-ravoe'iv, ta repent, in the sense of those to whom 
Jesus is speaking), has nevertheless one decisive step more to 
take, in order that his salvation may be consummated, and 
that God may rejoice fully on his acconnt; that is, to recog
iiise his inward sin, to embrace the Saviour, and to be changed 
in heart. Till then his regulated walk within the bosom of 
the ancient covenant is only provisional, like the whole of 
that covenant itself. It may easily happen that, like the 
Pharisees, such a man shoul<! end by rejecting real salvation, 
and so perishing. How should heaven rejoice over a state 
so impe1·fect, with a joy like that which is awakened among 
its inhabitants by the sight of a sinner really saved'/ It is 
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evident that in this saying we must take the word }ust (as 
well as the word repent) in the sense given to it by the 
interlocutors of Jesus, that relative meaning which we have 
already found, v. 31,32: the just, Levitically and theocratically 
speaking. This righteousness is nothing ; it is the directest 
way to conduct to true righteousness; but on condition that 
a man does not rest in it. It thus affords a certain occasion 
for joy in heaven,-this is implied in the comparative,joy rrwre 
than ... ,-but less joy, however, than the salvation of a single 
soul fully realized. That is already evident from the contrast 
established by this verse between the joy of heaven and the 
discontent of the Pharisees on occasion of the same event 
(ver. 1). The I say 11;nto you has here, as everywhere, a 
special solemnity. Jesus speaks of heavenly things as a 
witness (John iii. 11) and as an interpreter of the thoughts 
of God. The words in heaven embrace God and the beings 
who surround Him, those who are represented in the parable 
by the friends and neighbours. The conjunction {j supposes a 
µa"ll."'A.ov which is not expressed. This form is explained by 
the blending of two ideas: "there is joy" (hence the absence 
of µa"'A.Xov), "there is yet mo,e than ... '' (and hence the 
{j). This form delicately expresses the idea indicated above, 
that there is also a certain satisfaction in heaven on account 
of the righteousness of sincere Israelites.-How can one help 
being struck with the manner in which Jesus, both in this 
parable and the two following, identifies His feelings and 
conduct absolutely with the feelings and the action of God 
Himself ? The shepherd seeking, the woman finding, the 
father welcoming,-is it not in His person that God accom
plishes all those divine works ? 

This parable is placed by Matthew in tl1e great discourse of chap. 
xviii., and-Bleek cannot help acknowledging-because of an asso
ciation of ideas belonging purely to the evangelist himself. Indeed, 
the application which he makes of the lost sheep to the little ones 
(vers. 1-6 and 10; ver. 11 is an interpolation) is certainly not in 
keeping with the original sense of this parable. The original re
ference of this description to lost sinners, as Holtzmann says in the 
same connection, has been preserved by Luke. But how in this case 
are we to explain how Matthew has· wrested the parable from its 
original meaning, ifhe copied the same document as Luke (A, accord
ing to Holtzma1m) 1 Besides, how comes it that Matthew omits 
the following parable, that of the drachma, which Luke, according 
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to this critic, takes, as well as the preceding, from the common 
document1 

Vera. 8-10.1 The Lost Drach:ma.-The anxiety of the woman 
to find her lost piece of money certainly does not proceed 
from a feeling of pity; it is self-interest which leads her to 
act. She had painfully earned it, and had kept it in reserve 
for some important purpose ; it is a real loss to her. Here is 
divine love portrayed from an entirely different side. The 
sinner is not only, in the eyes of God, a suffering being, like 
the sheep on whom He takes pity ; he is a precious being, 
created in His image, to whom He has assigned a part in the 
accomplishment of His plans. A lost man is a blank in His 
treasury. Is not this side of divine love, rightly understood, 
still more striking than the preceding 1 

The general features, as well as the minutest details, of the 
description are fitted to bring into prominence this idea of 
the value whiph God attaches to a lost soul General features : 
1. The idea of loss (ver. Sa); 2. The persevering care which 
the woman expends in seeking the drachma (ver. Sb); 3. 
Her overflowing joy when she has found it (ver. 9).-Details: 
The woman has laboriously earned this small sum, and saved 
.it only at the cost of many privations, and for some urgent 
necessity. Jesus leaves out the JE vµ,&v, of you, of ver. 4. 
Perhaps there were none but men in the throng, or if other
wise, He was addressing them only. For the number 100, 
ver. 4, He substitutes the number 10 ; the loss of one in 10 
is more serious than of one in 100.-The drachma was worth 
about eightpence. It was the price of a full day's work. 
Comp. Matt. xx. 2, where the master agrees with the labourers 
for a penny (a sum nearly equivalent to eightpence) a day, and 
Itev. vi 6.-With what minute pains are the efforts of this 
woman described, and what a charming interior is the picture 
of her persevering search l She lights her lamp ; for in the 
East the apartment has no other light than that which is 
admitted by the door ; she removes every article of furnitui·e, 
and sweeps the most dusty corners. Such is the image of 
God coming down in the person of Jesus into the company 
of the lowest among sinners, following them to the very 

1 Ver. 8. N. B. L. X. 1() Mnn., ,.,, ,u instead of "'r '"• ... -.Ver. 9. 6 Mjj. 25 
l\Inn., '"1'""''·" instea.d of .. .,,,.,.;.., .. ..,. 
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dens of the theocracy, with the light of divine truth. The 
figure of the sheep referred rather to the publicans ; that of 
the drachma applies rather to the second class mentioned in 
ver. 1, the aµapTr,i>..ot, beings plunged in vice. 

In depicting the joy of the woman (ver. 9), Luke substi
tutes the Middle uvry1CaMtTai, ske calleth to herself, for the 
.Active uvryKaXE£, she calleth, ver. 6 ; the Alex. have ill-advisedly 
obliterated this shade. It is not, as in the preceding parable, 
the object lost which profits by the finding; it is the woman 
herself, who had lost something of her own; and so she claims 
to be congratulated for herself; hence the Middle. This 
shade of expression reflects the entire difference of meaning 
between the two parables. It is the same with another 
slight modification. Instead of the expression . of ver. 6 : 
"For I have found my sheep which was lost (To a7roAwX6r;)," 
the woman says here : " the piece which J had lost (-qv a7f(J)
AEua) "; the first phrase turned attention to the sheep and 
its distress; the second attracts our interest to the woman, 
Jisconsolate about her loss.-What grandeur belongs to the 
picture of this humble rejoicing which the poor woman 
celebrates with her neighbours, when it becomes the trans
parency through which we get a glimpse of God Himself, 
rejoicing with His elect and His angels over the salvation of 
a single sinner, even the chief! The lvOYTT£ov Tow wy,y., in the 
presence of the angels, may be explained in two ways : either 
by giving to the word joy the meaning sub:ject of joy,-in that 
case, this saying refers directly to the joy of the angels them
selves,-or by referring the word xapa to the joy of God 
which breaks forth in presence of the angels, and in which 
they participate. The first sense is the more natural 

But those two images, borrowed from the animal and in
animate world, remain too far beneath their object. They 
did not furnish Jesus with the means of displaying the full 
riches of feeling which filled the heart of God toward the 
sinner, nor of unveiling the sinner's inner history in the 
drama of conversion. For that, He needed an image borrowed 
from the domain of moral and sensitive nature, the sphere 
of human life. The word which sums up the fil·st two parables 
is grace; that which sums up the third is faith. 

Vers. 11-32. The Child lost and /ound.-This parable 
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consists of two distinct descriptions, which form the counter
part of one another, that of the younger son (vers. ·11-24), 
and that ·,of the elder son (vers. 25-32). By the second, 
Jesus returns completely, as we shall see, to the historical 
situation described vers. 1, 2, and the scene is closed. 

Vers. 11-24. The younger Son.-This first part of the 
parable embraces four representations corresponding to the 
four phases of the converted sinner's life.: 1st. Sin (vers. 
11-13); 2d. Misery (vers. 14-16); 3d. Conversion (vers. 
l 7-20a); 4th. Restoration (vers. 20b-24). 

Vers. 11-13.1-Jesus discontinues the interrogative form 
used in the two previous cases: we have no more an argument;· 
we have a narrative, a real parable. The thrae persons 
composing the family represent God and His people. In 
accordance with vers. 1, 2, the elder son, the representative of 
the race, the prop of the gens, and as such, more deeply 
attached than the younger to the land of his household 
hearth, personifies the Israelites who were .Levitically irre
proachable, and especially the Pharisees. The younger, in 
whose case the family bond is weaker, and whom this very 
circumstance renders more open to the temptation of breaking 
with it, represents those who have abandoned Jewish legalism, 
publicans and people of immoral lives. His demand for his 
goods is most probably to be explained by the fact that the 
elder received as his inheritance a double share of the patri
monial lands, the younger members a single share (see at 
"<ii 13). The latter then desired that his father, anticipating 
the division, should give him the equivalent of his portion in 
money, .an arrangement in virtue of which the entire domain. 
on the father's death, would come to the elder. Two thing,s 
impel him to act thus : the air of the paternal home oppresses 
him, he feels the constraint of his father's presence ; then the 
world without attracts him, he hopes to enjoy himself. But to 
realize his wishes, he needs two things-freedom and money. 
Here is the image of a heart swayed by licentious appetites ; 
God is the obstacle in its way, and freedom to do anything 
a.ppears to it as the condition of happiness. Money ought 
not to be taken as a figure applied to th.e talents and graces 
which the sinner has received; it simply represents here the 

1 Ver. 12. WA. B. L., • ?, inst~~d ')f """-
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power of satisfying one's tastes.-In the father's consenting 
to the guilty wish of his son, a very solemn thought is ex
pressed, that of the sinner's abandonment'to the destres of his 
own heart, the irapaoto6vat rnt~ em0uµ,{at~ (Rom. i. 24, 2 6, 
2 8), the ceasing on ~the part of the Divine Spirit to )ltrive 
against the inclinations of a spoiled heart, which can only be 
cured by the bitter experiences of sin. God gives such ~a 
man over to his folly. The use which the sinner makes of 
his sadly-acquired liberty is described in ver. 13. All those 
images of sin blended in many respects, so far as the sinners 
present were concerned, with actual facts. The far country to 
which the son flies is the emblem of the state of a soul which 
has so strayed, that the thought of God no longer even occms · 
to it. The complete dissipation of his goods represents the 
carrying out of man's liberty to its furthest limits. Matcpav 
is not an adjective, but an adverb (ver. 20, vii. 6, etc.). 

Vers. 14-16.1-The liberty of self-enjoyment is not un
limited, as the sinner would fain think ; it has limits of two 
kimls ·: the one pertaining to the individual himself, such 
as satiety, remorse, the feeling of destitution and abjectness 
resulting from vice ( when he had spent al{) ; the other arising 
from certain unfavourable outward circumstances, here repre
sented by the famine which. occurs at this crisis, that is, 
domestic or public calamities which complete· the subduing of 
the heart which has been already overwhelmed, and further, 
the absence of all divine consolation. Let those two causes 
of misery coincide, and wretchedness is at its height. Then 
happens what Jesus calls vcnepe'irr8ai, to be in want, the 
absolute void of a heart which has sacrificed everything for 
pleasure, and which has nothing left but suffering. We can 
hardly avoid seeing, in the ignoble dependence into which 
this young Jew falls under a heathen master, an allusion to 
the position of the publicans who were engaged in the service 
of the Roman power. But the general idea which corresponds 
to this touch is that of the degrading dependence, in respect 
of the world, to which the vicious man always 1inds himself 
reduced in the end He sought pleasure, he finds pain ; he 

1 Ver. 14. ~- A. B. D. L. 3 Mnn., "'X"P"' instead of ,11xopo$.-Ver. 16. ~- B. 
D. L. R. some Mnn. Syr""'. It•li4., x,,,,,,,,,vem"' ""' illstead of ,y,p.,u111,1 "'"' ,..,J., .. , 
■llt"fU a.c;r,. 
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wished freedom, he gets bondage. The word lKoX'X~011 Iias 
in it something abject; the unhappy wretch is a sort of 
appendage to a strange personality. To feed wine, the last 
business for a Jew. Kep&uov denotes a species of coarse 
bean, used in the East for fattening those animals. At ver. 
16, the Alex. Mjj. are caught in the very act of purism; men 
of delicate taste could not bear the gross expression, to fill the 
belly with . . . There was therefore substituted in the public 
reading the more genteel term, to satisfy himself with ... ; 
and this correction has passed into the Alex. text. The act 
expressed by the received _ reading is that, not of relishing 
food, but merely of filling a void. The smallest details are 
to the life in this portraiture.-During this time of famine, 
when the poor herdsman's allowance did not suffice to appease 
his hunger, he was reduced to covet the coarse bean with 
which the herd was carefully fattened, when he drove it 
home : the swine were in reality more precious than he. 
They sold high, an image of the contempt and neglect. which 
the profligate experiences from that very world to which he 
bas sacrificed the most sacred feelings. 

Vers. 17-20a.1 This representation, which depicts the con
version of the sinner, includes two things, repentance (ver. 1 7) 
and faith (vers. 18-20a).-The words, when he came to him
self, ver. 17, denote a solemn moment in human life, that in 
which the heart, after a long period of dissipation, for the 
first time becomes self-collected. The heart is God's sanctuary. 
To come to ourselves is therefore to find God. Repentance 
is a change of feeling ; we find it fully depicted in the regret 
which the sinner feels for that from which he has fled (the 
father's house), and in that horror which fills him at that 
which he sought so ardently (the strange land). As to the 
mercenaries whom he envies, might they not represent those 
heathen proselytes who had a place, although a very inferior 
one (the outer court), in the temple, and who might thus from 
afar take part in the worship; advantages from which the 
publicans, so long as they kept to their profession, were 
debarred by the excommunication which fell on them.-Fro~ 

1 Yer. 17. tt. B. L. some Mnn., •fn instead of 11,ra,.-A. B. P., .,.,,, .... .,,.,,.,., 
instead of ,r,p,,,.,,.u""·-6 Mjj. some Mnn. Syr. Jtplerlqu•, Vg. add .,i, to>,.,~.,.
Yer. 19. 16 Mjj. 40 Mnn. ltP1" 14••, omit'""' beforn ,.3,,.,. 
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this change of feeling there springs a resolution (ver. 18), 
which rests on a remnant of confidence in the goodness of his 
father; this is the dawn of faith. Did we not recollect that 
we are yet in the parable, the meaning of the words bejo,re 
thee would appear to blend with that of the preceding, against 
heaven. But in the image adopted the two expressions have 
a distinct meaning. Heaven is the avenger of all holy feel
ings when outraged, and particularly of filial devotion when 
trampled under foot. The young man sinned before his father 
at the time when, the latter beholding him with grief, he 
defied his last look, and obstinately turned his back on him.
The possibility of an immediate and entire restoration does 
not enter his mind. He is ready to take the position of a 
servant in the house where he lived as a son, but where he 
shall have at least wherewith to satisfy his hunger. Here is 
portrayed that publican (described in chap. xviii.) who stood 
afar off, and dared not even raise his eyes to God. But the 
essential fact is, that the resolution once taken, he caTI'ies it 
out. Here is faith in its fulness, actually. arising, going to 
God. Faith is not a thought or a desire ; it is an act which 
brings two living beings into personal contact.-What an 
impression must have been produced on the publicans present 
by this faithful picture of their past and present experiences ! 
But how much deeper still the emotion which awaits them 
when they hear .Jesus unveiling, in the sequel, the feelings 
and conduct of God Himself toward them ! 

Vers. 20b-24.1 Free pardon, entire restoration, the joys of 
adoption,-such are the contents of these verses. The heart of 
God overflows in the sayings of Jesus. Every word vibrates 
with emotion, at once the tenderest and the holiest. The 
father seems never to have given. up waiting for his son ; 
perceiving him from afar, he runs to meet him. God discerns 
the faintest sigh after good which breaks forth in a wanderer'i1 
heart ; and from the moment this heart takes a step toward 
Him, He takes ten to meet it, striving to show it something 

1 Ver. 21. 7 Mjj. some Mnn. It. Vg. omit'"'' before •• ,.,,,,,.-R B. D. U. X. 
20 Mnn. add, after wos .... , ,.,.m.,., f'' .,, ""' .,.,., ,,_, .. d,,,,, ..... - Ver. 22. tt B. L. 
X. It. Vg. add .,..,xu (D., .-.. x,.,s) before •~•••y.>0n1.-7 Mjj. (Alex.) omit ,,..,, 
before .... ,:i..,,.-Ver. 23. lit B. L. R. X. It. Vg., IP•P'"'' instead of my,.,uur.
Ver. 24. 9 Mjj. 30 Mnn. It. Vg. omit""'' before,.,,..;..,;..,,"'· 
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of His love. This history was exemplified at the very 
moment as between the publicans present and God, who was 
drawing near to them in Jesus. There is a wide difference 
between the confession uttered by the prddigal son, ver. 21, 
and that which had been extracted from him by the extremity 
of his misery (vers. 18, 19). The latter was a cry of despair; 
but now his distress is over. It is therefore the cry of 
repentant love. The terms are the same : I have sinned; 
but how different is the accent ! Luther felt it profoundly; 
the discovery of the difference between the repentance of fear 
and that of love was the true principle of the Reformation.
He cannot come to the end; the very assmance of pardon 
prevents him from finishing and saying, make me as . . ., 
according to his first purpose. The Alex. have not understood 
this omission, and have mistakenly added here the last words 
of ver. 19. 

Pardon involves restoration. No humbling novitiate; no 
passing through inferior positions. The restoration is as com
plete as the repentance was sincere and the faith profound. 
In all those touches-the shoes, the robe, the signet ring (the 
mark of the free man, fitted to express an independent will)-a 
sound exegesis should limit itself to finding the expression of 
the fulness of restoration to the filial standing ; only homiletic 
application may allow itself to go further, though even it 
should beware of falling into a play of wit, as when Jerome 
and Olshausen see in the robe the righteousness of Christ, in 
the ring the seal of the Holy Spirit, in the shoes the power of 
walking in the ways of God. Others have found in th,0 
servants the image of the Holy Spirit or of pastors ! Th~ 
Alex. reject r1v before crro).,~v, and that justly. There is a 
gradation: first a robe, in opposition to nakedness; then, and 
even the best, because he who has descended lowest, if he rise 
again, should mount up highest. In the phrase, the fatted 
calf, ver. 23, the article should be observed. On every farm 
there is always the calf which is fattening for feast days. 
Jesus knows rural customs. Augustine and Jerome find in 
this calf an indication of the sacrifice of Christ ! According 
to the tr.nd ensemble of the picture, which should be our 
standard in interpreting all the special details, this emblem 
represents all that is most excellent and sweet in the com-
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muuications of divine grace. The absence of every feature 
fitted to represent the sacrifice of Christ, is at once explained 
when we remember that we have here to do with a parable, 
and that expjation has no place in the relations between man 
and man. By the plural, let us be merry, the father himself 
takes his share in the feast (as in ver. 7). The two parallel 
clauses of ver. 24 recall the two aspects in which sin was 
presented in the two previous parables; he was dead relates 
to the personal misery of the sinner (the lost sheep); he was 
lost, to the loss felt by God Himself (the lost drachma). The 
parable of the prodigal son combines those two points of 
view : the son was lost, and the father had lost something. 
With the words, and they began to be merry, the parable 
reaches the exact point at which things were at the moment 
when Christ uttered it (vers. 1. and 2). 

Vers. 25-32. The elder Son.-This part embraces: 1st. The 
interview of the elder son with the servoot (vers. 25-28a); 
2d. His interview with his father (vers. 28b-32). Jesus here 
shows the Pharisees their murmurings put in action, and con
strains them to feel their gravity. 

Vers. 25-28a.1 While the house is filled with mirth, the 
elder son is at work. Here is the image of the Pharisee busied 
with his . rites, while repentant sinners are rejoicing in the 

• serene sunshine of grace. Every free and joyous impulse is 
abhorrent to the formal spirit of pharisaism. This repugnance 
is described in ver. 26. Rather than go straight into the 
house, the elder son begins by gathering information from a 
servant ; he does not feel himself at home in the house (John 
viii 35). The servant in his answer substitutes for the ex
pressions of the father : he was dead ... , lost ... , these simple 
words : he is come safe and sound. This is the fact, without 
the father's moral appreciation, which it is not fitting in him 
to appropriate. Everything in the slightest details of the 
picture breathes the most exquisite delicacy. The refusal to 
enter corresponds to the discontent of the Pharisees, who do 
not understand being saved in common with the vicious. 

Vers. 28b-32.2 This interview contains the full revelation 

1 Ver. 26. A,.-•• after..-.. ,~.,,. in r (not r•), is only supported by some Mnn. 
• Ver. 28. The Mss. are divided between "#''·" (T. R.) and "d,>..~,.,, and 
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of pharisaic feeling, and brings into view the contrast between 
it and the fatherly heart of God. The procedure of the father, 
who steps out to his son and invites him to enter, is realized 
in the very conversation which Jesus, come from God, holds 
with them at the moment. The answer of the son (vers. 29 
and 30) includes two accusations against his father: the one 
bears on his way of acting toward himself (ver. 2 9), the other 
on his conduct in respect of his other son (ver. 30). The con
trast is meant to bring out the partiality of the father. The 
blind and inuocent self-satisfaction which forms the heart or 
pharisaism could not be better depicted than in the words : 
<(neither transgressed I at any time thy commandment;" and 
the servile and mercenary position of the legal Jew in the 
theocracy, than thus : " Lo! these many years do I serve thee."· 
Bengel makes the simple observation on these words : servus 
e1·at. What in reality was his father to him ? A master ! He 
even counts the years of his hard servitude : There are so 
many years! . . . Such is man•~ view of accomplishing good 
under the law: a labour painfully carried through, and which 
consequently merits payment. But by its very nature it is 
totally deprived of the delights which belong only to the 

· sphere of free love ; it has no other idea of them than that 
which it gets by seeing those joys of the reconciled sinner, by. 
which it is scandalized. The joy which is wanting to it is thi~ 
kid to make merry with its friends, which has never been 
granted to it. 

With the hard and ill-paid labour of legal obedience he con• 
trasts (ver. 30) the life of his brother, merry in sin, happiei: 
still, if possible, in the hour of his return and pardon. Tho 
meaning is, that in the eyes of pharisaism, as virtue is a task. 
sin is a pleasure ; and hence there ought to be a payment for
the first, an equivalent of pain for the second. The father, by 
refusing to the one his just reward, by adding in the case of 
the other joy to joy, the enjoyments of the paternal home to 
those of debauchery, has shown his preference for the sinner 
and his sympathy with sin. • Tky son, says the elder son, 
instead of: my brother, He would express at once the par-

-Yer. 80. Instead of.,.., P-"'X" .,.., ,,.,.,.,.,,..,, 6 Mij., ... , .. ,.,., • .,.,. p,,,,c ... -Yer. 32. 
Instead of "'"~~ .. ., (T. R.}, N" B. L. R. ~. Syr""h, ,,.,.,,. __ N. B. X. several 
Mnn. It. omit ""'• and A. B. D. L. R. X . .,,, before ,.. ... ,,:,.,)..,,, 
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tiality of his father and his own dislike to the sinner. Do 
not those sayings which Jesus puts into the mouth of the 
righteous legalist, contain the keenest criticism of a state of 
soul wherein men discharge duty all the while abhorring it, 
and wherein, while avoiding sin, they thirst after it ? The 
particular µ,e,-?J. '1T'opvwv is a stroke of the pencil added to the 
picture of ver. 13 by the charitable hand of the elder brother. 

The father's answer meets perfectly the two accusations of 
his son. Ver. 31 replies to ver. 29; ver. 32 to ver. 30. 
The father first clears himself from the charge of injustice to 
the son who is speaking to him ; and with what condescen
sion! "My child (-re,cvov)." This form of address has in it 
something more loving even than vle, son. '.l'hen he reminds 
him that his life with him might have been a feast all along. 
There was no occasion, therefore, to make a special feast for 
him. And what good would a particular gift serve, when 
everything in the house was continually at his disposal 1 The 
meaning of this remarkable saying is, that nothing preven,ted 
the believing Israelite from already enjoying the sweets of 
divine communion,-a fact proved by the Psalms ; comp. e.g. 
Ps. xxiii and lxiii St. Paul himseif, who ordinarily presents 
the law as the instrument of condemnation, nevertheless 
derives the formula of grace from a saying of Moses (Rom. 
x. 6-8), proving that in his eyes grace is already in the law, 
through the pardon which accompanies sacrifice and the Holy 
Spirit granted to him who asks Him (Ps. Ii. 9-14); and that 
when he speaks of the law as he ordinarily does, it is after 
the manner of his adversaries, isolating the commandment 
from grace. In the same way as ver. 31 presents theocratic 
fidelity as a happiness, and not a task, so ver. 32 reveals sin 
as a misery, and not as an ad vantage. There was therefore 
ground for celebrating a feast on the return of one who had 
just escaped from so great a misery, and by its arrival had 
restored the life of the family in its completeness. Thy 
brother, says the father; it is the answer to the thy son of 
ver. 30. He reminds him of the claims of fraternal love. 
Here Jesus stops; He does not say what part the elder son 
took. It lay with the Pharisees themselves, by the conduct 
which they would adopt, to decide this question and finish the 
narrative. 
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The Tiibingen school (Zeller, Volkmar, Hilgenfeld, not Kostlin) 
agree in regarding the elder son, not as the pharisaic party, but as 
the Jewish peOJ)le in general ; the younger son, not as the publicans, 
but Geri.Jile nations. " The elder son is unmistakeably the image of 
Judaism, which deems that it possesses special merit because of its 
fidelity to the one true God. The younger son ... is the not less 
easily recognised portrait of Gentile humanity given up to poly
theism and immorality. The discontent of the first, on seeing the 
reception granted to his brother, represents the jealousy of the Jews 
on account of the entrance of the Gentiles into the Church" (Hil
genfeld, die Evangel. p. 198). It would follow, then: l. that this 
parable had been invented and put into the mouth of Jesus by Luke, 
with the view of supporting the system of his master, Paul ; 2. that 
to this invention he had added a second, intended to accredit the 
former, that of the historical situation described vers. 1 and 2. 
But, 1. Is it conceivable that the evangelist, who marked out his 
own· programme for himself, i 1-4-, should take the liberty of treat
ing his materials in so free and easy a style 1 2. Have we not 
found in this description a multitude of delicate allusions to the 
historical surroundings amid which the parable is reputed to have 
been uttered, and which would not be applicable in the sense pro
posed (vers. 15, 17, etc.)i 3. How from this parable St. Paul 
might have extracted the doctrine of justification by faith, is easy 
to understand. But that this order was inverted, that the parable 
was invented as an after-thought to give a body to the Pauline doc
trine, is incompatible with the absence of every dogmatic element 
in the exposition. Would not the names of repentance, faith, justi
fication, and the idea of expiation, have been infallibly introduced, 
if it had been the result of a dogmatic study contemporary with the 
ministry of Paul 1 4. We have seen that the description finds its 
perfect explanation, that there remains not a single obscure point in 
the light in which it is placed by Luke. It is therefore arbitrary to 
seek another setting for it. The prejudice which has led the Tiibingen 
school ~o this contra-textual interpretation is evident.-Keim, while 
discovering, like this school, Paulinism as the basis of the parable 
(p. 80), thinks that here we have one of the passages wherein the 
author, with the view of conciliating, more or less abjures his master, 
St. Paul. The evangelist dares not wholly disapprove the J udeo
Christianity which holds by the commandments ; he praises it even 
(ver. 31). He only demands that it shall authorize the entrance of 
the Gentiles into the Church ; and on this condition he lets its legal 
spirit pass. We should thus have simply the juxtaposition of the 
two principles which conflicted with one another in the apostolic 
churches. But, 1. In this attempt at conciliation, the elder son 
would be completely sacrificed to the younger ; for the lattP.r is 
seated at table in the house, the former is without, and we remain 
in ignorance as to whether he will re-enter. And this last would 
represent the apostolic Christianity which founded the Church ! 
2. Adopting biblical premises, ver. 31 can easily be applied to the 
Mosaic system faithfully observed, and that, as we have seen, accord-
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ing to the view of St. Paul himself. 3. It belonged to the method 
of progressive transition, which Jesus always observed, to seek to 
develope within the bosom of the Mosaic dispensation, and without 
ever attacking it, the new principle which was to succeed it, and 
the germ of which was already deposited in it. Jesus did not wish 
to suppress anything which He had not completely replaced and 
surpassed. He therefore accepted the ancient system, while attach
ing to it the. ne:w, ~he facts pointed out by Keim are fully ex
plained by this ,s1tuat10n. 

Holtzmann,thinks that our parable, which is not found in Mat
thew, may really be only an amplification of that of the two son..~, 
which is found in that evangelist (Matt. xxi. 28-30}. Does not 
this supposition do too much honour to the alleged amplifier, 
whether Luke or any other i 

6. Tlw '1.'wo Parables on the use of Earthly Gooils: chap. xvi. 
-· Those two remarkable passages are peculiar to Luke, thougl> 
taken, according to Holtzmann, from the common source A, 
from which Matthew also borrows. For what reason, on this 
hypothesis, has the latter omitted them 1 The second espe
ally (ver. 31 : They have Moses and the prophets) was perfectly 
in keeping with the spirit of ~his Gospel. According to W eiz
sacker, the two parables have undergo:µe very grave modifica
tions in the course of successive editions. In his view, the 
original thought of the parable of the unjust steward was 
this: Beneficence, the means of justification for injustices com
mitted by him who shows it. In our Gospel, it is intended 
to promise to the Gentiles an entrance into the kingdom of 
God, as a recompense for their benefits toward the lawful 
heirs of the kingdom. The second parable· would also belong 
in origin to the tendency of Ebionite Judeo-Christianity; it 
would transform into a description the idea of the four beati
tudes and four maledictions, which in Luke open the Sermon 
on the Mount. Later, it became the representation of the 
rejection of the unbelieving Jews (the wicked rich man and 
his brethren), and of the salvation of the Gentiles represented 
by Lazarus (probably a Gentile, according to ver. 21). We 
shall see if the interpretation justifies suppositions so violent. 

This piece contains: 1st. The parable of the unjust steward, 
with accompanying reflections (vers. 1-13); 2d. Reflections 
forming an introduction to the parable of the wicked rich 
man., and the parable itself (vers. 14-31). Those two portraits 
are evidently the counterparts of one anotl:er. The idea 
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common to both is that of the relation between the use made 
of earthly goods and man's future beyond the tomb. The 
steward represents the owner who is able to secure his future 
by a wise use of those transitory goods ; the wicked rich man, 
the owner who compromises his future by neglecting this just 
employment of them. 

1st. Vers. 1-13. The Unjust Steward.-Is there a connec• 
tion between this lesson on riches and the preceding 1 The 
formula t>..E"fe ile /€at, and He said also (ver. 1), seems to indi
cate that there is. Olshausen supposes that the disciples 
(ver. 1) to whom the parable is addressed are publicans 
brought back to God, those recent converts of chap. xv., whom 
Jesus was exhorting to employ wisely the earthly goods which 
they had acquired unjustly. But the expression : to His dis
ciples (ver. 1), refers naturally to the ordinary disciples of our 
Lord. In the sense of Olshausen, some epithet would require 
to have been added. The connection is rather in the keeping 
up of the contrast between the life of faith and pharisaic 
righteousness. The two chief sins of the Pharisees were pride, 
with its fruit hypocrisy, and avarice (ver. 14). We see in the 
Sermon on the Mount, which was directed against their false 
righteousness, how Jesus passes directly from the one of those 
sins to the other (Matt. vi. 18, 19). This is precisely what 
He does here. He had just been stigmatizing pharisaic pride 
in the person of the elder son. Now this disposition is ordi
narily accompanied by that proud hardness which characterizes. 
the wicked rich man, as the heart broken by the experiences 
of faith is naturally disposed to the liberal actions of the 
unjust steward Hence the form : He said to them also. 

And first the parable: vers. 1-9.1-In this portraiture, as 
in some others, Jesus does not scruple to use the example of 
the wicked for the purpose of stimulating His disciples. And 
in fact, in the midst of conduct morally blamable, the wicked 
often display remarkable qualities of activity, prudence, and 
perseverance, which may serve to humble and encourage .. 

1 Ver. 1. N. B. D. L. R. omit """"" after ,,_,,,, • ..,,,,.-Ver. 2. 7 Mjj. omit .. ,. 
after .,,..,.,,_,,.,.-tt B. D. P., 3.,,~ instead of i.,~.-~.--:Ver. 4. N. B. D. some 
Mnn. Syr.add,,., andL. X. l1;1>1•riqu•, Vg., ,.,.., before .,.~,.-Vers. 6, 7. N,B. D.L., 
.,,. 'YP"l'-1'-"""" instead of .-, ,,,.,,,,_,,_,.,-Ver. 9. 8 Mij. some Mnn. Syr"'h. ItaJiq., 

1d.,w,r or ,.,,..,,.,, instead of,.,,.,,..,,.,.,, which the T. R. reads with ~"" F. P. U. 
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believers. The parable of the unjust steward is the master
piece of this sort of teaching. 

The rich man of ver. 1 is a great lord living in the capital, 
far from his lands, the administration of which lie has com
mitted to a factor. The latter is not a mere slave, as in xii. 
42 ; he is a freeman, and even occupying a somewhat high 
social position (ver. 3). He enjoys very large powers. He 
gathers in and sells the produce at his pleasure. Living 
himself on the revenue of the domain, it is his duty to trans
mit to his master the surplus of the income. Olshausen 
alleges that this master, in the view of Jesus, represents the 
prince of this world, the devil, and that only thus can the 
eulogium be explained which he passes (ver. 8) on the conduct 
of his knavish servant. This explanation is incompatible 
with the deprivation of the steward pronounced by the master, 
ver. 2, and which, in the view of our Lord, can only denote 
death. It is not Satan who disposes of human life. Satan is 
not even the master of riches ; does not God say, Hag. ii. 8 ~ 
" Tke silver is mine, and the gold is mine" ? Comp. Ps. xxiv. 1. 
Finally, it is not to Satan, certainly, that we shall have to 
give account of our . administration of earthly goods ! Our 
Lord clearly gives out Himself as the person represented by 
the master, vers. 8 and 9 : The master commended ... ; and l 
also say unto you. A.gain, could we admit that in ver. 12 the 
expression : faithfitl in that which is anothe1· man's (your 
master's), should signify: "faithful to that which the devil 
has committed to you of his goods" ? Meyer has modified 
this explanation of Olshausen: the master, according to him, 
is wealth pernonified, mammon. But how are we to attribute 
the personal part which the master in the parable plays to this 
abstract being, wealth ? The master can only represent God 
Himself, Him who maketh poor and 1na,keth 1·ieh, who b1·ingeth 
low and lifteth up. In relation to his neighbour, every man 
may be regarded as the proprietor of his goods ; but in relation 
to God, no one is more than a tenant. This great and simple 
thought, by destroying the 1·ight of property relatively to God, 
gives it its tme basis in the relation between man and man. 
Every man should respect the property of his neighbour, just 
because it is not the latter's property, but that of God, who has 
entrusted it to him. In the report made to the master about 

VOL. II. L 
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the delinquencies of his steward, we are to see the image of 
that perfect knowledge which God has of. all human unfaith~ 
fulness. To waste the goods of God, means, after having taken 
out of our revenue what is demanded for our maintenance, 
instead of consecrating the remainder to the ·service of God 
and of His cause, squandering it on our pleasure, or hoarding 
it up for ourselves. Here we have the judgment of Jesus on 
that manner of acting which appears to us so natural : it is to 
forget that we are but stewards, and to act as proprietors. 

The saying of the master to the steward (ver. 2) does not 
include a call to clear himself; it is a sentence of deprivation. 
His guilt seems thoroughly established. The account which 
he is summoned to render is the inventory of the property 
confided to him, to be transmitted to his successor. What 
corresponds to this deprivation is evidently the event by which 
God takes away from us the free disposal of the goods which 
He had entrusted to us here below, that is, death. The 
sentence of deprivation pronounced beforehand denotes the 
awakening of the human conscience when it is penetrated by 
this voice of God : " Thou must die ; thou shalt give account." 
4.Jwv~ua~ is stronger than Ka'71.€ua~ : " speaking with the tone 
of a master." In the phrase rt Tovro, rt may be taken as an 
exclamation : " How happens it that I hear this ! " or interro
gatively, with Tovro in apposition : " What do I hear of thee, 
to wit this ? " The accusation which we should expect to 
follow is understood.-The present Mvv, in some Alex., is that 
of the immediate future. 

The words : he said within himself, have some relation to 
those of xv. 1 7 : when he carne to himself. It is an act of 
recollection after a life passed in insensibility. The situation 
of the man is critical. Of the two courses which present 
themselves to his mind, the first, digging, and the second, 
begging, are equally intolerable to him, the one physically, 
the other morally. All at once, after long reflection, he ex
claims, as if striking his forehead: I have it! "E7vwv, I 
have come to see (ver. 4). He starts from the sentence as from 
a fact which is irrevocable : when I am, put out. But has he 
not those goods, which he is soon to hand over to another, in 
his hands for some time yet ? May he not hasten to use 
them in such a way that he shall get advantage from them 
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when be shall have them no more, by making sure, for 
example, of a refuge for the time when he shall be houseless ? 
When man thinks seriously of his approaching death, it is 
impossible for him not to be alarmed at that deprivation 
which awaits him,· and at the state of nakedness which will 
follow. Happy if in that hour he can take a firm resolution. 
For some time yet he has in his hands the goods of his divine 
Master, which death is about to wrest from him. Will it 
not be wisdom on his part so to use them during the 
brief moments when he has them yet at his disposal, that 
they shall bear interest for him when they shall be his no 
more? 

This steward, who will soon be homeless, knows people who 
have houses : " Let us then make friends of them; and when 
I shall be turned to the street, more than one house shall be 
open to receive me." The debtors, whom he calls to him with 
this view, are merchants who are in the habit of coming to get 
their supplies from him, getting credit probably till they have 
made their own sales, and making their payments afterwards. 
The Heb. flaw,, the bath, contains about 6 0 pints. The gift 
of 5 0 of those baths might mount up to the sum of some 

t.thousand1:1 of francs. The K6po,;, corus (homer), contains 10 
ephahs ; and the value of 2 0 homers might rise to some 
hundreds of francs. The difference which the steward makes 
between the two gifts is remarkable ; it contains a proof of 
discernment. He knows his men, as the saying is, and can 
calculate the degree of liberality which he must show to each 
to gain a like result, that is to say, the hospitality he expects 
to receive from them until it be repaid. Jesus here describes 
alms in the most piquant form. Does a rich man, for example, 
tear up the bill of one of his poor debtors ? He only does 
what the steward ~loes here. For if all we have is God's, 
supposing we lend anything, it is out of His property that we 
have taken it; and if we give it away, it is with His goods 
(that which is another's, ver. 12) that we are generous in so. 
acting. Beneficence from this point of view appears as a sort 
of holy unfaithfulness. By means of it we prudently make 
for ourselves, like the steward, personal friends, while we use 
wealth which, strictly speaking, is that of our Master. But 
differently from the steward, we do so holily, because we know 
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that we are not acting without the knowledge and contrary to 
the will of the divine Owner, but that, on the other hand, we 
are entering into His purposes of love, and that he rejoices to 
see us thus using the goods which he has committed to us 
with that intention. This unfaithfulness is faithfulness (ver. 
12). 

The commendation which the master gives the steward 
(ver. 8) is not absolute. It has a twofold limitation, first in 
t,he word rij,; a.Suda<;, "the unjust steward," an epithet which 
he must certainly put in the master's mouth, and then in the 
explanatory phrase: "because he had done wisely." The 
meaning of the commendation, then, is to this effect: "Un
.doubtedly a clever man l It is only to be regretted that he 
has not shown as much probity as prudence." Thus, even 
though beneficence chiefly profits him who exercises it, God 
rejoices to see this virtue. .And while He has no favour for 
the miser who hoards His goods, or for the egoist who 
squanders them, He approves the man who disposes of them 
wisely in view of his eternal future. Weizsii.cker holds that _ 
the eulogium given by the master should be rejected from the 
parable. Had he understood it better, he would not have 
proposed this suppression, which would be a mutilation. 

It is with the second part of ver. 8 that the application 
begins. " Wisely : Yes, adds Jesus, it is quite true. For there 
is more wisdom found among the children of this world in 
their mode of acting toward the children of the generation 
to which they belong, than among the children of light in 
their conduct toward those who belong to theirs.". Alwv 
oho<;, this age (world) ; the period of history anterior to the 
comfog of the kingdom of God. 4Pro<; : the domain of the 
higher life into which Jesus introduces His disciples, and in 
which the brightness of divine wisdom reigns. Both spheres 
have their own population, and every inhabitant of the one or 
the other is surrounded by a certain number of contemporaries 
like himself, who form his ,yevea or generation. Those belong
ing to the first sphere use every means for their own interest, 
to strengthen the bonds which unite them to their con
temporaries of the same stamp. But those of the second 
nerlect this natural measure of prudence. They forget to use 
God's goods to form bonds of love to the cont~mporaries who 
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share their character, and who might one day give them a 
full recompense, when they themselves shall want everything 
and these shall have abundance. Ver. 9 :finishes the applica
tion. The words : and I also say unto you, correspond to 
these: and the Lord commended (ver. 8). As in chap. xv. 
Jesus had identified Himself with .the Father who dwells in 
heaven, so in this saying He identifies Himself with the 
invisible owner of all things: and I. Jesus means: Instead 
of hoarding up or enjoying,-a course which will profit you 
nothing when, on the other side of the tomb, you will find your
selves in your turn poor and destitute of everything,--hasten 
to make for yourselves, with the goods of another (God's), 
personal friends (eaVTo'i<;, to yourselves), who shall then be bound 
to you by gratitude, and share with you their well-being. 
By a course of beneficence, make haste to transform into a 
bond of love the base metal of which death will soon deprive 
you. What the steward did in his sphere in relation to people 
of his own quality, see that you do in yours toward those who 
belong like you to the world to come. The Alex. reading, €KAl1r,,, 
(µaµrovfis), would signify: "that when money shall fail you 
(by the event of death)." The T. R.: eic)i.L1r,,,Te, when ye shall 
fail, refers to the cessation of life, embracing privation of 
everything of which it is made up. 

The friends, according to Meyer and Ewald, are the angels, 
who, affected by the alms of the beneficent man, are attached 
to him, and assist him at the tiiiie of his passing into eternity. 
But according to the parable, the friends can only be men 
who have been succoured by him on the earth, poor here 
below, but possessing a share in the everlasting inheritanc·e. 
What service can they render to the dying disciple ? Here 
is perhaps the most difficult question in the explanation of 
the parable. Love testified and experienced establishes be
tween beings a strict moral unity. This is clearly seen in 
the relation between Jesus and men. May not the disciple 
who reaches · heaven without having gained here below the 
degree of development which is the condition of full com
munion with God, receive the increase of spiritual life, which 
is yet wanting to him, by means of those grateful spirits with 
whom he shared his temporal goods here below ? (Comp. 
Rom. xv. 2 7 and 1 Cor. ix. 11.) Do we not already see on 
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the earth the poor Christian, who is assisted by a humane, 
but in a religious point of view defective, rich man, by his 
prayers, by the overflowing of his gratitude, and the edification 
which he affords him, requiting his benefactor infinitely more 
and better than he receives from him 1 .Almsgiving is thus 
found to be the most prudent investment; for the communi
cation of love once established by its means, enables him wlio 
practises it to enjoy provisionally the benefits of a spiritual 
state far superior to that which he has himself reached. A 
similar thought is found in xiv. 13, 14. But if this explana
tion seems to leave something to desire, we must fall back on 
S!Jv'ings such as these : " He that hath pity upon the poor, lendeth 
unto the Lord." " Inasmuch as ye have done it unto one of the 
least of tliese my breth1·en, ye have done it unto me." It is 
Jesus, it is God Himself, who become our debtors by the 
assistance which we grant to those who are the objects of 
their love. And would such friends be useless in the hour of 
our dissolution ? 'J.'o receive is not to introduce. On the con
trary, the first of these two terms assumes that admission is 
already adjudged. Faith, which alone opens heaven, is sup
posed in the hearers whom Jesus is addressing in the parable : 
they are disciples, ver. 1. Conversion, the fruit of faith, is 
equally implied, vers. 3 and 4. And since the disciple whom 
Jesus describes has chosen believers as the special objects of 
his liberality, he must to a certain degree be a believer 
himself. 

The poetical expression eternal habitations (tents) is bor
rowed from patriarchal history. The tents of .Abraham and 
Isaac under the oaks of Mamre are transferred in thought to 
the life to come, which is represented under the image of a 
glorified_ Canaan. What is the future of poetry but the past 
idealized ? It is less natural to think, with Meyer, of the· 
tents of Israel in the desert. We may here compare the 
'7TOA.Ml µoval, the many 'mansions, in the Father's house, 
John xiv. 3.-There remains to be explained the phrase o 
µaµ,wviis -rij,;; a'Suda,;;, the mammon of imrighteoi.sness. The 
word µaµroviis is not, as has often been said, the name of an 
oriental divinity, the god of money. It denotes, in Syriac 
and Phceniuian, money itself (see Bleek on Matt. vi. 24). 
The Aramaic name is rioo, and, with the article, tmoo. The 
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•epithet wttrigTiteous is taken by many commentators simply to 
mean, that the acquisition of fortune is most frequently tainted 
with sin ; according to Bleek and others, that sin readily 
attaches to the administration of it. But these are only 
accidental circumstances ; the context points to a more 
satisfactory explanation. The ear of Jesus must have been 
constantly offended with that sort of . reckless language in 
which men indulge without scruple: my fortune, my lands, 
my house. He who felt to the quick man's dependence on 
God, saw that there was a usurpation in this idea of owner
ship, a forgetfulness of the true proprietor ; on hearing such 
language, He seemed to see the farmer playing the landlord. 
It is this sin, of which the natural man is profoundly uncon
sci011s, which He lays bare in this whole parable, and which 
He specially designates by this expression, the unrighteoui; 
mammon. The two Tfji;. cil5u.:lai;, vers. 8 and 9, correspond 
exactly, and mutually explain one another. It is therefore 
false to see in this epithet, with De W ette, the Tiibingen 
School, Renan, etc., a condemnation of property as suck. 
Man's sin does not consist in being, as one invested with 
earthly property, the steward of God, but in forgetting that 
he is so (parable following). 

There is no thought more fitted than that of this parable, 
on the one hand, to undermine the idea of merit belonging to 
almsgiving (what merit could be got out of that which is 
another's?), and on tp.e other, to encourage us in the practice 
of that virtue which assures us of friends and protectors for 
the grave moment of our passing into the world to come. 
What on the part of the steward was only wise unfaithful
ness, becomes wise faithfulness in the servant of Jesus who 
acts on acquaintance with principle. It dare not be said 
that Jesus had wit; but if one could be tempted to use the 
expression at all, it would be here. 

Of the many explanations of this parable which have been 
proposed, we shall merely quote some of the most prominent. 
Schleiermacher takes the master to be the Roman knights who 
farmed the taxes of Judrea, and sublet them to needy publicans; 
the steward, to be the publicans whom Jesus exhorted to 
expend on their countrymen the goods of which they cleverly 
cheated those gr~at foreigners. Henri Bauer sees in the 
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master the Israelitish authorities, and in the unfaithful steward 
the Judeo-Christians, who, without troubling themselves about 
theocratic prejudices, should strive to communicate to the 
Gentiles the benefits of the covenant. According to Weiz
sacker, in the origin¥ thought of the parable the steward 
represented a Roman magistrate, who, to the detriment of the 
Jews, had been guilty of maladministration, but who there
after strives to make amends by showing them gentleness and 
liberality. No wonder that from this point of view the critic 
knows not what to make of the eulogium passed by the master 
on his steward ! But according to him, the sense and the 
image were transformed, and the description became in the 
hands of Luke an encouragement to rich and unbelieving 
Jews to merit heaven by doing good to poor Christians. The 
arbitrary and forced character of those explanations is clear 
as the day, and they need no detailed refutation. We are 
happy that we can agree, at least for once, with Hilgenfeld, 
both in the general interpretation of the parable and in the 
explanation of the sayings which follow (.Die Evangel, p. 199). 

Vers. 10-13.1 "He that is faitliful in that which is least, 
is faithful also in much; and ke that is unjust in the least, 
is unfust also in miich. 11. If thenfm·e ye have not been 
faithful in the itnrightemr,s mammon, who wilt commit to your 
trust that which is true? 12. A.nd if ye have not been faithful 
in that which is another man's, who shall give you that which i,s 
your own? 13. No servant can serve two maste1·s: for eitke1· 
he will hate the one, and love the other; or else he will hold 
to the one; and despise tlie other. Ye cannot serve God and 
mammon."-Many regard these reflections as arbitrarily placed 
here by Luke. But whatever Bleek may say, is it not just 
the manner in which we constitute ourselves proprietors of 
our earthly goods, which leads us to make a use of them 
which is contrary to their tme destination ? The following 
piece, therefore, derives its expk.nation from the parable, and 
is directly connected with it. Ver. 12 (Tp aX)vJTpfrp) would 
even be unintelligible apart from it.-Ver.10 is a comparison 
borrowed from common life. From the experience expressed 
in the two parallel propositions of this verse, it follows that a 
maater does not think of elevating to a higher position tho 

1 Yer. 12. B. L., ..,,. ~f'!T'f" instead of,,.. uµ,,,.,p ... 
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servant who has abused his confidence in matters of less 
importance. Faithful toward the master, unjust toward men. 

The application of this rule of conduct to believers, vers. 
11, 12. The unrighteoits mammon is God's money, which 
man unjustly takes as Ms own. Faithfulness would have 
implied, above all, the employment of those goods in the 
service of God; but our deprivation once pronounced (death), 
it implies their employment in our interest l'ightly under
stood by means of beneficence. Through lack of this fidelity 
or wisdom, we establish our own incapacity to administer 
better goods if they were confided to us ; therefore God will 
not commit them to us. Those goods are called To a)v1J0iv6v, 

the true good, that which corresponds really to the idea of 
good. The contrast has misled several commel)tators to give 
to the word aOtKoi; the meaning of deceitful. This is to con
found the word a)vTJ0tvoi; with a)vTJ0~i; (veracious). The real 
good is that which can in no case be changed to its opposite. 
It is not so with money, which is at best a provisional good, 
and may even be a source of evil. This is the application 
of 1 Oa; ver. 12 is that of 1 Ob. Earthly goods are called 
another's good, that is to say, a good which strictly belongs to 
another than ourselves (God). A.s it is jaitlifiilness to God, 
so it is justice to man, to dispose of them with a view to our 
poor neighbour. That which is mtr own denotes the good for 
which we are essentially fitted, which is the normal com
pletion of our being, the Divine Spirit become our own spirit 
by entire assimilation, or in the words of Jesus, the kingd01n 
prepared for us from the foundation of the world. Our Lord's 
thought is therefore this: God commits to man, during his 
earthly sojourn in the state of probation, goods belonging to 
Him, which are of less value (earthly things); and the use, 
faithful or unfaithful, just or unjust, which we make of these 
settles the question whether our true patl'imony (the goods of 
the Spirit, of which the believer himself receives only the 
earnest here below) shall or shall not be granted to him 
above. Like a rich father, who should trust his son with a 
domain of little value, that he might be trained later in life 
to manage the whole of his inheritance, thus putting his 
character to the proof, so God exposes external seeming goods 
of no value to the thousand abuses of our unskilful admini• 
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stration here below, that from the use which we make of them 
there may one day be determined for each of us whether we 
shall be put in possession, or whether we shall be deprived of 
our true eternal heritage,-.the good which corresponds to 
our inmost nature. The entire philosophy of our terrestial 
existence is contained in these words. 

Ver. 13, which closes this piece, is still connected ,with the 
image of the parable: the steward had two masters, whose 
service he could not succeed in reconeiling, the owner of the 
revenue which he was managing, and money, which he was 
worshipping.-The two parallel propositions of this verse are 
usually regarded as identical in meaning, and as differing 
only in the position assigned to each of the two masters 
successively as t-he objects of the two opposite feelings. But 
Bleek justly observes, that the absence of the article before 
evor;, in the second proposition seems to forbid our taking 
this pronoun as the simple repetition of the preceding T6V eva 
in the first ; he therefore gives it a more general sense, the 
one or the other of the two preceding, and places the whole 
difference between the . two parallel propositions in the 
graduated meaning of the different verbs employed, holding to 
being less strong than loving, and despising less strong than 
hatin,q. Thus: "He will hate the one and love the other; 
or at least, he will hold more either to the one or other 
of the two, which will necessarily lead him to neglect the 
service of the other."-It makes no material difference.-This 
verne, whatever the same learned critic may say, concludes 
this discourse perfectly, and forms the transition to the 
following piece, in which we find a sincere worshipper of 
Jehovah perishing because he has practically made money 
his God. The place which this verse occupies in Matthew 
in the Sermon on the Mount (vi. 24) is also suitable, but 
somewhat uncertain, like that of the whole piece of which it 
forms part. 

2d. Vers. 14-31. The Wicked Riek Man.-The introduction 
(vers. 14-18) is composed of a series of sayings which at first 
sight appear to have no connection with one another. Holtz
man~ thinks that Luke collects here at random sayings scattered 
throughout the Logia, for which till now he had not found any 
place. But there are only two leading ideas in this introduc-
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tion: the rejection of the Pharisees, and the permanence of 
the law. Now these are precisely the two ideas which are 
exhibited in action in the following parable : the one in the 
condemnation of the wicked rich man, that faithful Pharisee 
("father Abraham," vers. 24, 27, 30); the other in the lllanner 
in which Abraham asserts, even in Hades, the imperishable 
value of the law and the prophets. The relation between 
these two essential ideas of the introduction and of the parable 
is this: the law on which the Pharisees staked their credit 
will nevertheless be the instrument of their eternal condemna
tion. This is exactly what Jesus says to the Jews, John v. 
45: "There is one that accuseth you, even Moses, in whmn ye 
trust." It must be confessed, however, that this introduction, 
vers. 14--18, has a very fragmentary character. It contains 
the elements of a discourse, rather than the discourse itself. 
But this very fact proves that St. Luke has · not taken the 
liberty of composing this introduction arbitrarily and inde
pendently of his sources. What historian would compose in 
such a manner ? A dis'course invented by the evangelist would 
not have failed to present an evident logical connection, as 
tnuch as the discourses which Livy or Xenophon put into 
the mouth of their heroes. The very brokenness suffices to 
prove that the discourse was really held, and existed pre
viously to this narrative. 

Vers. 14 and 15.1 "The Pharisees also, who were covetous, 
heard all these things; and they derided Him. 15. And He 
said unto them, Ye are they which justify yourselves before men ; 
but God knoweth your hearts: for that which is h~qhly esteemed 
among men is abomination in the sight of God."-The last words 
of Jesus on the impossibility of combining the service of God 
and mammon, fell full on the heads of the Pharisees, those 
pretended servants of Jehovah, who nevertheless in their lives 
showed themselves such zealous worshippers of riches (Matt. 
vi., transition between vers. 18, 19). Hence their sneers (J,cµ,v,c
""lP{seiv). The poverty of Jesus Himself was perhaps the 
theme of their derision: "It is easy to speak of money with 
such disdain ... when one is destitute as thou art." In His 
answer (ver. 15), Jesus gives them to understand that th~ 

1 Yer. 14. N- B. D. L. R. 3 Mnn. Syr••h, It. omit"'"' before"' fu1,p,ge,,..-.-ver. 
15. 11 Mjj. 70 Mnn. omit ,.,.,,. after thou. 
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judgment of God is regulated by another standard than that 
of the men who are at their side. It is at the heart that God 
looks; and the reign of a single passion, such as that avarice 
which devours them, suffices to render odious in His eyes that 
whole righteousness of outward observances which gains for 
them the favour of the world. The phrase : Ye are tkey wkick 
justify yourselves, signifies, " your business is to pass yourselves 
off as righteous." The oTt-, for, is explained by the idea of 
condemnation, which here attaches to that of lcnowledge: " God 
knows yon [ and rejects you J, for ... " 'Ev av0poo7rOl-<;, on tke 

'part of men, may mean: among men, or in tke judgment of 
men. In conrn,ction with the idea of being highly esteemed, 
those two ideas are combined. Jesus means : "What men 
extol and glorify, consequently the ambitious, who, like you, by 
one means or another push themselves into the front rank, 
become an object of abomination to God." For all glorifica
tion of man rests on falsehood. God alone is great and deserv
ing to be praised. 

What had chiefly irritated the Pharisees in the preceding 
was the spiritual sense in which Jesus understood the law, 
unveiling under their airs of sanctity the stain of shameful 
avarice which defiled them. This idea affords the point of 
connection for what follows (vers. 16-18). 

Vers. 16-18.1 "The law and tke prophets were until John: 
since that time the kingdom of God is pi·eacked, and every man 
pressetk into it. 17. But it is easier for heaven and earth to 
pass, than for one tittle of the law to fail. 18. Whosoever 
putteth away his wife, and 11iarridh another, committeth adultery: 
and whosoever marrietk her that is put away from· her kuibanrl 
committetk adultery."-But, adds Jesus (ver. 16), a new era is 
beginning, and with it your usurped dominion comes to an 
end. Since the time of .John, that law and those prophets 
which you have made your pedestal in Israel are replaced by 
a new dispensation. To the religious aristocracy which you 
had succeeded in founding there · follows a kingdom of God 
equaUy open to every man (mir;); all have access to it as well 
as you ! B uiteu0at should not be taken in the .passive sense, 
as Hilgenfeld would have it: "Every man is constrained by 

l Ver. HI. ~- B. L. R. X. some ltfnn., ~•-X:F' instead of,.,, before r.,.,,.,.,_ -
Ver. 18. B. D. L. some lllnn. It. Vg. omit ,..,u between'""' and,. 
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the gospel," but as a. middle, in the sense of to hasten, to 
throw themselves. There is, as it were, a dense crowd pressing 
tltrough the gate which is now open, and every one, even the 
lowest of the publicans, is free to enter. Recall here the 
parables of chap. xv. But while this repentant crowd pene
trates into the kingdom (vii. 29), the Pharisees and scribes 
remain without, like the elder son in the preceding parable. 
Let them beware, however ! That legal system on which they 
have founded their throne in Israel is about to crumble to 
pieces (ver. 16) ; while the law itself, which they violate at 
the very moment they make it their boast, shall remain as the 
· eternal expression of divine holiness, and as the dreadful 
standard by which they shall be judged (ver. 1 7). The oe is 
adversative : but. It indicates the contrast between the end 
of the legal economy and the permanence of the law. This 
contrast reminds us of the antitheses of Matt. v., of which this 
saying is a sort of summary : " Ye have heard that it was said 
... ; but I say unto you ... " Jesus only abolishes the law 
by fulfilling it and confirming it spiritually.-Kfpa{a, diminu
tive of Kepa-., horn, denotes the small lines or hooks of the 
Hebrew letters. The least element of divine holiness which 
the law contains has more reality and durability than the 
whole _visible universe. 

The two verses, 16 and 1 7, are put by Matthew in the 
discourse of Jesus regarding John the Baptist, xi. 12, 13, 
inversely in point of order. We can easily understand how 
the mention of John the Baptist, ver. 16, led Matthew to 
insert this saying in the discourse which Jesus pronounced 
on His forerunner. We have seen that in that same discourse, 
as given by Luke (chap. vii.), this declaration was with great 
advantage replaced by a somewhat different saying, vers. 2 9, 
30; and if, as Bleek owns (i. p. 454 et seq.), Luke decidedly 
deserves the preference as to the tenor of the words, it will 
doubtless be the same as to the place which he assigns them ; 
for it is in general on this second point that his superiority 
appears. 

Ver. 18. Not only in spite of the abolition of the legal form 
will the law continue in its substance ; but if this substance 
even comes to be modified in the new economy, it will be in 
the direction of still greater severity. Jesus gives as an 
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example the law of divorce. This same idea meets us, Matt. 
v. 31, 32; it tallies fully with the meaning of the declaration, 
Matt. xix. 3 et seq., Mark x. 2 et seq., which was uttered in 
this same journey, and almost at the same period. Jesus 
explains to the same class of hearers as in our passage, to 
the Pharisees namely, that if Moses authorized divorce, merely 
confining himself to guard it by some restrictions, there was 
a forsaking for a time of the true moral point of view already 
proclaimed Gen. ii., and which He, Jesus, came to re-estab
lish in its purity. Luke and Matthew do not speak of the 
case of voluntary separation on the part of the woman referred 
to by Mark (x. 12) and Paul (1 Cor. vii. 10, 11). And Paul 
does not expressly interdict the divorced man, as Mark does, 
from contracting a second marriage. Those shades in such a 
precept cannot be voluntary ; they represent natural variations 
due to tradition (Syn.) or to the nature of the context (Paul). 
-The parallels quoted leave no doubt as to the real connec
tion of ver. 18 with ver. 17. The asyndeton between those 
two verses is explained by the fragmentary character of Luke's 
report. What remains to us of this discourse resembles the 
peaks of a mountain chain, the base of which is concealed from 
view, and must be reconstructed by reflection. As to the 
compiler, he has evidently refrained from filling up at his own 
hand the blanks in his document. The disjointed character of 
this· account has been turned into an accusation against him ; 
but it ought rather to be regarded as a proof of his conscien
tious fidelity. 

Does the context, as we have just established it, leave anything 
to be desired 1 Has Holtzmann ground for regarding this piece as a 
collection of sentences thrown together at random 1 Or is it neces
sary, in order to justify ver. 18, to -regard it, with Schleiermacher, 
as an allusion to the divorce of Herod Antipas from the daughter of 
Aretas, and his unlawful marriage with Herodias,-a crime which 
the scribes and Pharisees had not the courage to condemn like John 
the Baptist 1 Or, finally, must we, with Olshausen, take the idea. 
of divorce in a spiritual sense, and apply it to the emancipation of 
believers from the yoke of the law, agreeably to Rom. vii. 1 et seq. 1 
No; the explanation which we have given, as well as the authen
ticity of the context, appear to be sufficiently established by the 
parallels quoted (Matt. v. 18, 19 and 31, 32, xix. 3 et seq. ; Mark 
x. 2 et seq.). 

The saying of ver. 17, proclaiming the eternal duration of the law, 
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bas appeared to some critics incompatible with the Pauline character 
of Luke's Gospel. Hilgenfeld alleges that the canonical text of Luke 
is falsified, and that the true original form of this passage, as well 
as of many others, has been preserved by Marcion, who reads : "It 
is easier for heaven and earth to pass, than one tittle of my sayings 
to fail." But, 1. The manifest incompatibility of our canonical 
text with Marcion's system renders it, on the contrary, very probable 
that it was Marcion who in this case, as in so many others, accom
modated the text to his dogmatic point of view. 2. Could Jesus 
have applied the word tittle to His own sayings before they had been 
expressed in writing~ 3. The parallel, Matt. v. 18, proves that the 
expression in its original meaning really applied to the law. If 
such was the primary application in the mind of Jesus, would it not 
be extremely surprising if, after an earlier Luke had departed from 
it, the more modern Luke should have reverted to it 1 Besides, this 
supposition, combated by Zeller, is withdrawn by Volkmar, who 
first gave it forth (Die Evangel, p. 481). Zeller, however, supposes 
that the evangelist, feeling the anti-Pauline tendency of this saying, 
designedly enclosed it between two others, intended to show the 
reader that it was not to be taken in its literal sense. But would 
it not have been far simpler to omit it altogether i And does not 
so much artifice contrast with the simplicity of our Gospels 1 

According to the Talmud, Tract. Gittin (ix. 10), Hillel, the grand
father of Gamaliel, the man whom our moderns would adopt as the 
roaster of Jesus Christ, taught that the husband is entitled to put 
away his wife when she burns his dinner.1 We can understand 
how, in view of such pharisaic teachings, Jesus felt the need of pro
testing, not only by affirming the maintenance of moral obligation 
as contained in the law, but even by announcing that the new 
doctrine would in this respect exceed the severity of the old, and 
Would conclusively raise the moral obligation to the height of the 
ideal. The declaration of Jesus, ver. 17, about the maintenance of 
the law, is, besides, perfectly at one with St. Paul's view (1 Cor. vii. 
19) : "The keeping of the commandments of God is everything;" 
comp. Rom. ii. 12 : "As many as have sinned under the law, shall 
be judged by the law." 

On the basis of this introduction, announcing to the Phari
sees the end of their paraded show of righteousness and the 
advent of real holiness, there rises by way of example the 
following parable. To the words of ver. 15, that which is 
highly esteemed among men, there corresponds the representation 
of the sumptuous. and brilliant life of the rich man ; to the 
predicate, is an abomination in the sight of God (same verse), 
the description of his punishment in Hades ; to the declaration 

'Jesus und Hilkl, 1867, by Delitzsch, p. 27, where an. answer is given to the 
for::ed interpretation which modern Jews give of this saying. 



176 TIIE GOSPEL OF LUKE. 

of ver. 1 7 regarding the permanence of the law, the reply of 
Abraham: they have Moses ·and the prophets. 

Vers. 19-31. The Parable of the Wicked Rich Man.-It is 
composed of two principal scenes, which correspond so exactly 
with one another, that in their correspondence we must seek 
the very idea of the parable; these are, the scene on the earth 
(vers. 19-22), arni that in Hades (vers. 23-31). 

The terrestrial scene, vers. 19-22.1 It embraces four por
traitures which, taken two and two, form counterparts of one 
another : the life of the rich man, ver. 19, and that of the 
poor man, vers. 20, 21; then the death of the former, ver. 
22a, and that of the latter, ver. 22b. The description of the 
rich man's life presents two prominent features: the magnifi
cence of his dress,-7Topef:,vpa, the upper dress, a woollen 
garment dyed purple, and /3vuu6r;, the under garment, a tunic 
of fine linen; next, the sumr,tuousness of his habitual style of 
living,-a splendid banquet daily. This description of the lifo 
of the rich of that day applied to the Jews as well ·as to the 
Gentiles. Nay, among the former, who sometimes regarded 
·,vealth as a sign of divine blessing, the enjoyments of that 
privileged state m~st have been indulged with so much the less 
scruple ; so the Pharisees in particular seem to have done 
(xx. 46, 4 7).-After the rich man, who first claims attention, 
our eyes are carried to the unhappy man laid at the entrance 
of his house, vers. 2 0 and 21. The Greek name Lazarus does 
not come, as some have thought, from Lo-ezer, no help, but 
from El-ezer, God kelps; whence the form Eleazar, abbreviated 
by the Rabbins into Leazai·; and hence Lazarus. This name, 
according to John xi., was common among the Jews. .As this 
is the only case in which Jesus designates one of the personages 
of a parable by his name, this peculiarity must have a signifi
cance in the account. It is intended, doubtless, as the name 
so often was among the Jews, to describe the character of him 
who bears it. By this name, then, Jesus makes this personage 
the representation of that class of the Israelitish people which 
formed the opposite extreme of pharisaism-poor ones whose 
confidence was in God alone, the Aniini of the 0. T., the pious 

.indigent. 
1 Yer. 20. ~- B. D. L. X. omit ~• after "'f aml ., l1efore ,,G,,GJ.~o-,.-Y~r. 21, 

IS, It J,. Jtallq, omit .,..,, ¥''X'""· 
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The gateway at the entrance of which he was laid is that 
which conducts in Eastern houses from the outside to the first 
court. The word e/3lfJ>..1qTo, was thrown, expresses the heed
lessness with which he was laid down there and abandoned to 
the care of those who were constantly going and coming about 
this great house.-The crumlis denote the remains of the meal 
which the servants would sometimes throw to him, but which 
were not enough to satisfy him. The omission of the words Trov 
•1/l'txlrov by some Alex. arises from the confusion of the two 
TiJJv by an ancient copyist; these words are wrongly rejected 
by Tischendorf; they are to be preserved as the counterpart 
of the drop of water, ver. 24. The nakedness of the poor man 
contrasts with the rich man's elaborate toilet, as those crumbs 
do with his banquets. The words a.XXa. Kal, moreover, which 
indicate a higher degree of endurance, forbid us to regard the 
feature of the dogs licking the sores of Lazarus as an allevia
tion of his miseries. Besides, this animal is never represented 
in the Bible, nor among the Orientals in general, in a favour
able light. The licking of the poor man's unbandaged wounds 
by those unclean animals as they passed, is the last stroke of 
the picture of his nakedness and forsakenness. 

To the contrast between the two lives there soon succeeds 
that between the two deaths, ver. 22, which introduces the 
contrast between the two states in the life to come. Lazarus 
dies first, exhausted by privations and sufferings. That very 
moment he finds in the heavenly world the sympathy which 
was refused to him here below. In Jewish theology, the 
angels are charged with receiving the souls of pious Israelites, 
and transporting them to that portion of Hades which is 
reserved for them. Abraham's bosom, a figure also common 
among the Rabbins, denotes either intimate communion in 
general (John i 18), or more specially the place of honour at 
a feast (John xiii. 23); this is naturally assigned to the newly
amved stranger, all the more that his earthly sufferings demand 
a rich compensation. Abraham presides at the feast until the 
Messiah comes to take the first place, and the feast of the 
kingdom begins (xiii. 25). Meyer concludes, from the fact 
that the interment of Lazarus is not mentioned, and from the 
object avT6v, him, that he was transported body and soul to 
Abraham's bosom. But so early as in the Targum of Can-

VOL. II. M 
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ticles, we find the distinction between body and soul: "The 
righteous whose souls are carried by angels to paradise." The 
pronoun avrov thus designates only his true self, the soul.
The burial of Lazarus is not mentioned, for it took place with
out ceremony, or perhaps not at all. The body, claimed by 
no one, was thrown to the dunghill The contrast to the rich 
man is evident. No angels to transport his soul ; but for his 
body, on the contrary, a splendid funeral procession. 

What is the crime in the life of this rich man which 
accounts for the terrible condition described in the following 
scene ? From the fact that it is not mentioned, the conclusion 
has been drawn that it must be simply his riches. The 
Tiibingen School says : he is condemned as being rich, and 
Lazarus is saved as being poor. And M. Renan thinks that 
the parable should be entitled, not the parable of the wieked 
rich man, but merely of the rieh man. Here, it is said, we 
meet again with the Ebionite heresy of Luke (De Wette ). 
But how has it escaped observation, that if no crime properly 
so called is laid to the charge of the rich man, his misdeed is 
nevertheless clearly indicated ? and it is no other than the very 
existence of this poor man laid at his gate in destitution, 
without any relief being brought to his wants. Such is the 
corpus delicti. The crime of the life described ver. 19, is the 
fact referred to vers. 2 0 and 21. Every social contrast 
between the more and the less, either in respect of fortune, 
or strength, or acquirement, or even piety, is permitted and 
willed by God only with a view to its being neutralized by 
man's free agency. This is a task assigned from on high, the 
means of forming those bonds of love which are our treasure 
in heaven (xii 33, 34). To neglect this offer is to procure 
for oneself an analogous contrast in the other life,-a contrast 
which shall be capable of being sweetened for us no more than 
we have ourselves sweetened it in the life below.-It would 
be hard to understand how, if wealth as such were the rich 
man's sin, the celestial banquet could be presided over by 
Abraham, the richest of the rich in Israel. As to Lazarus, the 
real cause of the welcome which be finds in the world to come 
is not his poverty, but that which is already pointed out by 
his name : God is my help. 

The scene from beyond the tomb, vers. 23-31, offers a con• 
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trast exactly corresponding to the terrestrial scene. We do 
not attempt to distinguish in the representation what should 
be taken in a figurative sense and what strictly. The realities 
of the spiritual world can only be expressed by figures ; but, 
as has been said, those figures are the figures of something. 
The colours are almost all borrowed from the palette of the 
Rabbins; but the thought which clothes itself in those figures 
that it may become palpable, is, as we shall see, the original 
and personal thought of J esus.-Of the two interviews forming 
this scene, the first relates to the rich man's lot (vers. 23-26), 
the second to that of his brethren (vers. 27-31). 

Vers. 23-26.1 After the short sleep of death, what an 
· awakening! The idea of suffering does not lie in the words iv 

r,j, ~09, which our versions render by : in hell. Scheol (Heh.), 
Hades (Gr.), the Inferi. or infernal regions (Lat.), simply denote 
the abode of the dead, without distinguishing the different 
conditions which it may include, in opposition to the land 
of the living. Paradise (xxiii. 43) as well as Gehenna (xii. 5) 
forms part of it. Hence, also, from the midst of his punish
ment the rich man can behold Abraham and Lazarus. The 
notion of pain is actually found only in the words : being in 
torments.-On Abraham in the abode of the dead, comp. John 
viii. 56, where Jesus speaks without :figure.-The plural ro,,; 
,co>..Trot,;, substituted for the singular (ver. 2 2), denotes ful
ness; a whole region is meant where a company is gathered 
together.-The situation, ver. 24 et seq., is very similar to 
that of the dialogues of the dead found in the ancients, and 
particularly in the Rabbins. 4>mV1JCTa<;, calling in a loud voice, 
corresponds to µa,cpo0ev, ajar off, ver. 23. Nothing more 
severe for those Pharisees, who made a genealogical tree the 
foundation of their salvation, than this address put into the 
mouth of the poor condemned man : Father Abraham ! " All 
the circumcised are safe," said the Rabbins ; therefore, was not 
circumcised .equivalent to son of Abraham? In this situation, 
there arises in the mind of the rich man a thought which had 
never occurred to him while he was on the earth, namely, 

1 Ver. 25. 7 M,ij. 30 Mnn. Vss. omit 1111 after .,,..,,...,1,,.-Jnstead of.;, (T. R. 
with some Mnn.), all the documents: .. k-Ver. 26. K. B. L. Jtplerique, ., 

instead of"''' before ,..,.,,.-Instead of .,.,.,.du (T. R. with K. n. some Mnn. ), all 
the documents, udo,-K, B. D. omit •• before ••"lo. 
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that the contrast between abundance an!l destitution may have 
its utility for him who is in want. He expresses his <lis
covery with a simplicity in which shamelessness disputes the 
palm with innocence. The gen. iJoaTo,; with /3a1rTE£v : to drop 
water ; this expression denotes water falling drop by drop 
from the finger which has been immersed in it ; it thus cor
responds to the word crumbs, ver. 21. 

On flame, comp. Mark ix. 43-48, 49. Lustful desires, 
inflamed and fed by boundless gratification, change into torture 
for the soul as soon as it is deprived of the external objects 
which c01Tespond to them, and from the body by which it 
communicates with them.-The address: my son, in the mouth 
of Abraham, is more poignant still than that of: Father 
Abraham in that of the rich man. Abraham acknowledges 
the reality of the civil state appealed to, and yet this man is 
and remains in Gehenna !-The word remember is the central 
one of the parable; for it forms the bond between the two 
scenes, that of the earth and that of Hades. " Recall the con
trast which thou didst leave unbroken on the earth ... , and 
thou shalt understand that the present corresponding contrast 
cannot be alleviated without injustice. Thou hast let the 
time pass for making Lazarus thy friend (xvi. 8, 9); he can 
now do nothing for thee." In a1rh1.a/3Ei;, thou receivedst, there 
is, as in the a'TT'l')(,e,v, Matt. vi 2, 5, 16, the notion of receiv
ing by appropriating greedily for the purpose of enjoyment. 
The selfish appropriation of goods was not tempered in him 
by the free munificence of love. He thought only of draining 
to the very bottom the cup of pleasure which was at his lips. 
The same idea is expressed by the pronoun a-ov added to 
wya0a, "thy good things;" this qualification is not added to 
"a,ca, in the second clause; Abraham says simply: "evil 
things." God trains the human soul by joys and by soITOws. 
The education of every soul demands a certain sum of both. 
This thought forms the foundation of ver. 2 5. It refers 
exclusively to the pedagogical economy here below or in the 
world above. The words comforted and tormented are not the 
equivalents of saved and damned, absolutely taken. Nothing 
could be final among the members of the ancient covenant till 
they had been brought into contact with Jesus Christ. "The 
gospel," says St. Peter (1 Ep. iv. 6), "was preached to them 
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that are dead, that they might be [ capable of being] judged." 
The knowledge of Jesus Christ is the condition on which the 
pronouncing of the final sentence on every soul is based. The 
hour of this judgment has not yet struck for the rich man. 
Consequently this verse neither teaches salvation by poverty 
nor damnation by riches ; @Se, here, which is read by all the Mjj., 
is preferable to lJoe, he. Here is opposed to: in his lifetime. 

Ver. 26 .. But even supposing that some concession might 
be made in respect of justice, there is another reason which 
cuts off all hope - the imposswility of the thing. The 
Rabbins represent the two parts of Hades as separated by a 
wall; Jesus here substitutes a gulf, a figure which agrees 
better with the entire description. It is the emblem of God's 
inflexible decree. Only from the fact that this gulf cannot be 
crossed at present, it does not follow that it may not be so one 
day by means of a bridge offered to repentant Jews ( comp. 
Matt. xii 32). The omission of o[ before l,ce'i0ev, by the Alex., 
identifies those who pass with those who repass. 

Vers. 2 7-31.1 The second Conversation.-The rich man 
acquiesces so far as his own person is concerned But he 
intercedes for his brethren still in life. And again it is 
Lazarus who· must busy himself on their behalf !-What is 
the thought contained in this conclusion 1 Starting from the 
standpoint that the idea of the parable is the condemnation of 
wealth, De Wette, the Tiibingen School, and Weizsacker him
self find this last part entirely out of keeping with the rest of 
the description. For it is their impenitence face to face with 
the law and the prophets which exposes the five brethren to 
danger, and not their being rich men. They allege, therefore, 
that Luke at his own hand has added this conclusion, with 
the view of transforming a doctrine which was originally 
E"bionite and Judeo-Christian into one anti-Judaic or Pauline. 
The rich man who, in the original meaning of the similitude, 
simply represented riches, becomes in this conclusion the type 
of Jewish unbelief in respect of the resurrection of Jesus. 
W eizsacker goes the length of regarding Lazarus as the repre
sentative of the Gentiles despised by the Jews. This last idea 
is incompatible with the Jewish name Lazarus, as well as 
with the place awarded to hiru in Abraham's bosom, the 

1 Ver. 29. N. B. L. omit fl.U,,.,. after).,,,., or).,, . ., )1, 
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gathering place of pious Jews. As to the rich mnn, from the 
beginning he represents not the rich in general, but the rich 
man hardened by well-being, the Pharisee, whose heart, puffed 
up with pride, is closed to sympathy with the suffering. This 
appears from the expressions : Father Abraham, my son, vers. 
24, 25, which are as it were the motto of Israelitish formalism 
(Matt. iii. 7-9; John viii. 39). This conclusion is thus 
nothing else than tke practical application of the parable, which, 
instead of being presented to his hearers in the form of an 
abstract lesson, is given as the continuation of the scene itself. 
It is exactly the same in the parable of the prodigal son, in 
which the elder son exhibits the Pharisees with their murmur
ings, and the divine answer. The first portrait, vers. 19-21, 
depicted the sin of the rich man; the second, vers. 22-26, his 
punishment. In this appendix Jesus unveils to His hearers 
the cause of this misery, the absence of µ.e-r&voia, repentance, 
and for those who wished to profit by the warning, the means 
of preventing the lot which threatens them at the moment of 
their death: taking to heart Moses and the prophets very dif
ferently from what they have ever done. There must pass 
within. them what took place in the prodigal son, the figure of 
the publicans (xv. 17: ke came to himself), and in the steward, 
the type of the new believers (xvi. 3: he sai,d within himself): 
that act of solemn self-examination in which the heart is broken 
at the thought of its sins, and which impresses an entirely 
new direction on the life, and on the employment of earthly 
goods in particular. To reject this conclusion is therefore to 
break the arrow-point shot by the hand of Jesus at the con
sciences of His hearers. 

Ver. 27. The five brethren cannot represent the rich of this 
world in general, and as little the Jews who remained unbe
lieving in respect of Jesus Christ. They are Jews living in a 
privileged, brilliant condition, like that of the rich man-the 
Pharisees, whom this man represented ; this relation is the 
idea expressed by the image of the kinship which connects 
them. Some have imagined that those five brethren are 
the five sons of the high priest Annas. Would Jesus have 
condescended to such personalities 1 The forms of address : 
father, ver. 2 7, father A brakam, ver. 3 0, continue to define 
the meaning of this principal personage very clearly. .,:fo1,-
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µ,apT6peu0at, ver. 28, does not signify only: to declare, but to 
testify in such a way that the truth pierces through the 
wrappings of a hardened conscience (S,a). In putting this 
request into the rich man's mouth, Jesus undoubtedly alludes 
to that thirst for miracles, for extraordinary and palpable 
manifestations, which He never failed to meet among His 
adversaries, and which He refused to satisfy. Such demands 
charge with insufficiency the means of repentance which God 
had all along placed in Israel Some commentators, unable 
to allow any good feeling in one damned, have attributed this 
prayer of the rich man to a selfish aim. According to them, 
he dreaded the time when his own sufferings would be aggra
vated by seeing those of his brethren. But would not even 
this fear still suppose in him a remnant of love 1 And why 
represent him as destitute of all human feeling 1 He is not 
yet, we have seen, damned in the absolute sense of the word. 
If we must seek a selfish alloy in this prayer_. it can only be 
the desire to excuse himself, by giving it to lJe understood, 
that if he had been sufficiently warned he would not have 
been where he is. 

Abraham teaches all kis sons by his reply, ver. 29, with 
what earnestness they should henceforth listen to the reading 
of that law and those prophets, the latter of which they had, 
up till now, heard or even studied in vain (John v. 3 8, 3 9). • 
The subject has nothing to do with unbelief regarding Jesus; 
the situation of this saying is purely Jewish.-The rich man 
insists. His answer, Nay, .father .Abraham, ver. 30, depicts 
the Rabbinical spirit of disputation and pharisaic effrontery. 
Repentance would produce, he fully acknowledges, a life wholly 
different from his own (such as it has been described, ver. 19); 
but the law without miracles would not suffice to produce this 
state of mind.-Jesus unveils, ver. 31, the complete illusion 
belonging to this idea oi conversion by means of great miracu
lous interpositions. He whom the law and the prophets bring 
not to the conviction of his sins, will be as little led to it by 
the sight even of one raised from the dead After the first 
emotion of astonishment and terror, criticism will awake say
ing, Hallucination ! and carnal security, shaken for a moment, 
will reassert itself. Jesus not having showed Himself, and 
not having preached to the Jews after His resurrection, this 



184 THE GOSPEL OF LUKE. 

saying cannot be an invention of Luke borrowed from that 
event. 

Such is the terrible answer of Jesus to the derision of His 
adversaries, the proud and covetous Pharisees, ver. 14. He 
shows them their portrait, the likeness of their present life, 
and their lot after death. Now they know what they are in 
the eyes of God (19-21), and what awaits them (23-35); they 
know also the real cause of their near perdition, and the only 
means whi:ch can yet avert it (27-31). 

From this study it follows : I. That all the indications of the 
preface (vers. 14-18) are entirely justified; in particular, that the 
4!a.pura,oL (the Pharisees), ver. 14, is the real key of the parable. 2. 
That there reigns throughout this description a perfect unity of 
idea, and that the context furnishes no well-founded reason for 
distinguishing between an original parable and a later re-handling. 
3. That the piece as a whole, and all its details, are in direct corre
spondence with the historical situation in which Jesus was t~aching, 
and find their natural explanation without any need of having 
recourse to the later circumstances of apostolic times. 4. That this 
passage furnishes no proof of an Ebionite document anterior to our 
Gospel, and forming one of the essential materials employed by the 
author. Hilgenfeld says (Die Evangel. p. 102): "Nowlwre does our 
Gospel allow us to distinguish so clearly the original writing of 
which it is the anti.Jewish and Pauline handling.'' Nowhere so 
clearly ! This passage proving nothing, it follows that the others 
prove less than nothing. 

This character, not anti.Jewish, but certainly anti-pharisaic, 
belongs equally to the whole series of pieces which we have just 
surveyed (comp. xi 37-xiL 12); then (after an interruption), xiii. 
10-31, xiv. 1, xv. 2, xvL 14. The parable of the unfaithful 
steward is also connected with this series by the law of contrast. 
Here, then, is the time of the most intense struggle between Jesus 
and pharisaism in Galilee, like the contemporaneous period, John 
vii-x., in Judrea. 

7. VariO'U8 Sayin,qs: xvii l-10. -This piece contains 
four brief lessons, placed here without introduction, and be
tween which it is impossible to establish a connection. 
Olshausen and Meyer have attempted to connect them wit11 
one another and with what precedes. The o.ff ence, vers. 1 
and 2, according to them, is either that which the rich man 
gave to his brethren, or that which the Pharisees gave to weak 
believers, by preventing them from declaring themselves for 
Christ. But how is the expression, one of these little ones 
(ver. 2), applicable to the rich man's brethren 1 And in the 
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second sense, should not the warning be addressed to the 
adversaries rather than unto the disciples (ver. 1) ?-The teach
ing regarding pardon (vers. 3, 4) is taken to refer to the 
fl,rrogant harshness of the Pharisees, who did not allow the 
publicans to appropriate the pardon of sins (the offence, vers. 
1, 2); or rancour is regarded as one of those offences of 
which we must beware; or, finally, a climax is supposed: 
it is not enough not to do evil to others (vers. 1, 2); we 
should also pardon the evil which they do to us (vers. 3 
and. 4). These connections, more or less ingenious, are arti
ficial; they are like those by which one succeeds in tagging 
together· given rhymes.-The petition of the apostles (vers. 
5 and 6) is held to find its occasion in the feeling of their 
powerlessness to pardon. But in this sense, Jesus should have 
spoken in His reply, not of the faith which works external 
miracles, but of that which works by love. Lastly, the 
doctrine taught of the non-meritoriousness of works (vers. 
7-10) is alleged to be introduced by this idea, that the 
greatest miracles wrought by faith confer no merit on man. 
But how could miracles of faith be described as otaTax8evra, 
things commanded J-De Wette is therefore right in declining 
to find a connection between those different sayings. Let us 
add that several of them are placed by Matthew and Mark 
in historical circumstances, where they have their entire appro
priateness. We shall be able to state the critical result when 
we come to sum up. 

Vers. 1 and 2.1 Offences.-" Then said He unto tke disciples, 
It is impossible but that offences (scandals) will come: but woe 
1unto him through whom they come I 2. It were better for him 
that a millstone were hanged about his neck, and he cast into the 
sea, than that he should o;ffend one of these little ones. Take 
heed to yourselves."-The formula el-rre oe, then said He (aor.), 
has not the same weight as the ~e 8e, He was saying to them, 
the significance of which in Luke we have often remarked. 
It is the simple historical fact.-' 4vetoe,miv, inadmissible. 

1 Ver. 1. 9 Mjj. 25 Mnn. Vss. omit ... .-,.after ,.,.,.,.,.,.,.-T. R., with someMnn., 
only omits .-au before .,.,.,.,,;,.,.,.,-N. B. D. L. some Mnn. It•Hq., ,..,..,, •• ,., in
stead of •• ,., i,.-Ver. 2. Itp1erlq••, """" '""'"'"" ,._,,., ••• Marcionappears to 
have read thus; Clem. Rom. perlrnps.-1:t B. D. L. 20 Mnn. It. Vg.; ,._,,., 
,..,.,,.,, instead of,..,.., ,,, •• ,. 
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The absence of offences is a supposition which cannot be 
admitted in the sinful state in which the world is plunged. 
The determining particle -rov is authentic.-The form, (tke) 
offences (nf), denotes the entire category of facts of this kind. 
The reading µ{i>i.or; ovu,or;, a millstone moved by an ass, is 
undoubtedly borrowed from Matthew ; we must adopt, with 
the .Alex., Xl8or; µv'>.u,6,;, a millstone of smaller dimensions, 
moved by the hand (ver. 35).-The punishment to which 
ver. 2 alludes was usual among many ancient peoples, and is 
so still in the East. The reading of several copies of the 
Itala, which is also found in Marcion, "It were better for him 
that he had never been born, or that a stone .•• ;' arises, no 
doubt, from an ancient gloss taken from Matt. xxvi. 24. 
This is confirmed by the fact that Clemens Romanus combines 
in his 1 Cor. 46 the two passages, Matt. xviii. 6, 7 (parallel 
to ours) and Matt. xxvi. 24.-The little ones are beginners in 
the faith.-The final warning, Take keed .. . , is occasioned, on 
the one hand, by the extreme facility of causing offence (ver. 1); 
on the other, by the terrible danger to which it exposes him 
who causes it (ver. 2). The lost soul, like an eternal burden, 
is bound to him who has dragged it into evil, and in turn 
drags him into the abyss. 

The same warning ia found Matt. xviii. 6 and Mark ix. 42. 
The offence which gave rise to it may be in this context, either that 
which the disciples had given one another in the strife which had 
taken place between them, or that which they had caused to the 
man in whom faith had just dawned (one of tkese little ones), and who 
was manifesting it by curing the possessed. · Luke evidently did 
not know this connection; for he would not have failed to indicate 
it,-he who seeks out historical situations with so much care. Had 
he not, besides, himself mentioned those two facts (ix. 46-50), and 
might he not have connected this admonition with them as Mark 
does 'l Luke, therefore, did not possess this original Mark, which 
Boltzmann regards as one of his principal sources ; otherwise he 
would not have detached this saying from the fact which gave rise 
to it. But the account given by Matthew and Mark proves the 
truth of Luke's introduction, "He said unto the disciples," and the 
accuracy of the docunient from which he derived this precept. 

Vers. 3 and 4.1 The Pardon of Trespasses.-" If thy brother 

1 Ver. 3. 5 M,ij. some Mnn. Vss. omit 1, after •••.-K. A. B. L. Jtpler!que, omit 
111 ,,, after.,,.,,_,,,.~ (words taken, perhaps, from ver. 4 or from Matt. xviii. 15).
Ver. 4. K. B. D. L. X. some Mnn. ltJ>ier!qu•, omit,,.~, nµ•pas,-Instead of ,,.., ,,, 
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ti·espass against thee, rebuke him ; and if he repent, forgive him,. 
4. And if he trespass against thee seven times in a day, and 
seven times in a day turn again to thee, saying, I repent, thou 
shalt forgive him."-Hoiiness and love meet together in this 
precept: holiness begins with rebuking; then, when the rebuke 
bas once been taken, love pardons. The pardon to be granted 
to our brethren bas no other limit than their repenting, and 
the confession by which it is expressed 

Matthew (xviii. 15-22) places this precept in the same discourse 
as the preceding ; it probably referred also to the altercation which 
had taken place between the disciples on that occasion. But there 
what gives rise to it is a characteristic question of Peter, which 
Luke did not know; otherwise he would not have omitted it ; 
comp. xii. 41, where he carefully mentions a similar question put by 
the same apostle. Mark omits this precept about pardon ; but at 
the end of the same discourse we find this remarkable exhorta
tion (ix. 50): "Have salt in yourselves (use severity toward your
selves; comp. vers. 43-48), and have peace with one another,"-a saying 
which has substantially the same meaning as our precept on the 
.;ubject of pardon. What a proof both of the radical authenticity 
of the sayings of Jesus and of the fragmentary manner in which 
tradition had preserved them, as well as of the diversity of the 
sources from which our evangelists derived them! 

Vera. 5 and 6.1 Faith.-" And the apostles said unto the 
Lord, Inmase our faith. 6. And the Loi·d said, If ye had 
jaith as a grain of mustard seed, ye might say unto this syeamine 
tree, Be thou plueked up by the root, and be thou planted in the 
sea; and it should obey you."-This request of the disciples 
must have been called forth by some manifestation of the extra
ordinary power of Jesus, with which Luke was unacquainted. 
-The literal force of the word which the disciples use," Add 
to our faith," assumes that they think they have some. Jesus 
does not deny it; but He reduces this having to the feeblest 
imaginable quantity, since the smallest organic body is too 
large as an emblem of it.-The only real power in the universe 
is the divine will The human will, which has discovered the 
secret of blending with this force of forces, is raised, in virtue 
of this union, to omnipotence ; and from the time it becomes 
conscious of this privilege, it acts without obstruction, even in 

which T. R., with some Mnn., reads, 7 Mij. read .rp•r ,,. 12 Mjj. 125 1,Inn. 
lt•114. omit all govemment. 

1 Yer. 6. N. D. L. X. omit .-.. u.-~. 
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the domain of nature, if the kingdom of God so requires. 
Perhaps the sycamine to which Jesus points is, in His view, 
the emblem of the kingdom of God, and the sea (here the shore, 
the pure sand) that of the heathen world, that, till now, barren 
soil in which, by the faith and the prayers of the disciples, 
the divine work is henceforth to be planted and to prosper. 

Matthew twice presents a saying similar to that of ver. 6, and 
both times in a definite situation ; first, after the healing of the 
lunatic son, and in contrast to the apostles' lack of faith (xvii. 
20, 21). Only in the two cases it is a mountain which is to be cast 
into the sea. Mark, who in narrating the cursing of the fig-tree 
shows himself the most accurately informed, there reproduces this 
parable almost in the same way as Matthew; only he prefaces it 
with the words," Have faith in God," and connects with it an 
exhortation to pardon as the condition of prayer being heard. No 
doubt, owing to the proverbial character of this saying, it may have 
been frequently repeated. But there is a very remarkable dovetail
ing between Luke and the two others, Mark especially. Do not the 
words of Jesus in Mark, Have faith in God and • .. , perfedly explain 
the prayer of the apostles in Luke, Increase our faith 'I Here, as at 
xii. 41 (comp. with Mark xiii. 37), the one evangelist has preserved 
one part of the conversation, the other another. With a common 
written source, is that intelligible 1 As to the admonition regarding 
pardon, which in Mark follows this exhortation to faith (xi 24, 25), 
it sustains to the question of Peter (Matt. xviii 21 ), and the exhorta• 
tion in Luke (vers. 3, 4), a relation similar to that which we have 
just observed between Luke xii. 41 and Mark xiii. 37. They are 
fragments of one whole, the grouping of which it is not difficult to 
restore. 

Vers. 7-10.1 The Non-meritoriousness of Works.-" But wliich 
of you, having a servant plowing or feeding cattle, will say unto 
him by and by, when he is come from the field, Go and sit down 
to meat? 8. And will not rather say unto him, Make ready 
wherewith I may sup, and gird thyself, and serve me, till I have 
eaten and drunken; and ajterward tlwu shalt eat and drink? 
9. Doth he tkank that servant because he did the things that were 
commanded Mm? I trow not. 10. So likewise ye, wken ye 
shall have done all those things wkich a1·e commanded you, say, 
We are ttnpro.fitable servants: we have done that which was our 
duty to do."-This saying, which has no connection with what 

1 Ver. 7. N. B. D. L. X. 15 llfnn. Vss. add ,.,,.,., after spu.-Ver. 9. 6 Mjj. 
JtBllq, omit .,..,,., after i •• A ... -17 Mjj. 130 Mnn. omit .,,,.,..,,-N. B. L. X. 6 
Mnn. ItBliq, omit•• ~,.,,.,-Ver. 10. The lliss. are divided between .. r,u'-•1-m and 
., .. 1,p,1>, 
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immediately precedes, does not the less admirably close this 
series of exhortations given by Jesus, which almost all relate 
to pharisaism ; it is peculiar to Luke. A slave returns in the 
evening, after having laboured all day in the fields. Does 
the master give himself up to extraordinary demonstrations of 
pleasure ? No ; everything goes on in the house according 
to the established order. From the work of the day, the 
servant simply passes to that of the evening ; he dresses the 
viands, and serves at table as long ({c.,~, or better still, {C1J~ d:11) 
as his master pleases to eat and drink And only then may 
he himself take his meal. So the most irreproachable of 
men must say to himself that he has done nothing but pay 
his debt to God; does not God on His side provide for all 
his wants? From the standpoint of right, they are quits on 
both sides. The word cixrew~, unprofitable, here signifies : one 
who has rende1·ed '1W service (beyond what was due). This esti
mation of human work is true in the sphere of right where 
pharisaism plants itself, and it crushes this system in the dust 
by denying, along with all human merit, all obligation on God's 
part to recompense man ; and this estimate should remain 
that of every man when he values his work in the presence 
of God. But there is a sphere higher than that of right, that 
of love; and in this latter another labour on man's part, that of 
joyful devotion, and another estimate on God's part, that of 
the love which is rejoiced by love. Jesus has described this 
other point of view, xii. 36, 37. Holtzmann thinks it impos
sible that this exhortation should have been addressed to the 
disciples (ver. 1 ). But is not the pharisaic tendency ever 
ready to spring up again in the hearts of believers ? and does it 
not cling like a gnawing worm to fidelity itself 1 The words: 
I tr(Yl() not, are mistakenly rejected by the Alex. Perhaps the 
ov So,cru has been confounded with the oihoo which follows. 

How are we to explain the position of those four exhortations 
in our Gospel, and their juxtaposition, without any logical bond 1 
According to Holtzmann, 1 Luke is about to return to his great 
historical source, the proto-Mark, which he had left since ix. 61 to 
work the collection of discourses, the Logia (comp. xviii. 15, where 
the narrative of Luke begins again to move parallel to that of the 
two others); and hence he inserts here by anticipation the two 

1 "Already, xvii. 1-4, Luke attempts to return to A. ; then to finish, he gives, 
besides, several paRsages taken from A." (p. 156), 
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exhortations, vers. 1-4, which he borrows from this document (A)• 
then he relates further (vers. 5-10) two sayings which he had 
forgotten, and which he takes from the Logia (A), which he is about 
to quit. But, 1. Why in this case should he not have put these 
last in the first place (which was the natural order, since all the pre
ceding was taken from A), and the two first afterwards (which was 
not less natural, since Luke is about to return to A) 1 Besides, 2. 
Has not the exegesis convinced us at every word that Luke certainly 
did not take all those sayings from the same written source as Mark 
and Matthew 1 The only explanation which can be given of the 
fragmentary character of this piece appears to us to be the following: 
Luke had up to this point related a series of exhortations given by 
Jesus, the occasion of which he was able to a certain extent to indi
cate ; but he found some in his sources which were mentioned with
out any historical indication. It is this remnant scrap at the bottom 
of the portfolio, if I may so speak, which he delivers to us as it was, 
and without any introduction, Hence follow two consequences: 
1. Luke's introductions in this part are not of his inventing. For 
why could not his ingenious mind have provided for these last 
exhortations as well as for all the preceding 1 A historical case 
like those of xi. 1, 45, xii. 13, 41, etc., was not difficult to 
imagine. 2. There is no better proof of the historical reality of the 
sayings of Jesus quoted in our Syn., than this fragmentary character 
which surprises us. Discourses which the disciples had put into 
the mouth of their Master would not have presented this broken 
appearance. 

THIRD CYCLE.-CHAP. XVII. 11-XIX. 27. 

The Last Scenes of tke J (IUrney. 

This third section brings us to Bethany, to the gates of 
Jerusalem, and to the morning of Palm Day. It seems to 
me evident that Luke, in ver. 11, intends simply to indicate 
the continuation of the journey begun ix. 51, and not, as 
Wieseler will have it, the beginning of a different journey. 
In consequence of the multiplicity of events related, Luke 
reminds us from time to time of the general situation. It is 
in the course of this third section that his nan-ative rejoins 
that of the two other Syn. (xviii. 15 et seq.\ at the time 
when children are brought to Jesus that He may bless them. 
This event being expressly placed in Perrea by Matthew and 
Mark, it is clear that the following events must have taken 
place at the time when Jesus was about to cross the Jordan, 
or had just passed it. 
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1. The Ten Lepei's: xvii. 11-19.-Vers. 11-19.1 Ver. 11. 
even in its construction, reminds us of ix. 51. The Kai avT6~ 
has here, as well as there, peculiar force. The caravans of 
Galilee took either the Samaritan route or the Perrean. Jesus 
follows neither ; He makes one for Himself, the result of His 
deliberate wish, which is intermediate between the two,-a fact 
which seems to be expressed by the so marked resuming of 
the subject (,cal, avT6,;).-The phrase Sul µ,euov may signify 
in Greek : while travelling tkroiigk both of those provinces, or 
while passing between them. Olshausen takes the first sense: 
he alleges that from Ephraim, whither Jesus retired after the 
resurrection of Lazarus (John xi. 54), He visited Galilee once 
more, thus traversing from south to north, first Samaria, and 
then Galilee. Gess (p. 7 4) also regards this return from 
Ephraim to Capernaum as probable.2 But the governed clause 
to Jerusalem would in this sense be real irony. The second 
sense is therefore the only . possible one : Jesus was passing 
itlong the confines of the two provinces. This meaning is 
confirmed by the absence of the article before the two proper 
names : Samaria and Galilee. He directed His steps from 
west to east, toward the Jordan, which He must cross to enter 
Perrea,-a fact which harmonizes, as we have seen, with Matt. 
xix. 1, Mark x. 1, and even John x. 40-42.-Luke probably 
recalls here this general situation in view of the following 
narrative, in which we find a Samaritan leper mingling with 
Jewish lepers. Community of suffering had, in their case, 
broken down the national barrier.-Less bold than the leper 
of chap. v., those unhappy men kept at a distance, according 
to the law, Lev. xiii. 46. The space which a leper was bound 
to keep between him and every other person is estimated by 
some at 4, by others at 10 0 cubits. The cry which they 
uttered with one voice on perceiving Jesus, draws His attention 

1 Ver. 11. N. B. L. omit 11,u,,.o, after <rop,u,.-1,.,.-N. B. L., '"" ,,.,.-o, instead of 
;,,. ,,.,.-ou. - Ver. 12. N. L. some Mnn., u..-.,, .. .,.,,., instead of '""''"~.,,,.,.-The same 
Mjj. omit izu"'"'· 

• Gess's reason is the scene of the didrachma, Matt. xvii. 24-27 ; for the 
collection for the temple was made in March. But in the year which preceded 
His death, Jesus may possibly not have paid till summer the tribute which was 
properly due in spring. The form of the collector's question, Matt. ver. 24, seems 
to suppose a payment which was at once voluntary and in arrears. It is not 
therefore necessary, on this ground, to hold a return from Capernanm to Galilee 
immeniately before the la.st Pa.ssover, 
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to the pitiable sight. Without even telling them of theit 
cure, He bids them go and give thanks for it. There is a 
dash, as it were, of triumphant joy in this unexpected order. 
As they go (lv Ttp {J.,,-wyew), they observe the first symptoms 
of the cure which has been wrought. Immediately one of 
them, seized with an irresistible emotion of gratitude, turns 
back, uttering aloud cries of joy and adoration ; and arrived 
in the presence of Jesus, he prostrates himself at His feet in 
thanksgiving. The difference is to be observed between 
oog&t1:,v, glorifying, applied to God, and wxapirnE°iv, giving 
thanks, applied to Jesus. .As He recognises him to be a 
Samaritan, Jesus feels to the quick the difference between 
those simple hearts, within which there yet vibrates the 
natural feeling of gratitude, and Jewish hearts, encrusted all 
over with pharisaic pride and ingratitude ; and immediately, 
no doubt, the lot of His gospel in the world is presented to 
His mind. But He contents Himself with bringing into 
view the present contrast.-EilpJ0n<rav has not for its subject 
the participle vrrornpJ'ta,VTEi, taken substantively, but d.XXo, 
understood. Bleek refers the last words : thy faith hath saved 
thee, to the physical cure which Jesus would confirm to the 
sufferer by leading him to develope that disposition of faith 
which has procured it for him. But have we not here rather 
a new blessing, of which Jesus gives special assurance to this 
leper? The faith of which Jesus speaks is not merely that 
which brought him at the first, but more still that which has 
brought him back By this return he has sealed for ever the 
previous transitory connection which his cure had formed 
between Jesus and him; he recognises His word as the instru
ment of the miracle ; he unites himself closely to the entire 
person of Him whose power only he had sought at the first. 
And thereby his physical cure is transformed into a moral 
cure, into salvation. 

Criticism suspects this narrative on account of its universalistic 
tendency. But if it had been invented with a didactic aim, would 
the lesson to be drawn from it have been so completely passed over 
in silence 1 We must in this case also suspect the healing of the 
Gentile centurion's servant in Matthew; and that with more reason 
still, because Jesus insists on the general lesson to be derived from 
the event. 
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2. The Messiah's Coming: xvii. 20-xviii. 8.-This piece 
embraces: 1st. A q11estion put by the Pharisees respecting 
thi:i time of the appearance of the kingdom. of God, and the 
answer of Jesus (vers. 20, 21); 2d. A discourse. addressed 
by Jesus to His disciples on the same subject (vers. 2 2-3 7) ~ 
3d. The parable of the unjust judge; which applies the subject 
treated practically to believers (xviii 1-8). 

1st. Vers. 20 and 21.1 The Spirituality of the Kingdom.-
" And when He was demanded of the Pharisees when the king
dom of God slwuld come, He answered them, and said, The king
dom of God · corrwth not with obse1·vation. 21. Neither shall 
they say, Lo he1·1 ! oi·, Lo there! fm·, behold, the kingdom of God 
is within you."-It is known with what impatience the Phari
sees waited for the manifestations of the Messianic kingdom. 
:it is natural that they should desire to know the opinion of 
Jesus on the subject. Besides,. they would have been glad 
t-0'embarrass Him in the matter, or to drag from Him some 
heresy. Their question rested on a purely external view of 
this divine kingdom; His advent appeared to their mind as a 
great and sudden dramatic act. In the gospel point of view, 
this expectation is certainly not altogether false; but humanity 
must be prepared for the new external and divine state of 
things by a spiritual work wrought in the depths of the heart; 
and it is this internal advent which Jesus thinks good to put 
first in relief before such interlocutors. The side of the truth 
which He thinks proper to set forth is, as usual, that which 
is mistaken by the parties addressing Him. To the Pharisee 
Nicodemus, who came to Him with a question analogous to 
that which His conjreres are now putting, Jesus replies exactly 
in the same way. The expression: p,ET'ci wapaT71p~ueoor;, in 
suck a way as to be observed, relates to the observation of 
objects falling under the senses. The present lpxeTa,, cometh, 
is that of the idea. Now, since the kingdom is not established . 
in a visible manner, it might happen that it should be present 
without men suspecting it (xi. 20). And this is exactly the 
case ( xi. 2 0 : has sui-prised you). 

Lo here, lo there,-these words express the impression of those 
vv ho think they see it coming ; Jesus puts in opposition to 
them His own behold. This last relates to the surprise which 

1 Yer. 21. R B. L. omit ,;,. before '""• 

VOL. IL N 
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.should be felt by His hearers on learning that the kingdom is 
already present. The words EVTiJ,; vµwv are explained by 
almost all modern interpreters in the sense of, .in tlie midst oJ 
you. Philologically this meaning is possible; it may be 
harmonized with the 7ap. But the verb lrrrw would in this 
case necessarily require to be put before the regimen; for this 
verb is would have the emphasis, "it is really present." The 
idea among you would be secondary. If the regimen £VT~ 
vµwv has the emphasis (and its place proves that it has), it 
can only be because these words contain the reason introduced 
by for. They should therefore serve to prove that the kingdom 
of God may have come without its coming being remarked; 
and this is what follows from its internal, spiritual nature. 
The meaning of this regimen is therefore, within you. Besides, 
the prep. lvr6,,, within, always includes a contrast to the idea 
without. If, therefore, we give to it here the. meaning of 
among; we must still suppose an· understood contrast, that 
between the Jews as people within, and the Gentiles as 
people without. There is nothing in the context giving rise 
to such an antithesis. In giving to ivT6,; the meaning within, 
we are led back to the idea expressed in the answer of Jesus 
to Nicodemus: "Except a man be born again, he cannot see 
the kingdom of God," which confirms our explanation. 'E<rTt 
is, like ~PXETat, the present of essence. 

2d. Vers. 22-37. The Coming of the Kingdom.-To th~ 
Pharisees Jesus declared what they did not know, the spiritual 
essence of the kingdom. But Jesus did not mean to deny the 
external and final appearing of a divine state of things. To 
develope this other side of the truth, He turns to His disciples, 
because it is only to those who possess something of His 
spiritual life that He can speak profitably of His future return. 
Thus it is that the treatment of the same subject is modified, 
according to the character of those whom Jesus addresses. 
Besides, the abstract idea of the coming of the kingdom is 
now prese'1ted as the reappearing ?f Jesus Himself. The 
truth could only be expounded in this aspect to believers. 
We may see with what justice the Revue de TMologie alleges: 
'' The first two verses (vers. 20, 21) are in contradiction to the 
rest, and have no connection with what follows!" (1867, p, 
BS6.) 
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The discourse of Jesus bears on three points : 1st. When 
and how will Jesus reappear (vers. 22-25)"? 2d. What will 
be the state of the world then (vers. 26-!W) 1 3d. What 
will be the moral condition of salvation in that last crisis 
(vers. 31-37) 1_ 

Vers. 2 2-2 5.1 "And He said u1Uo the disciples, Tke days u-ill 
come when ye shall desire to see one of the days of the Son of 
man, and ye shall not see it. 2 3. And they shall say to yoit, 
See here! 01·, see there! go not after them, nor follow tliein. 24. 
J!'or as the lightning, that lighteneth out of the one part under 
heaven, shineth unto the other pa1·t under heaven ; so shall also 
the Son of man be in His day. 2 5. Bu,t first r,mst He suffer 
many things, and be rejected of this generation."-The course 
of thought is this : The kingdom, in the sense understood 
by the Pharisees, will not come immediately (ver. 22); and 
when it shall come, no uncertainty will ·be felt about His 
appearing ( vers. 2 3, 2 4 ). Ver. 2 5 returns to the id.ea of 
ver. 22. 

'Hµlpai (ver. 22), days, long days, during which there will 
be time to sigh for the visible presence of the Master. Comp. 
v. 35. The desire to see one of the days of tlie Son of man 
may refer either to thc- painful regret of the Church when she 
recalls the happiness enjoyed by her while He was present 
on the earth, or to her impatient u·aiting for some manifesta
tion from on high announcing that the day is at length near. 
Substantially, the first meaning leads to the second, as regret 
does to desire ; but the second idea is the dominant one, 
according to the context. When the apostles or their succes
sors shall have passed a long time on the earth in the absence 
of their Lord, when they shall be at the end of their preach~ 
ing and their apologetic demonstrations, and when around 
them scepticism, materialism, pantheism, and deism shall 
more and more gain the ascendency, then there shall be 
formed in their souls an ardent longing for that Lord who 
keeps silence and remains hid; they will call for some divin6 
manifestation, a single one (µiav), like that of the old days, to 
refresh their hearts and sustain the fainting Church. But 

1 Ver. 23. N, B3 L., ,ii •• '"" before ,ii •• .,k 5 Mjj. omit or before ,ii ••. ·-N. l\f., 
,.,., .:l",11,-Ver. 24. All the Mij., D. excepted, omit~,,, after ,.-.-a:,.-B, D. It•n~. 
omit " .-,r '11'-'f'" ,, ...... 
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to the encl, the task will be to walk by faith (ov,e 8,fr-Eu0t, 
ye shall not see). Need we be astonished if in such circum
stances the faith of the great majority verges to extinction 
(xviii. 8) ? 

With this heightening of expectation among believers there 
will correspond the seducing appeals of falsehood (ver. 2 3). 
Literally taken, this verse is in pontradiction to ver. 21. But 
ver. 21 related to the spiritual kingdom, whose coming canwt 
be observed or proclaimed, while the subject now in question 
is the visible kingdom, the appearing of which shall be falsely 
announced. Why shall those announcements be necessarily 
false ? Ver. 24 gives the explanation.-Gess exhibits the 
application of this teaching, on the one hand, to the folly of 
the Romanists who will have no Church without a visible head, 
an<l, on the other, to that of Protestant sectaries who expect 
the appearing of the kingdom of God to-day in Palestine, to
morrow in Russia, etc. 

Ver. 24. The Lord's coming will be universal and instan
taneous. Men do not run here or there to see a flash of 
lightning: it shines simultaneously on all points of the horizon. 
So the Lord will appear at the same moment to the view of 
all living. His appearances as the Risen One in the upper 
room, when closed, are the prelude of this last advent. But 
if He is to return, He must go away, go away persecuted. 
This is the subject of ver. 25.-17iis generation can designate 
uo other than the Jewish contemporaries of the Messiah. A 
separation is about to supervene between Israel and its now 
present Messiah. .And this rejection of the Messiah by His own 
people will be the signal for the invisibility of His kingdom. 
Comp. the antithesis xiii. 3 5 (the faith of. Israel bringing back 
the Messiah from heaven). How long will this abnormal state 
last? Jesus Himself knows not.-But He declares that this 
epoch of His invisibility will terminate in an entirely mate
rialistic state of things, vers. 26-30, which will be brought to 
an end suddenly by His advent. 

Vers. 26-30.1 "And as it was in tlie clays of Noe, so shall 
it be also in the days of the Son qf man. 27. They did eat, 

1 Ver. 27. The l',fss. are divided between •~iyaµ,i;'.,T• (T. R.) and 'Y"f'';".,.• 
(Alex.).-Ver. 28. ~- B. L. R. X., ""dw; instead of"'" .,,,-Ver. 30. Tlte 1\,foB, 

are divided between'"""" ,."'"""'" (T. R.) and"""" T« "'""''"• 



CHAP. XVII. t~-80. 197 

they dranlc, they married, and were given in 1na1·riage, iintil the 
day that Noe entered into the a'T'lc ; and the flood came, and de
stroyed them all. 28. Likewise also, as it was in the days of 
Lot; they did eat, they drank, they bought, they sold, they planted, 
they builded; 29. But the same day that Lot went oitt of Sodom 
it rained fire and brimstone from heaven, and destroyed them all. 
3 0. Even thits shall it be in the day when the Son of man i's 
rivealed."-While believers sigh with growing al'dour for the 
return of their Lord, carnal security more or less complete 
takes possession of t,he race. It is an epoch like those which 
have preceded all the great catastrophes of history. The 
business of earthly life is carried through with regularity ; but 
religious feeling gradually disappears from the heart of men 
who have ½ecome secularized. The days of Noe denote the 
120 years during which the ark was a-building. 'Egeyap,t
~ovto strictly means, we1·e given in marriage, that is to say, 
young daughters by their parents. The finite verbs 1J0"0tov, 
~mvov (ver. 28), e/Jp€~€ (ver. 29), are in apposition to E"fEVETo, 
and, as such, are still dependent on ro<,. The apodosis does not 
occur till ver. 3-0. This form is analogous to the Hebrew 
constrnction which we have so often observed in Luke (€"fe-
11er0, with a finite verb for its subject). "Efjpege is generally 
regarded as active : God caused it to rain. Comp. Gen. xix. 
24, "ai rc6pw'> lfJpeEev (Matt. v. 45). But as in this case the 
am·' ovpavov would be pleonastic, and as f)p9<,ro is found in 
Polybius and the later Greek authors in a neuter sense, it is 
more natural te adopt this sense here, by which we at the 
same time preserve the parallelism between a7rwAEO"€V (subject, 
7rvp ~ (Niov) and the a7rro°M:uev, ver. 27 (subject, "ara,c)t.,uO"
µo<,).-The word /,.7ro,ca"J-.lJ'Trrnai supposes that Jesus is pre
sent, but that a veil conceals His person from the view of the 
world. All at once the veil is lifted, and the glorified Lord is 
visible to all This term occurs again in the same sense, 1 Cor. 
i. 7 ; 2 Thess. i. 7 ; 1 Pet i. 7 ; and perhaps 1 Cor. iii. 13. 
The point of comparison between this event and the examples 
quoted is the surprise caused in the bosom of security.-

. Matt. xxiv. 37-39 contains a passage parallel to vers. 26, 27 
(the example of Noe). The idea is the same; but the terms 
are so different, that they forbid us to ~sume that the two 
editions proceed from the same text. 
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Vers. 31-37.1 "In that day, he which shall lie upon the 
housetop, and his stujf in the house, let him not come down to 
take it away : and he that is in the .field, let him likewise not 
return back. 32. Remember Lot's wife. 33. Wlwsoever shall 
seek to save his life, shall lose it; and whosoever shall lose his 
life, shall preserve it. 34. I tell you, in that night there shall 
be two men in one bed; the one shall be talcen, and the othe1· shall 
be left. 35. Two women shall be grinding to,qethe1·; the one 
shall be taken, and the other left. 3 6, 3 7. And they answered 
and said 'u,nto Him, Where, Lord l And He said unto them,, 
Wheresoever the body is, thither will the eagles be gathered toge
ther."-Here is the practical conclusion of the discourse. Jesus 
describes that disposition of mind which, in this last crisis, 
shall be the condition of salvation. The Lord passes with 
His heavenly retinue. He attracts all the inhabitants of the 
earth who are wil1ing and ready to join Him ; but it tran
-spires in the twinkling of an eye. Whoever is not already 
loosened from earthly things, so as to haste away without 
hesitation, taking flight toward Him freely and joyously, re
·mains behind. Thus precisely had Lot's wife perished with 
the goods, from which she could not part., Agreeably to His 
habitual method, Jesus characterizes this disposition of mind 
by a series of external acts, in which it is concretely realized. 
:rhe Revue de Theologie (passage quoted, p. 3 3 7) condemns Luke 
for here applying to the Parousia the counsel to flee, which 
has no meaning, except as applied to the destruction of J eru
.5alem (Matt. xxiv.). This accusation is false, for there is no 
mention of fleeing from one part of the earth to another, but 
of rising from the earth to the Lord, as He passes and dis
appears: "Let him not come down (from the roof); but, for
getting all th(it is in the house, let him be ready to follow the 
Lord!" So he who is in the fields is not to attempt to return 
home to carry upwards with him some object of value. The 
Lord is there ; if any one belongs to Him, let him leave every-

1 Yer. 32. B. L. It•11q., .,.,,,.,..,.,,,,,,,,,,., instead of ,,.,,, .. ,.-Ver. 33. 1-t. B. D.R. 
3 Mun. omit ..... .,, after .. ,,.,;i., .. ., or ..... ,>.uu.-Ver. 3-i. All the Mjj., B. excepted, 
.,, instead of, ,,,.-Yer. 35. N* 1 Mn. omit this verse.-Yer. 36. This verse is 
wanting in all the Mjj., D. U. excepted, in several Mnn. ltP1•dque (taken from 
Matthew).-Yer. 37. E. G. H. 25 Mnn., ..... .,!-',,,_ instead of ""'1-'"'·-R B. L. U. A. 

&O Mnn. add'"" after ,xu.-llC. B. L. Q., ,,.., .. ,,,,,.,.,., ........ , instead of iro, .. x.d.,,,, .. .... 
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thing at once to accompany Him (Matt. xxiv. 18 : the labourer 
should not even return to seek his dress, which he laid aside to 
work). This saying, especially in the form of Matthew, evidently 
referred to the Parousia, which shall come suddenly, and not to 
the destruction of J er·usalem, which will be preceded by an 
armed invasion and a long war. Luke's context is therefore 
:preferable to Matthew's.-Ver. 23. To save one's life, by 
riveting it to some object with which it is identified, is the 
means of losing it, of being left behind with this perishing 
world; to give one's life, by quitting everything at once, is the 
only means of saving it, by laying hold of the Lord whq is 
passing. See on ix. 24. Jesus here substitutes for the phrase 
to save his life, the word troo'Yove'iv, literally, to gii:e it birth 
alive. The word is that by which the LXX. express the Piel 
and Hiphil of n~n, to live. Here it is having the natural life 
born again, that it may be reproduced in the form of spiritual, 
glorified, eternal life. The absolute sacrifice of the natural 
life is the means of this transformation. Here is a word of 
unfathomable depth and of daily application. 

At this time a selection will take place (ver. 34),-a selection 
which will instantaneously break all earthly relations, even the 
most intimate, and from which there will arise a new group
ing of humanity in two new families or societies, the taken 
and the left. AE,ym vµ'iv, I tell yo-u,, announces something 
weighty. Bleek thinks, that as the subject under discussion 
is the return of the Lord as Judge, to be taken is to perish, 
to be left is to escape. But the middle 7rapa).aµ/3aveu0at, to 
take to one's self, to welcome as one's own, can only have a 
favourable meaning (John xiv. 3). And St. Paul certainly 
understood the word in this sense ; for it is probably not 
without relation to this saying that he teaches, 1 Thess. iv. 
17, the taking up into the air of the believers who are alive 
at the return of Christ; it is the ascension of the disciples, as 
the complement of their Master's. '.A.cf>dvat, to forsake, to 
leave behind, as xiii. 35. The image of ver. 34 supposes 
that the Parousia takes place at night. Ver. 35, on the con
trary, supposes it happening during the day. It matters little. 
For one hemisphere it will be in the day ; for the other, at 
night. The idea remains the same : whether he is sleeping, 
or whether he is working, man ought to be sufficiently dis-
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engaged to give himself over without delay to the Lord who 
draws him.-Handmills were used among the ancients. When 
the millstone was large, two persons turned it together.-Ver. 
36, which is wanting in almost all the Mjj., is taken from the 
parallel passage in Matthew.-Thus the beings who shall 
have been most closely connected here below, shall, in the 
twinkling of an eye, be parted for ever. 

The apostl~ question (ver. 3 7) is one of curiosity. Al
though Jesus had already answered it in ver. 24, He takes 
advantage of it to close the conversation by a declaration which 
applies it to the whole world. The natural phenomenon, de
scribed by Job xxxix. 3 0, is used by Jesus to symbolize the 
universality of the judgment proclaimed. The carcase is 
humanity entirely secular, and destitute of the life of God 
(vers. 26-30; comp. ix. 60, Let the dead •. . ). The eagles 
represent punishment alighting on such a society. There is 
no allusion in this figure to the Roman standards, for there is 
no reference in the preceding discourse to the destruction of 
Jerusalem. Comp.· also Matt. xxiv. 28, where this saying 
applies exclusively to the Parousia. The eagle, properly so 
called; does not live in flocks, it is true, and does not feed on 
carrion. But aET6,-, as well as ie'J, Prov. xxx. 1 7, may (as 
Furrer shows, Bedeut. der Bibl. Geogr. ·p. 13) denote the great 
vulture (gyps fulvus), equal to the eagle in size and strength, 
which is seen in hundreds on the plain of Gennesareth. Some 
Fathers have applied the image of the body to Jesus glorified, 
and that of the eagles to the saints who shall accompany Him 
at His advent! 

3d. xviii. 1-8.1 The Widow and the Unjust Judge.-This 
parable is peculiar to Luke. The formula lAeye oe "at, 
" Furthermore, hear this also," announces it as the conclusion 
of the whole discourse xvii. 20 et seq.-Weizsacker (p. 139) 
and Holtzmann (p. 132) think that the introduction, ver. 1, 
gives this parable o. commonplace application (the duty of 
perseverance in prayer), which does not belong to the original 

1 Ver. 1. N. B. L. M. several J\fnn. It•Hq. omit'"" after 1,.-15 Mjj. 60 Mnn. 
add ,.v.-••~ after "'P•rwxurd«1.-The Mss. are divided between '"""'"" and ,.,,,.,.. 
10m.-Ver. 3, The Mjj., A. excepted, omit .. ,. after ),.-Ver. 4. The Mss. are 
divided between ,,d,:i...,,,.., (T. R.} and .o,:i..u (Alex.).-N. B. L. X. It~1or,que, •• ~, 

,,..&p.,.,.o,insteadof,.,,,, "''dP"'"'"' ••x.-Ver. i. N. B. L. Q., "'v"""' instead of rr~,, 
........ -N . .A. B. D. L. Q. X. u. 3 Mnn., 1-'""'f';.,,_., instead of f'""f•t•p,.,,. 
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idea of this discourse (the imminence of the Parousia). But 
is there not a very close correspondence between the duty of 
persevering prayer, and the danger which the Church nms of 
being overcome by the carnal slumber which has just been 
described in the preceding portraiture ? The Son of man has 
been rejected ; He has gone from view ; the masses are plunged 
in gross worldliness ; men of God are become as rare as in 
Sodom. What is, then, the position of the Church? That -0f 
a widow whose only weapon is incessant prayer. It is only 
by means of this intense concentration that faith will be pre
served. But such is precisely the disposition which, Jesus 
fears, may not be found even in the Church at His return. 
The parable is therefore })laced here ,most appropriately, and 
the introduction is in perfect keeping with its first intention. 
Comp. xxi. 34-36, where we find the same ideas in corre
spondence-the danger of being spiritually overcharged in the 
last times, and the duty of unceasing vigilance and prayer. 
'E,c,ca,ce'iv, to relax, t-0 let go, not to hold determinedly to one's 
rights, like the widow. 

There lies at the foundation of this parable, as in those of 
the indiscreet friend and the lost sheep (xi. and xv.), an argu
ment a fm·tiori: "Were God ,like this judge, He would not 
resist the Church's believing prayer; how much less, being 
what He is!" The condition of the Church after the Lord's 
departure is like that of a widow, and of a widow deprived of 
her rights. The Lord has acquired· for His ow11-., glorious 
prerogatives, which have not yet passed into the domain of 
facts, and the enjoyment of which, if they esteem them at 
their just value, they should claim without ceasing. 'EKoi,ee'i:v 
(ver. 3) : to deliver (eK) by a judicial sentence (of1t71). This 
term does not therefore include the notion of vengeance, but 
that of justice to be rendered to the oppressed.-If v'lTW'll"tateiv, 

to dis.figure the face, be taken in the weakened sense of impo1·
tuning, it will be necessary to understand El,; •d.Xo,;, to the end: 
" Lest she importune me to the end (indefinitely)." But 
Meyer prefers keeping the strict sense, both of the verb and 
of ek TEM>' (at last) : "Lest she come at last to strike me." 
The participle Jpxoµ-ev71, coming to me, decides in, favour of 
this second meaning. There is in this saying a touch of 
pleasantry.-Ver. 6. "Hea.1·: for there is a lesson to be drawn 
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even from this impious language."--Ver. '7. The continual 
crying of the elect recalls the ardent desire of believers to see 
one of the days of the Son of man, xvii. 22.-The elect are 
those whom God has drawn by the calling of Jesus from the 
bosom of lost humanity, agreeably to the eternal plan of 
salvation.-If we read µ,atcpo0vµeZ (Alex.), we must give this 
proposition the interrogative meaning : "Will He not do right 
... , and will He be slow in their behalf, that is to say, to 
punish those who oppress them 1" But the sense which must 
thus be given to e'lt"' avTo'ir; is not natural. It is much better, 
therefore, to read: µ,atcpo0vµwv, the meaning of which is (with 
«al) : " Though, He restrain His angm· on account qf Hi.~ 
[oppressed] elect." God suffers with them (Saul, Saul, why 
persecutest thou me?) ; and therefore Jesus can say of God, 
that He 1·estrains Himself on tkeir account. If, then, He does 
not interpose immediately to deliver them, it is not from 
indifference ; it is from long-suffering to their oppressors. 
Comp. 2 Pet. iii. 9. It is nowhere said that the object of the 
unceasing cry of the elect is the punishment of their adver
saries, which would not be in keeping with the figure of the 
parable; it is their own deliverance by their being put in 
possession of the heritage to which they are entitled. But 
God, it is true, cannot grant this petition without breaking 
the power of those who stand in the way of this act of justice. 
It is to this aspect of His answer that allusion is made by 
the µaKpo0vµf'iv. 

'Ev T&xet, speedily, does not at all mean that the limit of 
divine forbearance is near, which would be inconsistent with 
the long interval of time announced in the words, days will 
come . .. (xvii. 22). The word rather signifies, that the 
hearing once given, the deliverance will be accomplished 
with small delay, in the twinkling of an eye; comp. Rom. 
xvi. 20 (where, too, we should translate not slwrtly, but 'ITC?:J 

quickly). IDt~v: "I am not afraid of the Judge failing in 
His duty. The only thing which makes me anxious is this, 
lest the widow fail in hers."-Thv 'TT"tUTtv: not some faith, in 
general, but the faitk,-that special faith of which the widow's 
is a.n image, which, in spite of the judge's obstinate silence 
and long apparent indifference, perseveres in claiming its right. 
-On tke earth,, in opposition to the Son of man who comes 
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again from heaven.-We must here rememb~r the sad picture 
of the state of humanity at this epoch (xvii. 26-30). Is it 
not to such a state of things that Jesus also makes allusion, 
Matt. xxv. 5 : "And they all slumbered and slept ? " 

Hilgenfeld and others find in this parable a thirst for vengeance, 
which corresponds rather with the furious zeal of the Apocalypse 
than the true Pauline feeling of Luke. This passage must there
fore be "one of those most ancient parts of our Gospel" which Luke 
borrowed from a Jewish document. Others, like De W ette, see in 
it, on the contrary, the traces of a later period, when the Church 
had become the victim of persecution. But, 1. This alleged thirst 
for vengeance nowhere appears in the text. 2. Our passage is full 
of ge_ntleness in comparison with expressions of indignation used by 
Paul himself (Rom. ii. 4, 5, 8, 9; 1 Thess. ii. 15, 16; 2 Thess. i. 8). 
The spirit of this parable is therefore not in the least opposed to 
that of the Pauline Luke. 3. There is allusion, no doubt, to the 
abnormal position of the Church between Christ's departure and 
His return, but not to persecution strictly so called. · 

While Hilgenfeld affects to distinguish in this piece the originally 
Ebionite passages (xvii. 1-4, 11-19; xviii. 1-8) from those which 
are of Luke's composition (xvii. 5-10, 20-37; xviii. 9-14), Volkmar 
(EvangeL Marcwns, p. 203) maintains that the arrangement of the 
piece is systematic, and rests on the well-known Pauline triad : love 
(xvii. 1-4),jaith (vers. 5-19), hope (ver. 20 et seq.). But it is easy 
to see how forced it is to apply any such scheme to those different 
accounts. 

3. The Parable of the Phai·isee and the Publican : xviii 
9-14.-Vers. 9-14.1 This parable is peculiar to Luke. Who 
are those -rives, cm·tain, to whom it is addressed 1 They, 
cannot be Pharisees. . Luke would have named them, as at 
xvi. 14; and Jesus would not have presented to them· as an 
example, in a parable, one of themselves, while designating 
him expressly in this character. Bleek thinks that they were 
disciples of Jesus. But Luke would have equally designated 
them (xvi. 1). They were therefore probably members of the 
company following Jesus, who had not yet openly declared 
for Him, and who manifested a haughty distance to certain 
sinners, known to be such, who were in the company with 
them; comp. xix. 7.-The word uTa0Et~, standing erect (ver. 

1 Ver. 9. The Mss. are divided between .,.,,.., and .,.,,.., ~, ,.,,,.-Ver. 11. N, 
ltPlerique, omit "'f"I ,,.,, ... ,.-Ver. 12. ~- B., .. ,...),,.,. ...... instead of ...... l,xa.-... -
Ver. 13. N. B.'G. L. 5 Mnn. Syr""'., , ?, "''""''"' instead of""'• .-,;..,,.,.-8 Mjj. 
15 1,fun. It. Vg. omit "' before .,., .-.-.Oa;.-Yer. 14. Instead of"''"""' (T. R. 
with some Mnn.), 16 Mjj. and 150 Mnn. read " ,-•p ,,..,,.,, and N. B. L., •np 
u:u111011. 
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11), indicates a posture of assurance, and even boldness (comp 
standing afar off, ver. 13). -llpii~ eavT6v does not depend 
on uTa0et~ : " standing aside, at a distance, from the vulgar," 
-it would have required ,ca0' eavT6v (Meyer),-but on 7rpo<T
'TJVXeTo: " ke pmyed, speaking thus to kimseif ... " It was 
less a prayer in which he gave thanks to God, than a con
gratulation which he addressed to himself. True thanksgiving 
is always accompanied by a feeling of humiliation. The 
Pharisees fasted on the Monday and Thursday of every week. 
KTau0at denotes the act of acquiring rather than that of pos
sessing; it therefore refers here to the produce of the fields 
(xi 42).-To strike the breast: an emblem of the stroke of 
death which the sinner feels that he has merited at the hand 
of God. The keart is struck, as the seat of personal life and of 
sin.- Al'Yro vµ'i,v (ver. 14): "I tell you, strange as it may 
appear ... " -The idea of justification, that is to say, of a 
righteousness bestowed on the sinner by a divine sentence, 
belongs· even to the 0. T.· Comp. Gen. xv. 6 ; Isa. l. 8, 
liii. 11.-· -In the received reading t, eire'i:vo~, ,;, is governed by 
µaXJ,.ov, rathe1·, understood. The suppression of the adverb 
mtker serves to prevent the idea that the Pharisee also re
ceived his share of justification. In the reading ~ ryd-p e,ce'i:vog 
(more strongly supported than the others), ·fj is explained in 
the same way, and rydp has, as is often the case, an interroga
tive value: ".For think you that he (the Pharisee) could be 
justified?" T.his somewhat -difficult turn of expression has 
occasioned the Alex. correction 'Trap' J,ceivov.-Our Lord loves to 
close His parables with axioms formally expressing the funda
mental laws of moral life: God will overthrow all self-exalta
tion; but He will turn in love to all sincere humiliation. 

Undoubtedly, if Luke's object was to point out in the ministry 
of Jesus the historical foundations for St. Paul's teaching, this piece 
corresponds most exactly to his intention. But no argument can 
be drawn therefrom contrary to the truth of the narrative. For 
the idea of justification by faith is one of the axioms not only of the 
teaching of Jesus, but of that of the 0. T. (comp. besides the 
passages quoted, Hab. ii. 4). 

4. TkeChildrenbroitgkt to J.esu,s: xviii.15-17.-Vers.15-17.1 

1 Ver. 15. R B. D. G. L. some Mnn., ,.,.,.,,,..,, instead of ,.,.,.,,,.~,,.,•.-Yer. 
16. ~- B. D. G. L. 4 Mnn. Syrsch., rrp,,,,,.,,,.,,,,..,. (or, ••• ;..,.,,) ,..,.,,. ;.,,-.,, 
instead of -rpotr'JC~AE(faf'S~fJG a:uTtil'. .11'.l"n. 
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It is here that Luke's narrative rejoins Matthew's (xix. 13) 
and Mark's (x. 13), after having diverged from them at ix. 
51. Jesus is in Penea. Of his sojourn in this province 
Matthew and Mark have as yet related only one fact-the 
converf!ation with the Pharisees regarding divorce, summarily 
reproduced by Luke, xvi. 13-19 . 

. By the phvase: even infants («al Ta ... ), ver. 15, Luke 
would indicate that the coru;ideration enjoyed by Jesus had 
i:eached its height. Mothers brought him even their nurslings. 
The article before /3pE<p11 denotes the category.-The apostles 
think that this is to abuse the goodness and time of their 
Master. Mark, who likes to depict moral impressions, describes 
the indignation felt by Jesus (71ryavateTTJue) on perceiving this 
feeling. Luke is less severe,-the evangelist who, is accused of 
abusing the Twelve. After calling bade those little ones who 
were being sent away (alrra), Jesus instructs His disciples in 
respect of them. Matthew, as usual, summarizes.-There is 
in children a twofold receptivity, negative and positive, humi
lity and confidence. By labour expended on ourselves, we are 
to return to those dispositions which are natural to the child. 
The pronoun TWV TotoUT(J)V, of such, does not refer to, other 
children, such as those present, but to all those who voluntarily 
put on the dispositions indicated. Jesus, according to Mark, 
clasped those children tenderly in His arms, and put His 
hands on them, blessing them. Matthew speaks only of the 
imposition of hands. These touching details are omitted by 
Luke. For what reason, if he knew them? They agreed so 
well with the spirit of his Gospel ! Volkmar (JJie Evangel. 
p. 48 7) explains this omission by the prosaic character of 
Luke (!). According to the same author, these little children 
represent the Gentiles saved by grace. Par.ty dogmatics, even 
in this the simplest narrative of the Gospel ! 

5. The Rich Young Man: vers. 18-30.-In the three Syn. 
this piece immediately follows the preceding (Matt. xix. 16 ; 
Mark x. 1 7). Oral tradition had connected the two, perhaps 
because there existed between them a real chronological suc
cession.-Three parts : 1st. The conversation with the young 
man (vers. 18-2 3) ; 2d. The conversation which takes place 
in regard to him (vers. 24-27); 3d. The conversation of Jesus 
with the disciples regarding themselves (vers. 28-3 0). 
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1st. Vers. 18-23.1 The Rich Young Man.-Luke gives this 
man the title dpxoov, chief, which probably signifies here, pre
sident of the synagogue. Matthew and Mark simply say Els-. 
Later, Matthew calls him a young man (ver. 20). His arrival 
is given with dramatic effect by Mark : He eame running, and 
kneeled down before Him.-He sincerely desired salvation, and 
he imagined that some generous actfon, some great sacrifice, 
would secure this highest good ; and this hope supposes that 
man has power of himself to do good ; that therefore he is 
radically good. This is what is implied. in his apostrophe to 
,Jesus: Good Master; for it is the man in Him whom he thus 
salutes, knowing Him as yet in no other character. Jesus, by 
refusing this title in the false sense in which it is given Him, 
does not accuse Himself of sin, as has been alleged. If He 
had had a conscience burdened with some trespass, He would 
have avowed it explicitly. But Jesus ri,minds him that all 
goodness in man, as in every creature whatsoever, must flow 
from God. This axiom is the very foundation of Monotheism. 
Thereby He strikes directly at the young man's fundamental 
error. So far as Jesus is concerned, the question of His per
sonal goodness depends solely on the consideration whether 
His inward dependence on that God, the only Good, is com
plete or partial. If it is complete, Jesus is good, but with a 
goodness which is that of God Himself operating in Him. 
His answer does not touch this personal side of the question. 
In Matthew, at least according to the .Alex. reading, which is 
probably the true one, the word good is omitted in the young 
man's address, and the answer of Jesus is conceived in these 
terms : " TYhy askest thou 1ne about what is ,qood ? One only 
is good." Which may signify: " Good is being joined to God, 
the only Good;" or: "Good is fulfilling the commandments 
of God, the only good Being." These two explanations are 
both unnatural. Even Bleek does not hesitate here to prefer 
the form of Luke and Mark. That of Matthew is perhaps a 
modification arising from the fear of inferences hostile to the 

1 Ver. 20. 10 Mjj. 25 Mnn. It•Hq. V g. omit "'" after P.~"''f"•-¥ er. 21. ~. A. B. 
L. 2 Mnn., ,q,.:.. .. ;« instead of ,q,o:..al;ap.~,.-Yer. 22. ~- B. D. L. some Mnn. Syr. 
omit "'"'""'" after "'""""; ih.-K F. H. V. several Mnn., ""'' instead of ,,,., __ 
The 1\Iss. are divided between il,ail,; and ii,; (taken from the parallels), and be
tween '"P"''"' (T. R.) and ••P"'°'' (Alex.).-Yer. 23. K. B. L., ,yonSn instead of 
t')'tU,r,. 
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purity of Jesus, which might be drawn from the form of His 
A.nswer, as it has been transmitted to us by the two other 
Syn .. 

Jesus has just rectified the young man's radical mistake. 
Now He replies to his question. The work to be done is to 
love. Jesus quotes the second table, as bearing on works of 
a more external and palpable kind, and consequently more 
like one of those which the young man expected to be 
mentioned. This answer of Jesus is earnest; for to love is 
to live ! (See at x. 2 8.) The only question is how we can 
attain to it. But Jesus proceeds like a wise instructor. Far 
from arresting on their way those who believe in their own 
strength, He encourages them to prosecute it faithfully to the 
very end, knowing well that if they are sincere they shall by 
the law die to the law (Gal. ii. 19). As Gess says: "To take 
the law in thorough earnest is the true way to come to 
Jesus Ohrist."-The young man's reply (ver. 21) testifies, 
undoubtedly, great moral ignorance, but also noble sincerity. 
He knows not the spiritual meaning of the commandments, 
and thinks that he has really fulfilled them. Here occurs 
the inimitable stroke of Mark's pencil: "And Jesus, beholding 
him, loved him." When critics wish to make out Mark to be 
the compiler· of the two other evangelists, they are obliged to 
say, with De Wette, that Mark himself, inventing this amiable 
answer, has ascribed to Jesus his own feelings. We see 
much rather in this saying, one of those strokes which reveal 
the source whence the narratives of Mark proceed, and which 
must have been one very near the person of Jesus. It was 
an apostle who was following the impressions of Jesus as 
they depicted themselves in His countenance, and who caught 
as it passed the look of tenderness which He cast on this 
person so sincere· and so innocent.-This look of love was 
also a scrutinizing look (Jµj3'AbJra~ aurip, Mark x. 21), by 
which Jesus discerned the good and bad qualities of the 
heart, and which dictated to Him the following saying. The 
oe, with a,wvo-a~ (ver. 22), is adversative and progressive. It 
announces a new resolution taken by the Lord. He deter
mines to call this man into the number of His permanent 
disciples. The real substance of His answer, indeed, is not 
the order to distribute his goods, but the call to follow Him. 
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The g1vmg away of his money is only the condition of 
entering upon that new career which is open to him (see at, 
ix.61, xii. 33). In tl1e proposal which He makes to him, 
Jesus observes the character which best corresponds to the 
desire expressed by the young man. He asked of Him some 
work to do; and Jesus points out one, and that decisive, which 
perfectly corresponds to his object, inasmuch as it assures 
him of salvation. To disengage oneself from everything in 
order to follow Jesus conclusively,-such is really salvation, 
life. The formal correspondence of this answer to the young 
man's thought appears in the expression, One thing tk01t 
lackest (Luke and Mark) ; and more clearly still in that of 
Matthew, If thou wilt be perfect, go . • • Undoubtedl:y, 
according to the view of Jesus, man cannot do more or better 
than fulfil the law (Matt. v. 17, 48). Only the la.w must 
be understood not in the letter, but in the spirit (Matt. v.). 
The perfection to which .Jesus calls the young man is not 
the fulfilling of a law superior to the law strictly so called, 
but the real fulfilling, in opposition to that external, literal 
fulfilling which the young man already had (ver. 21). This 
one tliing which he lacks is the spirit of the law, that is, 
love ready to give everything: this is the whole of the law 
(Luke vi.). The words, Thou shalt have treasu1·e in heaven, 
do not signify that this almsgiving will open heaven to him, 
but that, when he shall have entered into this abode, he will 
find there, as the result of his sacrifice, grateful beings, whose 
love shall be to him an inexhaustible treasure (see at xvi 9). 
The act, which is the real condition of entering heaven, is 
indicated by the last word, to which tl-.e whole converges, 
Follow me. The mode of following J esu.~ varies according to 
times. At that time, in order to be inwardly attached to 
Him, it was necessary for a man to follow Him externally, 
and consequently to abandon his earthly position. At the 
present day, when Jesus lives no more in the body here 
below, the only condition is the spiritual one, but with all 
those moral conditions which flow from our relation to Him; 
according to each one's character and place.-The sorrow 
which this answer occasions the young man is expressed 
by Mark in the most dramatic way: He heaved a deep sigh 
(a-Tv111c1.aw;). The Gospel of the Hebrews thus described this 
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scene · " Then the rich man began to scratch his head, for 
that was not to his mind. And the Lord said to him : How. 
then, canst thou say, I have kept the law; for it is written in 
the law, Thou shalt love thy neighbour as thyself; and lo! 
many of thy brethren, children of Abraham, live in the gutter, 
and die of hunger, while thy table is loaded with good things, 
and nothing is sent out to them? " 1 Such is the writing 
which some modern critics (e.g. Baur) allege to be the original 
of our Matthew, and the parent of our synoptical literature! 

2d. Vers. 24-27.2 The Conversation regarding the Rich Man. 
-It is not the fact of proprietorship which hinders the soul 
from taking its flight to spiritual blessings ; it is the feeling 
of security which it inspires. So, in Mark; Jesus says, in 
explanation of His first declaration : " How hard is it for 
them that trust in riches to enter ... !" The Shemites denote 
the impossibility qf a thing by the image of a heavily-laden 
camel arriving at a city gate which is low and narrow, and 
through which it cannot pass. Then, to give this image the 
piquant form which the Oriental proverb loves, this gate is 
transformed into the eye of a needle. Some commentator!! 
ttnd copyists, not understanding this figure, have changed 
tcaµ,11Xo,;;, camel, into ,caµi'Ao<, (the 'I was pronounced t), a very 
unusual word, which does not occur even in the ancient 
lexicographers, and which, it is alleged, sometimes denotes a 
ship's cable. In the received text (-rpvµ,aXdis pacf,lao<,), pacf,[aoi 
is a correction· borrowed from Mark and Matthew ; the true 
reading in Luke is /3e:>,,611f1'>, which also signifies needle. Jn. 
stead of the word rpvµaXiq,, the Alex. read rp{m'T}µa ( or 
-rp17µa). The first form might come from Mark; but it is 
more probable that it is the second which is taken from 
Matthew, the Gospel most generally used. We must there• 
fore read in Luke, Tpvp,aXLar; fJe'Abll'1J<,. 

To exclude the rich from salvation was, it seemed, to 
exclude all; for if the most blessed among men can only be 
saved with difficulty, what will become of the rest ? Such 

1 Quoted by Origen, in Matt. xix. 19. 
2 Ver. 24. l:t. B. L. 4 Mnn. omit <r<p1").v..-o, '1-'"•f'""'·-B· L., """"•pwo,:-a., 

instead of u.-,;,,.w.-.. .-a,.-Ver. 25. S. 7 Mnn., ,.,,.,,_,").,. instead of ,,,.,,.,,,;..,.
N. B. D . .-ftµ,a.<ro:, L. R. ,,.,,,.,,,,,.,,..,.,, instead of "P"f'"").10,;.-l:t. B. D. L. 
S Mnn., /?,,")..,~: instead of pa.,p,"ti,,.-A. D. M. P. 20 Mnn. Syr'""· Jtplerique, Vg., 
;,.;,. du, instead of .,,,.,;.,,,,. 
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appears to be the connection between vers. 25 and 26. De 
Wette joins them in a somewhat different way: "As every 
one more or less seeks riches, none therefore can be saved." 
This connection is less natural-Jesus, according to Matthew 
and Mark, at this point turns on His disciples a look full of 
earnestness (eµ,f:J'Ji.bfrm; auTo'i.~, looking upon them) : "It is but 
too true; but there is a sphere in which the impossible jg 

possible, that of the divine operation (7rapa T<p e€rp, witk 
God)." Thus Jesus in the twinkling of an eye lifts the 
mind of His hearers from human works, of which alone the 
young man was thinking, to that divine work of radical 
regeneration which proceeds from the One only good, and of 
which Jesus is alone the instrument. Comp. a similar and 
equally rapid gradation of ideas, John iii. 2, 5.-Which 
would have been better for this young man-to leave his 
goods to become the companion in labour of the St. Peters 
and St. Johns, or to keep those possessions so soon to be laid 
waste by the Roman legions ? 

3d. Vers. 28-30.1 The Conversation regarding the Disciples. 
-There had been a day in the life of the disciples when a 
similar alternative had been put before them ; they had re
solved it in a different way. What was to accrue to them 
from the course which they had taken ? Peter asks the 
question innocently, in the name of all. The form of his 
inquiry in Matthew, What shall we kav.e tkerej<YJ·e? contains, 
more expressly than that of Luke and Mark, the idea of an 
expected recompense. In Matthew, the Lord enters at once 
into Peter's thought, and makes a special promise to the 
Twelve, one of the grandest which He addressed to them. 
Then, in the parable of the labourers, He warns them against 
indulging pride, on the ground that they have been the fust 
to follow Him. It is difficult fully to harmonize this parable 
with the special promise which precedes it, without holding 
that the promise was conditional, and was not to be fulfilled, 
except in so far as they did not abandon themselves to the 
spirit of pride combated in the parable, which savours of 
refinement. As, therefore, Luke places this same promise in 

1 Ver. 28. N• B. D. L. some Mnn. lt,P'eriq••, «rpu .. ,r ,3,., instead of .,,.,,.,.,.,. 
,..,.,.,,. , .. u.-Ver. 30. 1-t. B. L. 3 Mnn., ,, ••x• instead of•• ,11.-B. D. :M. 
10 Mnn., Aa/lt1 fnstead of ,,,...,._,.13.,. 
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a wholly different setting, xxii. 2 8-3 0, a context with which 
it perfectly agrees, it is probable that Matthew placed it here 
through an association of ideas which admits of easy explana
tion. According to Luke and Mark, the promise by which 
Jesus answered Peter is such as to apply to all believers ; 
and it behoved to be so, if Jesus did not wish to favour the 
feeling of self-exaltation which breathed in the question of 
the apostle. There is even in the form, There is no man 
that ... (Mark and Luke), the express intention to give to 
this promise the widest possible application.-All the relations 
of natural life find their analogies in the bonds formed by 
colllmunity of faith. Hence there arises for the believer a 
compensation for the painful rupture of fleshly ties, which 
Jesus knew so well _by experience (viii 19-21 ; comp. with 
viii. 1-3) ; and every true believer can, like Him, speak of 
fathers and mothers, brethren and children, who form his new 
spiritual family. Luke and Mark speak, besides, of houses; 
Matthew, of lands. The communion of Christian love in 
reality procures for each believer the enjoyment of every 
sort of good belonging to his brethren ; yet, to prevent His 
disciples from supposing that it is an earthly paradise to 
which He is inviting them, He adds in Mark, with persecu
tions. Matthew and Luke had assuredly no dogmatic reason 
for omitting this important correction, if they had known it. 
-Luke likewise omits here the maxim, "Many that are first 
shall be last, etc .... ," with which tliis piece closes in Mark, 
and which in Matthew introduces the parable of the labourers. 

The common source of the three Syn. cannot be the proto-Mark, 
as Boltzmann will have it, unless we hold it to be at their own 
hand that Luke ascribes to this rich man the title, ruler of the 
S_1/nagogue, and that Matthew calls him a young man. As to Luke's 
Ebionite tendency, criticism is bound to acknowledge, with this 
piece before it, that if salvation by voluntary poverty is really 
taught in our Gospel, it is not less decidedly so by the other two 
Syn. ; that it is a heresy, consequently, not of Luke, but of Jesus, 
-or rather, a sound exegesis can find no such thing in the doctrines 
which our three evangelists agree in putting in the Master's mouth. 

6. The Third Announcement of the Passion: xviii. 31-34. 
-Vers. 31-34. Twice already Jesus had announced to His 
disciples His approaching sufferings (ix. 18 et seq., 43 et seq.); 
yet, as proved by the request of the two sons of Zebedee (Matt. 
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xx. 20; Mal'k x. 35), their hopes constantly turned. towards 
an earthly kingdom. In renewing the announcement of His 
Passion, Jesus labours to abate the offence which this event 
will occasion, and even to convert it into a support for their 
faith, when at a later date they shall compare this catastrophe 
with the sayings Ly whicb He prepared them for it (John 
xiii. 19). Mark prefaces this third announcement by a 
1·emarkable introduction (x. 32). Jesus walks before them 
on the road ; they follow, astonished and alarmed. This 
picture reminds us of the expression, He set Hw face stedf astly 
(Luke ix. 51), as well as of the sayings of the disciples and 
of Thomas (John xi. 8, 16). What substantial harmony 
under this diversity of form ! In general, Luke does not 
quote prophecies; he does so here once for all, and, as it were, 
in the mass. The dative Trj, vicp may be made dependent on 
'YE"'fpaµ,µlva, "written for the Son of man," as the sketch of 
His course ; or Te/\.e<T01CT€Tat, " shall be accomplished in 
t·espeet to the Son of man," in His person. The first con
struction is simpler. The form of the fut. passive used by 
Luke denotes passive abandonment to suffering more forcibly 
than the active futures used by Matthew and Mark. · The 
kind of death is not indicated in Luke and Mark so positively 
as in Matthew (<TTavpw<Tat); ne·vertheless the details in this 
third announcement are more precise and more dramatic than 
in the preceding. See at ix. 45. On ver. 34 Riggenbach 
justly observes: "Toward everything which is contrary to 
natural desire, there is produced in the heart a blindness 
which nothing but a miracle can heal." 

As ver. 34 has no parallel in the other two Syn., Holtzmann 
thinks that Luke make:;, this reflection a substitute for the account 
of the request preferred by Zebedee's sons, which is found here in, 
the narratives of Matthew and Mark. But does not a perfectly 
similar reflection occur in ,the sequel of the second· announcement 
of the Passion (ix. 45), where no such intention is admissible 1 It 
is difficult for those who regard Luke's Gospel as systematically 
hostile to the Twelve, to explain the omission of a fact so unfavour
able to two of the leading apostles. Volkmar (Die Evangel. p. 501) 
has found the solution: Luke wishes to avoid offending the Judeo
Christian party, which he desires to gain over to Paulinism ! So, 
artful in what he says, more artful in his silence,-such is Luke in 
the estimate of this school of criticism ! 

7. The Healing of Bartimeus: xviii. 35-43.-Jolm's very 
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exact narrative serves to complete the synoptical account. 
The sojourn of Jesus in Per.-.ea was interrupted by the call 
which led Jesus to Bethany to the help of Lazarus (John xi.). 
Thence He proceeds to Ephraim, on the Samaritan side, 
where He remained in retirement with His disciples (John xi. 
5 4). It was doubtless at this time that the third announce
ment of His Passion took place. On the approach of the 
feast of Passover, He went down the valley of the Jordan, 
rejoining at Jericho the Galilean caravans which arrived by 
way of Per.-.ea. He had resolved this time to enter Jerusalem 
with the greatest publicity, and to present Himself to the 
people and to the Sanhedrim in the character of a king. It 
was His honr, the hour of His manifestation, expected long 
ago by Mary (John ii. 4), and which His brethren (John vii. 
6-8) had thought to precipitate. 

Vers. 35-43.1 Luke speaks of a blind man sitting by the 
wayside, whom Jesus cured as He came nigh, to Jericho; 
Mark gives this man's name, Bartimeus; according to his 
account, it was as Jesus went oiit of Jericho that He healed 
him; finally, Matthew speaks of two blind men, who were 
healed as Jesus departed from the city. The three accounts 
harmonize, as in so many cases, only in the words of the 
dialogue ; the tenor of the sufferer's prayer and of the reply of 
Jesus is almost identical in the three (ver. 38 and parallel). 
Of those three narratives, that of Mark is undoubtedly the 
most exact and picturesque ; and in the case of a real differ
ence, it is to this evangelist that we must give the preference. 
It has been observed, however (Andre.-.e Beweis des Glanbens, 
July and August 1870), that Josephus and Eusebius distin
guished between the old and the new Jericho, and that the 
two blind men might have been found, the one as they went 
out of the one city, the other at the entrance of the other. Or, 
indeed, it is not impossible that two cures took place on that 
day, the one on the occasion of their entrance into the cit.y, 
the other on their leaving it, which Matthew has combin<!d ; 
Luke applying to the one, following a tradition slightly altered, 
the special details which had characterized the other. This 

1 Ver. 35. N. B. :p. L., ,,..,.,.,.,.,, instead of '>f'f• .. ,.;..,.,,,,,-Ver. 38. A, .E. K. rr. 
10 Mnn. omit I,i.-,v.-Ver. 39. B. D. L. P. X. some Mnn., .-,?,'n.-• i11ste,1J of 
,,,.,,..,.,, -Ver. 41. lie. D. D. J,. X. omit ;_,yo·,· be'.ore .,.,, 
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double modification might have been the more easily introduced 
into the oral narrative, if Jesus, coming from Ephraim to 
Jericho, entered the city, as is very probable, by the same road 
and by the same gat~ by which He left it to go to Jerusalem. 
If there were two blind men, they might then have been 
healed almost on the same spot.-The name Bartimeus (son oJ 
Timeus), which Mark has preserved, comes either from the 
Greek name TlµaZo,;, the honourable, or from the Aramaic, 
,oame, samia, blind ; blind, son of the blind (Hitzig, Keim). 
lfark adds : the blind man. The. term suggests the name by 
which he was known in the place. 

The address, son of David, is a form of undisguised Messianic 
worship. This utterance would suffice to show the state of 
men's minds at that time. The rebuke addressed to him by 
4-he members of the company (ver. 3 9) has no bearing what
ever on the use of this title. It seems to them much rather 
that there is presumption on the part of a beggar in thus 
stopping the progress of so exalted a personage.-The reading 
of the T. R., rnr,nr17a-'[}, is probably taken from the parallels. 
We must read, with the Alex.: a-vy~a-v (a term more rarely 
used).-N othing could be more natural· than the sudden 
change which is effected in the conduct 0£ the multitude, as 
soon as they observe the favourable disposition of Jesus; they 
form so many inimitable characteristics preserved by Mark 
only. With a majesty truly royal, Jesus seems to open up, to 
the beggar the treasures of divine power: " What wilt thou 
that I shall do unto thee 1 " and to give him, if we may so 
speak, cai·te blanche ( ver. 41 ). 

In replying to the blind man's prayer, ve:r, 42, He says, tliy 
faith, not, my power, to impress on him the value of that 
disposition, in view of the still more important spiritual 
miracle which remains to be wrought in him, and, hath saved 
thee, not, hath made thee whole ; although his life was in no 
danger, to show him that in this cure there lies the beginning 
of his salvation, if he will keep up the bond of faith between 
him and the Saviour's person. Jesus allows Bartimeus to give 
full scope to his gratitude, and the crowd to express aloud 
their admiration and joy. The time for cautious measures is 
past. Those feelings to which the multitude give themselves 
up are the breath preceding that anticipation of Pentecost 
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which is called Palm Day. L1ofareiv relates to the power, 
alve'iv to the goodness of God (ii. 20). 

The undeniable superiority of Mark's narrative obliges Bleck to 
give up here, at least in part, his untenable position of regarding 
Mark as the compiler of the two others. He acknowledges, that 
even while using the narrative of the other two, he must have had 
in this case a separate and independent source. So far well; but 
is it possible that this source absolutely contained nothing more 
than this one narrative 1 

Holtzmann, on the other hand, who regards the proto-Mark as 
the origin of the three Syn., finds it no less impossible to explain 
how Matthew and Luke could so completely alter the historical side 
of the account (the one : two blind men instead of one; the other : 
the healing bejore entering Jericho rather than after, etc.), and to 
spoil at will its dramatic beauty, so well reproduced by Mark. 
And what signifies the explanation given by Holtzmann of Luke's 
transposition of the miracle, and which is borrowed from Bleek; 
that Luke has been led by the succeeding history of Zaccheus to 
place the healing befm-e the entrance into Jericho l 

V olkmar, who derives Luke from Mark, and Matthew from the 
two combined, alleges that Mark intended the blind man to be the 
type of the Gentiles who seek the Saviour (hence the name Ba'rti
meus; Timeus comes, according to him, from Thima, the undean); 
and the company who followed Him, and who wish to impose silence 
on the man, to be types of the Judeo-Christians, who denied to the 
Gentiles access to the Messiah of Israel. · If Luke omits the most 
picturesque details, it is because of his prosaic character. If he omits 
the name Bartimeus, it is because he is offended at finding the 
Gentiles designated as impure beings. If he places the miracle 
befm-e entering Jericho, it is because he distinguishes the healing of 
the man from that of his paganism, which shall be placed after, and 
that in the salvation granted to Zaccheus.1 Zaccheus, the pure, is 
the counterpart of Timeus, the unclean (Die Evangel. pp. 502-505). 
Of its kind this is the climax ! Such is the game of hide and seek 
which the evangelists played with the Churches on the theme of the 
person of Jesus! After this we need give no other proofs ot this 
author's sagacity. 

8. Jesus at the House qf Zaccheus: xix. 1-10.-Vers. 
1-10.2 In Matthew and Mark, the account of Jesus' entry into 

1 It might be thought that we are jesting. Here are the words: "The blind 
mendicant of Mark is cleft by Luke into two halves: (a) The blind man as such, 
whom he places before the entrance of Jericho; (b) the pagan element in the 
blind man, which is placed after leaving Jericho (in Zaccheus). '' 

2 Ver. 2. D. G. 7 Mnn. Syr. Jtpledq••, Vg. omit"'"A•"l""°•·-~-L. Syr•ur. omit 
,,,,,.,. betweeri "'"' and .,,.-B. K. II. some Mnn. Jtaliq. Vg. omit .,,,-Ver. 4. 
The Mss. are divided between ..-P'"P"f'''" (T. R. and Alex.) and ..-p,IT'lif"-1-'•" (Byz. 
·311d 25 Mnu.).-~ B. L. add ur .-, before ,p..-,,,fo. --Instead of d,' u:e,,ns, which 
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,T erusalem immediately follows that of the healing of Barti
meus. There is a blank left · by them, for Jesus stayed at 
Rethany, and there passed at least one night (John xii. 1 et 
seq.). This blank, according to Luke, is still more considerable. 
For before arriving at Bethany, Jesus stopped at Jericho, and 
there passed the night (ver. 5). Luke's source is original, 
and independent of the other two Syn. It was .Aramaic, as 
is proved by the heaping up of Kat, the paratactic form, as 
well as the expression ov6µ,an KCU\.ouµ,evo<;, vers. 1, 2. Comp. 
i. 61.-The name Zacckeiis, from 1:ir, to be pure, proves the 
Jewish origin of the man.-There must have been at Jericho 
one of the principal custom-houses, both on account of the 
exportation of the balm which grew in that oasis, and which 
was sold in all countries of the world, and on account r}f the 
considerable traffic which took place on this road, by which lay 
the route from Penea to J udrea and Egypt. Zaccheus was at 
the head of the office. The person of Jesus attracted his 
peculiar interest, no doubt because he had heard tell of the 
benevolence shown by this Prophet to people of .his class. 
Most certainly TL<; J,nt (ver. 3) does not signify: which of the 
members of tke company He was (Bleek), but: what was His 
appearance. After having accompanied the crowd for a little, 
without gaining his end, he outruns it. 

The sycamore is a tree with low horizontal branches, and 
consequently of easy assent. 'EKelVfJ<;, for: oi e,ce{v'T}<; ooov (ver. 
19). Was the attention of Jesus called to his presence in the 
tree by the looks which the people directed toward him ? Did 
He, at the same time, hear His name pronounced in the crowd ? 
In this case, it is unnecessary to regard the address of Jesus 
as the effect of supernatural knowledge. There is something 
of pleasantness, and even of sprightliness, in the form : " Make 
haste and come down; for to-day I must abide at thy house." 
The word must indicates that Jesus has recognised in him, on 
account of this eager desire which he has to see him, the host 
whom His Father has chosen for Him at Jericho. Here there 
is a lost sheep to be found. It is the same unwearied convic
tion of His mission as in meeting with the Samaritan woman. 

T. R. reads with A. and 21\Inn. only, all the others, ,,..,.,rr,-Ver. 5. N. B. L. 
omit the words.,?.,,. • .,., .,.,,,-Ver. 8. G. K. M. rr. sevel'al Mnn., ""f"' instead 
of lnr<••·-Ver. 9. N* L. R. omit., .. ., nftor ABF"P.• 
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What absolute consecration to the divine work ! And what 
sovereign independence of human opinion ! In the multitude, 
which is yet swayed by pharisaic prejudices, there is general 
discontent. There is nothing to show that the disciples- are 
also included under the words: "They all murmured." The 
expression ,,.,ra0e~ Se, " but Zaccheus standing" (before the 
Lord, ver. 8), immediately connects the following words of the 
publican with those popular murmurs. $Ta0e{<; denotes a 
firm and dignified attitude, such as suits a man whose honour 
is attacked. "He whom Thou hast thought good to choose as 
Thy host, is not, as is alleged, a being unworthy of Thy choice." 
Did Zaccheus pronounce the words of ver. 8 at the time when 
Jesus had just come under his roof? This is what we should 
be led to suppose at the first glance by the words : but he 
stood; nevertheless, this movement on the part of Zaccheus 
would appear a little hasty, and the answer of Jesus : Sal vat-ion 
is come (ver. 9), proves that He had already sojourned for a 
time with His host. Was it, then, at the moment when Jesus 
was resuming His journey (Schleiermacher, Olshausen)? 
Vers. 11 and 2 8 may support this supposition. But the 
word to-day (ver. 9), which recalls the to-day of ver. 5, places 
this dialogue on the very day of His arrival. The most suitable 
time appears to be that of the evening meal, while Jesus 
converses peacefully with His host and the numerous guests. 
Unless the terms of vers. 11 and 28 are immoderately pressed, 
they are not opposed to this view. 

Most modern interpreters take the words of Zaccheus as a 
vow inspired by his gratitude for the grace which he has just 
experienced. 'Ioov, belwld, is taken to indicate a sudden 
resolution : " Take note of this resolution : From this moment 
I give ... , and I pledge myself to restore ... " But if the 
pres. I give may certainly apply to a gift which Zaccheus 
makes at the instant once for all, the pres. I restore fourfold 
seems rather to designate a rule of conduct already admitted 
and long practised by him. It is unnatural to apply it to a 
measure which would relate only to some special cases of 
injustice to be repaired in the future. 'Ioov, behold, is in 
keeping with the unexpected revelation, so far as the public are 
concerned, in this mle of Zaccheus, till then unknown by all, 
and which he now reveals, only to show the injustice of those 
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murmurR with which the course of Jesus is met. "Thou hast 
not brought contempt on Thyself by accepting me as Thy host, 
publjcan though I am ; and it is no ill-gotten gain with which 
I entertain Thee." In this sense, the um0el,; oe, but he stood, 
is fully intelligible. By the half of his goods, Zaccheus, of 
course, understands the half of his yearly income. In the 
case of a wrong done to a neighbour, the law exacted, when 
restitution was voluntary, a fifth over and above the sum 
taken away (Num. v. 6, 7). Zaccbeus went vastly further. 
Perhaps the restitution which he imposed on himself was that 
forcibly exacted from the detected thief. In a profession like 
his, it was easy to commit involuntary injustices. Besides, 
Zaccheus had under his authority many employes fo1 whom 
he could not answer. 

Jesus accepts this apology of Zaccheus, which indeed has 
its worth in reply to the murmurs of the crowd ; and without 
allowing the least meritorious value to those restitutions and 
those extraordinary almsgivings, He declares -that Zaccheus is 
the object of divine grace as much as those can be who accuse 
him. His entrance into his house has brought salvation 
thither. Notwithstanding the words, "Jesus said unto him ... ," 
the words following are addressed not to Zaccheus, but to the 
entire assembly. The ,rpo<; avTov, unto him, therefore signifies : 
with His eyes turned u,pon him as the subject of His answer; 
comp. vii 44. Jesus is the living salvation. Received as 
He was into the house, He brought into it by His very pre
sence this heavenly blessing. Ka0on, agreeably to the fact that 
(for so much as), indicates the reason why Jesus can assert 
that Zaccheus is saved this day. But is this reason the fact 
that Zaccheus is a descendant of A.qrabam accordittg to the 
flesh, and has preserved this characteristic as much as any 
other Jew, notwithstanding his Rabbinical excommunication 1 
No; Jesus could not make the possibility of salvation depen
dent on the naked characteristic of being a member of the 
Israelitish nation. This idea would be in contradiction to His 
.whole teaching, and to the very saying which concludes this 
verse. The term, son of .Abraham, must therefore be taken in 
its spiritual sense : "Zaccheus is restored to this character 
which he had lost by his excommunication. He possesses it 
in a still higher sense than that in which he had lost it."-
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Ver. LO. Lost, so far as a son of .Abral1am. according to the 
flesh; but found (he, the same one, 1i:al aura;;), as a son of 
.Abraham according to the spirit. Thus the maxim of ver. 10 
readily connects itself with ver. 9. 

According to Hilgenfeld (p. 206), this piece is not in the least 
Pauline ; it belongs to the ancient Ebionite source. According to 
Holtzmann, on the contrary (p. 234), it is entirely Luke's. It may 
be seen how critics agree with one another on questions of this sort ! 
As concerns ourselves, we have established an Aramaic source. On 
the other hand, we. are at one with Holtzmann in acknowledging the 
traces of Luke's style (Ka06n, ver. 9 ; -qAiKfo, ver. 3; lK£lvYJ<;, ver. 4 ; 
8iayoyyt(nv, ver. 7). Hence we conclude that Luke himself trans
lated into Greek this account, which is taken from an Aramaic 
document. 

9. The Parable of the Pounds: xix. 11-27. -Ver. 11. 
The Introduction.-We have already observed in the multi
tudes (xiv. 25, xviii. 39, xix. 1-3), and even in the disciples 
(xviii. 31; comp. with Matt. xx. 20 et seq.), the traces of 
an excited state. Ver. 11 shows that it went on increasing 
as they approached Jerusalem. The profound calmness and 
self-possession ot Jesus contrasts with the agitation which is 
produced around Him.-The words a1i:ov6vrrov almJv, "as they 
heard these things," and 7rpou0ek Et'TTE, " He added, and spake," 
establish a close relation between the parable of the pounds 
and the preceding conversation. But we need not conclude 
therefrom that this parable was uttered as a continnation ot the 
conversation. It may, indeed, have been so merely in respect 
of time (ver. 28). The relation indicated by the introduction 
is purely moral : the so strikiiig contrast between the conduct 
of Jesus toward Zaccheus, and the generally received ideas, was 
such that every one felt that a decisive crisis was near. The 
new was on the eve of appearing; and this imminent revolu
tion naturally presented itself to the imagination of all in 
the form in which it had always been described to them. 
The word 7rapa'XP'1}µ,a, immediately, stands first in the proposi
tion, because it expresses the thought against which the 
parable following is directed. The verb avacpa{vEcr0a1, to 
appear, answers well to the great spectacle for which they were 
looking.-That Luke himself deduced this introduction from 
the contents of the parable, as W eizsacker supposes, is not 
impossible. But up to this point we have too often recog-
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nised the historical value of those short introductions, not to 
admit that Luke's source, from which he took the parable, 
contained some indication of the circumstances which had 
called it forth. 

Vers. 12-14.1 The Probation.-A man of noble birth goes 
to ask from the sovereign of the country which he inhabits 
the government of his province. Before undertaking this 
journey, which must be a long one,-for the sovereign dwells 
in a distant country,-this man, concerned about the future 
administration of the state after his return, puts to the proof 
the servants who have till now formed his own household, and 
whom he proposes afterwards to make his officers. For that 
purpose, he confides to each of them a sum . of money, to be 
turned to account in his absence. Hereby he will be able to 
estimate their fidelity and capability, and to assign them in 
the new state of things a place proportioned to the qualities 
of which they shall have given proof. Meanwhile the future 
subjects protest before the sovereign against. the elevation 
of their fellow-citizen. Some features in this picture seem 
borrowed from the political situation of the Holy Land 
Josephus relates that on the death of Herod the Great, Arche
laus, his son, whom he had appointed his heir, repaired to 
Rome to request that Augustus would invest him in his 
father's dominions, but that the Jews, wearied of this dynasty 
of adventurers, begged the emperor rather to convert their 
country into a Roman province. This case might the more 
readily occur to the mind of Jesus, as at that very Jericho 
where He was speaking there stood the magnificent palace 
which this Archelaus had built.-The word Elryelf1J,;, of noble 
birth, evidently refers to the superhuman nature of Jesus.
Ma,cpav is an adverb, as at xv. 13. This far distance is the 
emblem of the long interval which, in the view of Jesus, was 
to separate His departure from His return. 

The expression, to receive a kingdom, includes the installa
tion of Jesus in His heavenly power, as well as the prepara
tion of His Messianic kingdom here below by the sendi!:ig 
of the Holy Spirit and His work in the Church.-A mina. 
among the Hebrews, was worth about £6 sterling.2 It is 

1 Ver. 13. 8 }Ijj. 20 l\Inn. Or. read " ., instead of ,.,,, 
1 Keil, Handb. dei· Bibl . .A1·chiiolo9ie, vol. ii. p. 144. 
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not, as in Matt. xxv. 14, all his goods which the master dis
tributes; the sum, too, is much less considerable ; the talents 
of which Matthew speaks are each worth about £400. The 
idea is therefore different. In Luke, the money entrusted is 
simply a rrieans of testing. In Matthew, the matter in ques
tion is the administration of the owner's fortune. The sums 
entrusted, being in Luke the same for all the servants, repre
sent not gifts (xap{ap,a-ra), which are very various, but the grace 
of salvation common to all believers (pardon and the Holy 
Spirit). The position of every believer in the future kingdom 
depends on the use which he makes of that grace here below.· 
It- is surprising to hear Jesus call this salvation an i:'Aaxia-rov, 
a very little (ver. 1 7). What an idea of future glory is given 
to us by this saying! The Alex. reading lv <}, ver. 13, 
assumes that lpxoµa, has the meaning of travelling; while 
with ero~ it would signify to ar,·ive. The first reading implies 
that the time during which the absence of Jesus lasts is a 
constant 1·eturning, which is perfectly in keeping with the 
biblical view. " I say unto you, that J1·om this time ye shall 
see the Son of man sitting on the throne ... , and coming in 
the clouds of heaven," Matt. xxvi. 6 4. The ascension is the 
first step in His return here below. Ver. 14 describes the 
resistance of the Jews to the Messianic sovereignty of Jesus, 
and that during all the time which separates His first from 
His second coming. 

Vers. 15-19.1 Thefaithful Servants.-From ver. 15 onwards 
Jesus depicts what will happen at the Parousia. Every ser
vant will share in the power of his master, now become king, 
in a degree proportioned to his activity during the time of his 
probation (the reign of grace). While the means of action 
had been the same, the results differ; the amount of power 
committed to each will therefore also differ in the same pro
portion. It is entirely otherwise in Matthew. The sums 
committed were different; the results are equal ,in so far as 
they are proportioned to the sums received ; there is there
fore here equality of faithfulness and equal testimony of satis
faction. Everything in Matthew's representation turns on the 

1 Ver. 15. I:(. B. D. L. some Mnn. Or., ),'/;.,,.., instead of,;;,.,..,,-!:(. B. D. L. 
!lyr"u•. Or.,..,., ;,.,,.P"'Yl-'"..,.,u.-«>.-,instead of ,,.,r ,,., 'l;,.,,.,,.'Yl-'""""'"'..,.,.-Ver. 17. B. D, 

Mnn Or., ••')'• instead of ,u. 
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personal relation of the servants to their master, whose fortune 
(ver. 14, his goods) they are commissioned to administer and 
increase, and who rejoices equally in the active fidelity of all; 
while in Luke the one point in question is to settle the posi
tion of the servants in the economy of glory which is opening, 
and consequently to determine the proportion of faithfulness 
displayed during the time of labour and probation which has 
just closed.-The ten, the five cities (vers. 1 7 and 19), repre
sent moral beings in a lower state of development, but whom 
the glorified faithful are commissioned to raise to their divine 
destination. 

Vers. 20-27.1 Of the other seven servants there is no men
tion ; they fall either into the category of the preceding, or 
into that of the following. The ground on which the latter 
explains his inactivity is not a mere pretext. His language 
is too plain-spoken not to be sincere. He is a believer who 
has not found the state of grace offered by Jesus so brilliant 
as he hoped,-a legal Christian, who has not tasted grace, and 
knows nothing of the gospel but its severe morality. It seems 
to him that the Lord gives very little to exact so much. With 
such a feeling, the least possible only will be done. God 
should be satisfied with us if we abstain from doing ill, from 
squandering our talent. Such would have been the language 
of a Judas dissatisfied with the poverty of Christ's spiritual 
kingdom. In Matthew, the unfaithful servant is offended not 
at the insufficiency of the master's gifts _in general, but at the 
inferiority of those given to himself, in comparison with those 
of \his associates. This is a Judas embittered at the sight of 
the higher position assigned to Peter or John. 

The master's answer (ver. 22) is an argumentum ad lwmi
nem: The more thou knowest that I am austere, the more 
shouldest thou have endeavoured to satisfy me ! The Chris. 
tian who lacks the sweet experience of grace ought to be the 
most anxious of labourers. The fear of doing ill is no reason 
for doing nothing, especially when there are means of action, 

1 Ver. 20. N•. B. D. L. R. 2 Mnn., • ,.,.,po, instea-d of ,.,.,p,,.-Ver. 22. 9 Mjj. 
· emit}, after ,.,,.,u.-Ver. 23. All the Mij. except K. omit <r'I• before .-par,?;«,. 

-Ver. 26. N. B. L. 7 Mnn. omit r«p after ,.,,,.,,-N. B. L. 7 Mnn. omit .,,r' 
.,,.,..,, after apdo.-,.,..,,,.-Ver. 27. The Mss. are divided between ,.,.,,.,,, (T. R., 
Byz.) and .,.,,,~•us (Alex.).- N. B. F. L. R. some Mnu. Syr. add au:-ou1 afteJ' 
ll«T&.-f«;«TJ. 
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the use of which covers bur entire responsibility. What does 
Jesus mean by the banke1· ? C'luld it be those Christian 
associations to which every believer may entrust the resources 
which he cannot use himself? It seems to us that Jesus by 
this image would rather represent the divine omnipotence of 
which we may avail ourselves by prayer, without thereby 
exposing the cause of Christ to any risk Of him who has 
not worked the Lord will ask, Hast thou at least prayed ?
The dispensation of glory changes in the ease of such a ser
vant into an eternity of loss and shame. The holy works 
which he might have wrought here below, along with the 
powers by which he might have accomplished them, are ·com
mitted to the servant who has shown himself the most active. 
This or that pagan population, for example, which might have 
been evangelized by the young Christian who remained on thE
earth the slave of selfish ease, shall be connnitted in the 
future dispensation to the devoted missionary who has used 
his powers here below in the service of Jesus.-· -.At ver. 26, 
the same form of address as at xii. 41, 42. The Lord con
tinues as if no observation had been interposed, replying all 
the while, nevertheless, to the objection which has been 
started There is a law, in virtue of which every grace 
actively appropriated increases our receptivity for higher 
graces, while all grace rejected diminishes our aptitude for 
rece1vmg new graces. From this law of moral life it follows, 
that gradually all graces must be concentrated in faithful· 
workers, and be withdrawn .from negligent servants. Chap. 
viii. 18, Jesus said, That which he seemeth to have; here he 
says, That he hath. The two expressions are true. We have 
a grace which is bestowed on us ; but if we do not assimilate 
it actively, :we do not really possess it; we imagine we have it. 

Ver. 27 (comp. ver. 14) represents the Messiah's reckoning 
with the Jewish people, as vers. 15-26 represent His reckon
ing with the Church. ll1'.~v, only: " After judging the ser
vants, there remains only one thing." This punishment of 
the Jews· includes. along with the destruction of Jerusalem, 
the state of rejection in which they are plunged till the Lord's 
return. 

The ruling idea of this para'Me in Luke is therefore that of 
a time of probation between the departure and the return of 



224 THE GOSPEL OF LUKE. 

the Lord, necessary to prepaie the sentence which shall fix the· 
position of every one in the state of things following the 
Parousia. Hence follows the impossibility of that immediate 
appearing of the kingdom of God which filled the minds of 
the crowd now accompanying Jesus to Jerusalem. Luke's 
parable thus forms, as Holtzmann acknowledges, a complete 
whole; and whatever the same learned critic may say, it must 
be confessed that the introduction, ver. 11, indicates its true 
bearing,-a fact confirming the idea that this introduction be
longed to Luke's sources, and proceeded from accurate tradition. 

The relation between this parable and that of the talents in 
Matthew is difficult to determine; Strauss has alleged that Luke's 
was a combination of that of the husbandmen (Luke xx.) and that 
of the talents (Matt. xxv.). But the internal harmony of Luke's 
description, which Holtzmann acknowledges, does not admit of this 
supposition. Meyer regards it as a re-handling of the parable of the 
talents in Matthew, The action is undoubtedly similar, but, as we 
have seen, the thought is r~dically different. The aim of Matthew'a 
parable seems to be to encourage those who have received less, by 
promising them the same approbation from the Master if they are 
equally faithful, and by putting them on their guard against the 
temptation of making their inferiority a motive to spiritual indiffer
ence, and a pretext for idleness. We have seen that the idea of the 
parable in Luke is quite different. It must therefore be admitted 
that there were two parables uttered, but that their images were 
borrowed from very similar :fields of life. The analogy between the 
two descriptions may perhaps have caused the importation of some 
details from the one into the other (e.g. the dialogue between the 
master and the unfaithful servant). 

Here we have reached the end of that journey, the account 
of which begins ix. 5 I. Jesus first traversed the countries 
lying south from the old scene.of His activity, then the border 
regions of Samaria and Galilee, finally Perrea; He has thus 
come fo the gates of Jerusalem. From the moral point of 
view, His work also has reached a new stage. On the one 
hand, the enthusiasm of the people is at its height, and all 
believing Galilee, the nucleus of His future Church in Israel, 
accompanies Him to form His retinue when He shall make 
His kingly entry into His capital; on the other, He has com
pletely broken with the pharisaic party, and His separation 
from the nation as such, swayed by the pharisaic spirit, is 
consummated. He must die ; for to let Him live would, on 
the part of the Sanhedrim, be to abdicate. 
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We have not followed step by step Keim's criticism on this last 
part of the journey. It is the masterpiece of arbitrariness. What
ever does not square with the proportions of Jesus as settled before
hand by the learned critic, is eliminated for one reason or another. 
Those reasons are found without difficulty, when sought. After 
John, Luke is the most abused. For Matthew's two blind men he 
substitutes one, because he thinks right to reproduce the other in 
the form of the person of Zaccheus. Timeus (the impitre) becomes 
Zaccheus (the pure), the impure pure! Mark replaces the second by 
Timeus, the father (also blind) of Bartimeus l Keim here reaches 
the height of Volkmar.-The blindness is overcome by the power of 
enthusiasm which was reigning at the moment, and which, by 
exalting the force of the vital nervous fluid, reopens the closed eyes 
temporarily or lastingly ! Luke invents, in the despised person of 
Zaccheus, a counterpart to proud Jerusalem, which knows not the day 
of her 'Visitatim (xix. 42). It is true that this last expression of 
Jesus, as well as His tears over Jerusalem, with which it is con
nected, is invented, as much as the history of Zaccheu&. The two 
ccunterparts are imaginary ! . 

VOL. II. 



FIFTH PART. 

-
SOJOURN AT JERUSALEM. 

CHAP. XIX. 28-XXI. 38. 

THIS part includes three principal events: I. The entry of 
Jesus into Jerusalem (xix. 28-44). II. The exercise 

of His Messianic sovereignty in the temple (xix. 45-xxi. 4). 
III. The prophecy of the destruction of Jerusalem and of the 
Jewish people (xxi. 5-38).-The relation between these three 
events is easily understood. The first is the final appeal of 
Jesus to His people; with the second there is connected the 
decisive rejection of Israel ; the third is, as it were, the pro
nouncing of the sentence which falls on this refusal 

FIRST CYCLE.-CHAP. XIX. 28-44. 

The Entry of Jesus into Jerusalem. 

This narrative embraces : 1st. The preparations for the 
entry (vers. 28-36); 2d. The joy of the disciples and of the 
multitude on coming in sight of Jerusalem (vers. 37-40); 3d. 
The tears of Jesus at the same instant (vers. 41-44). 

1st. Vers. 2 8-3 6.1 The Preparations for the .Entry. -The 
connection indicated by the words, while thus speaking, He 
went, is rather moral than of time : " while speaking thus [ of 
the unbelief of Israel], He nevertheless continued His journey 

1 Ver. 29. Mareion omitted all the piece, vers. 29-46.-N. B. L. some Mnn. 
omit ,.., ... ., after f£"'dn.-.,,,.-Ver. 30. N. B. D. L. 3 Mnn. Or., .1.,,,.,, instead of 
•• ,.. .... -B. D. L. add,.,., before X"11.-.. ,.-,r.-Ver. 31. 6 Mij. 3 Mnn. 1ta11q. Or. 
omit ,.,,.,.., after ,,,,.,,, 
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(imperf. l1rope6ero) to Jerusalem." "Eµ,1rpoa-0ev signifies not 
in advance (el,; ro 7rpou0ev), Qut before [His disciples], at their 
head. Comp. Mark x. 3 2 : " They were in the way going iip 

to Jerusalem; and Jesus went before them, and they were amazed, 
and as they followed they were afraid." 

According to John, while the great body of the caravan 
pursued its way to Jerusalem, Jesus stopped at Bethany, 
where a feast was prepared for Him, and where He passed 
one or even two nights ; and it was after this stay that 
He solemnly entered the capital, where the rumour of His 
approach had already spread. These circumstances fully 
explain the scene of Palm Day, which in the synoptical 
account comes upon us somewhat abruptly. Bleek finds a 
certain obscurity in Luke's expression: " When He came nigh 
to Bethpkage and Bethany; " for it is not known how those 
two localities are related. In Mark (xi. 1) the same difficulty 
(Matt. xxi 1 does not speak of Bethany). Add to this that 
the 0. T. nowhere speaks of a village called Bethphage, and 
that tradition, which indicates the site of Bethany so certainly, 
says absolutely nothing about that of this hamlet. The 
Talmud alone mentions Bethphage, and in such a way as to 
show that this locality was very near Jerusalem, and was 
even joined to the city. Bethphage is without the walls, it 
is said ; and the bread which is prepared in it is sacred, like 
that which is made in the city (Bab. Pesachim, 63. 2; 
Menachoth, 7. 6, etc.). Lightfoot, Renan, Caspari 1 have con
cluded from these passages that Bethphage was not a hamlet, 
but a district, the precinct of the city extending eastward as 
far as the Mount of Olives, and even to Bethany. According 
to the Rabbins, Jerusalem was to the people what the camp 
had formerly been to Israel in the wilderness. And as at the 
great feasts the city could not contain all the pilgrims who 
came from a distance, and who should strictly have found an 
abode in the camp (the city), and there celebrated the feast, 
there was added, they say, to Jerusalem, to make it sufficient, 
all this district situated on the side of the Mount of Olives, 
and which bore the name of Bethpkage (place of figs). Bethany 
was the beginning of this district where the pilgrims encamped 
in a mass ; and perhaps its name came from Beth-Ohani, place 

1 OhrO'liol. geograpli. Einleitung in daa Lel;en Jesu, 1869, pp. 161 and 162. 
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of bonths (tlie merchants' tents set up in the sight of this 
multitude) (Caspari, p. 163). Nothing could in this case be 
more exact than the mode of expression used by Luke and 
Mark: when He cam,e to Bethphage (the sacred district) and to 
Bethany (the hamlet where this district began). - 'EMiwv 
might be taken as the gen. plural of e).a{a, olive trees ( e;\.airov). 
But in Josephus this word is the name of the mountain itself 
(e11.,aufw, olive wood); comp. also Acts i. 12. This is the most 
probable sense in our passage. At ver. 37 and xxii. 39, 
where Luke uses this word in the first sense, he indicates it 
by the art. n,jv, 

The sending of the hvo disciples proves the deliberate 
intention of Jesus to give a certain solemnity to this scene. 
Till then He had withdrawn from popular expressions of 
homage ; but once at least He wished to show Himself as 
King Messiah to His people (ver. 40). It was a last call 
addressed by Him to the population of Jerusalem (ver. 42). 
This course, besides, could no longer compromise His work. 
He knew that in any case death awaited Him in the capital. 
-John (xii. 14) says simply, Jesus found the young ass, 
without indicating in what way. But the words which follow, 
" The disciples remembered that they had done these things 
unto Him," ver. 16, allude to a doing on the part of the 
disciples which John himself has not mentioned. His account, 
therefore, far from contradicting that of the Syn., assumes it as 
true.-The remark, whe1·eon yet never man sat (ver. 30), is in 
keeping with the kingly and Messianic use which is about to 
be made of the animal. Comp. Dent. xxi. 3. Matthew not 
only mentions the colt, but also the ass. .Accompanied by 
its mother, the animal, though not broken in, would go the 
more quietly. What are we to think of the critics (Strauss, 
Volkmar) who allege that, according to l\fatthew's text, Jesus 
mounted the two animals at once! -The ease with which 
Jesus obtains the use of this beast, which does not belong to 
Him, is anotha. trait of the royal greatness which He thinks 
good to display on this occasion. - O{m,,<;, ver. 31 (Mark· and 
Matthew, ev0ero,;), "thus; and that will suffice." Luke and 
Mark do not cite the prophecy of Zechariah. It was not 
necessary that every one should understand the symbolical 
meaning of this scene, and contrast the peaceful beast with 
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the warlike steeds of earthly conquerors.-A new proof of the 
supernatural knowledge of Jesus, which must not be con
founded with omniscience; comp. xxii. 10, 31-34; John i. 
49, iv. 17, etc. According to Mark, who loves to describe 
details, the colt was tied to a door at a crossway (&µcpooo,;). 
It was no doubt the place where the little path leading to 
the house of the owners of the ass went off from the highway · 
or might it be the crossing of two roads, that which Jesus 
followed (going from east to west), and that which to the 
present day passes along the crest of the mountain (from 
north to south) ?-The term Kupw<;, Lord (ver. 34), shows the 
feeling of sovereignty with which Jesus acted. It is probable 
that He knew the owners. In substituting their garments 
for the cover which it would have been so easy to pro
cure, the disciples wished to pay homage to J esus,-a fact 
brought out by the pron. EavTwv (ver. 35). Comp. 2 Kings 
ix. 13. 

2d. Vers. 37-40.1 The Entry.-From the moment that 
Jesus seats Himself on the colt, He becouies the visible centre 
of the assemblage, and the scene takes a character more and 
more extraordinary. It is as if a breathing from above had 
all at once taken possession of this multitude. The sight of 
the city and temple which opens up at the moment con◄ 

tributes to this burst of joy and hope (ver. 37). The object 
of J'Y'Y[l;ovTo<;, coming nigh, is not '1T'po<; -rfi ,camf]anH ('1T'po<; 
-r17v would be necessary); it is rather Jerusalem, the true goal 
of the journey. llpo<; Tfj is a qualification of 17pgavTo: "at 
the descent, they began." From this elevated point, 3 0 0 feet 
above the terrace of the temple, which is itself raised about 
140 feet above the level of the valley of the Oedron, an 
extensive view was had of the city and the whole plain 
which it commands, especially of the temple, which rose 
opposite, immediately aboye the valley. All those hearts 
recall at this moment the miracles which have distinguished 
the career of this extraordinary man ; they are aware that at 
the point to which things have come His entry into Jerusalem 

1 Yer. 37. The Mss. are divided between ~P~"'""" and np~o:.-,.-B. D., .,-,.,,..,, 
instead of .,.,.u.,,.-Ver. 38. Instead of • 'PX"!'-''"' 13,..u,'Aw;, which T. R. reads, 
tf'' rr. • f,au1'A1u;, D. A. some Mnn. Jt•liq, • 'fX'l'-"'r,-Ver. 40. t{, B. L. omi• 
au.-o,;, -~. B. L., "P"t•••" instead of "'xpa';".,."" 
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cannot fail to issue in a decisive revolution, although they 
form an utterly false idea of that catastrophe. 

John informs us that among all those miracles there was 
one especially which excited the enthusiasm of the crowd ; 
that was the resurrection of Lazarus. Already on the previous 
evening very many pilgrims had come from Jerusalem to 
Bethany to see not only Jesus, but also Lazarus, who had 
been raised from the dead. This day the procession meets at 
every step with new troops arriving from the city ; and these 
successive meetings call forth ever and again new bursts of 
joy.-The acclamation, ver. 38, is taken in part from Ps. 
cxviii. 2 5. This hymn belonged to the great Hallel, which 
was chanted at the end of the Paschal Supper as well as at 
the feast of Tabernacles. The people were accustomed to 
apply the expression, He who cometh in the name of the Lord 
(in the Psalm, every faithful one who came to the feast), to 
the Messiah. Probably the word /3aai'>..e6i;, king, is authentic 
in Luke ; and its omission in some MSS. arises from the texts 
of the LXX. and ofJ,fatthew.-The expression, in the name of, 
is dependent not on blessed be, but on He who cometh: "the 
King who comes on the part of God as His representative." 
The peaee in heaven is that of the reconciliation which the 
Messiah comes to effect between God and the earth. Luke 
omits the word Hosanna, which his readers of Gentile origin 
would not have understood. 

The fact related vers. 3 9 and 40 belongs to Luke alone. 
Pharisees had mingled with the groups, to spy out what was 
passing. Aware that their authority is slipping from them 
(John xii. 19), they had recourse to Jesus Himself, begging 
Him to keep order in His crowd of followers. Tliey are 
disgusted at seeing that, not content with setting Himself up 
as a prophet, He dares publicly to accept Messianic homage. 
The saying, Rebuke thy disciples, was doubtless accompanied 
with an irritated and anxious look towards the citadel of 
Antonia, the residence of the Roman garrison. This look 
seemed to say: "Seest thou not ... ? Are not the Romans 
there ? Wilt thou destroy us ? " The answer of Jesus has a 
terrible majesty: " If I should silence all those mouths, you 
would hear the same acclamations proceeding from the 
ground r So impossible is it that an appearance like this 
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should not be, once at least, saluted on the earth as it deserves 
to be ! " -The terms used appear to have been proverbial 
(Hab. ii. 11 ). Some have referred the term, the stones, to the 
walls of the temple, and of the houses of Jerusalem, which, as 
they fell in ruins fo1·ty years after, rendered homage to the 
kingly glory of Jesus; but this meaning is far-fetched. The 
form of the Paulo-post future («€«paEovm,) is frequently used 
by the LXX., but, as here, without having the special signi
fication which is attached to it in classical Greek. The 
grammatical reduplication simply expresses the ,repetition of 
the cry of those inanimate objects : " It will be impossible to 
reduce those stones to silence, if once they shall begin to cry." 
The simple future in the Alex. is a correction. 

3d. Vers. 41-44.1 The Lamentations of Je8US.-Jesus has 
reached the edge of the plateau (ro~ ~rrurnv); the holy city 
lies before His view (lo6Jv T~v w6Xiv). What a day would it 
be for it, if the bandage fell from its eyes! But what has 
just passed between Him and the Pharisees present has 
awakened in His heart the conviction of the insurmountable 

• resistance which He is about to meet. Then Jesus, seized, 
and, as it were, wrung by the contrast between what is and 
what might be, breaks out into sobs. "E«Xavuev, not eM
,cpvuev; we have to do with lamentations, with sobbings, not 
with tears. The words even thou mark a contrast between 
the population of Jerusalem and that multitude of believers 
from Galilee and abroad which formed His retinue. Would 
the inhabitants of Jerusalem but associate themselves with 
this Messianic festival, their capital would be saved! From 
that very day would date the glory of Jerusalem, as well as 
that of its King.-The two words ,ca{rye and uov, omitted by 
the Alex., have great importance. " Ka{rye, at least in this day, 
thy last day." This one day which remains to it would suffice 
to secure its pardon for all the unbelief of the city, and even 
for all the blood of the prophets formerly shed within its 
walls ! Does not this word at least suppose previous resi-

1 Ver. 41. The Mss. are divided between ur' ,..,.," (T. R., Byz.) and ,,.., "'""'"' 
(Alex.).-Yer. 42. lot. B. L. Or., " ,,.,,.r " "'" .,,..,,,,. "'""""' '"'" du instead of u 
,.,,,.,,""'du.,,.,.,,, ""'" "'f.''P" doo """""•-l't• B. L. omit"'" after upn•~•.-Yer. 43. 
N. C. L., .,.,.p,µ/3"'-•udi> instead of .,.,p,{3,.;,,.,um.-Ver. 44. The Mss. are divided 
)Jetween ,,.., ,._,,., (T. R.) and ,ir, '-•"••· 
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deuces of Jesus at Jerusalem? ~ov, added to ~µepa (tliy 
day), alludes to the days, now past, of Capernaum, Bethsai:da, 
and Chorazin. Jesus does not knock indefinitely at the door 
of a heart or of a people.-In the words, the things which 
belong to thy peace, Jesus thinks at once of the individual 
salvation of the inhabitants and of the preservation of the 
entire city. By submitting to the sovereignty of Jesus, Israel 
would have been preserved from the spirit of carnal exaltation 
which led to its ruin.-The apodosis of, Ok if ... , is under
stood, as at xiii. 9.-By the 11v11 be, but now, Jesus reverts 
from this ideal salvation which He has been contem111ating to 
the sad reality. We must beware of taking, with some com
mentators, as the subject of e,cp-6/3'1/, a1·e kid, the whole of the 
following clause : " it is concealed from thine eyes that ... " 
The sentence thus read would drag intolerably. 

Instead of the days of deliverance and glory, the image of 
which has just passed before His mind, Jesus sees others 
approaching, which fill His soul with sadness (vers. 43 and 
44). Modern criticism agrees in asserting that this descrip
tion of the destruction of Jerusalem in Luke includes particu
lars so precise, that it could only have been given ab eventu. 
It therefore concludes confidently from this passage that ou:r 
Gospel was composed after .this catastrophe. But in this case 
we must refuse to allow Jesus any supernatural knowledge, 
and relegate to the domain of myth or imposture all the facts 
of evangelical history in which it is implied, e.g. the announce
ment of Peter's denial, so well attested by the four Gospels. 
Besides, if it cannot be denied that the destruction of J eru
salem was foreseen and announced by Jesus, as is implied in 
His foreseeing the siege, is it not evident that all the particu
lars of the following description must have presented them
selves spontaneously to His mind ? We know well how 
Jesus loves to individualize His idea by giving the most 
concrete details of its realization. Comp. chap. xvii.-· -Xapat 
a palisade of stakes filled in with branches and earth, and 
generally strengthened by a ditch, behind which the besiegers 
sheltered themselves. Such a rampart was really constructed 
by Titus. The Jews burned it in a sally ; it was replaced by 
a wall. - In the LXX. Joacf>lsetv signifies, to dash . on the 
ground. But in goud Greek it signifies, to bring down to the 
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level of the grmmd. The last sense suits better here, for it 
applies both to the houses levelled with the ground and to 
the slaughtered inhabitants. Jesus, like the Zechariah of the 
O. T. (Zech. xi.) and the Zacharias of the New (Luke i 68), 
represents His coming as the last visit of God to His people. 
-The word Kaip6<;, the favourable_ time, shows that this visit 
of God is this day reaching its close. 

This account is one of the gems of our Gospel. After those 
arresting details, Luke does not even mention the entry into 
the city. The whole interest for him lies in the events which 
precede. Mark (xi. 11) and Matthew (xxi. 10) proceed 
otherwise. The latter sets himself to paint the emotion with 
which the whole city was seized. Mark (xi. 11) describes in 
a remarkable way the impressions of Jesus on the evening of 
the day. Accounts so different cannot be derived from the 
same written source. 

SECOND CYCLE.-CHAP. XIX. 45-XXI. 4. 

The Reign of Jesus in tlw Temple. 

ltrom this moment, Jesus establishes Himself as a sovereign 
in His Father's house ; He there discharges the functions not 
only of a prophet, but of a legislator and judge; for some 
days the theocratic authorities seem to abdicate their powers 
into His hands.-These are the days of the Messiah's sove
reignty in His temple (Mal. iii. 1, 2). 

This section contains the following facts : Jesus driving out 
the sellers (xix. 45-48); His answer to an official question 
of the Sanhedrim regarding His competence (xx. 1-8); His 
· announcing their deprivation of authority (xx. 9-19) ; His 
escape from the snares laid for Him by the Pharisees and 
Sadducees (xx. 20-26 and 27-40); His putting to them a 
question respecting the person of the Messiah (xx. 41-44); 
His guarding the people against those seducers (xx. 45-47); 
His setting up, in opposition to their false system of moral 
appreciation, the true standard of divine judgment (xxi. 1-4). 

1. Expnlsion of the Sellers: xix. 45-48.-Vers. 45-48.1 

: Ver. 45. N. B. C. L. 13 Mnn. Or. omit " «,o.-oi after ,...,,.,.,.,..,;.-lot. B. L. 
2 Mnn. Or. omit • .,; "Y'P"~""""S--Ver. 46. t,t. omits 1rr,. B. L. R. S Mnn. 
Or. add ,.,., 1n·,., before • .,,.,r, and reject , ....... 
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Without Mark's narrative, we should think that the expulsion 
of the sellers took place on the day of the entry into Jeru
salem. But from that evangelist, whose account is here 
peculiarly exact, we learn that the entry did not take place 
till towards the close· of the day, and that on that evening the 
Lord did nothing but give Himself up to the contemplation of 
the temple. It was on the morrow, when He returned from 
Bethany, that He purified this place from the profanations 
which were publicly committed in it. If Matthew and Luke 
had had before them the account of the original Mark, how 
and why would they have altered it thus 1 Holtzmann sup
poses that Matthew intended by this transposition to connect 
the Hosanna of the children (related immediately afterwards) 
with the Hosanna of the multitude. The futility of this 
reason is obvious. And why and how should Luke, who does 
not relate the Hosanna of the children, introduce the same 
change into the common document, and that without having 
known Matthew's narrative !-The entry of Jesus into Jeru
salem took place either on Sunday (Comment. sur. l'evang. d~ 
Jean, t. ii. pp. 371-373) or on the Monday; it would there
fore be Monday or Tuesday morning when He drove out the 
sellers.-Stalls (n,1)n) had been set up in the court of the 
Gentiles. There were sold the animals required as sacrifices ; 
there pilgrims, who came from all countries of the world, found 
the coins of the'couhtry which they needed. There is nothing 
to prove that this exchange had to do with the didrachma 
which was paid for the temple.1 The words ,cat a,yop&twrar;, 
and them that bought, are perhaps borrowed from the other two 
Syn. But they may also have been omitted, in consequence 
of confounding the two endings VTar;.-The saying of Jesus is 
taken from Isa. lvi. 7 and J er. vii. 11. Luke does not, like 
Mark, quote the first passage to the end : " My house shall be 
called a house of prayer 7riiut Toi:r; e6vfu1,, for all peoples." 
Those last words, however, agreed perfectly with the spirit of 
his Gospel. - He has not therefore borrowed this quotation 
from Mark-The appropriateness of this quotation from 
Isaiah is the more striking, because it was in the court of the 
Gentiles that those profanations were passing. Israel was 
depriving the Gentiles of the place which Jehovah had posi-

1 As we had supposed in our Comment. sur l'evang. de Jean, t. i. p. 376. 
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tively reserved for them in His house (1 Kings viii. 41-43). 
By the designation, a den of thieves, Jesus alludes to the de
ceptions which were connected with those different bargain
ings, and especially with the business of the exchangers.-!£ 
Israel in a spirit of holiness had joined with Jesus in this 
procedure, the act would have ceased to have a simply typical 
value ; it would 'have become the real inauguration of the 
Messianic kingdom. 

Vers. 4 7 and 48 are of the nature of a summary; the Ka0' 

.f]µlpav, daily, and the imperfects, they sought, etc., prove that 
Luke does not affect to give a complete account of these last 
days. The words, the chief of the people, are added as an 
appendix to the subject of the verb sought. They probably 
denote the chiefs of the synagogue representing the people, 
who, with the priests and scribes, formed the Sanhedrim. 
This singular construction arises from the fact that the real 
instigators of hostilities against Jesus were the priests and 
scribes ; the chief of the people only yielded to this pressure. 
This idea forms the transition from ver. 4 7 to ver. 48. The 
people formed the support of Jesus against the theocratic 
authorities. Certainly, if He had thought of establishing an 
earthly kingdom, now would have been the time. The pas
Aage Mark xi 18 is the parallel of those two verses. But 
neither of the two accounts can proceed from. the other. 

Should this event be regarded as identical with the similar one 
which John places at theheginning of Jesus' ministry, ii. 13 et seq.~ 
This seems to have been the generally received opinion in Origen's 
time (in Joh. T. x. 15). As the Syn. relate none but this last resi
dence at Jerusalem, it would be very natural for them to introduce 
here different events which properly belonged to previous resi
dences. See, nevertheless, in our Comment. sur. Nvang. ile Jean, t. i. 
p. 391, the reasons which make it probable that the two events are 
different. Here we shall add two remarks : 1. Mark's narrative 
must rest on the detailed account of an eye-witness. Comp. those 
minute particulars: "And Jesus entered into Jerusalem, and into 
the temple ; and u·hmi He had loo.lr£d round about upon all things, and 
1ww the eventide was come, He went out unto Bethany with the 
Twelve" (xi. 11); "And would not suffer that any man should carry 
any vessel through the temple" (ver. 16). These are such details as 
are not invented ; it was not tradition that had preserved them {see 
Luke and Matthew). They proceed, therefore, from an eye-witness. 
How in this case can we question Mark's narrative, and consequently 
that of the three Syn. 'I 2. If Jesus was returning for the first time 
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after tlie lapse of two years (John ii.) to the feast of Passover, which 
more than any other gave occasion to those scandals (Bleek on 
Matt. xx.i. 12), He could not but be roused anew against the abuses 
which He had checked the first time, more especially in the Mes
sianic attitude which He had taken up. Here, then, again John 
supplies what the others have omitted, and omits what they have 
sufficiently narrated. 

2. The Question of the Sanhedrim: xx. 1-8.-Vers. 1-8.1 

This account is separated from the preceding, in Mark and 
Matthew, by the brief mention of two events: in Mark xi. 16, 
the prohibition of Jesus to carry vessels across the temple,
the court was probably used as a thoroughfare (Bleek) ; in 
Matt. xxi. 14 et seq., the cures wrought in the temple, and 
the hosannas of the children. The authority which Jesus 
thus assumed in this sacred place was well suited to occasion 
the step taken by the Sanhedrim. If we follow Mark, it 
must have taken place on the day after the purification of 
the temple and the cursing of the barren fig-tree, and con
sequently on the Tuesday or Wednesday morning. Luke 
omits those events, which were unknown to him, as well as 
the cursing of the barren fig-tree, which related specially to 
Israel. 

Since the evening before, the mem hers of the Sanhedrim 
had been in consultation (s7JrE°iv of xix. 4 7) ; and their seeking 
had not been in vain. They had succeeded in inventing a 
series of questions fitted to entangle Jesus, or in the end to 
extract from Him an answer which would compromise Him 
either with the people or with the Jewish or Gentile autho
rities. The question of ver. 2 is the first result of those 
conclaves. Ver. 1 enumerates the three classes of members 
composing the Sanhedrim ; it was therefore a formal deputa
tion, comp. John i. 19 et seq. The elders are mentioned here 
also ( comp. xix. 4 7) as secondary personages, beside the high 
priests and scribes. The first part of the question relates to 
the nature of Jesus' commission : is it divine or human ? 

1 Ver. 1. ~- B. D. L. Q. several Mnn. Syr. It. Vg. omit '"'""'' after "'"'P""· 
The Mss. are divided between "'fX"P"; (T. R., Alex.) and "f"s (Byz.).-Ver. 2. 
N* C. omit .,.,., .,,..,,_ ~a B. L. R. 2 Mnn. read .,.,.., instead of .,,.., __ Ver. 3. 
N. B. L. R. 7 Mnn. omit ""' before .\•r••.-Ver. 4. N. D. L. R. add <ro before 
].,""""--Ver. 5. K. c. D. Syrcur. Jtplerique, Vg., ..... .1.,,,,~., ... instead of ..... .1.,y,
,a,..-,.-13 Mij. several Mnn. Jtallq. omit ••• after ;, .... ,.-Ver. 6. ~- B. D. L. 
aorne Mnn., • ) ... ,; a<r«; insteau of '71""; 'A<«J. 
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The second, to tl10 intermeaiate agent through whom He has 
received it. The Sanhedrim made sure that Jesus would 
claim a divine commission, and hoped to take advantage of 
this declaration to bring Jesus to its bar, and to sit in judg
ment on the question. On the one hand, Jesus avoids this 
snare ; on the other, He avoids declining the universally re
cognised competency of the Sanhedrim. He replies in such a 
way as to force His adversaries themselves to declare their 
incompetence.-The question which He lays before them is 
not a skilful manceuvre ; it is dictated by the very nature of 
the situation. Was it not through the instrumentality of 
John the Baptist that Jesus had been divinely accredited to 
the people 1 The acknowledgment, therefore, of Jesus' autho
rity really depended on the acknowledgment of John's. The 
second alternative, of men, includes the two possible cases, of 
himself, or of some other human authority.-The embarrass
ment of His adversaries is expressed by the three Syn. in 
ways so different, that it is impossible to derive the three 
forms from one and the same written source. This question 
has sufficed to disconcert them. They, the wise, the skilled, 
who affect to judge of everything in the theocracy,-they shame
fully decline a judgment in face of an event of such capital 
importance as was the appearing of John! There is a blend
ing of indignation and contempt in the neither ao I of Jesus 
(ver. 8). But that answer which He refuses them, they who 
have refused Him theirs, He goes on to give immediately 
after in the following parable. Only it is to the whole 
people that He will address it (7rp6r; T6v Xaov, ver. 9), as a 
solemn protestation against the hypocritical conduct of their 
chiefs. 

Why did Luke omit the cursing of the barren fig-tree 1 He was 
well aware, answers V olkmar, that it was simply an idea represented 
by Mark in the form of a fact; and he restored to it its true cha
racter by presenting it, xiii. 6-9, in the form of a parable. So the 
description of God's patience toward Israel, the barren fig-tree (xiii. 
6-9), is one and the same lesson with the cursing of that same fig
tree ! Why does Matthew make the cursing of the fig-tree, and the 
conversation of Jesus with His disciples on that occasion, fall at the 
same period and on the same,day,-two facts which are separated in 
Mark by a whole day 1 Holtzmann answers : On reading (Mark 
xi. 12) the first half of this account, Matthew determined to leave 
it out. But on coming to the second half (Markxi. 20), he took thr 
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resolution to insert it; only he combined them in one. So, when 
the evangelist was composing his narrative, he read for the first 
time the document containing the history which he was relating l 
In view of such admirable discoveries, is there not reason to say : 
lliswm teneatis f 

3. The Parable of the Hu-sbandmen: xx. 9-19. -This 
parable, in Matthew, is preceded by that of the two sons. If, 
as the terms of the latter suppose, it applies to the conduct of 
the chiefs toward John the Baptist, it is admirably placed 
before that of the husbandmen, which depicts the conduct e,f 
those same chiefs toward Jesus. 

Vers. 9-12.1 We have just attested the accuracy of the 
introduction, and especially that of the words to the people, 
ver. 9. Holtzmann judges otherwise: "A parable inapp1·0-
p1·iately add1·essed to the people in Luke," says he. Is it 
possible to pronounce a falser judgment ? The vine denotes 
the theocratic people, and the husbandmen the authorities 
who govern them. Luke speaks neither of the tower meant 
to receive the workmen's tools and to guard the domain, which 
perhaps represents the kingly office ; nor of the wine-press, the 
means of turning the domain to account, which is perhaps the 
image of the priesthood ( comp. Matthew and Mark). The 
absence of the proprietor corresponds to that whole period of 
the 0. T. which followed the great manifestations by which 
God founded the theocracy-the going out of Egypt, the giving 
of the law, and the settlement of Israel in Canaan. From 
that moment Israel should have offered to its God the fruits 
of a gratitude and fidelity proportioned to the favour which it 
had received from Him. The three servants successively sent 
represent the successive groups of prophets, those divine 
messengers whose struggles and sufferings are described (Heb. 
xi.) in such lively colours. There is a climax in the conduct 
of the husbandmen: ver. 10, the envoy is beaten; ver. 11, 
beaten and shamefully abused; ver. 12, wounded to death and 
cast out of the vineyard. In tLis last touch, Jesus alludes to 

'Ver. 9. Marcion omitted vers. 9-13.-19 Mij. the most of the Mnn. ItP!eriq••, 
Vg. omit.-,, after ,odp.,<ros, which T. R. reads, with A. someMnn. Syr.-Ver. 10. 
N. B. D. L. some Mnn. Jtaliq_ omit" before .,. .. ,, ... -The Mss. are divided be• 
tween )1.,,.,. (T. R., Byz.) and ).,, • .,,.,. {Alex.).-Ver. 12 • .A.. K. II. some Mnn. 
Itplerique, Vg.J ill!:.«JUOO)I instead of,,., 'rO'll'1'•1· 
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the fate of Zacharias (xi. 51), and probably also to that of 
John the Baptist. In Mark, the climax is nearly the same : 
lcietpav (to beat), e,cerf,a)..alrurrav (here, to wound in the head'), 
a7re,c-rewav (to kill). Mark speaks also of other messengers 
who underwent the same treatment; it is perhaps this last 
description which should be applied to John the Baptist. 
Matthew speaks only of two seridings, but each embracing 
several individuals. Should we understand the two principal 
groups of prophets : Isaiah, with his surrounding of minor 
prophets, and Jeremiah with his? The Hebraistic expression 
'11'porr60ero 7reµ:fa1, (vers. 11 and 12) shows that Luke is work
ing on ari. Aramaic document. No similar expression occurs in 
Matthew and Mark 

Vers. 13-16.1 The master of the vineyard rouses himself 
in view of this obstinate and insolent rejection: What shall I 
do ? And this deliberation leads him to a final measure : I 
will send my bdoved son. This saying, put at that time by 
Jesus in the mouth of God, has a peculiar solemnity. There 
is His answer to the question: By what autlwrity doest thou 
these things ?-Here, as everywhere, the meaning of the title 
son transcends absolutely the notion of Messiah, or theocratic 
king, or any office whatever. The title expresses above all the 
notion of a personal relation to God as Father. The theo
cratic office flows from this relation. By this name, Jesus 
establishes between the servants and Himself an immeasur
able distance. This was implied already by the question, What 
shall I do . •. ? which suggests the divine dialogue, Gen. i 26, 
whereby the creation of inferior beings is separated from that 
of man. "la-6Jr;, properly, in a way ag1·eeable to expectation; 
and hence, undoubtedly (E. V. improperly, it may be). But 
does not God know beforehand the result of this last experi
ment 1 True ; but this failure will not at all overturn His 
plan. Not only will the mission of this last messenger be 
successful with some, but the resistance of the people as a 
whole, by bringing on their destruction, will open up the world 
to the free preaching of salvation by those few. The ignorance 

1 Ver. 13.-N. B. C. D. L. Q. some Mnn. Syr'"'· ltPleriqu•, omit ,;.,.,,s before 
.,.,,,,,.,,.n.-o,,,.,.,.-Ver. 14. A. K. II. 4 Mnn. Jtplmqae, ),.)..,,, .... , ... instead of ),._ 
.1..,,,t.,.-,.-N, B. D. L. R. some :Mnn., <rp•1 ")."-~"-•u• instead of .. ,,, <H.-,o,.-
6 Mjj. 12 Mnn, Jtplerique, omit), ... , nefore ,. ....... .,, .. ""• 
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of the future which is ascribed to the mastar of the vineyard 
belongs to the figure. The idea represented by this detail is 
simply the reality of human liberty. 

'l'he deliberation of the husbandmen (ver. 14) is an allu
sion to that of the chiefs, ver. 5 (SteJt.cryitovTo or -uavrn; comp. 
with uvve).o,ylcaVTo ). Jesus unveils before all the people the 
plots of their chiefs, and the real cause of the hatred with 
which they follow Him. These men have made the theocracy 
their property (John xi. 48: our place, our nation) ; and this 
power, which till now they have turned to their advantage, 
they cannot bring themselves to give up into the hands of the 
Son, who comes to claim it in His Father's name.-.At ver. 15, 
Jesus describes with the most striking calmness the crime 
which they are preparing to commit on His person, and from 
which He makes not the slightest effort to escape. Is the act 
of casting out of the vineyard, which precedes the murder, in~ 
tended to represent the excommunication already pronounced 
on Jesus and His adherents (John ix. 22)? In Mark the. 
murder precedes; then the dead body is thrown out.-The 
punishment announced in ver. 16 might, according to Luke 
and Mark, apply only to the theocratic authorities, and not to 
the entire people. The lJ.).).o,, the othe1· husbandmen, would 
in this case designate the apostles and their successors. But 
the sense appears to be different according to Matthew. Here 
the word to othe1·s is thus explained, xxi. 43 : "The kingdom 
of God shall be given to a nation (l8ve1,) bringing forth the 
fruits thereof." .According to this, the point in question is 
not the substitution of the chiefs of the N. T. for those of the 
Old, but that of Gentile peoples for the chosen people. What 
would our critics say if the parts were exchanged, if Luke had 
expressed himself here as Matthew does, and Matthew as 
Luke ? Matthew puts the answer of ver. 16 in the mouth of 
the adversaries of Jesus, which on their part could only mean, 
" He shall destroy them, that is evident; but what have we to 
do with that ? Thy history is but an empty tale." Yet, as it is 
said in ver. 19 that it was not till later that His adversaries 
understood the bearing of the parable, the narrative of Luke 
and Mark is more natural. The connection between aKov
uavTer;; and ehrov is this : " they had no sooner heard than, 
deprecating the omen, they said .. :• 
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Vers. 17-19.1 'Eµ,/3)1.bfrar;;, having beheld them, indicates the 
serious, even menacing expression which He then assumed. 
The oe is adversative : " Such a thing, you say, will never 
happen; bid what meaning, then, do you give to this say
ing ... 1 " Whether in the context of Ps. cxviii. the stone 
,·e,jected be the Jewish people as a whole, in comparison with 
the great world-powers, or (according to Bleek and others) the 
believing part of the people rejected by the unbelieving majo
rity in both cases, the image of the stone despised by the 
builders applies indirectly to the Messiah, in w.hom alone 
Israel's mission to the world, and that of the believing part of 
the people to the whole, was realized. It is ever, at all stages 
of their history, the same law whose application is repeated.
The acc. Ai0ov is a case of attraction arising from the relative 
pron. which follows. This form is textually taken from the 
LXX. (Ps. cxviii. 22). The corner-stone is that which forms 
the junction between the two most conspicuous walls, that 
which is laid with peculiar solemnity.-A truth so stern as 
the Bentence of ver. 18 required to be wrapped up in a bibli, 
cal quotation. The words of Jesus recall Isa. viii. 14, 15, 
and Dan. ii. 44. In Isaiah, the Messiah is represented as a 

. consecrated stone, against which many of the children of Israel 
shall be broken. Simeon (ii. 34) makes reference to this 
saying. The subject in question is the Messiah in His 
humiliation. A man's dashing himself against this stone laid 
on the earth means rejecting Him during the time of His 
humiliation. In the second part of the verse, where this stone 
is represented as falling from the top of the building, the sub
ject is the glorified Messiah crushing all earthly oppositions 
by the manifestations of His wrath. In Dan. ii. 44 the word 
"'ll,i,cµ,ef,v is also found ("'ll,i,cµ,~ue, 71'liua~ .,a~ /3aui">.,e{a,;), strictly: 
to winnow, and hence to scatter to the wind. It is therefore 
dangerous to encounter this stone, either by dashing against it 
while it is yet laid on the ground, as Israel is doing, or 
whether, when it shall be raised to the top of the building, 
men provoke it to fall on their own head as the other nations 
shall one day do.-A new deliberation among the rulers follows 
this terrible shock (ver. 19). But fear of the people restrains 
them. There is a correspondence between the two ,ea{ before 

1 Ver. 19. C. D. 15 Mnn. Syr. ltPlenqu•, Vg., •~•.-•vdnstead of,~,.,.,,,.,.,. 

VOL. II. 
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ecpo/3~0rJuav and before ls~T'f}Uav. The two. feelings, fearing 
and seeking (to put Him to death), struggle within their heart. 
The for at the end of the verse bears on the first proposition ; 
and the 1rp6,;; avTo6,;; signifies, with a v'ie:w to them (ver. 9, xix. 9). 
-In Matthew there occurs here the parable of the great 
supper. It is hardly probable that Jesus heaped up at one 
time so many figures of the same kind. The association of 
ideas which led the evangelist to insert the parable here is 
sufficiently obvious. 

4. The Question of the Pharisees: xx. 20-26.-The official 
question of the Sanhedrim served only to prepare a triumph 
for Jesus. From this time forth the different parties make 
attempts on Him separately, and that by means of captious 
questions adroitly prepared. 

Vers. 20-26.1 The introduction to this narrative presents 
in our three Syn. (Matt. xxii. 15 ; Mark xii. 13) some marked 
shades of meaning. The simplest form is that of Luke. The 
priests and scribes (ver. 19) suborn certain parties, who, 
affecting a scruple of conscience (" feigning themselves just 
•men"), interrogate Jesus as to whether it is lawful to pay 
tribute to Gentile authorities. The snare was this : Did Jesus 
answer in the affirmative? It 'Yas a means of destroying His 
influence with the people by stigmatizing His Messianic pre
tensions. Did He reply in the negative 1 He fell as a rebel 
into the hands of the Roman governor, who would make short 
work with Him. This is brought out in ver. 2 0 by the 
emphatic accumulation of the terms apx11, lgovuta, military 
power and judicial authority. Once given over to that power, 
Jesus would be in good hands, and the Sanhedrim would have 
no more concern about the favour with which the people 
surrounded Him. ..t.16,yov and avTov ought both to be taken, 
notwithstandihg Bleek's scruples, as immediately dependent 
on emXa/3wv-rai : " to take Him by surprise, and to catch 
a word from Him by surprise." According to Mark and 

1 Yer. 20. C. K. r. 25 Mnn., '-•?'••;.D.,,,,.,,,..,.,.,,; L., ,.,,.,w,insteadof ,..,,.u. 
-t,t. B. C. D. L., .,,,,,., instead of"' ..-•. -Yer. 22. N, .A.. B. L. 6 Mnn., "~"' 
in.~tead of 11,u,.-Yer. 23. t,t. B. L. 6 Mnn. omit,,.,,,., ... .,,,.~1,r1,-Yer. 24. 7 Mjj. 
30 Mnn., 3'ut,.,,., instead of 1<r,?ui .. .-1.-t,t. C. L. 50 Mnn. add,, a, ,;.,i..,.,,.,.,,..,. 
after i.,,,.,,., (taken from the parall.).-N. B. L. Syr""'., ., o, instead of ..... ,,.p,• 
,.,,,,, ),.-Yer. 25. N. B. L. 7 Mnn., .,.,,, ,..,.,.,, instead of «u<ro,1.-Yer. 26. 
K. B. L., ,.." P"I'-""''' instead of ,.u.,,u ,.,~,._ .. .,. 
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Matthew, the Pharisees in this ca1,e united with the Herodians. 
Bleeks thinks that the bond of union between the one party, 
fanatical zealots for national independence,. and the other, 
devoted partisans of Herod's throne, was common antipathy to 
foreign domination. The presence of the Herodians was in
tended to encourage Jesus to answer in the negative, and so to 
put Himself in conflict with Pilate. But the attitude of the 
. Herodians toward the Roman power was totally different from 
:J3leek's view of it. The Herods had rather planted themselves 
in Israel as the vassals of Cresar. The Herodian~, says M. 
Reuss," were the Jews who had taken the side of the family 
of Herod against the patriots," that is to say, against the 
Pharisees.1 We have therefore here, what so often occurs in 
history, a coalition of two hostile parties, with the view of 
crushing a third, dangerous to both. In Galilee we have 
already seen a similar combination (Mark iii. 6 ; Luke xiii. 
31, 32). There was a perfectly good reason for it in this case. 
If the answer of Jesus required to be denounced to the people, 
this task would fall to the Pharisees, who stood well with the 
multitude. If, on the contrary, it was necessary to go to 
Pilate, the Herodians would take this part, so disagreeable to 
the Pharisees.-According to Matthew (ver. 16), the heads of 
the pharisaic party took care to keep· aloof. They attacked 
Him first through some of their disciples. In reality, their 
alliance with the Herodians compromised those well-known 
defenders of national independence. 

The address of the emissaries is variously rendered in our 
three Gospels. 'Op0wr;: without deviating from the straight 
line. At!,y€tv and otodu,uiv, to say and to teach, differ as pro
nouncing on a question and stating the fp·ounds of the decision. 
The Hebraistic phrase )..aµf3av€tv 7rpoutJYTT'ov, which must have 
been a frightful barbarism to Greek ears (to take the comite
nance, for: to accept men's persons), is found only in Luke. 
It would therefore be himself, if he W\}S copying Matthew or 
Mark, who had added it at his own hand-he who was writing 
for Greek readers! 'Ooo~ B€ov, the way of God, denotes the 
straight theocratic line traced out by the law, without regard 
to accomplished facts or political necessities. They think by 
their praises to render it impossible for Him to recoil There 

1 Herzog's Encyclopedie, t. xiii. p. 291. 
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was, in reality,-and this is what formed the apparently in
surmountable difficulty of the question, - a contradiction 
between the pure theocratic standard and the actual state of 
things. The normal condition was the autonomy of God's 
people,-normal because founded on the divine law, and as 
such, sacred in the eyes of Jesus. The actual state of things 
was the subjection of the Jews to the Romans,-a providential 
situation, and as such, not less evidently willed by: God. How 
was this contradiction to be got over 1 Judas the Galilean, 
rejecting the fact, had declared himself for the right ; he had 
perished. This was the fate to which the rulers wished to drive 
Jesus. And if He recoiled, if He accepted the fact, was this 
not to deny the right, the legal standard, Moses, God Himself? 

Is it lawful for us (ver. 22)? They have a scruple of con
science! Jesus at once discerns the malicious plot _which 
is at the bottom of the question ; He feels that never was a 
more dangerous snare laid for Him. But there is in the sim
plicity of the dove a skill which enables it to escape from the 
best laid string of the fowler. What made the difficulty of 
the question was the almost entire fusion of the two domains, 
the religious and political, in the Old Covenant. Jesus, there
fore, has now to distinguish those two spheres, which the 
course of Israelitish history has in fact separated and even 
contrasted, so that He may not be drawn into applying to the 
one the absolute standard which belongs only to the other. 
Israel should depend only on God, assuredly, but that in the 
religious domain. In the political sphere, God may be pleased 
to put it for a time in a state of dependence on a human 
power, as had formerly happened in their times of captivity 
as is the case at present in relation to Cresar. Did not even 
the theocratic constitution itself distinguish between the tribute 
to be paid to the king and the dues to be paid to the priests 
and the temple ? This legal distinction became only more 
precise and emphatic when the sceptre fell into Gentile hands. 
What remained to be said was not God or Cresar, but rather, 
God and Cresar, each in his own sphere. The Gentile money 
which passed current in Israel attested the providential fact 
of the establishment of the Roman dominion, and of the 
acceptance of that state of things by the theocratic people. 
Ubicunq_ue nuniisma regis alicitfus obtinet, illic incola: 1·egem 
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tstum pro aoinino agnoseunt, says the famous Jewish doctor 
Maimonides ( quoted by Bleek). The piece of Roman money 
which Jesus calls His adversaries to show, establishes by the 
image and inscription which it bears the existence of this 
foreign power in the political and lower sphere of the theo
cratic life; it is to this sphere that the payment of tribute 
belongs; the debt should therefore be discharged. But above 
this sphere there is that of the religious life which has God 
for its object. This sphere is fully reserved by the answer of 
Jesus; and He declares that all its obligations can be fulfilled, 
without in the least doing violence to the duties of the other. 
He accepts with submission the actual condition, while reserv
ing fidelity to Him who can re-establish the normal condition 
as soon as it shall seem good to Him. Jesus Himself had 
never felt the least contradiction between those two orders of 
duties ; and it is simply from His own pure consciousness 
that He derives this admirable solution. The word a?Tooo,-e, 
render, implies the notion of moral duty toward Crnsar, quite 
as much as toward God. De W ette is therefore certainly 
mistaken here in limiting the notion of obligation to the things 
which are God's, and applying merely the notion of utility to 
the things which are Caisar's. St Paul understood the thought 
of Jesus better, when be wrote t11 the Romans (xiii. 1 et seq.); 
"Be subject to the powers ... , not only from fear of punish
ment, but also for wnscience' salce." Comp. 1 Tim. ii. I et seq.; 
I Pet. ii. 13 et seq. Dependence on God does not exclude, 
but involves, not only many personal duties, but the various 
external and providential relations of dependence in which the 
Christian may find himself placed, even that of slavery (1 Cor. 
vii. 22).1 As to theocratic independence, Jesus knew well 
that the way to regain it was not to violate the duty of sub
mission to Cmsar by a revolutionary shaking off of his yoke, 
but to return to the faithful fulf:iiment of all duties toward 
God. To render to God what is God's, was the way for the 
people of God to obtain anew David instead of Cmsar as their 
Lord.-Who could find a word to condemn in this solution 1 
To the Pharisees, the Render iinto OrPsa1·; to the Herodians, the 
Render unto God. Each carries away his own lesson; J eslis 

l [According to the int,rrpretation, "use servitude rather." See Lange'e 
comment. on tl1e passage.-TRANs.J 
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alone issues triumphantly from the ordeal which was to have 
destroyed Him. 

5. The Question of the Sadducees: xx. 27-40.-We know 
positively from Josephus that the Sadducees denied at once 
the resurrection of the body, the immortality· of the soul, and 
all retribution after death (Antiq. xviii. 1. 4; Bell. Jud. ii. 
8. 14). It was not that they rejected either the 0. T. in 
general, or any of its parts. How, in that case, could they 
have sat in the Sanhedrim, and filled the priesthood 1 Probably 
they did not find personal immortality, taught clearly enough 
in the books of Moses ; and as to the prophetic books, they 
ascribed to them only secondary authority.1 

Vers. 27-33.2 The Qnestion.-The Sadducees, starting from 
the Levirate law given by Moses (Deut. xxv. 5), agreeably to 
a patriarchal usage (Gen. xxxviii.) which is still allowed by 
many Eastern peoples, seek to cover with ridicule the idea of 
a resurrection; avn"'A,eyoV'T€r;: who oppose (aVTl), maintaining 
that (XhyovTEr;).-The whole statement vers. 29-33 has in it 
a touch of sarcasm. 

Vers. 34-40.3 The Answer.-Tbis answer is preceded in 
Matthew and Mark by a severe rebuke, whereby Jesus makes 
His questioners aware of the gross spiritual ignorance involved 
in such a question as theirs.-The answer of Jesus has also a 
sarcastic character. Those accumulated verbs, ,yaµe'i,v, J,uyaµi
tEu0ai, especially with the frequentative 7aµ[uK,Eu0a~ or bc,ya
µ,fn"eu0ai, throw a shade of contempt over that whole worldly 
train, above which the Sadducean mind is incapable of rising. 
Although from a moral point of view the alwv µ,e'A,X&,v, the 
world to come, has already begun with the coming of Christ, 
from a physfoal point of view, the present world is prolonged 

1 Read on this subject the excellent treatise of M. Reuss, Herzog's Encyclo
pedie, t. xiii. p, 289 et seq. •· ·· 

ll Ver, 27. N. B. C. D. L. some Mnn. Syr., ).,,yo,.-,, instead of ,.,.,,).,,ya,.-,;.
Ver. 28. N8 B. L. P. some llfon. Syr. It•liq_ Vg., ~ instead of ,,.,..,,,.,~.-Ver. 30. 
~- B. D. L., '""' • 2,o.-,p•r instead of,., , ,,.,.~., • ~, .... ,,._ ,,.,. ""' ••.-•r ,,,.,-,#. ,.,,.,,.,or. 
-Ver. 31. 12 Mjj. omit,.,,, before ov.-Ver. 32. N- B. D. L. some Mnn. Syr. 
omit .,.,,.,,,.,.,.-Ver. 33. ~- D. G. L. some Mnn. Syr. It., ,.,.,,,_, instead of 
,..,n'2"a~. 

• Ver. 34. ~- B. D. L. 2 l\Inn. Syr. It. Vg. omit a'Jro1<p1ls,r {which is taken 
from the parallels).-~. B. L. 8 }Inn., ,yat,<,,r""'"""'' instead of '"?'"-f'•~•na,.
Ver. 36. A. B. D. L. P., ••'• instead of •• .-,.-Ver. 37. l\fareion omitted vers. 
'J7 and :1B, 
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till the resurrection of the body, which is to coincide with the 
restitution of all things. The resurrection from the dead is 
very evidently, in this place, not the resurrection of the dead 
in general. What is referred to is a special privilege granted 
only to the faithful (which shall be accounted worthy; comp. 
xiv. 14, the resurrection of the just, and Phil. iii. 11). 

The fi.,rst for, ver. 36, indicates a causal relation between 
the cessation of marriage, ver. 35, and that of death, ver. 36. 
The object of marriage is to preserve the human species, to 
which otherwise death would soon put an end; and this con
stitution must last till the number of the elect whom God will 
gather in is completed. While the for makes the cessation of 
death to be the cause of the cessation of marriage, the particle 
ovTe, neither, brings out the analogy which exists between 
those two facts. The reading ovSJ is less supported.-Jesus 
does not say (ver. 36) that glorified men are angels,-angels 
and men are of two different natures, the one cannot be 
transformed into the other,-but that they are equal with the 
angels, and that in two respects : no death, and no marriage. 
Jesus therefore ascribes a body to the angels, exempt from the 
difference of sex. This positive teaching about the existence 
and nature of angels is purposely addressed by Jesus to the 
Sadducees, because, according to Acts xxiii. 8, this party denied 
the existence of those beings.-J esus calls the raised ones 
children of God, and explains the title by that of children of 
the resurrection. Men on the earth are sons of one another; 
each of the raised ones is directly a child of God, because his 
body is an immediate work of divine omnipotence. It thus 
resembles that of the angels, whose body also proceeds directly 
from the power of the Creator,-a fact which explains the 
name sons of God, by which they are designated in the 0. T. 
The Mosaic command could not therefore form an objection to 
the doctrine of the resurrection rightly understood. Jesus 
now takes the offensive, and proves by that very Moses whom 
they had been opposing to Him (x,at, even, before Moses), the 
indisputable truth of the doctrine (vers. 37 and 38). The 
sciibes of the pharisaic party had probably often tried to dis
cover such a proof ; but it was necessary to dig deeply in the 
mine to extract from it this diamond. 

In the phrase f'll'I, T1J'> /3aTou, E7fi denotes the place where 
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the account of the bush is found. The choice of the word 
µrJ11uw, to give to undei·stand, shows that Jesus distinguishes 
perfectly between an express declaration which does not exist, 
and an indication such as that which He proceeds to cite. He 
means simply, that if Moses had not had the idea of immor
tality, he would not have expressed himself as he does. 
When Moses put into the mouth of God the designation : 
God of Abraham, etc., many generations had passed since the 
three patriarchs lived here below; and yet God still calls 
Himself their God. God cannot be the God of a be:.ng who 
does not exist. Therefore, in Him they live. . Mark the 
absence of the article before the words 11e,cpw11 and ,w11rw11 : 
a God of dead, of living beings. In Plato, it is their partici
pation in the idea which guarantees existence ; in the kingdom 
of God, it is their relation to God Himself. The dative almp, 
to Him, implies a contrast to to us, to whom the dead are as 
though they were not. Their existence and activity are entirely 
concentrated in their relation to God. All ; not only the 
three patriarchs. The for bears on the word living. " For 
they live, really dead though they are to us." 

This prompt and sublime answer filled with admiration the 
scribes who had so often sought this decisive word in Moses 
without finding it; they cannot restrain themselves from tes
tifying their joyful surprise. Aware from this time forth that 
every snare laid for Him will be the occasion for a glorious 
manifestation of His wisdom, they give up this sort of attack 
(ver. 40). 

6. The Question of Jesus: xx. 41-44.-Vers. 41-44.1 

Matthew and Mark place here the question of a scribe on the 
great commandment of the law. This question was suggested 
to the man, as we see from Mark xii. 28, by the admiration 
which filled him at the answers which he had just heard . 
.According to Matthew, he wished yet again to put the wisdom 
of Jesus to the proof ('ll"etp,D;w11 auro11, Matt. xxii. 35). Either 
Luke did not know this narrative, or he omitted it because he 
had related one entirely similar, x. 2 5 et seq. 

At the close of this spiritual tournament, Jesus in His turn 
throws down a challenge to His adversaries. Was it to giv•) 

1 Ver. 41. A. K. ]If. II. 20 Jlfnn. add,,.,,,, after ,,,y,un-Yer. 42. ~- B. L. R. 
some ll1nn., a.u-.-,; 'Y"P instead of"'" &uTo,, 
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tliem difficulty for difficulty, entanglement for entanglement ? 
No; the similar question which He had put to them, ver. 4, 
has p:r;oved to us that Jesus was acting in a wholly different 
spirit. What, then, was His intention ? He had just announced 
His death, and pointed out the authors of it (parable of the hus
bandmen). Now, He was not ignorant what the charge would 
be which they would use against Him. He would be condemned 
as a blasphemer, and that for having called Himself the Son 
of God (John v. 18, x. 33; Matt. xxvi. 65). And as He was 
not ignorant that before such a tribunal it would be impos
sible for Him to plead His cause in peace, He demonstrates 
beforehand, in presence of the whole people, and by the Old 
Testament, the divinity of the Messiah, thus sweeping away 
from the Old Testament standpoint itself the accusation of 
blasphemy which was to form the pretext for His condemna
tion. The three Syn. have preserved, with slight differences, 
this remarkable saying, which, with Luke x. 21, 22 and som,. 
other passages, forms the bond of union between the teaching 
of Jesus in those Gospels, and all that is affirmed of His person 
in that of John. If it is true that Jesus applied to Himself 
the title of David's Lord, with which this king addressed the 
Messiah in Ps. ex., the consciousness of His divinity is implied 
in this title as certainly as in any declaration whatever bf the 
fourth Gospel. 

According to Luke, it is to the scribes, according to Matthew 
(xxii. 41), to the Pharisees, that the following question is 
addressed. Mark names no one. The three narratives differ 
likewise slightly in the form of the question: "How say they1" 
(Luke); "How say the scribes 1" (Mark.) In Matthew, Jesus 
declares to the Pharisees at the same time the doctrine of the 
Davidic sonship of the Messiah,-very natural diversities if 
they arise from a tradition which had taken various forms, but 
inexplicable if they are intentional, as they must be, supposing 
the use of one and the same written source. The Alex. read : 
" For he himself ... ; " that is to say: " there is room to put 
this question; for •.. " The Byz. : "And (nevertheless) he 
himself lmth said ... " Luke says: in the book of Psalms; 
Matthew : by the Spirit ; Mark : by the Holy Spfrit.-The 
non-Messianic explanations of Ps. ex. are the masterpiece of 
rationalistic arbitrariness. They begin by giving to ,,,~ the 
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meaning: " addressed to David," instead of: " composed 'by 
David," contrary to the uniform sense of the , auctoris in the 
titles of the Psalms, and that to make David the sulrject of the 
Psalm, which would be impossible if he were its author 
(Ewald). A.nd as this interpretation turns out to be untenable, 
for David never was a priest (ver. 4: "Thou art a priest for 
ever"), they transfer the composition of the Psalm to the age 
of the Maccabees, and suppose it addressed by some author or 
other to Jonathan, the brother of Judas Maccabe us, of the 
priestly race. This person, who never even bore the title of 
king, is the man whom an unknown flatterer is supposed, 
according to Hitzig, to celebrate as •seated at J ehovah's right 
hand t It is impossible to cast a glance at the contents of the 
Psalm without recognising its directly Messianic bearing: 
l. A. Lord of David ; 2. Raised to J ehovah's throne, that is to 
say, to participation in omnipotence; 3. Setting out from Zion 
on the conquest of the world, overthrowing the kings of the 
earth (ver. 5), judging the nations (ver. 6), and that by means 
of an army of priests clothed in their sacerdotal garments 
(ver. 3) ; 4. Himself at once a priest and a king, like Mel
chisedec before Him. The law, by placing the kingly power 
in the tribe of Judah, and the priesthood in that of Levi, had 
raised an insurmountable barrier between those two offices. 
This separation David must often have felt with pain. U zziah 
attempted to do away with it; but he was immediately visited 
with punishment. It was reserved for the Messiah alone, at 
the close of the theocracy, to reproduce the sublime type of 
the King-Priest, presented at the date of its origin in the 
person of Melchisedec. Comp. on the future reunion of those 
two offices in the Messiah, the wonderful prophecy of Zech. 
vi. 9-15. Ps. ex., besides its evidently proplietic bearing, pos
sesses otherwise all the characteristics of David's compositions: 
a conciseness which is forcible and obscure; brilliancy and 
freshness in the images ; grandeur and richness of intuition. 
It was from the words : Sit Thou at my 1·fqkt hand, that Jesus 
took His answer to the adjuration of the high priest in the 
judgment-scene (Matt. xxvi. 64) : "Henceforth shall ye see 
the Son of man sitting on the 1·ight hand of power." With 
what a loek of severity, turned upon His adversaries at the 
very moment when He quoted this Psalm before all the 
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people, must He have accompanied this declaration of Jehovah 
to the Messiah: "until I 11iake Thine enemies Thy footstool." 

To answer satisfactorily the question of ver. 44, put by 
Jesus, it was absolutely necessary to introduce the idea of the 
divinity of the Messiah, which is the soul of the entire Old 
Testament. Isaiah called the Son born to us : Wonderful, 
mighty God (Isa. ix. 5). Micah had distinguished His his
toric birth at Bethlehem, and His pre-historic birth from 
everlasting (v. 2). Malachi had called the Messiah, ".Adonai 
coming to His temple" (iii. 1 ). There was in the whole of 
the Old Testament, from the patriarchal theophanies down to 
the latest prophetic visions, a constant current toward the 
incarnation as the goal of all those revelations. The appear
ance of the Messiah presents itself more and more clearly to 
t;he view of the prophets as the perfect theophany, the final 
coming of Jehovah. No doubt, since the exile, exclusive zeal 
for monotheism had diverted Jewish theology from this normal 
direction. This is the fact which Jesus sets before its repre
sentatives in that so profound argument of His, John x. 34-3 8. 
It was exactly in this way that Rabbinical monotheism had 
become petrified and transformed into a dead theism. Jesus 
has taken up the broken thread of the living theology of the 
prophets. Such is the explanation of His present question. 
To resolve it, the scribes would have required to plunge again 
into the fresh current of the ancient theocratic aspirations : 
The descendant promised to David (2 Sam. vii. 16) will be 
nothing less than Adonai coming to His temple (Mal. iii. 1) ; 
to His human birth at Bethlehem there corresponds His 
eternal origin in God (Mic. v. 2): such only is the reconcilia
tion of the two titles son and Lord of David given to the 
person of the Messiah. 

The meaning and appropriateness of ,Jesus' question appear to us 
equally manifest. It has been sought, however, to explain it other
wise. 

1. Some think that Jesus argues, from the fact that Messiah is to 
1Je David's Lord, to prove that He cannot be his descendant. For it 
is incongruous, say they, that an ancestor should call his descendant 
his Lord. According to this meaning, it must be admitted that 
Jesus Himself knew very well that He did not descend from David·, 
although among the people they ignorantly gave Him the title son 
of David, because they took Him for the Messiah. The Christians, 
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it is said, yielded at ,a later period to the popular Jewish instinct ; 
and to satisfy it invented the two genealogies which seem to estab
lish the Davidic descent of Jesus (Schenkel). But, (a) In this case, 
Jesus would have acted, as Keim observes, in a manner extremely 
imprudent, by Himself raising a question which morti than any other 
might have prejudiced His standing with the people. " The cha
racter son of David could not be wanting to Him who thus publicly 
made it a subject of discussion" (Keim). (b) It would not only be 
the forgers, the authors of the two genealogical documents preserved 
by Matthew and Luke, who had admitted and propagated this late 
error; it would also mean the author of the Apocalypse (xxii. 16: 
'' I am the root and offspring of David"). St. Paul himself would be 
guilty,-he who should least of all have been inclined to make such 
a concession to the Judaizing party (Rom. i 3: "of the seed of 
David according to the flesh;" 2 Tim. ii. 8 : "of the seed of David"). 
The whole Church must thus have connived. at this falsehood, or 
given in to this error, and that despite of the express protestation 
of Jesus Himself in our passage, and without any attempt on the 
part of our Lord's adversaries to show up the error or falsehood of 
this assertion ! (c) The argument thus understood weuld prove far 
too much; the rationalists themselves should beware of ascribing to 
Jesus so gross a want of logic as it would imply. If it was dishonour
ing to David to call any one whatsoever of his descendants his Lord, 
why would it be less so for him to give this title to that descendant of 
Abraham who should be the Messiah 1 Was not the family of David 
the noblest, the most illustrious of Israelitish families 1 The reason
ing of Jesus would logically end in proving that the Messiah could 
not be an Israelite, or even a man! (ii) Jesus would thus have put 
Himself in contradiction to the whole Old Testament, which repre
sented the Christ as being born of the family of David (2 Sam. vii. ; 
Ps. cxxxii. 17 ; Isa. ix. 5, 6). (e) Luke would also be in contradic
tion with himself, for he expressly makes Jesus descend from David 
(i. 32, 69). (/) How, finally, could Jesus have contented HimseH 
with protesting so indirectly against this attribute son of David 
ascribed to Him by 0the multitude, if He had known that He did 
not possess it 1 

2. According to M. Colani also, Jesus means that the Messiah is 
not the son of David, but in this purely moral sense, that He is not 
the heir of his temporal power; that His kingdom is of a higher 
nature than David's earthly kingdom. But, (a) It is wholly 
opposed to the simple and rational meaning of the term son of David, 
not to refer it to sonship properly so called, but to make it signify, 
a temporal king like David. (b) It would be necessary to admit that 
the evangelist did not himself understand the meaning of this say
ing, or that he contradicts himself,-he who puts into the mouth of 
the angel the declaration, i. 32 : " The Lord shall give unto Him 
the throne of His father David" (comp. ver. 69). 

3. Keim admits the natural meaning of the term Srm. He places 
the notion of spiritual kingship not in this term, but in that of David's 
Lord. " The physical descent of Jesus from David is of no moment ; 
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His kingdom is not a repetition of David"s. From the bosom of 
the heavenly glory to which He is raised, He bestows spiritual 
blessings on men. None, therefore, should take offence at His pre
sent poverty." :But, (a) If that is the whole problem, the problem 
vanishes ; for there is not the least difficulty in admitting that a 
descendant may be raised to a height surpassing that of ]:iis ancestor. 
There is no serious difficulty, if the term Lord does not include the 
notion of a sonship · superior to that which is implied in the title 
son of David. (b) So thoroughly is this our Lord's view, that in 
Mark the question put by Him stands thus : " David calls Him his 
Lord; how, then, is He his son 1" In Keim's sense, Jesus should 
have said : "David calls Him his son; how, then, is He his Lord t" 
In the form of Matthew (the Gospel to which Keim uniformly gives 
the preference, and to which alone he ascribes any real value), the true 
point of the question is still more clearly put : " Jf7wse son, is He ? " 
The problem is evidently, therefore, the Davidw sonship of Jesus, as 
an undeniable fact, and yet apparently contradictory to another 
sonship implied in the term David's Lord. Finally, {c) If it was 
merely the spiritual nature of His kingdom which Jesus meant to 
teach, as Colani and Keim allege in their two different interpreta
tions, there were many simpler and clearer ways of doing so, than 
the ambiguous and complicated method which on their supposition 
He must have employed here. The question put by Jesus would 
be nothing but a play of wit, unworthy of Himself and of the 
solemnity of the occasion. 

4. According to V olkmar, this whole piece is a pure invention of 
Mark, the primitive evangelist, who, by putting this question in the 
mouth of Jesus, skilfully answered this Rabbinical objection: Jesus 
did not present Himself to the world either as David's descendant 
or as His glorious successor; consequently He cannot be the Messiah, 
for the 0. T. makes Messiah the son of David. Mark answered by 
the mouth of Jesus: No; it is impossible that the 0. T. could have 
meant to make Messiah the son of David, for according to Ps. ex. 
the Messiah was to be his Lord. But, (a) It would follow there
fro;m, as V olkmar acknowledges, that in the time of Jesus none had 
regarded Him as the descendant of David. Now the acclamations 
of the multitude on the day of Palms, the address of the woman of 
Canaan, that of Bartimeus, and all the other like passages, prove, on 
the contrary, that the Davidic sonship of Jesus was a generally 
admitted fact. (b) How was it that the scribes never protested 
against the Messianic pretensions of Jesus, especially on the occasion 
of His trial before the Sanhedrim, if His attribute son of David had 
not been a not.orious fact 1 (c) The Davidic descent of the family 
of Jesus was so well known, that the emperor Domitian summoned 
the nephews of Jesus, the sons of Jude His brother, to Rome, under 
the designation of sons of David. (d) St. Paul, in the year 59, 
positively teaches the Davidic descent of Jesus (Rom. i. 3). And 
Mark, the Pauline (according to Volkmar), denied to Jesus this 
same sonship in 73 (the date, according to Volkmar, of Mark's com-
1:osition), by a reasoning ad hoe I Still more, Luke himself, that 
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Pauline of the purest water, reproduces Mark's express denial, 
without troubling himself about the positive teaching of Paul ! 
Volkmar attempts to elude the force of this argument by maintain
ing that Paul's saying in the Epistle to the Romans is only a 
concession made by him to the J udeo-Christian party ! To the 
objection taken from the genealogy of Jesus (Luke iii. 23 et seq.), 
Volkmar audaciously replies that Luke mentions it only to set it 
aside (" um sie zu illudiren "). And yet this same Luke, as we have 
seen, expressly asserts this sonship (i 32 and 69). (e) Let us add 
a last discovery of Volkmar's : Matthew found it useful, in the 
interest of the Judeo-Christian party, to accept in spite of Mark the 
idea of the Davidic descent of Jesus as he found it contained in 
Luke (in that genealogical document which Luke had quoted only 
to set aside)! Only, to glorify Jesus the more, he substituted at 
his own hand, for the obscure branch of Nathan (Luke's genealogy), 
the royal and much more glorious line of Solomon (Matthew's). 

Thus our sacred writers manipulate history to suit their interest 
or caprice ! Instead of the artless simplicity which moves us in 
their writings, we find in them . device opposed to device, and false
hood to falsehood ! Be it ours to stand aloof from such saturnalia 
of criticism ! 

Our interpretation, the only natural one in the context, is con
firmed: (1) By those expressions in the Apocalypse: the root and 
offspring of David,-expressions which correspond to those of Lord 
and son of this king; (2) by Paul's twofold declaration, "ma.de of the 
seed of David according to the flesh [David's son], and declared to 
be the Son of God with power since His resurrection, according to 
the spirit of holiness [David's Lord] ; " (3) by the silence of Jesus 
at the time of His condemnation. This question, put in the pre
sence of all the people to the conscience of His judges, had answered 
beforehand the accusation of blasphemy raised against Him. Such 
was the practical end which Jesus had in view, when with this ques
tion He closed this decisive passage of arms. 

7. The Warning against tlie Scribes: xx. 45-47.-Vers. 
45-4 7.1 On the field of battle where the scribes ]1ave just 
been beaten, Jesus judges them. This short discourse, like 
its parallel Mark xii 38-40, is the summary of the great 
discourse Matt. xxiii., wherein Jesus pronounced His woe on 
the scribes and Pharisees, and which may be calJed the judg
ment of the theocratic authorities. It is the prelude to the 
great eschatological discourse which follows (the jndgment of 
J erusa.lem, of the Church, and of the world, Matt. xxiv. and 
xxv.).-In the discourse Matt. xxiii., two different discourses 
are corn bined, of which the one is transmitted to us by Luke 

1 Yer. 45. B. D. omit ....... after ,.,.~.,., .. ,,.-Ver. 47. D. RR. some Mnn. 
S)T, ltPlerlq••, Y g., .,,.f.,•ux•I'"" instead of 'lrpo,su;i;o, .. ,.., 
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(xi 3 '7 et seq.), in a context which leaves nothing to be desired, 
and the other was really uttered at the time where we find it 
placed in the first Gospel We have only an abridgment in 
Mark and Luke, either because it was found in this form in 
the documents from which they drew, or because, writing for 
Gentile readers, they deemed it unnecessary to transmit it to 
them in whole. - BeXovTruv: who take their pleasure in.
There are two ways of explaining the spoliations referred to 
in the words : devouri'flg widows houses. Either they extorted 
considerable presents from pious women, under pretext of 
interceding for them,-this sense would best agree with the 
sequel, especially with the reading 7rpouevx,6µevoi ;-or what 
is more natural and piquant, by the ambiguity of the word 
eat up, Jesus alludes to the sumptuous feasts provided for 
them by those women, while they filled the office of directors 
of the conscience ; in both senses : the Tartu:ffes of the period. 
The word 7rpbq>aui~, strictly pretext, signifies secondarily, show. 
The words : great&/' damnation, include in an abridged form 
all the oval, woes ! of. Matthew. 

8. The Widow's .Alms: xxi. 1-4.-Vers. 1-4.1 This 
piece is wanting in Matthew. . Why would he have rejected 
it, if, according to Holtzmann's view, he had before him the 
document from which the other two have taken it 1 Accord
ing to Mark (xii. 41-44), Jesus, probably worn out with the 
preceding scene, sat down. In the court of the women there 
were placed, according to the Talmud (tr. Schekalim, vi. 1, 5, 
13), thirteen coffers with horn-shaped orifices; whence their 
name rn,El,fl!.'. They were called ,ya,oq,v">.a!Cta, freasuries. This 
name in the sing. designated the locality as a whole .where 
those coffers stood (John viii. 20; Josephus, .Antiq. xix. 6. 1). 
This is perhaps the meaning in which the word is used in 
Mark (v. 41): over against the treasury; in Luke it is applied 
to the coffers themselves. - .Ae7rTov, mite : the smallest coin, 
probably the eighth part of the as, which was worth from six 
to eight centimes (from a halfpenny to three-farthings). Two 
A€'7TTct, therefore, correspond nearly to two centime pieces. 
Bengel finely remarks on the two : " one of which she might 
have retained." Mark translates this expression into Roman 

1 Ver. 2. 9 Mj,i. several Mnn., "'"" ,.,,,, instead of ""' "'""· 9 Mjj. several 
Mnn. omit ,. .. ,.-Ver. 4. N. B. L. X. 4 Mun. Syi0

"'. omit ... ., 811• after 2,..,,._ 
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money : "wliick niake a fartldng," -a slight detail unknown 
to Luke, and fitted to throw light on the question where the 
second Gospel was composed.-In the sayings which Jesus 
addresses to His disciples, His object is to lead their minds to 
the true appreciation of human actions according to their 
quality, in opposition to the quantitative appreciation which 
forms the essence of pharisaism. Such is the meaning of the 
word : she hath cast in 'ln<)re ; in reality, with those two mites, 
she had cast in her heart. The proof (7a,p, ver. 4) is given in 
what follows: she hatk cast in of he1· penu1-y all that she had. 
'TcTTep'T}µa, deficiency, denotes what the woman had as insuffi 
cient for her maintenance. "And of that too little, of that 
possession which in itself is already a deficiency, she has kept 
nothing." The word vrn-ep1Ja-tr;; in Mark denotes not what the 
woman had as iusufficient (va-Tep'T}µa), but her entire condition, 
:!.s a state of continued penury. What a contrast to the 
avarice for which the scribes and Pharisees are upbraided in 
the preceding piece ! This incident, witnessed by Jesus at 
such a time, resembles a flower which He comes upon all at 
once in the desert of official devotion, the sight and perfume 
of which make Him leap with joy. Such an example is the 
justification of the beatitudes, Luke vi., as the preceding dis
course justifies the ouai, woes, in the same passage. 

THIRD CYCLE.-CHAP. XXI. ij--3&. 

The Prophecy of the 1Jest1·uction of Jei·usaleni. 

This piece contains a question put by the disciples (vers. 
5-7), the disco1_1rse of Jesus in answer to their question (vers. 
8-36), and a general view of the last days (vers. 37, 38). · 

l. The Question: vers. 5-7.1-To the preceding declaration, 
some of the hearers might have objected, that if only such 
gifts as the widow's had been made in that holy place, those 
magnificent structures and those rich offerings would not have 
existed. It was doubtless some such reflection which gave 
rise to the following conversation. This conversation took 
place, according to Matthew xxiv. 1 and Mark xiii. 1, as Jesus 

1 Ver. 5. N. A. D. X., "'"~'"""'"" instead of "'""'""""' .. ,.,-Ver. 6. D. L. Itpleriq••, 

~mit " after .-au.-a.-N. B. L. some Mnn. add .,~, after :;,.,;., or :;,.,d.,, 
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left the temple, and on occasion of an observation made by 
His disciples (Matthew), or by one of them (Mark). According 
GO Matthew, this observation was certainly connected with the 
Jast words of the previous discourse (not related by Mark and 
Luke), xxiii. 38: "Yom· house is left unto you [desolate]." How 
can it be asserted that three evangelists, copying the same docu
ment, or copying from one another, could differ in such a way? 

In the answer of Jesus (ver. 6), the words, i-aiiTa & 0Eco-
pe'iTE, these things which ye behold, may be taken interrogatively: 
' These are the things, are they, which ye are beholding 1 " 
Or we may take them as in apposition to X{0o,, and the subject 
of acpE0~uETat, which is more categorical and solemn : "As to 
these things which ye behold ... there shall not be left one 
stone upon another."-It was evening (Luke ver. 3 7), at the 
moment perhaps when the setting sun was casting his last ray& 
on the sacred edifice and the holy city.-Several critics think 
that Luke places this discourse also in the temple. But this 
opinion does not agree either with vers. 5 and 6, where the 
temple buildings are contemplated by the interlocutors, which 
supposes them to be at some distance from which they can 
view them as a whole, or with ver. 7, wliich conveys the 
notion of a private conversation between the disciples. and the 
Master. According to Mark (xiii. 3), Jesus was seated with 
Peter, James, John, and Andrew, on the Mount of Olives, 
over against that wonderful scene. Here is one of those 
details in which we recognise the recital of an eye-witness, 
probably Peter. Matthew, while indicating the situation in 
a way similar to Mark, does not, any more than Luke, name 
the four disciples present. Luke and Matthew would certainly 
not have omitted such a circumstance, if they had copied 
Mark; as, on the contrary, Mark would not have added it at his 
own hand, if he had compiled from the text of the other two. 

The form of the disciples' question, ver. 7, differs in Luke 
and Mark, but the sense is the same : the question in both 
refers simply to the time of the destruction of the temple, and 
to the S1.

0

gn by which it shall be announced. It is, no doubt, 
possible the disciples more or less confounded this catastrop~e 
with the event of the Parousia ; but the text does not say so. 
It is quite otherwise in Matthew ; according to him, the 
question bears expressly on those two points combined : the 

w~a R 
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time of the destruction of the temple, and the sign of the 
coniing of Christ. Luke and Matthew each give the following 
discourse in a manner which is in keeping with their mode of 
expressing the question which gives rise to it. In Luke, this 
discourse contemplates exclusively the destriwtion of Jerusalem. 
If mention is made of the end of the world (vers. 25-2 7), it 
is only in passing, and as the result of an association of ideas 
which will be easily explained. The Parousia in itself had 
been previously treated of by Luke in a special discourse 
called forth by a question of the Pharisees (chap. xvii.). On 
his side, Matthew combines in the following discourse the two 
subjects indicated in the question, as he has expressed it; and 
he unites them in so intimate a way, that all attempts to 
separate them in the text, from Chrysostom to Ebrard and 
Meyer, have broken down. Comp. vers. 14 and 22, which 
can refer to nothing but the Parousia, while the succeeding 
and preceding context refer to the destruction of Jerusalem ; 
and on the other hand, ver. 34, which points to this latter 
event, while all that precedes and follows this verse applies 
to the Parousia. The construction attempted by Gess is this : 
l. From vers. 4-14, the general signs preooding the Parousia, 
that believers may not be led to expect this event too soon ; 
2. From vers. 15-28, the destruction of the temple as a sign 
to be joined to those precursive signs; 3. Vers. 29-31, the 
Parousia itself. But (a) this general order is far from natural. 
What has the destruction of the temple to do after the 
passage vers. 4-14, which (Gess acknowledges) supposes it 
consummated long ago? The piece (No. 2) on the destruction 
of Jerusalem is evidently out of place between the description 
of the signs of the Parousia (No. 1) and that of the Parousia 
itself (No. 3). (b) This division cannot be carried out into 
detail: ver. 22, which Gess is obliged to refer to the destruc
tion of Jemsalem, can apply only to the Parousia. And the 
"all these things" of ver. 34, which he restricts to the 
destruction of Jerusalem and the first preaching of the gospel 
to the Gentiles, a.s first signs of the Parousia, has evidently a 
much wider scope in the evangelist's view. It must therefore 
be admitted, either that Jesus Himself confounded the de
struction of Jerusalem and the end of the world, and that 
those: two events formed, in His judgment, one and the same 
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catastrophe, or that two distinct discourses uttered by Him 
on two different occasions appear in Matthew united in one . 
. Different expedients have been used to save the accuracy of 
Matthew's account, without prejudice to the Saviour's infalli
bility.· It has been supposed that the description of the 

· Parousia, Matt. xxiv., refers exclusively to the invisible return 
of Jesus to destroy Jerusalem. This explanation is incom
patible with the text, especially vers. 29-31. It has also 
· been alleged that in the prophetic perspective the final coming 
of the Messiah appeared to the view of Jesus as in immediate 
connection with His return to judge Israel. But (a) this 
hypothesis does not at all attain the end which its authors 
propose, that of saving our Lord's infallibility. (b) Jesus 
could not affirm here what He elsewhere declares that He 
does not know (Mark xiii. 32), the time of thB Parousia. 
· Even after His resurrection He still refuses to give an answer 
on this point, which is reserved by the Father in .His own 
power (Acts i 6, 7). (c) We can go further, and show that 
Jesus had a quite opposite view to that of the nearness of His 
return. While He announces the destruction of Jerusalem 
as an even~ to be witnessed by the contemporary generation, 
He speaks of the Parousia as one which is possibly yet very 
remote. Consider the expression, e11,euo-ovTa1, i]µJpai, days 'will 
come (Luke xvii. 22), and the parable of the widow, 1ihe 
meaning of which is, that God will seem to the Church an 
unjust judge, who for a protracted time refuses to hear her, 
so that during this time of waiting the faith of ]Jlany shall 
give way (xviii. 1 et seq.). The Master is to return; but 
perhaps it will not be till the second, or the third watch, or 
even till the .1norning, that He will come (Mark xiii. 3 5 ; Luke 
xii. 38). The great distance at which the capital lies (Luke 
xix. 12) can signify nothing else than the considerable space 
of time which will elapse between the departure of Jesus and 
His return. In Matt. xxv. 5 the bridegroom tarries rn:uch 
.longer than the bridal procession expected ; xxiv. 48, the 
unfaithful . servant strengthens himself in his evil-doing by 
the reflection that his Lord delayeth His coming. Matt. 
xxiv. 14, the gospel is to be preached in all the world and 
to all the Gentiles (Mark xvi. 15, fo eve1-y creature); and 
Matt. xxvi. 13, Mary's act is to be J>ublished in the whole 
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world before Jesus shall return. In fine, the go~pel shall 
transform humanity not by a magical process, but by slow 
and profound working, like that of leaven in dough. Tha 
kingdom of God will grow on the earth like a tree which 
proceeds from an imperceptible seed, and which serves in its 
maturity to- shelter the birds of heaven. And Jesus, who 
knew human nature so deeply, could have imagined that such 

· a work could have been accomplished in less than forty years ! 
Who can admit it ? The confusion which prevails in this 
whole discourse, Matt. xxiv. (as well as in Mark xiii.), and 
which distinguishes it from the two distinct discourses of 
Luke, must therefore be ascribed not to Jesus, but to the 
account which Matthew used as the basis of his recital. 

This confusion in Matthew is probably closely connected 
with the J udeo-Christian point of view, under the sway of 
which primitive tradition took its form. In the prophets, the 
drama of the last days,.which closes the eschatological per· 
spective, emb:races as two events nearly following one another, 
the judgment whereby Israel is purified by means of the 
Gentiles, and the punishment of the Gentiles by J ~hovah. 
Preoccupied with this view, the hearers of Jesus easily over
looked in His discourses certain transitions which reserved 
the interval between those two events usually combined in 
the 0. T. ; and that so much the more, as, on looking at it 
dosely, the destruction of J emsalem is really the first act of 
the world's judgment and of the end of the days. The 
harvest of an early tree announces and inaugurates the general 
harvest; so the judgment of Jerusalem is the prelude and 
even the first act of the judgment of humanity. The Jew 
has priority in judgment, because he had priority of grace 
(comp. the two corresponding 7rpwTov, Rom. ii. 9, 10). With 
the judgment on Jerusalem, the hour of the world's judgment 
has really struck. The present epoch is due to a suspension of 
the judgment already begun,-a suspension the aim of which 
is to make way for the time of grace which is to be granted to 
the Gentiles (,caipo'i, {0vwv, the times of the Gentiles). The close 
combi,nation of the destruction of Jerusalem with the end of the 
world in Matthew, though containing an error in a chronological 
point of view, rests on a moral idea which is profoundly true. 

Thus everything authorizes us to give the preference to 
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Luke's account. 1. Matthew's constant habit of grouping 
together in one, materials belonging to different discourses ; 
2. The precise historical situation which gave rise to the 
special discourse of chap. xvii. on the coming of Christ, and 
which cannot be an invention of Luke; 3. The established fact, 
that the confusion which marks the discourse of Matthew was 
foreign to the mind of Jesus ; 4. Firnilly, we have a positive 
witness to the accuracy of Luke ; that is Mark. For though 
his great eschatological discourse (chap. xiii.) presents the same 
confusion as that of Matthew in the question of the disciples 
which calls it forth, it is completely at one with Luke, and, like 
him, mentions· only one subject, the destruction of Jerusalem. 

Might Mark have taken the form of his question from 
Luke, and that of the discourse from Matthew, as Bleek 
alleges? But the incongruity to which such a course would 
have led would be unworthy of a serious writer. Besides, 
the form of the question is not the same in Mark as in Luke. 
Finally, the original details which we have }Jointed out in 
Mark, as well as those special and precise details with which 
his narrative abounds, from the day of the entry into Jeru
salem onwards, do not admit of this supposition. No morn 
can Luke have taken his question fr6m J\fark. He would have 
borl'owed at the same time the details peculiar to Mark which 
he wants, and the form of the question is too well adapted in 
his Gospel to the contents of the discourse to admit of this 
supposition. It must therefore be concluded, that if in the com
pilation of the discourse Mark came under the influence of the 
tradition to which Matthew's form isdue,the form of the question 
in his Gospel nevertheless remains as a very striking trace of 
the accuracy of Luke's account. The form of the question in 
Matthew must have been modified to suit the contents of the 
discourse; and thus it is that it has lost its original unity and 
precision, which are preserved in the other two evangelists. 

2. The lJiscourse: vers. 8-36.-The four points treated by 
Jesus are:, 1st. The apparent signs, which must not be mistaken 
for true signs (vers. 8-19) ; 2d. The true sign, and the destruc
tion of Jerusalem which will immediately follow it, with the 
time of the Gentiles wllich will be connected with it (vers. 20-
24); 3d. The Parousia, which will bring this period to an end 
(vers. 2 5-2 7) ; 4th. The practical application (vers. 28-3 6). 
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Vers. 8-19.1 The Signs which are not such.-" Bnt He said, 
Take heed that ye be not deceived; for many shall conie in my 
name, saying, I am he, and the time dmweth near. Go ye not 
therefore after them. 9. And when ye shall hear of wars and 
commotions, be not terrified ; jor these things must first come to 
pass; but the end cometh not so speedily. 10. Then said He 
unto thern,, Nation shall rise against nation, and kingdom against 
kingdom. 11. And gi-eat earthquakes shall be in divers places, 
and f amirws, and pestilences, as well as great and terrible signs 
from heaven. 12. Biit above all, they shall lay their hands on 
you, and persecute you, delivering you up to the synagogues, and 
into prisons, bringing you before kings and rulers fm· my name's 
sake. 13. But it shall turn to you for a testimony. 14. 
Settle it, therefore, in your hearts, not to meditate before what ye 
shall answer. 15. For I will give you a mouth and wisdom, 
which all your advm·saries shall not be able to gainsay nor 1·esist. 
16. And ye shall be betrayed even by pa1·ents, and brethren, and 
kinsf olks, and friends; and some of you shall they cause to be 
put to death; 17. And ye shall be hated of all for my name's 
sake; 18 . .And there shall not an hafr of your head perish. 
19. In your patience save ye yoitr lives."-The sign to which 
the question of the apostle -refers is not indicated till ver. 20. 
The signs vers. 8-19 are enumerated solely to put believers 
on their guard against the decisive value which they might 
be led to ascribe to them. The vulgar are inclined to look 
on certain extraordinary events in nature or society as the 
evidences of some approaching catastrophe. Many events of 
this kind will happen, Jesus means to say, but without your 
being warranted yet to conclude that the great event is near, 
and so to take measures precipitately. The seduction of which 
Matthew and Mark speak is that which shall be practised by 
the false Messiahs. The meaning is probably the same in 
Luke ("fap). History, it is true, does not attest the presence 
of false Messiahs before the destruction of Jerusalem. And 
those who are most embarrassed by this fact are just our 

1 Ver. 8. N. B. D. L. X. 2 Mnn. Vss. omit ,v,.-Vcr. 11. I:(. B. L. place"'"' 
before ,.,,.,.,,. .-,..-ov;.-Ver. 12. I:(_ B. D. L. 3 Mnn., ,..,,.,.,,,.,..,.u; instead of "'l'•· 
,..,,.,.-Ver. 14. The Mss. are divided between d,.-s, and On·,, between a,; .,.,., 

""P~'"' (T. R.) and""""'• """P;,,,.,,(Alex.).-Ver. 15. 1/t B. L. 5 Mnn., ,.,,,.,.,.,..,,.,, 
11 ,.,.,..,,...,, instead of "'""''"""' ,.;,, ,.,,.,.-... ,.,,.-Ver. 18. Marcion omitted this 
vei·se.-Ver. 19. A. B. some Mnn. Syr. It. Vg., ,..,..,.,,,.,, instead of ,..,..,,,.,.a-do. 
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modern critics, who see in this discourse nothing but a pro •. 
phecy ab eventu. They suppose that the author alludes to 
such men as Judas the Galilean, the Egyptian (Acts xxi), 
Theudas, and others, prudently described by Josephus as mere 
heads of parties, but who really put forth Messianic preten• 
sions. This assertion is hard to prove. For our part, who 
see in this discourse a real prophecy, we. think that Jesu.s 
meant to put believers on their guard against false teachers, 
such as Simon the magician, of whom there may have been. a 
great number at this period, though he is the only one of. 
whom profane hil;ltory speaks.-The · µ,~ '1rT0'1J0fJvat, not to. let 
themselves be terrified (ver. 9), refers to the temptation to a 
premature emigration. Comp. the opposite ver. 21. Further, it 
must not be concluded from the political convulsions which shall 
shake the East that the destruction of Jerusalem is now near. 

Jesus had uttered in substance His whole thought in those 
few words; and He might have passed immediately to the 
contrast c5-rav Of, but when (ver. 20). Yet He developes the 
same idea more at length, vers. 10-19. Hence the words in 
which Luke expressly resumes his report: Then said He unto 
them (ver. 10). This passage, vers. 10-19, might therefore 
have been inserted here by Luke as a fragment borrowed from 
a separate document differing from the source whence he to )k 
the rest of the discourse.-We should not take the wo ds 
h-..eryev avTOis as a parenth~tical proposition, and connect Tore 
with f."Jep0~r;e-rai: "Then said He unto them, One nation 
shall rise." According to the analogy of Luke's style, we 
should rather translate : " Then said He unto them, One 
nation ... " When to great political commotions there are 
added certain physical phenomena, the imagination is ea Tied 
away, and the people become prophets. Jesus puts the Church 
of Palestine on its guard against this tendency (ver. 11). It 
is well known that the times which preceded the destruction 
of Jerusalem were signalized in the East by many calamities, 
particularly by a dreadful famine which took place under 
Claudius, and by the earthquake which destroyed Laodiooa, 
;tficrapolis, etc., in 67 or 68.1 By the signs from lieaven we 

1 "Tbe .Annals of Tacitus and the .Antiquities of Josephus prove famines, 
earthqualrns, etc., in the times of Claudius and Nero and of the Jewish war" 
(Strauss, Leben Jesi,fiir d. d. Volk, p. 238), 
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are to understand meteors, auroras, eclipses, etc., plrnnomena 
to which the vulgar readily attach a prophetic significance.• 

One of those events which contribute 1nost to inflame 
fanaticism in a religious community is persecution ; thus are 
connected vers. 12 and 13. Those which are announced will 
arise either from the Jews (synagogues), like that marked by 
~he martyrdoms of Stephen and James, or from the Gentiles 
(kings and 1-ulm·s), like that to which Paul was exposed in 
Palestine, or that raised by Nero at Rome.-In the phrase; 
before all these, the 'lrpd (before) refers to the importance of this 
sign, not to its time. Meyer denies that 7rp6 can have this 
meaning; but Passow's dictionary cites a host of examples for it. 
It is, besides, the only meaning which suits the context. If 
7rp6 here signified before, why not speak of the persecutions 
before the preceding signs 1 What Jesus means by this word 
is, that among all those signs, this is the one which might 
most easily throw His disciples out of the calm attitude in 
which they ought to persevere. ,v e have translated the 
passive 0/'foµhouc; by the active (b1·inging). It is hardly pos
sible to render the passive form into English. Holtzmann 
thinks that Luke here traces after t!w event, though in the 
form of prophecy, the, picture of those persecutions to which 
St. Paul was exposed. Can we suppose an evangelist, to whom 
Jesus is the object of faith, allowing himself deliberately thus 
to put words into His mouth after bis fancy 1-Bleek applies 
the word testimony (ver. 13) to that which will accrue to the 
apostles from this proof of their fidelity. It is more natural,. 
having in view the connection with vers. 14 and 15 (therefore,· 
ver. 14), to understand by it what they shall themselves 
render on occasion of their persecution. This idea falls back 
again into the Be not ter1·ified: "All that will only end in 
giving you the opportunity of glorifying me!" It is the same 
with vers. 14 and 15, the object of which is to inspire them 
with the most entire tranquillity of soul in the carrying out 
of their mission. Jesus charges Himself with everything: 
e,y~ owu@, I wtll give.-The 'rnouth is here the emblem of the 
perfect ease with which they shall. become the organs of the 
wi-sdom of Jesus, without the least preparation. The term 
aVTEmfiv, gainsay, refers to the fact that their adversaries shall 
find it impossible to make any valid reply to the defence uf 
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the disciples ; the word 1·esist, to tl1e powerlessness to answer 
when the disciples, · assuming the offensive, shall attack them 
with the sword of the gospel. In the Alex. reading, which 
places avTtCTT~vai first, we must explain 1, in the sense of or 
even. 

To official persecution there shall be added the sufferings 
of domestic enmity. The name of Jesus will open up a gulf 
between them and their nearest. Ver. 1 7 is almost identical 
with John xv. 21. But even in that case there will be no 
ground for disquiet. The time will not yet have come · for 
them to quit the acc11rsed city and land. Ver. 18: "The1·e 
shall not an hai?- of your head perish," seems to contradict the 
close of ver. 16 : "some of you shall perish." This contradic
tion is explained by the general point of -view from which we 
explain this piece: There shall, indeed, be some individual 
believers who shall perish in the persecution, but the Chris
tian community of Palestine as a ,vhole shall escape the ex
. termination which will overtake the Jewish people. Their 
condition is indicated in var. 19, w h-ere this piece is resumed. 
It is one of patience, that is to say, peaceful waiting for the 
divine signal, without being drawn aside either by the appeals 
of a false patriotism or by persecution, or by false signs and 
anti-Christian seductions. The fut. "T1J<Tf:r,0;; in A. B. is pro
bably a correction of the aor. 1'T~<rau0;; (T. R.). The imper. 
signifies : " Embrace the means which seem the way to lose 
everything . , . , and ye shall save yourselves." K Tau0ai does 
not mean to possess (Ostervald), but· to acquire. The word 
suggests that of Jeremiah, I will give thee thy life for a prey. 
And now at length comes the contrast: the time when it will 
be necessary to leave the passive attitude for that of action 
(owv Of, but when, ver. 20). 

Vers. 20-24.1 The ttue Sign, and. the Catastrophe.-" But 
when ye shall see Jm'Usalem compassed with m·mies, then know that 
the desolation thereof is nigh. 21. Then let them which are 
in Judcea flee to the mountains; and let them which are in the 
city depart out; and let not them that are in the fields enter 
thereinto. 22. For these be the days of vengr:,a1We, that all 
things wliich are uwitten may be fulfilled. 23. But woe unto 

1 Ver. 21. Marcion omitted vers. 21 _and 22.-Yer. 23. 11 ll!jj. 30 ]Inn. It. 
Vg. omit" before,,.., ;_u..,, which T. R. reads, with 9 l\ljj. 
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them that are with child, and to them that give siiek, in those 
days ; f 01· there shall be great distress in the land, and wrath 
upon this people. 24. And they shall fall by the edge· of the 
sword, and shall be led away captive into all nations.,· and 
Jerusalem shall be trodden down of the Gentiles, until the times 
of the Gentiles be fulfiUed."-Here is the direct answer to the 
disciples' question: "When ... and with what sign?". Jesus 
up till now has been warning believers not to give_ way to 
hasty measures. Now He guards them, on the contrary, 
against the illusions of fanatical Jews, who to the end will 
cherish the belief that God will not fail to save Jerusalem by 
a miracle. " By no means, answers Jesus ; be assured in 
that hour that all is over, and that destruction is near and 
irrevocable." The sign indicated by Luke is the investment 
of Jerusalem by a hostile army. We see nothing to hinder 
us from regarding this sign as identical in sense with that 
announced by Matthew and Mark in Daniel's words (in the 
LXX.) : the abomination of desolation standing in the holy place. 
Why not understand thereby the Gentile standards planted on 
the sacred soil which surrounds the holy city 1 Luke has 
substituted for the obscure prophetic expression a term more 
intelligible to Gentiles. It has often been concluded from this 
substitution, that Luke had modified the form of Jesus' saying 
under the influence of the event itself, and that consequently 
he had written after the destruction of Jerusalem. But if 
Jesus really predicted, as we have no doubt He did, the taking 
of Jerusalem, the substitution of Luke's term for the synonym of 
Daniel might have been made before the event as easily as after. 
Keim sees in the expression of the other Syn. the announce
ment of a simple profanation of the temple, like that of .Antio
chus Epiphanes,-a prediction which, according to him, was 
not fulfilled. But in this case we must establish a contradiction 
between this threat ancl that of the entire destruction of the 
temple (Matt. ver. 2; Mark, ver. 2), which is purely arbitrary. 

This utterance preserved the church of Palestine from the 
infatuation which, from the beginning of the war, seized upon 
the whole Jewish nation. Remembering the warning of Jesus 
of the approach of the Roman armies, the Christians of J udrea 
fled to Pella beyond Jordan, and thus escaped the catastrophe 
(Eus. Hist. Beel. iii. 5, ed. Lremmer). They applied the ex-
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pression, the mountains (ver. 21), to the mountainous plateaus 
of Gilead.-Ver. 21. "Let those who dwell in the capital not re
main there, and let those wlw dwell in the country not take 
1·efuge in it." Theinhabitants of the country ordinarily seek 
their safety behind the walls of the capital. But in this case, 
this is the very point on which the whole violence of the 
storm will break. Ver. 22 gives the reason of this dispensa
tion. Comp. xi. 50, 51.-Ver. 23 exhibits the difficulty oi 
flight in such circumstances. Luke here omits the saying of 
Matthew about the impossibility of flight on . the Sabbath, 
which had no direct application to Gentiles.-The land should 
be taken in the restricted sense which we give the word, the 
cO'wn,try.-St Paul seems to allude 'to the expression, wrath 
upon this people, in Rom. ii. 5-8 and 1 Thess. ii. 16.-V er. 
24. A million of Jews perished in this war; 97,000 were led 
captive to Egypt and the other provinces of the empire 
(Josephus). The term wa'Touµlll'T/, frodden, denotes more than 
taking possession; it is the oppression and contempt which 
follow conquest; comp. Rev. xi. 2. This unnatural state of 
things will last till the end of the times of the Gentiles. What 
means this expression peculiar to Luke ? According to Meyer 
and Bleek, nothing more than : the time of Gentile dominion 
over Jerusalem. But would it ·not be a tautology to say: 
Jerusalem shall be trodden down by the Gentiles until the 
time of Gentile dominion come to an end 1 Then the plural 
Katpot, the times, is not sufficiently accounted for on this view. 
Neither is the choice of the term Katpo~, the opp01·timity, 
instead of xpovo~, a certain space of time. In the passage 
xix. 44, the time of Israel, 1Catp6~ denotes the season when 
God visits this people with the offer of salvation. According 
to this analogy, the times of the Gentiles should designate the 
whole period during which God shall approach with His 
grace the Gentiles who have been hitherto strangers to His 
kingdom. Comp. 2 Cor. vi. 2, the expressions 1Catp6~ 8e1CT0<;-, 
nµ,lpa uroT'IJp{a~. The plural ,caipoi, the· t-i1nes, corresponds 
with the plural the nations; the Gentile peoples are called one 
after another; hence there arises in this one epoch a plurality 
of phases. 

Modern criticism accuses Luke of having introduced into the 
discourse -ot Jesus at his own hand this important idea, which is 
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wanting in Mark and Matthew (Holtzmann, p. 406). This sup
position, indeed, ii;; inevitable, if his work is founded on those two 
writings or on the documents from which they are drawn, the 
proto-Mark or the Logia, e.g. But if this saying is not found in the 
other·two Syn., the thought which it expresses is very clearly im
plied. Do they not both speak of the preaching of the gospel to all 
Gentile peoples (Matt. xxiv. 14), and of a baptism to be brought 
to every creature (Mark xvi. 15; Matt. xxviii. 19) 1 Such a work 
demands time. Gess refers also to Mark xii. 9, Matt. xxi. 43, and 
xxii. 10, where Jesus declares that the kingdom of God will pass 
for a time to the Gentiles, and that they will bring forth the fruits 
thereof, and where He describes the invitation which shall be ad
dressed to them with this view by the servants of the Master (par
able of the marriage supper). All this work necessarily supposes a 
special period in history. Can Jesus have thought of this period as 
before the destruction of Jerusalem j We have already proved the 
falsity of this assertion. ·when, therefore, in Luke Jesus inserts 
the times of the Gentiles between the destruction of Jerusalem and the 
Parousia, He says nothing but what is implied in His utterances 
quoted by the other two Syn., necessary in itself, and consequently 
in keeping with His real thought. That established, is it not very 
arbitrary to affect suspicion of Luke's saying in which this idea is 
positively expressed 1-This era of the Gentiles was a notion foreign 
to the 0. T. For, in the prophetic view, the end of the theocracy 
always coincided. with that of the present world. We can thus 
understand how, in the reproduction of Jesus' sayings within the 
bosom of the Judeo-Christian Church, this noti6n, unconnected with 
anything in their past views, could be effaced, and disappear from 
that oral proclamation of the gospel which determined the form of 
our two first Syn. In possession of more exact written documents, 
Luke here, as in so many other cases, restored the sayings of Jesus 
to their true form. If Jesus, who fixed so exactly the time of the de
struction of Jerusalem(" this genemtion shall not pass till ... "), declared 
in the same discourse that He did not Himself know the day of His 
coming (Mark xiii. 32), it must infallibly have been because He 
placed a longer or shorter interval between those two events,-an 
interval which is precisely the period of the Gentiles. Is not this 
explanation more probable than that which, contrary to all psycho
logical possibility, ascribes to Luke so strange a licence 1 as that of 
deliberately putting into his Master's month sayings which He never 
uttered 1 

Vers. 25-27.2 Tlie Paroitsia.-" And thm·e shall be signs in 
the sun, and in the moon, and in the stars; and in the earth 
distress of nations witl~ perplexity ; the sea and the waves roai·-

• Holtzmann, on occasion of the piece vers. 25-36, says in speaking of Luke : 
".Noel, weite,· gelit die Licenz . .• " (p. 237). 

2 Ver. 25. I(. B. D., "'"'T"' instead of ,,. .. ,.,.-Alex. It. Yg., "X••s instead of 
11;;.••un; (T. R., Byz.), 
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ing; 26. Meris hearts jailing tlwm, for fear, anil .fo1· looking 
ajte1· those things which are coming on the earth ; for the powers 
of heaven shall be shaken. 27 . .And then shall they see the Son 
of man coming in a cloud with power and great glory."-W e 
have found that the main subject of this discourse was the 
destruction of the temple of Jerusalem. But how could our 
Lord close the treatment of this subject, and the mention of 
the epoch of the Gentiles which was to follow this catastrophe, 
without terminating by indicating the Parousia, the limit of 
the prophetic perspective ? The mention which He made in 
passing of this last event, which was to consummate the judg
ment of the world begun by the former, doubtless contributed 
to the combination of the two subjects, and to the confounding 
of the two discourses in tradition.-The intermediate idea., 
therefore, between vers. 24 and 25 is this: "And when those 
times of the period of grace granted to the Gentiles shall be 
at an end, then there shall be ... ;" then follows the summary 
description of the Parousia. Those two judgments, that of the 
theocracy and that of the world, which Luke separates by the 
times of the Gentiles, are closely connected in Matthew by 
the ev0J"',;, immediately, ver. 2 9, and by the words following : 
after the tribulation of those days, which cannot well refer to 
anything else than the great tribulation mentioned ver. 21, 
that is to say, to the destruction of Jerusalem (vers. 15-20). 
In fact, the Parousia is mentioned here by Matthew (ver. 2 7) 
only to condemn beforehand the lying revelations of false pro
phets (vers. 23-26) as to the form of that event. In Mark 
there is the same connection as in Matthew, though somewhat 
less absolute, between the destruction of Jerusalem and the 
Parousia (" in those days," but without the im.mediately of 
Matthew). The three writers' compilations are, it is easily 
seen, independent of one another. 

Jesus described xvii. 26-30 and xviii. 8 the state of 
worldliness into which society and the Church itself would 
sink in the last times. In the midst of this carnal security, 
alarming symptoms will all at once proclaim one of those 
universal revolutions through which our earth has more than 
once passed. Like a ship creaking in every timber at the 
moment of its going to pieces, the globe which we inlrnbit (fJ 
ol,covµ,elff/), and our whole solar system, shall undergo unusual 
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commotions. The moving forces (ouv&µ,eir;), regular in their 
action till then, shall be as it were set free from their laws by 
an unknown power ; and at the end of this violent but short 
distress, the world shall see Him appear whose coming shall be 
like the lightning which shines from one end of heaven to the 
other (xvii. 24) .. The cloud is here, as almost everywhere in 
Scripture, the symbol of judgment. The gathering of the elect, 
placed here bY, Matthew and Mark, is mentioned by St. Paul, 
1 Thess. iv. 16, 17, 2 Thess. ii. 1, where the word lmuv
varym,ylJ reminds us of the emuvvaryew of the two evangelists. 
Is it not a proof of the falsity of that style of criticism which 
seeks to explain every difference in text between the Syn. 1 by 
ascribing to them opposite points of view ?-Ver. 27. It is not 
said that the Lord shall return to the earth to remain there. 
This coming can be only a. momentary appearance, destined to 
effect the resurrection of the faithful and the ascension of the 
entire Church (1 Cor. xv. 23; Luke xvii. 31-35; 1 Thess. 
iv. 16, 17). 

Vers. 2 8-3 6.1 The Application.-" When these things begin 
to come to pass, then look up, and lift up your heads ; for yoitr 
redemption draweth nigh. 29. And He spake to them a parable: 
Behold the fig-tree, and all the trees; 30. Wlwn they now shoot 
f01·th, ye see and know of your own selves that summer i,s now 
nigh at hand. 31. So likewise ye, when ye see these things come 
to pass, lcnow ye that the kingdom of God i,s nigh at hand. 32. 
Ve1·ily I say unto you, This generation shall not pass away till 
all be fidfilled. 33. Heaven and ea1·th shall pass away; but rny 
words shall not pass away. 34. Bitt take heed to yourselves, 
lest at any time your hearts be overcha1·ged with surfeiting and 
drunkenness, and cares of thi,s life, and so that day come upon 
you unawares. 35. For as a snare it shall come on all thern 
that dwell on the face of the whole eartk. 36. Watch ye, there
fore, and pmy always, that ye may be accounted worthy to escape 
cdl these things that shall come to pass, and to stand bej01·e tl1e 'Son 
of man."-Jesus draws practical conclusions from the whole of 
the preceding discourse: 1. In respect of hope, vers. 28-33; 
2. In respect of watchfulness, vers. 34-36. 

1 Ver. 33. K. B. D. L. 3 Mnn., '"""'P'"-'•'•'"""' instead of ,..,.,,~1.,,, (which is 
taken from Matthew and Mark).-Ver. 35. N. B. D.,;,, instead of •••.-Ver. 36. 
N. B. L. X. 7 Mnn., .,,.,..,uxuu11..-, instead ot ,. .. ,,.,.[,.,d~.-,.-15 Mjj. omit"""""'"· 
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Vers. 28-33. It might be thought that after this saying 
relative to the Parousia (vers. 26, 27), which is strictly speak
ing a digression, Jesus returns to the principal topic of this 
discourse, the destruction of Jerusalem. The expression : 
your delive1·ance, would then denotP the emancipation of the 
Judeo-Christian Church by the destruction of the persecuting 
Jewish power. The coming of the kingdom of God, ver. 31, 
would refer to the propagation of the gospel among the Gen
tiles; and ver. 32: tki.s generation shall not pass away, would 
thus indicate quite naturally the date of the destruction of 
Jerusalem. Yet the fact of the Parousia, once mentioned, is 
too solemn to be treated as a purely accessory idea. The king
dom of God seems, therefore, necessarily to denote here rather 
the final establishment of the Messianic kingdom ; and the 
deliverance (ver. 28) should be applied to the definitive eman
ci];>ation of the Church by the return of the Lord (the deliver
ance of the widow, xviii. 1-8). Of yourselves, ver. 30: "It 
is not necessary that an official proclamation announce to the 
inhabitants of the world that summer is near ! " It is about 
the middle of March that fruits begin to show themselves on 
the old branches of the spring fig-tree ; they reach maturity 
before the shooting of the leaves. The first harvest is gathered 
in June (Keim, iii. p. 206). 

Can ver. 3 2 refer still to the Parousia ? But in that case, 
how are we to explain the expression : this genemtion J Jerome 
understood by it the human species, O~igen and Chrysostom 
the Christian Ohu1·ch. These explanations are now regarded 
as forced. That of Dorner and Riggenbach, who take it to 
mean the Jewish people (applying to their conversion the 
image of the fig-tree flourishing again, vers. 29, 30), is not 
much more natural In this context, where we have to do 
with a chronological determination (" is nigh," ver. 31 ), the 
meaning of ryevea must be temporal. Besides, we have the 
authentic commentary on this saying in Luke xi. 50, 51, 
where Jesus declares that it is the very generation which is 
to shed His blood and that of His messengers, which must 
suffer, besides, the punishment of all the innocent blood shed 
since that of Abel down to this last. It is not less false to 
give to this expression, with the Tubingen School, such an 
extension that it embraces a }:l~riod of 70 years (Hilgcnfeld), 
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or even 9f a century (Volkmar) : the duration of a man's life. 
It has not this meaning among the ancients. In He1'0d. 
(2. 142, 7. 171), Heraclitus, and Thuc. (1. 14), it denotes a 
space of from 30 to 40 years. A century counts three gene
rations. The saying of Irenams respecting the composition of 
the Apocalypse, wherein he declares "that this vision was 
seen not long before his epoch, almost within the time ef ou1· 
generation, towards the end of Domitian's reign," does not at 
all prove the contrary, as Volkmar alleges ; for Irenmus says 
expressly: uxe86v, almost, well aware that he is extending the 
reach of the term generation beyond its ordinary application. 
An impartial exegesis, therefore, leaves no doubt that this 
saying fixes the date of the near destruction of Jerusalem at 
least the third of a century after the ministry of J esns. The 
meaning is : " The generation which shall shed this blood 
shall not pass away till God require it" (in opposition to all 
the blood of the ancients which has remained so long un
avenged). llavw, all th,ings, refers to all those events pre
cursive of that catastrophe which are enumerated vers. 8-19, 
and to the catastrophe itself (20-24).-The position of this 
saying immediately after the preceding verses relative to the 
Parousia, seems to be in Luke a faint evidence of the influenc; 
exercised by that confusion which reigns throughout the whole 
discourse as related by the other two Syn. There is nothing 
in that to surprise us. Would not the omission of some word 
of transition, or the simple displacing of some sentence, suffice 
to produce this effect ? And how many cases of similar 
transpositions or omissions are to be met with in our Syn. ? 
But if this observation .is well founded, it proves that the 
Gospel of Luke was not composed, any more than the other 
two, ajtm· the destruction of Jerusalem. 

Heaven and ea1·th (ver. 33) are contrasted with those 
magnificent structures which His disciples would have Rini 
to admire (ver 5): Here is a very different overthrow from 
that which they had so much difficulty in believing. This 
universe, this temple made by the hand of God, passeth away; · 
one thing remains : the threats and promises of the Master 
who is speaking to them. 

Vers. 34-36. Here, as in chap. xii., the life of the disciples 
is apparently to be prolonged till the Parousia. The reason 
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is, that that period is ever to remain the point on which the 
believer's heart should fix (xii. 36); and if, by all the genera
tions which precede the last, this expectation is not realized 
in its visible form, it has its truth, nevertheless, in the fact 
of death, that constant individual returning of Jesus which 
prepares for His general and final advent.-The warning ver. 
34 refers 'to the danger of slumbering, arising from the state 
of the world in the last times, xvii. 26-30. On the last 
words of the verse, comp. I Thess. v. 1-7.-Ver. 35. 'I'he 
image is that of a net which all at once encloses a covey of 
birds peacefully settled in a field. To watch (ver. 36) is the 
emblem of constant expectation. With expectation prayer is 
naturally conjoined under the influence of that grave feeling 
which is produced by the imminence of the expected advent. 
The word o-w0ijvai, to stand upright, indicates the solemnity 
of the event. A divine power will be needed, if we are not 
to sink before the Son of man in His glory, and be forced to 
exclaim : " Mountains, fall on us ! " 

With this discourse before it; the embarrassment of rationalism is 
great. How explain the announcement of the destruction of Jeru 
salem, if there are no prophecies 1 that of the Parousia, if Jesus is 
but a sinful man like ourselves (not to say, with Renan, a fanatic) i 
Baur and Strauss say: Under the influence of Daniel's extravagant 
sayings, Jesus could easily predict His return ; but He could not 
announce the destruction of Jerusalem. Hase and Schenkel say: 
Jesus, as a good politician, might well foresee and predict the destruc
tion of the temple, but (and this is also M. Colani's opinion) it is 
impossible to make a fanatic of Him announcing His return. Each 
writer thus determines a priori the result of his criticism, according 
to his own dogmatic conviction. It is perfectly useless to discuss 
the matter on such bases. Keim· recognises the indisputitble his
torical reality of the announcement of the destruction of Jerusalem, 
on the ground of Matt. xxvi. 60 (the false witnesses), and of Acts 
vi. 11-14 (Stephen), and the truth of the promise of the Parousia as 
well ; the saying Mark xiii. 32 is a proof of it which cannot be 
evaded. Nevertheless, agreeing in part with M. Colani, he regards 
the discourse Matt. xxiv. as the composition of an author much 
later than the ministry of Jesus, who has improved upon some 
a<'tual words of His. This apocalyptic poem, Jewish according to 
W eizsacker, ,Judea-Christian according to Colani and Keim, was 
written shortly before the destruction of Jerusalem. 

The following are our objections to this hypothe~is: J; It is not,in 
this discourse only that Jesus announces the catastrophe of Israel, 
and appends the extraordinary assertion of His return. On the 

VOL. ll, s 
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destruction of Jerusalem, read again Matt. xxi. 44, Luke :xix. 
42-44, Mark xi. 14, 20, xii. 9, etc. etc.; and on the Parou~ia, 
Matt. vii. 21-23, xix. 28, xxv. 31-46, xxvi. 63, 64, Luke ix. 26 
and parall., xiii. 23-27, etc. How could those numerous declara
tions, which we find scattered over different parts of our Syn. 
Gospels, be all borrowed from this alleged apocalyptic poem 1 2. 
How could a private composition have obtained such general autho
rity, under the very eyes of the apostles or their first disciples, 
that it found admission into our three Syn. Gospels as an authentic 
saying of our Lord 1 Was ever a pure poem transformed into an 
exact and solemn discourse, such as that expressly. put by our 
three evangelists at this determinate historical time into the mouth 
of Jesus 1 Such a hypothesis is nothing else than a stroke of 
desperation. 

Y olkmar finds in this discourse, as everywhere, the result of the 
miserable intrigues of the Christian parties. John the apostle had 
published in 68 the great reverie of the Apocalypse. He still hoped 
for the preservation of the tr.mple (Rev. xi. 1 et seq.), which proves 
that he had never heard his Master announce its destruction. Five 
years later, in 73, Mark composes another Apocalypse, intended to 
rectify the former. He elaborates it from the Pauline standpoint; 
he rejects its too precise dates, and the details which had been 
hazarded, but which the event had. proved false; the fixing, e.g., of 
the three years and a half which were to extend to the Parousia, a 
date for which he prudently substitutes the saying : " As to that 
day, even I myself know it not," etc. Such is the origin of the 
great eschatological discourse in the Syn., the most ancient monu
ment of which is Mark xiii. But, 1. This alleged dogmatic con
trast between the discourse Mark xiii. and the Apocalypse, exists 
only in the mind of Yolkmar; the latter celebrates the conversion 
of the Gentiles with the same enthusiasm as the former foretells it. 
2. The composition of the Apocalypse in 68 is an hypothesis, the 
falsehood of which we have, as we think, demonstrated.1 3. It is 
utterly false that the Apocalypse teaches the preservation of the 
temple of Jerusalem. The description xi 1 et seq., if it is to be 
rescued from absurdity, must necessarily be taken in a figurative 
sense, as we have also demonstrated.2 4. Certainly the poetical 
representations of the Apocalypse were not the original of the simple, 
concise, prosaic expressions of the discourse of Jesus in the Syn. ; 
it was these, on the contrary, which served as a canvas for the rich 
delineations of the Apocalypse. Is it not evident that the literal 
terms war, famine, pestilence, earthquakes, in the mouth of Jesus 
(Luke xxi. 9-11 and parall.), are amplified and developed into the 
form of complete visions in the apocalyptic seals (war, in Rev. vi. 
3, 4; famine, in vers. 5, 6; pestilence, in vers. 7, 8; earthqualce,in vers. 
12-17; comp. also the persecutions, foretold Luke vers. 16, 17, with 
Rev. vi. 9-11, and the false Christs and prophets predicted Matt. 
:xxiv. 24, with Rev. xiii.) 1 The inverse procedure, the return from 

1 Bulletin TMologigue, 1865, pp. 236-249. 2 lb, p. 242. 
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the elaborate to the simple, from the Apocalypse to the Gospels, is 
in its very nature inadmissible. The composition of Jesus' discourse 
in the Syn. is thf:'refore anterior to that of the Apocalypse, and not 
the reverse. 5. The historical declaration of Jesus in Mark : " Of 
that day knoweth no man,.not even the Son," is confirmed by Matt. 
xxiv. 36 and Mark xiii. 35. It results from the very contents of 
this marvellous saying. Who would have thought, at the time when 
the conviction of the Lord's divinity was m(l.k:ing way with so much 
force in the Church, and when Jesus was represented in this very 
discourse as the universal Judge, of putting into His mouth a saying 
which seemed to bring Him down to the level of other human 
beings 1 Sue!: a saying must have rested on the most authentic 
tradition. 6. We have proved the mutual independence of the three 
synoptical accounts. The origin of this discourse of J esns was there
fore, no doubt, apostolical tradition circulating in the Church, agree
ably to Luke i. 1, 2. 

Jesus then called Himself, and consequently either knew or be
lieved Himself to be, the future J ndge of the Church and the .world. 
In the former case, He must be something more than a sinful man
He can be only the God-man ; in the latter, He is only a fool carried 
away with pride. In vain will MM. Colani, Volkmar, and Keim 
attempt to escape from this dilemna. Genuine historical criticism 
and an impartial exegesis will always raise it anew, and allow no 
other choice than between the Christ of the Church and the clever 
cliarnwr of M. Rena.n. 

What conclusion should be drawn from this discourse as to the 
date when our Syn., and Luke in particular, were composed 1 De 
W ette has justly concluded, from the close connection which this 
discourse, as we have it in Matthew, fixes between the destruction 
of Jerusalem and the Parousia, that this Gospel must have been 
composed before the former of those two events. And, in truth, it 
requires all V olkmar's audacity to attempt to prove the contrary 
by means of that very Eti0tw,;, immediately (xxiv. 29), which so 
directly, as we have seen, connects the second event with the first. 
But if this conclusion is well founded in regard to the first Gospel, 
it is not less applicable to the second, which in this respect is in 
exactly the same circumstances as the first. As to Luke, it has often 
been inferred from the well-marked distinction kept up between 
the two subjects and the two discourses (Parousia, chap. xvii. : 
destruction of Jerusalem, chap. xxi.), that he wrote after the destruc
tion of Jerusalem, when the interval between the two events war, 
historically established. Rational as this conclusion may appear at 
first sight, it is nevertheless unfounded. For, I. Luke himself, as 
we have seen at ver. 32, is not wholly exempt from the confusion 
which prevails in the other two. 2. If Jesus in His own judgment 
distinctly separated those two events, why might He not have spoken 
of them Himself in two separate discourses ; and why might not 
Luke, in this case as in many others, have simply reproduced the 
historical fact from more exact originals (i. 3, 4) 1 
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3. Gene1·al View of the Situation: vers. 37, 38.1 -The 
precedi11g discourse was delivered by Jesus on the Tuesday or 
Wednesday evening. Luke here characterizes our Lord's mode 
of living during the last days of His life. Ali>,.,{teu0ai: to 
pass the night in the open air. The use of the el~ arises from 
the idea of motion contained in J~epxoµevo~ (Bleek).-4 Mnn. 
place here, after ver. 38, the account of the woman taken in 
adultery, which in a large number of documents is found John 
vii. 53-viii. 11. We can only see in this piece, in Luke as 
well as in John, an interpolation doubtless owing to some 
marginal note taken by a copyist from the Gospel of the 
Hebrews, and which in some l\1SS. had found its way into the 
text of the Gospel. As to the rest, this narrative ·would stand 
much better in Luke than in John. It has a close bond of 
connection with the contents of chap. xx (the snares laid for 
.Jesus). And an event of this kind may have actually occurred 
in the two or three days which are summarily described in 
vers. 37 and 38. 

1 Ver. 38. 4 Mnn. add at the end of this verse, • .,, u;<r11J..I., '""""'• "' r•• .-
""""'", then the narratite John viii. 1-11. 



S I X T H P A R T. 

-
THE PASSION. 

CHAP. XXII. AND XXIIL 

THE Saviour had taken up a truly royal attitude in the 
temple. Now this short anticipation of His kingdom, 

the normal blossoming of His prophetic activity, is over ; and 
limiting Himself to a silence and passivity which have earned 
for this period the name of the Passion, He exercises that 
terrestrial priesthood which· was to be the transition from His 
prophetic ministry to His celestial sovereignty. 

We find in the fourth Gospel (chap. xii.) a scene which 
must have occurred on one of the days referred to by Luke 
xxi. 3'7, 38, the discourse which Jesus uttered in the temple 
in answer to the question of some Greek proselytes who had 
desired to converse with Him, and the divine manifestation 
which took place on that occasion. Then it is said, "And 
He departed, and did hide Himself from the1n" (ver. 36). This 
departure could not be that of Matt. xxiv. 1 (parall. Luke 
xxi. 5). The scene which precedes differs too widely. It took 
place, therefore, one or two days later; and this supposition 
agrees with the meaning of the last two verses of chap. xxi., 
which forbid us to believe that after the eschatological dis
course Jesus did not reappear in the temple. Thus, if we place 
the entry into Jerusalem on Sunday afternoon, the purification 
of the temple on Monday (Mark), the captious questions put 
to Him on Tuesday, and the prophecy respecting the destruc
tion of Jerusalem on the evening of that day, the temple scene 
related John xii. may have occurred on Wednesday; in which 
case, Jesus would pass the last day, Thursday, in His retreat 
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at Bethany with His disciples. If it is alleged, with Bleek, 
that the entry on Palm Day took place on Monday, each of 
the events mentioned is put back a day ; and the temple 
scene falling in this case on Thursday, Jesus must, on the con
trary, have passed this last day, like all the rest, at Jerusalem. 
Whatever Keim may say, who alleges two days of complete 
retirement, Wednesday and Thursday, everything considered, 
we regard the second supposition as the simplest. 

The narrative of the Passion comprehends :-I. The pre
paration for the Passion (xxii. 1-46). II. The Passion 
(xxii. 47-xxiii. 46). III. The events following the Passion 
(xxiii. 47-56). 

FIRST CYCLE.-CHAP. XXII. 1-46. 

The Preparation for the Passion. 

This cycle comprehends the three following events :-Judas 
preparing for the Passion by selling Jesus; Jesus preparing 
His disciples for it at His last supper; His preparing Himself 
for it by prayer in Gethsemane. 

I. The Treachery of Judas: xxii. 1-6.-Vers. 1-6.1 The 
resolution of the Sanhedrim was taken. The only question 
for it henceforth was that of the how (-ro wrur;, ver. 2). Its 
perplexity arose from the extraordinary favour which Jesus 
enjoyed with the people, particularly with the crowds who 
had come from Galilee and from abroad ; the rulers feared a 
popular rising on the part of those numerous friends who had 
come from. a distance with Him, and of w horn they did not 
feel themselves the masters, as they did of the population of 
Jerusalem. So, according to Matthew and Mark, they said in 
their conclaves, "Not during the feast," which may signify 
either before, ere the multitudes are fully assembled, or after, 
when they shall have departed, and they shall be again mas
ters of the field. But it was in exact keeping with the divine 
plan that J esns should die during the feast ( Jv Tfj eopTfj) ; and 
the perfidy of J ndas, the means which the rulers thought· they 

1 Ver. 3. A. B. D. L. X., ,.,,_,._,upm, instead of ,,..,,.,.,.,up""·-Ver. 4. C. P. 
10 Mnn. Syr. Jtpledque, add,.,.,.,..,, ,ypaf'f'"'"'" .... after.,.,, «px,11pw.-... -c. P. 
9 Mun. Syr"'h, add .,.,. "f'u after .,,,.,,,_T~'Y"f•-:-Ver. 5. The Mss. are d1vide<1 
between a.pyupm and "-f'Y"f'"'·-Ver. 6. ~" C. ltP"riqu,, omit :,;a, ,i,;.,,.,.\,y~.-"· 
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could use to attain their end, was that of which God made use 
to attain His. 

It appears from Matt. xxvi. 2 and Mark xiv. 1 that it was 
Wednesday when the negotiation between Judas and the San
hedrim took place. Luke and Mark omit the words of Jesus 
(Matthew), "In two days is the Passover • •• " But those two 
days appear in Mark in the form of the narrative.-The word 
Passover, TO wa<rxa, from noti, in Aramaic NMOtl, signifies a 
passing, and commemorates the manner in which the Israelites 
were spared in Egypt when the Almighty passed over their 
houses, sprinkled with the blood of the lamb, without slaying 
their first-born. This name, which originally denoted the lamb, 
was applied later to the Supper itself, then to the entire feast. 
The Passover was celebrated in the first month, called Nisan, 
from the 15th of the month, the day of full moon, to the 21st. 
This season corresponds to the end of March and beginning of 
April. The feast opened ori the evening which closed the 
14th and began the 15th, with the Paschal Supper. Origi
nally every father, in virtue of the priesthood belonging to 
every Israelite, sacrificed his lamb himself at his own house. 
But since the Passover eelebrated by Josiah, the lambs were 
sacrificed in the temple, and with the help of the priests. 
This act took place on the afternoon of the 14th, from three 
to six o'clock. Some hours after the Supper began, which was 
prolonged far into the night. This Supper opened the feast of 
unleavened bread (lopT~ Truv at6µ,wv, ver. 1), which, according 
to the law, lasted the seven following days. The first and 
last (15th and 21st) were sabbatic. The intermediate days 
were not hallowed by acts of worship and sacrifices ; work 
was lawful. As Josephus expressly says that the feast of 
unleavened bread lasted eight days, agreeing with our Syn., 
who make it begin on the 14th (ver. 7; Matt. xxvi. 17; 
Mark xiv. 12), and not on the 15th, we must conclude that 
in practice the use of unleavened bread had been gradually 
extended to the 14th. To the present day, it is on the night 
between the 13th and 14th that all leaven is removed from 
Israelitish houses. 

Luke, ver. 3, ascribes the conduct of Judas to a Sataniu 
influence. He goes the length of saying that Satan entered 
i1ito him. He means to remark here, in a general way, the 
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intervention of that superior agent in this extraordinary crime: 
while John, seeking to characterize its various degrees, more 
exactly distinguishes the time when Satan put into the heart 
of Judas the first thought of it (comp. xiii. 2), and the moment 
when he entered into him so as to take entire possession of his 
will (xiii. 27). According to the biblical view, this interven
tion of Satan did not at all exclude the liberty of Judas. 
This disciple, in joining the service of Jesus, had not taken 
care to deny his own life, as Jesus &'O often urged His own to 
do. Jesus, instead of becoming the end to his heart, had 
remained the means. And now, when he saw things terminat
ing in a result entirely opposed to that with which he had 
ambitiously flattered himself, he wished at least to try to 
benefit by the false position into which he had put himself 
with his nation, and to use his advantages as a disciple in 
order to regain the favour of the rulers with whom he had 
broken. The thirty pieces of silver certainly played only a 
secondary part in his treacl1ery, although this part was real 
notwithstanding; for the epithet thief (John xii. 6) is given 
to him with the view of putting his habitual conduct in con
nection with this final act.-Matthew and Mark insert here 
the na.rrative of the feast at Bethany, though it must have 
taken place some days before (John). The reason for this 
insertion is an association of ideas arising from the moral 
relation between these two particulars in which the avarice of 
Judas showed itself.-The urpar11,yo[, captains (ver. 4), are the 
heads of the soldiery charged with · keeping guard over the 
temple (Acts iv. 1). There was a positive contract (they 
covenanted, he promisecl). "A.rEp, not at a distance from the 
multitude, but without a multitude; that is to say, without 
any flocking together produced by the occasion. This wholly. 
unexpected offer determined the Sanhedrim to act before rather 
than after the feast. But in order to that, it was necessary 
to make haste; the last moment had come. 

II. The Last Siippe1· : xxii. 7 - 3 8 .-·-We find ourselves here 
face to face with a difficulty which, since the second century 
of the Church, has arrested the attentive readers of the Scrip• 
tUl'es. As it was on the 14th Nisan, in the afternoon, that 
the Paschal lamb was sacrificed, that it might be eaten the 
evening of the same day, it has been customary to take the 
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time designated by the words, ver. 7, Tken camie the day of 
u,nleavened bread when the Passover must· be killed ( comp. 
Matthew and Mark), as falling on the morning of that 14th 
day; from which it would follow that the Supper, related ver. 
14 et seq., took place the evening between the 14th and 15th. 
This view seems to be confirmed by the parallels Matt. xxvi. 
17, Mark xiv. 12, where the disciples (not Jesus, as in Luke) 
take the initiative in the steps needed for the Supper. If 
such was the fact, it appeared that the apostles could not 
have been occupied with the matter till the morning of the 
14th. But thereby the explanation came into conflict with 
John, who seems to say in a considerable number of passages 
that Jesus was crucified on the ·afternoon of the 14th, at the 
time when they were slaying the lamb in the temple, which 
oecessarily supposes that the last Supper of Jesus with His 
disciples took place the evening between the 13th and 14th, 
the eve before that on which Israel celebrated the Paschal 
Supper, and not the evening between the 14th and 15 th. 
This seeming contradiction does not bear on the day of the 
week on which Jesus was crucified. According to our four 
Gospels, this day was indisputably Friday. The difference 
relates merely to the day of the month, but on that very· 
account, also, to the relation between the last Supper of J esns 
at which He instituted the Eucharist, and the Paschal feast 
of that year. Many commentators-Wiesele·r, Hofmann, 
Lichtenstein, Tholuck, Riggenbacn-think that they can iden
tify the meaning of John's passages with the idea which at 
first sight appears to be that of the synoptical narrative; 
Jesus, according to John as according to the Syn., celebrated 
His last Supper on the evening of the 14th, and instituted 
the Holy Supper while celebrating the Passover conjointly 
with the whole· people. We have explained in our Oommen
tafre siir l'evangile de Jean the 1·easons which appear to us to 
render thiil solution impossible.1 The arguments advanced 
since then by the learned Catholic theologian Langen, and by 
the emine1"t philologist Baumlein, have not changed our con
·,iction? 1rhe meaning which presents itself first to the mind 

1 See at xiii 1, xviii. 28, xix. 14, aml the special dissertation, t. ii. pp. 629-
636. 

2 Langen, l 'ie letzten Lebensta9e Jesu, 1864; Baumlein, Coinmentar Mei· <la• 
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on reading John's Gospel, is and remains the only possible one, 
exegetically speaking. But it may and should be asked in 
return, What is the true meaning of the synoptical narrative, 
and its relation to John's account thus understood? Such is 
the point which we proceed .to examine as we study more 
closely the text of Luke. 

The nauative of Luke embraces: 1. The preparation for 
the feast (vers. 7-13); 2. The feast itself (vers. 14-23); 3. 
The conversations which followed the feast (vers. 24-38). 

1. The Prepamtions: vers. '7-13.1 -There is a marked 
difference between the r,X0e, came, of ver. 7, and the t'jryryite, 
clrew nigh, of ver. 1. The word drew nigh placed us one or 
two days before the Passover ; the word came denotes the 
beginning of the day on which the lamb was killed, the 14th. 
Is this time, as is ordinarily supposed, the morning of the 
14th? But after the Jewish mode of reckoning, the 14th 
began at even, about six o'clock. The whole night between 
the 13th and 14th, in our language, belonged to the 14th. 
How, then, could the word came apply to a time when the 
entire first half of the day was already past ? The carne {)f 
ver. '7 seems to us, therefore, to denote what in our language 
we should call the evening of the 13th (among the Jews the 
Evan9elium Jol;annis, 1863. Both apply the expression, before the feast qi 
Passover (John xiii. l}, to the evening of the 14tl1, making the feast of Passover, 
properly so called, begin on the morning of the 15th. Langen justifies this way 
of speaking by Dent. xvi. 6, where he translates : "At the rising of the sun 
(instea,l of at the going down of the sun) is the feast of the coming forth out of 
:Egypt." This translation is contrary to the analogy of Gen. xxviii. l I, etc. 
The, passage of Josephus which he adds (Antiq. iii. 10. 5) has as little force. 
We think that we have demonstrated how insufficient is Dent. xvi. 2 to justify 
that interpretation of John xviii. 28 which would reduce the meaning of the 
JJhrase, to eat the Passover, to the idea of eating the unleavened bread and the 
sacrificial viands of the Paschal week. As to John xix. 14, there is no doubt 
that, as Langen proves, the N. T. (Mark xv. 42), the Talmud, and the Fathers 
use the tenn <f'ttf""'"'""' preparation, to denote Friday as the weekly prepara
tion for the Sabbath, and that, consequently, in certain contexts the expression 
'-""'f,.~"'"" ,,..;; "'""'X", prepm·atioii of the Passover, might signify the Friday of 
the Passover week. But this meaning is excluded in John: 1st. Ry the.ambi
guity which the expression must have pr-esented to the mind of his Greek 
readers ; 2d. By the fact that no reader of the Gospel could be ignorant that the 
narrative lay in the Paschal week. 

1 Ver. 7. B. C. D. L. omit" before 11.-Ver. 10. N. B. ·C. L., El: 11,insteadof 
011 or 011 ,.,,.-Ver. 12. Instead of a,.,y,., (T. R. with X. r.), 4 Mjj. "''"'l'"'"'• 
the other~ '""Y"'"·-K. L. X., ,..,.., instead of •x11.-Ver. 13. ~- B. C. D. L., 
.,,~r." ivstcad of ,,,~""· 
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time of transition from the 13th to the 14th, from four to six: 
o'clock). The expressions of Matthew .and Mark, without 
being so precise, do not necessarily lead to a different meaning. 
Indeed, the expression of Mark, ver. 12, does not signify, "at 
the time when they killed . . .," but " the day when they ... " 
But may we place on the 13th, in the evening, the command 
of Jesus to His two disciples to prepare the feast for the 
morrow ? That is not only possible, but necessary. On the 
morning of the 14th, it would have been too late to think of 
promiring an apartment for that very evening. Strauss fully 
acknowledges this :1 "In consequence of the flocking of pil
grims from a distance, it was of course difficult, and even 
impossible, to find on the morning of the first day of the 
feast (the 14th), for the very evening, a room not yet taken 
up." Places were then taken at least a day in advance. 
Clement of Alexandria, on this account, gives the 13th the 
name of wpoe-roiµ,aula, pro-preparation. The 14th was the 
preparatwn, because on that day the lamb was killed; the 
13th, the pro-preparation, because, as Clement says, on that 
day they consecrated the unleavened bread, and took all the 
other steps necessary for the Paschal feast.2 Hence it follows, 
that the question put by Matthew and Mark into the mouth 
of the disciples, " Where wilt Thou that we prepa1·e the Pass
over?" must likewise be placed on the evening of the 13th, 
which for the Jews was already passing into the 14th. It 
matters little, therefore, so far as this question is concerned, 
whether the initiative be ascribed to Jesus (Luke) or to the 
disciples (Matthew and Mark). .As to the rest, on this point 
the narrative of Luke is evidently the most precise and exact; 
for he also, ver. 9, relates the question of the disciples, but 
replacing it in its true position. Luke alone mentions the 
names of the two apostles chosen. He must have borrowed 
this detail from a private source-at. least if he did not invent 
.it l In any case, the fact would not agree very well with his 
alleged habitual animosity against St. Peter.3 Jesus must 

t Lebe.11, Jesu fur d. d. Volk, p. 533. 
' "On this day (the 13th) took place the consecration of the unleavened bread 

and the pro-preparation of the feast."-(Fragment of his book, •npl ,,.,; ,,.,, .. _-i;a, 

preserved in the Chronicon Paschale.) 
s So small a. thing does not trouble Baur ! Here, according to him, we have 
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ha,·e had an object in specially choosing those two disciples. 
We shall see, in fact, that this was a confidential mission, 
which could be trusted to none but His surest and most 
intimate friends. - If it was between four and six o'clock 
in the evening, the apostles had yet time to execute their 
commission before night, whether they 1.ad passed the day 
in the city, and Jesus left them to do it when He Him
self was starting for Bethany with the purpose of return
ing later to Jerusalem, or whether He had passed the whole 
of this last day at Bethany, and sent them from the latter 
place. 

Why does Jesus not describe to them more plainly (vers. 
10-12) the host whom He has in view? There is but one 
answer: He wishes the house where He reckons on celebrating 
the feast to remain unknown to those who surround Him at 
the time when He gives this order. This is why, instead of 
describing it, He gives the sign indicated. Jesus knew the 
projects of Judas ; the whole narrative of the feast which 
follows proves this ; and He wished, by acting in this way, 
to escape from the hindrances which the treachery of His 
disciple might have put in His way in the use which He 
desired to make of this 1ast evening.-The sign indicated, a 
man drawing water from a fountain, is not so accidental as it 
appears. On the evening of the 13 th, before the sta1·s appeared 
in the heavens, every father, according to Jewish custom, had 
to repair to the fountain to draw pure water with which to 
knead the unleavened bread. It was, in fact, a rite which 
was carried through to the words : " This is the water of un
leavened bread." Then a torch was lighted, and during some 
following part of the night the house was visited, and searched 
in every corner, to put away the smallest vestige of leaven. 
There is thus· a clos3r relation than appears between the sign 
and its meaning.-Here is a new proof of the supernatural 
know ledge of Jesus. The fact is omitted in :Matthew. As 
usual, this evangelist abridges the narrative of facts. Probably 
Jesus knew the master of the house mentioned ver. 11, and 
had already asked this service of him conditionally (ver. 12). 
'A.vwyaiov (in the Attic form, avoorewv), the upper room, which 

i malicious notice from Luke, who wishes to indicate those two chiefs of th~ 
'fwelve as the representatives of ancient Judaism (!). 
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sometimes occupies Jt part of the terrace of the house. All 
furnished: provided with the necessary divans and tables (the 
triclinium, in the shape of a horse-shoe). 

Matthew (xxvi. 18) has preserved to us, in the message of 
Jesus to the master of the house, a saying which deserves to 
be weighed : " My tirne is at hand ; let me keep the Passove1· 
at thy house with 1ny disciples." How does the first of those 
two propositions form a ground for the request implied in the 
second? Commentators have seen in the first an appeal to 
the owner's sensibilities: I am about to die; grant me this 
last service. Ewald somewhat differently : Soon I shall be in 
my glory, and I shall be able to requite thee for this service. 
These explanations are far-fetched. We can explain the 
thought of Jesus, if those words express the necessity under 
which He finds Himself laid, by the nearness of His death, 
to anticipate the celebration of the Passover : " My death is 
near; to-morrow it will be too late for me to keep the Pass
over; let me celebrate it at thy house [this evening] with my 
disciples." Ilotrv is not the att. fut. (Bleek), but the present 
(Winer): " Let me keep it i1nmediately." It was a call to the 
owner instantly to prepare the room, and everything which 
was necessary for the feast. The two disciples were to make 
those preparations in conjunction with the host. No doubt 
the lamb could not be slain in the temple ; but could J esns, 
being excommunicated with all His adherents, and already 
even laid under sentence of arrest by the Sanhedrim (John 
xi. 53-57), have had His lamb slain on the morrow in the 
legal form? That is far from probable. Jesus is about to 
substitute the new Passover for the old. How should He not 
have the right to free Himself from the letter of the ordinance ? 
all the more that, according to the original institution, every 
father was required himself to slay the Paschal lamb in his 
dwelling. He freed Himself in like manner from the law as 
to the day. He is forced, indeed, to do so, if He wishes 
Himself to substitute the new feast for the old. The decision 
of the Sanhedrim to put Him to death before the feast (Matt. 
xxvi. 5), leaves Him no choice. This entire state of things 
agrees with the expression which John uses: 3f{,rvov 7evoµevov, 
a sitpper having taken place (xiii. 2). 

2. The Supper . vers. 14-2 3.-There are three elementii 
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which form the material of this narrative in the three Syn. : 1st. 
The expression of the personal feelings of Jesus. ·with this 
Luke begins, and Matthew and Mark close. 2d. The institution 
of the Holy Supper. It forms the centre of the narrative in 
the three Syn. 3d. The disclosure of the betrayal, and the 
indication of the traitor. With this Luke ends, and Matthew 
and Mark begin. It is easy to see how deeply the facts them
selves were impressed on the memory of the witnesses, but 
how secondary the interest was which tradition attached to 
chronological order. The myth, on the contrary, would have 
created the whole of a piece, and the result would be wholly 
different. Luke's order appears preferable. It is natural for 
Jesus to begin by giving utterance to His personal impressions, 
vers. 15-18. With the painful feeling of approaching sepa
ration there is connected, by an easily understood bond, the 
institution of the Holy Supper, that sign which is in a way to 
perpetuate Christ's visible presence in the midst of His own 
after His departure, vers. 19, 20. Finally, the view of the 
close communion contracted by this solemn act between the 
disciples, causes the feeling of the contrast between them and 
Jiidas, so agonizing to Him, to break forth into expression. 
Such is the connection of the third part. It is far from 
probable, as it seems to us, that Jesus began by speaking of 
this last subject (Matthew and Mark). John omits the first 
two elements. The :first was not essential to his narrative. 
The second, the institution of the Holy Supper, was sufficiently 
well known from tradition. We have, in our Gomrnentaire 
~a71fJile _de_ Jean, placed this latter event at the time 
indicated by xiii. 2 in that Gospel (oehrvov r-tevoµhov). The 
feet-washing which followed necessarily coincides with the 
indication of the traitor in" Luke, and with the subsequent 
conversation, ver. 24 et seq.; and the two accounts thus meet 
in the common point, the prediction of Peter's denial (Luke, 
ver. 31; John, ver. 38). 

As in what follows there are repeated allusions to the rites 
of the Paschal Supper, we must rapidly trace the outlines of 
that Supper as it was celebrated in our Saviour's time. First 
step : After prayer, the father of the house sent round a cup 
full of wine (according to others, each one had his cup), with 
thi'l invocation : " Blessed be Thou, 0 Lord our God, King of 
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the world, who hast created the fruit of the yine ! " Next 
there were passed from one to another the bitter herbs (a sort 
of salad), which recalled to mind the sufferings of the Egyp
tian bondage. These were eaten after being dipped in a 
reddish sweet sauce (Okarosetk), made of almonds, nuts, figs, 
and other fruits ; commemorating, it is said, by its colour the 
hard labour of brick-making imposed on the Israelites, and by 
its taste, the divine alleviations which Jehovah niingles with 
the miseries of His people.-Second step: The father circu
lates a second cup, and then explains, probably in a more or 
less fixed liturgical form, the meaning of the feast, and of the 
rites by which it is distinguished.-Third step: The father 
takes two unleavened loaves (cakes), breaks one of them, and 
places the pieces of it on the other. Then, uttering a thanks
giving, he takes one of the pieces, dips it in the sauce, and 
eats it, taking with it a piece of the Paschal lamb, along with 
bitter herbs. Each one follows his example. This is the 
feast properly so called. The lamb forms the principal dish. 
The conversation is free, It closes with the distribution of a 
third cup, called the cup of blessing, because it was accom
panied with the giving of thanks by the father of the house. 
-Fourth step : The father distributes a fourth cup ; then the 
Hallel is sung (Ps. cxiii.-cxviii). Sometimes the father added 
a fifth cup, which was accompanied with the singing of the 
great Hallel (Ps. cxx.-cxxvii.; according to others, cxxxv.
~xxxvii.; according to Delitzsch, Ps. cxxxvi.).1 

Must it be held, with Langen, that Jesus began by cele
brating the entire Jewish ceremony, in order to connect with it 
thereafter the Christian Holy Supper; or did He transform, as 
He went along, the Jewish Supper in such a way as to convert 
it into the sacred Supper of the N. T. ? This second view seems 
to us the only tenable one. For, 1. It was during the course 
of the feast, ea-0i6vrwv aim;;v (Matthew and Mark), and not 
aftm: the feast (as Luke says in speaking of the only cup), that 
the bread of the Holy Supper must have been distributed. 2. 
The singing of the hymn spoken of by Mark and Matthew 
can only be that of the Hallel, and it followed. the institution of 
the Holy Supper. 

1 This ritual is very variously described by those who have given attention to 
the subject. We have followed the account of Langen, p. 147 et seq. 
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1st. Vers. 14-18.1 Jesus opens the feast by communicating 
to the disciples His present impressions. This first step 
corresponds to the first of the Paschal feast. The hour /ver. 
14) is that which He had indicated to His disciples, and 
which probably coincided with the usual hour of the sacred 
feast. .According to the law (Ex. xii. 11 ), the Passover should 
have been eaten standing. But custom had introduced a 
~hange in this particular. Some Rabbins pretend to justify 
this deviation, by saying that to stand is the posture of a 
slave; that, once restored to liberty by the · going forth from 
Egypt, Israel was called to eat sitting. The explanation is 
ingenious, but devised after the fact. The real reason was, 
that the feast had gradually taken larger proportions.-There 
is in the first saying of Jesus, which Luke alone has preserved 
(ver. 15), a mixture of profound joy and sorrow. Jesus is 
glad that He can celebrate this holy foast once more, which 
He has determined by His own instrumentality to transform 
into a permanent memorial of His person and work; but on 
the other hand, it is His last Passover here below. 'Em0vµlq, 
E'Tl'e0vµ'T}o-a, a frequent form. in the LXX., corresponding to the 
Hebrew construction of the inf. absolute with the finite verb. 
It is a sort of reduplication of the verbal idea. Jesus, no 
doubt, alludes to all the measures which He has required to 
take to secure the joy of those quiet hours despite the treachery 
of His disciple.-Could the expression this Passover possibly 
denote a feast at which the Paschal lamb was wanting, and 
which was only distinguished from. ordinary suppers by un
leavened bread ? Such is the view of Caspari and Andreai, 
and the view which I myself maintained (Com1nent. sur Jean, 
t. ii. p. 634). Indeed, the number of lambs or kids might 
turn out to be insufficient, and strangers find themselves in the 
dilemma either of celebrating the feast without a lamb, or not 
celebrating the Passover at all. Thus in JJfisclinah Pesachim 10 
there is express mention of a Paschal Supper without a larnb, 
and at which th~ unleavened bread is alone indispensable. 

1 Ver. 14. K" B. D. Vss. omit i.,!,., ... -Ver. 16. 6 Mjj. omit •• ,.,.-,.-~. B. 
C. L. 5 Mnn. Vss., ,:evro instead of ,i; ,..,,.,.,-Yer. 17. 6 Mjj. 25 Mnn. add " 
before ,ro.-npm (taken from ver. 20).~K• B. C. L. M. 8 llinn. Syr. It. Yg., ,,, 
<«•uu;insteau. of 10.11.-oi;.-Ver. 18. 5 Mjj. 15 Jlinn. omit o.-,.-6 Mjj. 15 Mnn. 
11.du. ""'• ..-,. ,., after ..-, ... -K, B. F. L. JO Mnn., •• instead of ... , •. 
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Nevertheless, there is nothing to prevent us from holding that, 
as we have said, the two disciples prepared the lamb in a 
strictly private manner. It would be difficult to explain 
Luke's expression, to eat this Passover, without the smallest 
reference to the lamb at this feast.-By the future Passover in 
the kingdom of God (ver. 16) might be understood the Holy 
Supper as it is celebrated in the Church. But the expression, 
" I will not any more eat thereof until ... ," and the parall. 
ver. 18, do not admit of this spiritualistic interpretation. Jesus 
means to speak of a new banquet which shall take place after 
the consummation of all things. The Holy Supper is the 
bond of union between the Israelitish and typical Passover, 
which was reaching its goal, and the heavenly and divine 
feast. which was yet in the distant future. Does not the 
spi1-itual salvation, of which the Supper is the memorial, form 
in reality the transition from the external deliverance of Israel 
to that salvation at once spiritnal and exte1·nal which awaits 
the glorified Church ? 

After this simple and touching introduction, Jesus, in con
formity with the received custom, passed the first cup (ver. 1 7), 
accompanying it with a thanksgiving, in which He no doubt 
paraphrased freely the invocation uttered at the opening of 
the feast by the father of the house, and which we have 
quoted above.-Aef&µevo<;, receiving, seems to indicate that He 
took the cup from the hands of one of the attendants who held 
it out to Him (after having filled it). The distribution (oia
µ,epl<J'aTe) may have taken place in two ways, either by each 
drinking from the common cup, or by their all emptying the 
wine of that cup into their own. The Greek term would suit 
better this second view. Did Jesus Himself drink 1 The 
pron. eavTo'i'>, among yourselves, might seem unfavourable to 
this idea ; yet the words, I will not drink until ... , speak in 
favour of the affirmative. Was it not, besides, a . sign of 
communion from which Jesus could hardly think of refraining 
on such an occasion 1 The expression fruit of the: vine, ver. 
18, was an echo of the terms of the ritual Paschal prayer. In 
the mouth of Jesus, it expressed the feeling of contrast between 
the present terrestrial system, and the glorified creation which 
was to spring from the palingenesia (Matt. xix. 28; comp. Rom. 
viii. 31 et seq.). The phrase, I will not drink, corresponds to 

VOL. II. 
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the f will not any more eat of ver. 16. But there is a grada
tion. Ver 16 means, This is my last Passover, the last :,ear 
of my life; ver. 18, This is my last Supper, my last day. 
These words are the text from which Paul has taken the com
mentary, till He come (1 Cor. xi. 26). They are probably also 
the ground into which was wroug!J.t the famous tradition of 
Papias regarding the fabulous vines of the millennial reign. 
In this example, the difference becomes palpable between the 
sobriety of the tradition preserved in our Gospels, and the 
legendary exuberance of that of the times which followed. 
"fer. 29 of Matthew and 25 of Mark reproduce Luke's saying 
rn a somewhat different form, and one which lends itself still 
better to the amplification which we find in Papias. 

2d. Vers. 19, 20.1 The time when the Holy Supper was 
instituted seems to us to correspond to the second and third 
steps of the Paschal feast taken together. With the explana
tion which the head of the house gave of the meaning of the 
ceremony, Jesus connected that which He had to give regard
ing the substitution of His person for the Paschal lamb as the 
means of salvation, and regarding the difference between the 
two deliverances. And when the time came at which the 
father took the unleavened cakes and consecrated them by 
thanksgiving, to make them, along with the lamb, the memorial 
of the deliverance from Egypt, Jesus also took the bread, and 
by a similar consecration, made it the memorial of that salva
tion which He was abo.ut to procure for us. In the expression, 
This ,i,s rny body, the su'pposed relation between the body and 
the bread should not be sought in their snbstance. The 
appendix : given for you, in Luke ; broken for yon, in Paul 
(1 Cor. xi. 24), indicates the true point of correspondence. 
No doubt, in Paul, this participle might be a gloss. )fat an 
interpolation would have been taken from Luke; they would 
mot have invented this Hapax-lcgomenon KAwµ.Evov. Are we 
not accustomed to the arbitrary or purely negligent omissions 
of the Ale.x. text? I think, therefore, that this participle of 
Paul, as well as the given of Luke, are in the Greek text the 
t1ecessary parapl1rase of the literal Aramaic form, This is my 
body for yoit, a form which the Greek ear could as little bear 
as ours. The idea of this KAwµevov is. in any case, taken from 

1 Ver. 20. ~. B. L. place'""'.,., .,,.,.r.pm before ,.,,,,.v.,..,r, 
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the precediug [1CXau1:, and· determines the meaning of the 
formula, This is my body. As to the word is, which has been 
so much insisted on, it was not uttered by Jesus, who must 
have said in Aramaic, Haggouschmi, "This here [behold] my 
body !" The exact meaning of the notion of being, which 
logically connects this ~ubject with this attribute, can only be 
determined by the context. Is the point :i.n q_ uestion an 
identity of substance, physical or spiritual, or a relation purely 
symbolical? From the exegetical point of view, if what we 
have said above about the real point of comparison is well 
founded, it would be difficult to avoid the latter conclusion. 
It is confirmed by the meaning of the Tovro which follows : 
"Do this_ in -remembrance of me." This pron. can denote 
nothing but the act of breaking, and thus precisely the point 
which appeared to us the natural link of connection between 
the bread and the body.-The last words) which contain the 
institution properly so called of a permanent rite, are wanting 
in Matthew and Mark. But the certified fact of the regular 
celebration of the Holy Supper as a feast commemorating the 
death of Jesus from the most primitive times of the Church. 
supposes a command of Jesus to this effect, and fully confirms 
the formula of Paul and Luke. Jesus meant to preserve the 
Passover, but by renewing its meaning. Matthew and Mark 
preserved of the words of institution only that which referred 
to the new meaning given to the ceremony. As to the co'mr 
mand of Jesus, it. had not been preserved in the liturgical 
formula, because it was implied in the very act of celebrating 
the rite. 

A certain interval must have separated the second act of 
the institution from the first ; for Luke says : . .After they had 
supped (ver. 20), exactly as Paul. Jesus, according to cus
tom, _let conversation take free course for some time. After 
this free interval, He :r;esumed the solemn attitude which He 
had taken in breaking the bread. So we explain the rouavrw,, 
likewise.-The word 'T6 woT~piov, the cup, is the object of the 
two verbs Xa/3wv ••• low,cev at the beginning of ver. 19. The 
art. 'TO is here added, because the cup is already known (ver. 
1 7). This cup certainly corresponded to the third of the 
Paschal Feast, which bore the name of cup of blessing. So St. 
Paul calls it (1 Cor. x. 16): the cup of blessfrl,[J (di>..01la,) 
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which we bless. In this expression of the apostle the word 
bless is repeated, because it is taken in two different senses. 
In the first instance, it refers to God, whom the Church, like 
the Israelitish family of old, blesses and adores; in the second, 
to the cup which the Church consecrates, and which by this 
religious act becomes to the conscience of believers the memo
rial of the blcpd of Jesus Christ. What this cup represents, 
according to the terms of Paul and Luke, is the new covenant 
between God and man, founded on the shedding of Jesus' 
blood. In Matthew and Mark, it is the blood itself. Jesus 
can hardly have placed the two forms in juxtaposition, as 
Langen supposes, who thinks that He said: "Drink ye all of 
this cup ; for it is the cup which contains my blood, the blood 
of the new covenant." Such a periphrasis is incompatible 
with the style proper to the institution of a rite, which has 
always something concise and monumental There is thus 
room to choose between the form of Matthew and Mark and 
that of Paul and Luke. Now, is it not probable that oral 
tradition and ecclesiastical custom would tend to make the 
second formula, relative to the wine, uniform with the first, 
which refers to the bread, rather than to diversify them? 
Hence it follows, that the greatest historical probability is in 
favour of the form in which the two sayings of Jesus least 
resemble one another, that is to say, in favour of that of Paul 
and Luke. 

Every covenant among the ancients was Sflaled by some 
symbolic act. The new covenant, which on God's side rests 
on the free gift of salvation, and on man's side on its accept• 
ance by faith, has henceforth, as its permanent symbol in the 
Church, this cup which Jesus holds out to His own, and which 
each of them freely takes and brings to his lips. The 0. T. 
had also been founded on blood (Gen. xv. 8 et seq.). It 
had been renewed in Egypt by the same means (Ex xii. 
22, 23, xxiv. 8). The participle understood between ow8~"'1'J 
and lv T<p a'tµ,an is the verbal idea taken from the subst. 
oia01"'1'J (o,an0€JJ-€V'l'J): the covenant [covenanted] in my blood. 
Baur, Volkmar, and Keim think that it is Paul who has here 
introduced the idea of the new covenant. For it would never 
have entered into the thought of Judeo-Christianity thus to re
pudiate the old covenant, and proclaim a new one. Mark, even 



CHAP. XXII. 19, 20, 293 

while copying Paul, designedly weakened this expression, they 
say, by rejecting the too offensive epithet new. Luke, a bolder 
Paulinist, restored it, thus reproducing Paul's complete for
mula. And how, we must ask, did Jesus express Himself ? 
"\Vas He incapable, He also, of rising to the idea of a new 
covenant thenceforth substituted for the old 1 He, incapable 
of doing what had already been done so grandly six centuries 
before by a simple prophet (Jer. xxxi. 31 et seq.)! And when 
we think of it, is not Mark's formula (which is probably also 
the text in Matthew) far from being weaker than that of Paul 
-is it not even more forcible? If the expression of Mark is 
translated: " This is my blood, that of the covenant," is not the 
very name covenant thereby refused to the old? And if it is 
translated : " This is the blood of my covenant," does not this 
saying contrast the two covenants with one another as pro
foundly as is done by the epithet new in Paul and Luke ? 

The nom. abs. Tli e"xvvoµ,fvov, by rendering the idea of the 
shedding of the blood grammatically independent, serves to 
bring it more strongly into relie£ This appendix, which is 
wanting in Paul, connects Luke's formula with that of the 
other two evangelists. Instead of for you, the latter say, for 
many. It is the 1:11::i,, 1nany,· of Isa. liii. 12, the 1:11::i, cii,) of 
Isa. Iii 15, those many nations which are to be sprinkled with 
the blood of the slain Messiah. Jesus contemplates them in 
spirit, those myriads of Jewish and Gentile believers who in 
future ages shall press to the banquet which He is instituting. 
-Paul here repeats the command: JJo this ... , on which 
rests the permanent celebration of the rite. In this point, 
too, Luke's formula corresponds more nearly to that of the 
Syn. than to his. 

If there is a passage in respect to which it is morally impossible 
to assert that the narrators-if they be regarded ever so little as 
seriously believing-arbitrarily modified the tenor of the sayings of 
Jesus, it is this. How, then, are we to account for the differences 
which exist between the four forml.'l 1 There must have existed 
from the beginning, in the Judea-Christian Churches, a generally 
received liturgical formula for the celebration of the Holy Supper. 
This is certainly what has been preserved to us by Matthew and 
Mark. Only, the differences which exist between them prove that 
they have not used a written document, and that as little has the 
one copied the other; thus the 'command of Jesus: "Drink ye aU 
oj it" (Matthew), which appears in Mark in the form of a positive 
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fact: ".A.nd the-y all drank of it;" thus, again, in Mark, the omission 
of the appendix: "for the remission of sins" (Matthew). We there
fore find in them what is substantially one and the same tradition, 
but slightly modified by oral transmission.--Thevery different form 
of Paul and Luke obliges us to seek another original. This source 
is indicated by Paul himself : " J have receivr,d of the Lord that which 
also 1 delivered unto you" (1 Cor. xi. 23). The expression: J have 
received, admits of no view but that of a communication which is 
personal to him; and the words : of the Lord, only of an immediate 
revelation from Jesus Himself (a true philologist will not object to 
the use of a,r6 instead of ,rap&.). If Paul had had no other authority 
to allege than oral tradition emanating from the apostles, and 
known universally in the Church, the form used by him: "J haviJ 
reooived (ly@ y&.p) of the Lord that which also I delivered unto 
you • , .," could not be exonerated from the charge of deception.' 
This circumstance, as well as the difference between the two for
mulre, decides in favour of the form of Paul and Luke. In the 
slight differences whioo exist between them, we can, besides, trace 
the influence exercised on Luke by the traditional-liturgical form 
as it has been preserved to us by Matthew and Mark.-As to St. 
John, the deliberate omission which is imputed to him would have 
been useless at the time when he wrote; still more in the second 
century, for the ceremony of the Holy Supper was then celebrated 
in all the churches of the world. A forger would have taken care 
not to overthrow the authority of his narrative in the minds of his 
readers by such an omission. 

About the meaning of the Holy Supper, we shall say only a few 
words. This ceremony seems to us to represent the totality of sal
vation; the bread, the communication of the life of Christ ; tlw 
wine, the gift of pardon; . in other words, according to Paul's 
language, sanctification and justification. In instituting the rite, 
Jesus naturally began with the bread; for the shedding of the blood 
supposes the breaking @f the vessel which contains it, the body. 
But as in the believer's obtaining of salvation it is by justification 
that we come into possession of the life of Christ, St. Paul, 1 Cor. 
x. 16 et seq., follows the opposite order, and begins with the cup, 
which represents the first grace which faith lays hold of, that of 
pardon.-In the act itself there are represented the two aspects of 
the work-the divine offer, and human acceptance. The side oi 
human acceptance is clear to the consciousness of the partaker. 
His business is simply, as Paul says, "to show the Lord's death," 
1 Cor. xi. 26. It is not so with the divine side; it is unfathomable 
and mysterious : " The communion of the blood, and of the body of 
Ghrist I" 1 Cor. x. 16. Here, therefore, we are called to apply the 
saying : " The secret tkinr,s belong unto the Lord our God, but tlwse things 
which are revealed belong unto us and to our children for ever, that we 
may do all the words of this law," Deut. xxix. 29. We know already 
what we have to do to celebrate a true communion. We may leave 
to God the secret of what He gives us in a right communion. Is 
it necessary to go further in search of the formula of union 1 
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Sd. Vars. 21-23.1 "Only, behold, the hand of him that be
trayeth me is with me on the table. 22 . .And truly the Son of 
man goeth, as it was determined : But woe unto that man by 
whom He is betrayed! 23 . .And they began to inquire among 
themselves which of them it was that should do this thing."
As He follows the cup circulating among the disciples, the 
~ttention of Jesus is fixed on Judas. In the midst of those 
hearts, henceforth united by so close a bond, there is one who 
remains outside of the common salvation, and rushes upon 
destruction. This contrast w~unds the heart of Jesus. llJ,.,~v, 
excepting, announces precisely the exception Judas forms in 
this circle; loo6, behold, points to the surprise which so unex-
pected a disclosure must produce in the disciples. If this 
form used by Luke is historically trustworthy, there can be 
no doubt that Judas took part in celebrating the Holy Supper. 
No doubt the narratives of Matthew and Mark do not favour 
this Yiew ; but they do not expressly contradict it, and we 
have already shown that the order in which Luke gives the 
three facts composing the narrative of the feast, is much more 
natural than theirs. Besides, John's order confirms that of 
Luke, if, as we think we have demonstrated ( Comment. sur Jean. 
t. ii p. 540 et seq.), the Holy Supper was instituted at the 
time indicated in xiii. 1, 2. Moreover, John's narrative shows 
that Jesus returned again and again during the feast to the 
treachery of Judas. As usual, tradition had combined those 
sayings uttered on the same subject at different points of time, 
and it is in this summary form that they·have passed into 
our Syn.-.-The expression of Matthew : " di'[YPing the hand 
into the dish with me," signifies in a general way (like that of 
Luke: "being with me on the table," and the parallels): "being 
my guest." Jesus does not distress Himself about what is in 
store for Him; He is not the sport of this traitor; every
thing, so far as He is concerned, is divinely decreed (ver. 22). 
His life is nbt in the hands of a Judas. The Messiah ought to 
die. But He grieves over the crime and lot of him who uses 
his liberty to betray Him. 

The reading ;;n is less simple than ,ea{, and is hardly com• 
patible with the µlv. The '11"A~v, only (ver. 21), is contrasted 
with the idea of the divine decree in r1purµhov. It serves 

1 Ver. 22. The Mss. are diviued between,.,., (T. R.., Byz.) and,.-, (Alex.). 
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the end of reserving the liberty and responsibility of Judas.
The fact that every disciple, on hearing this saying, turned 
his thoughts upon himself, proves the consummate ability 
with which Judas had succeeded in concealing his feelings and 
plans. The p,~Tt l7ro, Is it I? of the disciples in Matthew 
and Mark, finds its natural place here. It has been thought 
improbable that Judas also put the question (Matt. ver. 25). 
But when all the others were doing it, could he have avoided 
it without betraying himself? The tlun.1, hast said of Jesus 
denotes absolutely the same fact as John xiii. 26: "And 
when He had dipped the sop, He gave it to Judas Iscariot." 
This act itself was the reply which Matthew translates into 
the words : Thou hast said. 

3. The Oonve1·sat·ions after the Supper: vers. 24-38.-The 
conversations which follow refer: 1st. To a dispute which 
arises at this moment between the apostles (vers. 24-30); 
2d. To the danger which awaits them at the close of this 
hour of peace (vers. 31-38). The washing of the feet in 
John coITesponds to the first piece. The prediction of St. 
Peter's denial follows in his Gospel, as it does in Luke. 
According to Matthew and Mark, it was uttered a little later, 
after the singing of the hymn. It is quite evident that Luke 
is not dependent on the other Syn., but that he has sources of 
his own, the trustworthiness of which appears on comparison 
with John's narrative. 

1st. Vera. 24-30.1 The cause of the dispute, mentioned by 
Luke only, cannot have been the question of precedence, as 
Langen thinks. The strife would have broken out sooner. 
The mention of the kingdom of God, vers. 16 and 18, might 
have given rise to it; but the ,ea£, also, of Luke, suggests 
another view. :By this word he connects the question: 
Which is the g1·eatest .2 with that which the disciples had just 
been putting to themselves, ver. 23: Which among its is he 
who shall bet1-ay Him ? The question which was the worst 
among them led easily to the other, which was the best of all. 
The one was the counterpart of the other. Whatever else 

1 Ver. 26. N. B. D. L. T., ,,,..,,o,,, instead of rm.-/101.--Ver. 30, 8 Mjj. (Ryz.) 
80 lllnn. omit o .,.~ {?,a.-,,..,a. p,,v.-N° D. X. 20 llinn. Syr0••. It•liq. add ~ .. ;,,. .. 
before If"'°'" (taken from :Mattliew).-10 ll[jj., xa,l,11·,,I, or Hln,d, insttad ot 
,.,d,,,.-1,. 
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may be true, we see by this new example tlmt Luke does not 
allow himself to mention a situation at his own hand of which 
he finds no indication in his documents. The ooKe'i, appea1·s 
[should be accounted], refers to the judgment of men, till the 
time when God will settle the question. Comp. a similar 
dispute, ix. 46 et seq. and parall We are amazed at a dis
position so opposed to humility at such a time. But Jesus is 
no more irritated than He is discouraged. It is enough for 
Him to know that He has succeeded in planting in the heart 
of the apostles a pure principle which will finally carry the 
day over all forms of sin : " Now ye are clean through the word 
which I have spoken unto you," He says to them Himself, John 
xv. 3. He therefore calmly continues the work which He has 
begun. In human society, men reign by physical or intel
lectual force; and t:V€P"f€'T'l/'i, benefactor, is the flattering title 
by which men do not blush to honour the harshest tyrants. 
In the new society which Jesus is instituting, he who has 
most is not to make his superiority felt in any other way than 
by the superabundance of his services toward the weakest and 
the most destitute. The example of Jesus in this respect is 
to remain as the n1le. The term o vecfn'epo,;, the younge1· 
(ver. 26), is parallel to o oiaicovwv, hf- that doth serve, because 
among the Jews the humblest and hardest labour was com
mitted to the youngest members of the society (Acts v. 6, 10). 
If the saying of ver. 27 is not referred to the act of the feet
washing related John xiii., we ~ust apply the words: I ani 
anwng yoii as Be that serveth, to the life of Jesus in general, 
or perhaps to the sacrifice which He is now making of Him
self (vers. 19 and 20). But in this way there is no accounting 
for the antithesis between : " he that sitteth at meat," and : " he 
that serveth." These expressions leave no doubt that the fact 
of the feet-washing was the occasion of this saying. Luke did 
not know it; and he has confined himself to tmnsmitting the 
discourse of J esns as it was furnished to him by his document. 

After having thus contrasted the ideal of an altogether new 
greatness with the so different tendency of the natural heart, 
Jesus proceeds to satisfy what of truth there was in the 
aspiration of the disciples (vers. 28-30). The i:µ,e'ir; U, but 
ye, alludes to, Judas, who had not ::_Jersevered, and who, by his 
defection, deprived himself of the magnificent privilege pro-
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mised vers. 29 and 30. Perhaps the traitor had not yet 
gone out, and Jesus wished hereby to tell upon his heart.
The weiparrµ,ot, temptatwns, of which Jesus speaks, are summed 
up in His rejection by His fellow-citizens. It was no small 
thing, on the part of the Eleven, to have persevered in their 
attachment to Jesus, dm,pite the hatred and contempt of which 
He was the object, and the curses heaped upon Him by those 
rulers whom they were occustomed to respect. There is 
something like a feeling of gratitude expressed in the saying 
of Jesus. Hence the fulness with which He displays the 
riches of the promised reward. Ver. 2 9 refers to the approach
ing dispensation on the earth; ver. 30, to the heavenly future 
in which it shall issue. 'E,yw, I (ver. 29), is in opposition to 
vµ,e'is, ye: "That is what ye have done for me; this is what 
I do in my turn (Kal) for you." The verb oian0lvai, to dis
pose, is applied to testamentary dispositions. Bleek takes the 
object of this verb-to be the phrase which fo1lows, that ye may 
eat ..• (ver. 3 0) ; but there is too close ·a correspondence be
tween appoint and hath appointed unto me, to admit of those 
two verbs having any but the same object, f]aui'l,.e{av, the 
kingdom : " I appoint unto yoo the kingdom, as my Father hath. 
appointed it unto me." This kingdom is here the power exer
cised by man on man by means of divine life and divine 
truth. The truth and life which Jesus possessed shall come 
to dwell in them, and thereby they shall reign over all, as He 
Himself has reigned over them. Are not Peter, John, and Paul, 
at the present day, the rulers of the world 1 In substance, it 
is only another form of the thought expressed in John xiii. 20: 
" Verily I say unto yoit, He that reaeiveth whmnsoever I send, 
receiveth me ; and lie that receiveth me, receiveth Him- that sent 
me." Is this an example of the way in which certain sayings 
of Jesus are transformed and spiritualized, as it were, in the 
memory of John, without being altered from their original 
sense ? At least the obscure connection of this saying in John 
with what precedes is fully explained by Luke's context. 

Ver. 3 0 might apply solely to the part played by the 
apostles in the government of the primitive Chµrch, and in the 
moral judgment of Israel then exercised by them. But the 
expression, to eat and drink at my table, pass~s beyond this 
meaning. For we cannot apply this expression to the Holy 
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Supper, which was no special privilege of the apostles. The 
phrase, in my kingdom, should therefore be taken in the same 
sense as in vers. 16 and 18. With the table where He is 
now presiding, Jesus contrasts the royal banquet, the emblem 
of complete joy in the perfected kingdom of God. He like
wise contrasts, in the words following, with the judgments 
which He and His shall soon undergo on the part of Israel, 
that which Israel shall one day undergo on the part of the 
Twelve. According to 1 Cor. vi. 1 et seq., the Church shall 
judge the world, men and angels. In this judgment of the 
world by the representatives of Jesus Christ, the part allotted 
to the Twelve shall be Israel.-Judgment here includes go
vernment, as so often in the 0. T. Thrones are the emblem 
of power, as the table is of joy.-If the traitor was yet present, 
must not such a promise made to his colleagues have been 
like the stroke of a dagger to his ambitious heart! Here, as 
we think, should be placed the final scene which led to his 
departure (John xiii. 21-27).-lt seems to us that the Twelve 
are not very disadvantageously treated in this discourse of 
Jesus reported by Luke! A saying entirely similar is found 
in Matt. xix. 28, in a different context. That of Luke is its 
own justification. 

2d. Vers. 31-38. Jesus announces to His disciples, first 
the moral danger which threatens them (vers. 31-34); then 
the end of the time of temporal well-being and security which 
they had enjoyed under His protection (vers. 35-38). 

Vers. 31...:.34.1 "And the Lord said, Simon, Simon, behold, 
Satan hath desfred to have you, that he may sijt you as wheat. 
3 2. But I have prayed for thee, that thy faith jail not ; and 
when tlwu art converted, strengthen thy brethren. 3 3, 3 4." -The 
warning ver. 31 might be connected with ver. 2 8 : " Ye are 
they which have continued with me." There would be a con
trast : "Here is a temptation in which ye shall not continue." 
But the mention of Satan's part, in respect of the diBciples, 
seems to be suggested by the abrupt departure of Judas, in 

1 Ver. 31. B. L. T. omit the words .,_., ), • ""P"r.-Ver. 32. The Mss. are 
divided between ,,.J.wrn and ,,.J.,,r,i, and between .,,,..p,;•• and t1T•p1110,.-Ver. 34. 
Instead of "'P" "' R B. L. T. 4 Mnn. read ,.,;, K. M. X. II. 15 Mnn. ,.,r ,,., 
D~ ,.,, ...... -~. B. L. T. some Mnn., I'-' 11,..-.. ,,,.,11 "~"'"' instead of ""'"f'n1111 ,,.,. 
Ur:1'11'.ZJfAI• 
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which Salan had played a decisive part (John xiii. :l'7: ".And 
after the sop, Satan entered into him"). The tempter is pre
sent; he has gained the mastery of Judas; he threatens the 
other disciples also; he is preparing to attack Jesus Himself. 
"The prince of this world cometh," says Jesus in John (xiv. 
3 0). And the danger to each is in proportion to the greater 
or less amount of alloy which his heart contains. This is the 
reason why Jesus more directly addresses Peter. By the 
address: Sirnon, twice repeated, He alludes to his natural 
character, and puts him on his guard against that presumption 
which is its dominant characteristic. The e~ in eg,!JT~CTaTo 
includes the notion : of getting him drawn out of the hands 
of God into his own. Wheat is purified by means of the 
sieve or fan; CTtvuitw may apply to either. Satan asks the 
right of putting the Twelve to the proof; and he takes upon 
himself, over against God, as formerly in relation to Job, to 
prove that at bottom the best among the disciples is but a 
Judas. Jesus by no means says (ver.·32) that his prayer has 
been reiused. Rather it appears from the intercession of 
Jesus that it has been granted. Jesus only seeks to parry the 
consequences of the fall which threatens them all, and which 
shall be especially perilous to Peter. Comp. Matthew and 
Mark: " A.ll ye skall be offended because of me tMs night." The 
faithlessness of which they are about, to be guilty, might have 
absolutely broken the bond formed between them and Him. 
That of Peter, in particular, might have cast him into the 
same despair which ruined Judas. But while the enemy was 
spying out the weak side of the disciples to destroy them, 
Jesus was watching and praying to parry the blow, or at least 
to prevent it from bemg mortal to any of them. Langen 
explains emCTTpl,ya~ in the sense of ~,ti: " strengthen thy 
brethren anew." But this meaning of E7rtCTTpe<f1€w is unknown 
in Greek, and the woTe distinguishes the notion of the par
ticiple precisely from that of the principal verb. This saying 
of Jesus is one of those which lift the curtain which covers 
the invisible world from our view. Although it has been 
preserved to us only by Luke, Holtzmann acknowledges its 
a.uthenticity. He ascribes it to a special tradition. That 
does not prevent him, however, from deriving this whole 
account from the common source, the proto-Mark. But vers. 
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3 5-38 are also peculiar to Luke, and show clc1rJy that his 
source was different. 

Peter believes in his fidelity more than in the · word of 
Jesus. Jesus then announces to him his approaching fall. 
The name Petm· reminds him of the height to which Jesus had 
raised him. Three crowings of the cock were distinguished ; 
the first between midnight and one o'clock, the second about 
three, the third between five and six. The third watch (from 
midnight to three o'clock), embraced between the first two, 
was also called /i:"A.eKTopo<f,rovla, cock-crow (Mark xiii 3 5). The 
saying of Jesus in Luke, Matthew, and John would therefore 
signify: "To-day, before the second watch from nine o'clock 
to midnight have passed, thou shalt have denied me thrice." 
But Mark says, certainly in a way at once more detailed and 
exact : " Before the cock have crowed twice, thou shalt have 
denied me thrice." That is to say: before the end of the 
third watch, before three o'clock in the morning. The men
tion of those two crowings, the first of which should have. 
already been a warning to Peter, perhaps makes the gravity 
of his sin the more conspicuous.-Mntthew and Mark place 
the prediction of the denial on the way to Gethsemane. But 
John confirms the account of Luke, who places it in the 
supper room. We need not refute the opinion of Langen, 
who thinks that the denial was predicted twice. 

Vers. 35-38.1 ".And He said unto them, Wket1, I sent you 
without purse and scrip and shoes, lacked ye anything? .And 
they said, Nothing. 3 6. Then He said 1tnto them, But now, he 
that hath a purse, let hi·m take it, ancl likewise his scri'fl. .And 
he that hath no [sword], let him sell his garment, ancl buy one. 
3 7. For I say unto you, that this that is written must yet be 
accomplished i11, me, .And He was reckoned among the tmns
g1·essors : /or the things concerning 'me ai·e coming to an encl . 
. . . 38."-Till then, the apostles, protected by the favour 
which Jesus enjoyed with the people, bad led a comparatively 
easy life. But the last conflict between Him and the Jewish 
authorities was about to break out, and how could the apostles, 

1 Yer. 35. Yers. 35-38 were omitted by Marcion.-Yer. 36. Instead of"""' 
•ov, to:• B. L. T. 4 Mnn. Syr. ""'" ~,, ~ .. D. o i, s,,rev,-Instead of .,..,,.".,""'"'• D . 
.,..,,.~.,,.,, 8 Mjj. (Byz.) 115 Mnn. "'"'""...,; and instead of ,,,,yopa.,,..,..,, 9 Mjj. 
\Byz.), themostof the Mnn., «yopa .. u.-Yer. 37. 9 Mjj. (Alex.) 10 Mnn. c,mit 
,., after ,.,.,,-t,:. B. D. L. Q. T., .,.. instead of.,.,. after•• 2'"1• 
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during all the rest of their career, escape the hostile blows ? 
This is the thought which occupies our Lord's mind: He gives 
it a concrete form in the following figures. In ver. 3 5 He 
recalls to mind their first mission (ix. 1 et seq.). We learn 
on this occasion the favourable issue which had been the 
result of that first proof of their faith. The historian had 
told us nothing of it, ix. 6.-The object of µ,~ ¼,(J)v is evidently 
µ,axalpav (not 7r~pav or /3aXavTlov): "Let liim wlio hatli not 
[a sword], buy one." It heightens the previous warning. Not 
only can they no longer reckon on the kind hospitality which 
they enjoyed during the time of their Master's popularity, and 
not only must they prepare to be treated henceforth like 
ordinary travellers, paying their way, etc. ; but they shall 
even meet with open hostility. Disciples of a man treated as 
a 'malefactor, they shall be themselves regarded as dangerous 
men; they shall see themselves at war with their fellow
countrymen .and the whole world. Comp. John xv. 18-25, 
the piece of which this is, as it were, the summary and 
parallel. The sword is here, as in Matt. x. 34, the emblem 
of avowed hostility. It is clear that in the mind of Him who 
said: "I send you forth as lambs among wolves," this weapon 
represents the power of holiness in conflict with the sin of 
the world,-that sword of the Spirit spoken of by Paul (Eph. 
vi. 1 7).-The xa, ,yap, and in trntk, at the end of the verse, 
announces a second fact analogous to the former (and), and 
which at the same time serves to explain it' (in fr-nth). The• 
tragical end of the ministry of Jesus is also approaching, and 
consequently no features of the prophetic description can be 
slow in being realized.-The disciples seem to take literally 
the recommendation of Jesus, and even to be proud of tneir 
prudence. The words, It is enough, have been understood in 
this sense : " Let us say no more ; let us now break up ; 
events will explain to you my mind, which you do nqt under
stand." But is it not more natural to give to ltcavov euTi this 
mournfully ironic sense : '' Yes, for the use which you shall 
have to make of arms of this kind, those two swords are enough." 
-Here we must place the last words of John xiv.: "Rise; 
let us qo hence." The Syn. have preserved only a few hints of 
the last discourses of Jesus (John .xiv.-xvii.). · These wer& 
treasUl'es which could not be transmitted to the Church in the 
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way of oral tradition, and which, assuming hearers already 
formed in the school of Jesus like the apostles, were n0t 
fitted to form the matter of popular evanrrelization. 

III. Gethsemane: xxii. 3 9-46.-The Lamb of God must be 
distinguished from typical victims by His free acceptance of 
death as the punishment of sin; and hence there required to 
be in His life a decisive moment, when, in the fulness of.His 
consciousness and liberty, He should accept the punishment 
which He was to undergo. At Gethsemane Jesus did not drink 
the cup ; He consented to drink it. This point of time corre
sponds to that in which, with the same f'ulness and liberty, 
He refused in the wilderness universal sovereignty. There 
He rejected dominion over us without God; here He accepts 
death for God and for us. Each evangelist has some special 
detail which attests the independence of his sources. Matthew 
,exhibits specially the gradation of the agony and the progress 
toward acceptance. Mark has preserved to us this saying of 
primary importance : " Abba ! Father ! all things are possible. 
1i-nto Thee." Luke describes more specially the extraordinary 
physical effects of this moral agony. His account is, besides, 
very much abridged. John omits the whole scene, but not 
without expressly indicating its place (xviii. 1 ). In the 
remarkable· piece, xii. 23-28, this evangelist had already 
unveiled the essence of the struggle which was beginning in 
the heart of Jesus; and the passage proves sufficiently, in 
spite of Keim's peremptory assertions, that there is no dog
matic intention in the omission of the agony of Gethsemane. 
When the facts are sufficiently known, John confines himself 
to communicating some saying of Jesus which enables us to 
understand their spirit. Thus it is that chap. iii. sheds 
light on the ordinance of Baptism, and chap. vi. on that of 
the Holy Supper.-Heb. v. 7-9 contains a very evident allu
sion to the account of Gethseman(p,-a fact the more remark
able, as that epistle is one of those which, at the same time, 
most forcibly exhibit the divinity of Jesus. 

Vers. 39-46.1 The word came out (ver. 39) includes His 

1 Ver. 39. 6 Mjj. some Mnn. omit """''" after ft"d""'"'·-Ver. 42. The Mss. 
are divided between "'"P"''Y'"'" (T. R., Byz.), <r'-'P"''Y""' (Alex.), and "'"P"''Y'" 
(D. D. T. 25 Mnn.).-Vers. 43, 44. These two verses, which T. R. reads, with 
~* •••. D. F. G. H.K. L. M. Q. U. X. A. the mo8t of the Mnn. Syr. It. Just. lr. 
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leaving the room and the city. The name, the Jfount of Olives, 
which is used here by our tl1ree Syn., may designate in a wide 
sense the slope and even the foot of the mount which begins 
immediately beyond the Cedron. This is the sense to which 
we are led by John's account, xviii. 1. The north-west angle 
of the enclosure, which is now pointed out as the garden of 
Gethsemane, is fifty paces from the bed of the torrent.-Ver. 
40. Jesus invites His disciples to prepare by prayer for the 
trial which threatens their fidelity, and of which He has 
already forewarned them (ver. 31). The use of the word 
elai'll.0eZv, enter into, to signify to yield to, is easily understood, 
if we contrast this verb in thought with ote-X0etv, to _pass 
through.-In Matthew and Mark, Jesus has no sooner arrived 
than He announces to His disciples His intention to pray 
Himself. Then, withdrawing a little with Peter, James, and 
John, He tells them of the agony with which His soul is al] 
at once seized, and leaves them, that He may pray alone. 
These successive moments are all l!.nited in Luke in the 
u7re<rrrau01J, He was withdmwn (ver. 41). There is in this 
term, notwithstanding Bleek's opinion, the idea of some vio
lence to which He is subject ; He is dragged far from the 
disciples by anguish (.Acts xxi. 1). The expression, to the 
distance of about a stone's cast, is peculiar to Luke.-Instead 
of lcnetding down, Matthew says, He fell 'upon His face; Mark, 
upon the g1-cmnd.-The terms of Jesus' prayer, ver. 42, differ 
in the three narratives, and in such a way that it is impossible 
the evangelists could have so modified them at their own 
hand. But the figure of the cup is common to all three ; it 
was indelibly impressed on tradition. This cup which Jesus 
entreats God to cause to pass from before ( ,rap&) His lips, is 
the symbol of that terrible punishment the dreadful and 
mournful picture of ,vhich is traced before Him at this 
moment by a skilful painter with extraordinary vividness. 
The painter is the same who in the wilderness, using a like 
illusion, passed before His view the magical scene · of the 
glories belonging to the Messianic kingdom. 

Dion. al. Ar. Chrys. Eus., are wanting in N• A. B. R. T. 3 Mnn. Sah. Cyr., in 
sevBral Greek and Latin Mss. quoted by Hilary, Epiph., Jer. They are marked 
with signs of doubt in KS. V. A. n. 5 Mnn.-N. X. some lllnn. Vss., nwraf!,e<1• 

,..,,; instead ol """"P""°"'"''·-Ver. 45, All the Mjj. omit «n•u after fl,«dn,,-«s. 
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Mark's formula is distinguished by the invocation, " Abba ! 
}'ather ! all things are possible unto Thee," in which the trans
lation o '1TaT-JJP, Father, has be~n added by the evangelist for 
his Greek readers. It is a last appeal at once to the fatherly 
love and omnipotence of God. Jesus does not for a moment 
give up the work of human salvation ; He asks only if the 
cross is really the indispensable means of gaining this end. 
Cannot God in His u.nlimited power find another way of 
reconciliation? Jesus thus required, even He, to obey without 
understanding, to walk by faith. Hence the expressions, Heb. 
v. 8, He learned obedience, and xii. 2, apxrryor; T~ 'IT'krreror;, He 
who leads tke way (the initiator) of faith. Yet this prayer 
does not imply the least feeling of revolt ; for Jesus is ready 
to accept the Father's answer, whatever it may be. What if 
nature rises within Him against this punishment? this repug
nance is- legitimate. It was not with the view of suffering 
thus that man received from God a body and a soul This 
resistance of natural instinct to the will of the Spirit,-that is 
to say, to the consciousness of a mission,-is exactly what 
makes it possible for nature to become a real victim, an 
.offering in earnest. So long as the voice of nature is at one 
with that of God, it may be asked, Where is the victim for the 
burnt-offering? Sacrifice begins where conflict begins. But, 
at the same time, the holiness of Jesus emerges pure and even 
perfected from this struggle. Under the most violent pressure, 
the will of nature did not for a single moment escape from 
the law of the Spirit, and ended after a time of struggle in 
being entirely absorbed in it. Luke, like Mark, gives only 
the first prayer, and confines himself to indicating the others 
summa,rily, while Matthew introduces us more profoundly to 
the progressive steps in the submission of Jesus (ver. 42). 
How much more really human do our Gospels make Jesus 
than our ordinary dogmatics ! It is not thus that the work 
of invention would have been carried out by a tradition which 
aimed at deifying Jesus. 

The appearance of the angel, ver. 43, is mentioned only by 
Luke. No doubt this verse is wanting in some Alex. But it 
is found in 13 Mjj. and in the two oldest translations (ltala 
and Peschito), and this particular is cited so early as the 
second ceLtury by Justin and Iremeus. It is not very pro-

VOL. II U 
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bable tl1at it would I1ave been added. It is more so that. 
under the influence of the Nicene doctrine of the Trinity, it 
was omitted on the pretext that it was not found either in 
Matthew or Mark. Bleek, while fully acknowledging the 
authenticity of the verse, thinks that this particular was 
wanting in the primitive Gospel, and that it was introduced 
by Luke on the faith of a later tradition. Schleiermacher 
supposes the existence of a poetical writing in which the 
moral suffering of the Saviour was celebrated, and from which 
the two verses 43 and 44 were taken. But tradition, poetry, 
and myths tend rather to glorify their hero than to impair his 
honour. The difficulty which orthodoxy finds in accounting 
for such particulars makes it hard to suppose that it was their 
inventor.-This appearance was not only intended to bring 
spiritual consolation to Jesus, but physical assistance still 
more, as in the wilderness. The saying uttered by Him an 
instant before was no figure of rhetoric~ "My soul is exceed
ing sorrowful even unto death." ·As when in the wilderness 
under the pressure of famine, He felt Himself dying. The 
presence of this heavenly being sends a vivifying breath over 
Him. A divine refreshing pervades Him, body and soul; 
and it is thus only that Hit receives strength to continue to 
the last the struggle to the physical violence of which He was 
on the very point of giving way. Ver. 44 shows to what 
physical prostration Jesus was reduced. This verse is omitted 
on the one hand, and supported on the other, by the same 
authorities as the preceding. Is thie omission the result of 
the preceding, or perhaps the consequence of confounding the 
two 1tai at the beginning of vers. 44 and 45 ? In either case, 
there appears to have been here again omission rather than 
interpofotion.-The intensity of the struggle becomes so great, 
that it issues in a sort of beginning of physical dissolution. 
The words, as it were drops, express more than a simple com
parison between the density of the sweat and that of blood. 
The words denote that the sweat itself resembled blood. 
Phenomena of freq_uent occurrence demonstrate how imme
diately the blood, the seat of life, is under the empire or 
moral impressions. Does not a feeling of shame cause the 
blood to rise to the face? Cases are known in which tµe 
blood, violently agitated by grief, ends by penetrating through 
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the vessels which enclose it, and driven outwa1·ds, escapes 
with the sweat through the transpiratory glands.1 The reading 
,caTa/Ja{vovTor;, in K and some documents of the Itala, though 
admitted by Tischendorf, has no internal probability. The 
participle ought to qualify the principal substantive rather 
than the complement.-The disciples themselves might easily 
remark this appearance when Jesus awoke them, for the full 
moon was lighting up the garden. They might also hear 
the first words of Jesus' prayer, fOl' they did not fall asleep 
immediately, but only, as at the transfiguration (ix. 32), when 
His prayer was prolonged.-J esus had previously experienced 
some symptoms precursive of a struggle like to this (xii. 49, 
5 0 ; John xii. 2 7). But this time the angnish is such that 
it is impossible not to recognise the intervention of a super
natural agent. Satan had just invaded the circle of the 
Twelve by taking possession of the heart Qf Judas. He was 
about to sift all the other disciples. Jesus Himself at this 
time was subjected to his action: " Phis is the power of dark
ness," says He, ver. 53. In the words which close his account 
of the temptation (iv. 13), Luke had expressly declared:" He 
departed from Him tiU a favourable season," -the return of the 
tempter at a fixed conjuncture. 

Vers. 45 aml 46. Luke unites the three awakings in one. 
Then he seeks to explain this mysterious slumber which 
masters the disciples, and he does so in the way most favour
able to them. The cause was not indifference, but rather 
the prostration of grief. It is well known that deep grief, 
especially after a period of long and keen tension, disposes to 
slumber through sheer exhaustion. Nothing could be more 
opposed than this explanation to the hostile feelings toward 
the disciples which are ascribed to Luke, and all the more 
that this particular is entirely peculiar to him. -_-Ver. 4o. 
Jesus rises from this struggle delivered from His fear, as says 
the Epistle to the Hebrews ; that is to say, in possession of 
the profound calm which perfect submission gives to the soul. 
The punishment has not changed its nature, it is true; but 
the impression which the expectation of the cross produces on 
Jesus i!)'. no longer the same. He has given Himself up 
wholly; He has done what He Himself proclaimed before 

1 See Langen, pp. '212-214. 
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passing the Cedron: "For their sakes I saneti.fy myself" (John 
xvii. 1 9 ). The a.cceptance of the sacrifice enables Him to 
feel beforehand the rest belonging to the completion of the 
sacrifice. Henceforth He walks with a firm step to meet that 
cross the sight of which .an instant before made Him stagger. 

SECOND CYQLE.-CHAP. XXII. 47-XXIII. 48. . . 
The Passion. 

The death of Jesus is not simply, in the eyes of the evan
gelists, and according to the sayings which they put into His 
niouth, the historical result of the conflict which arose between 
Hirn and the theocratic authorities. What happens to Him 
is that which has been determined (xxii 22). Thus it must 
be (Matt. xxvi. 54). He Himself sought for a time to struggle 
11gainst this mysterious necessity by having recourse to that 
infinite possibility which is inseparable from divine liberty 
(Mark xiv. 36). But the burden has fallen on Him with all 
its weignt, and He is now charged with it. He dies for the 
remission of tke sins of the world (Matt. xxvi. 28). The 
dogmatic system of the apostles contains substantially nothing 
more. Only it is natural that in the Epistles the divine plan 
should be more prominent ; in th~ Gospels, the action of the 
human factors. The two points of view complete one another : 
God acts by meaJ1S of history, and history is the realization of 
the divine thought. 

This cycle embraees the accounts of the arrest of Jesus 
(xxii. 4'7-53); of His twofold trial, ecclesiastical and civil 
(ver. 54-xxiii. 25); of His crucifixion (vers. 26-46). 

1. The .Arrest of JellUS: xxii 4 7-53.-Three things are 
included. in this piece: 1st. The kiss .of Judas (vers. 47 and 
48); 2d. The disciples' attempt at defence (vers. 49-51); 
3d. The rebuke which Jesus administers to those who come 
to take Rim (vers. 52 and 53). 

Vers. 47 and 48.1 The sign which Judas had ananged 
with the band had for its object to, prevent Jesus from 

1 Ver. 47. 12 Mjj. 15 Mnn. omit ), after ,.-,.-All the Mjj., «v.-•v, {2, «v.-.,,) 
instead of ,.,.,.,...,,.-D. E. H. X. 60 Mnn. Syr'°h. 1t.i14• add after av.-.,, ... ., ... 'r"'I 
'~·""" !,a..,.,., «vuu, •• .. , ,p,,..,,., av.-,s ,,. .. ,. (taken from the parallels). 
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escaping should one of His disciples be seized in His stead. 
In the choice of the sign in itself, as Langen remarks, there 
was no refinement of hypocrisy. The kiss was the usual form 
of salutation, especially between disciples and their master. 
The object of this salutation is not mentioned by Luke ; it 
was understood. We see from John that the fearless attitude 
of Jesus, who advanced spontaneously in front of the band, 
rendered this signal superfluous and almost ridiculous.-The 
saying of Jesus to Judas, ver. 48, is somewhat differently 
reproduced in Matthew ; it is omitted in Mark. In memory 
of this kiss, the primitive Church suppressed the ceremony of 
the brotherly kiss on Good Friday. The sole object of the 
scene which follows in John (the I am He of Jesus, with its 
consequences) was to prevent a disciple from being arrested 
at the same time. 

Vers. 49-51.1 The Syn. name neither the disciple who 
strikes, nor the servant struck. John gives the names· of 
both. So long as the Sanhedrim yet enjoyed its authority, 
prudence forbade the giving of Peter's name here in the 
oral narrative. But after his death and the destruction of 
,T eru.salem, John was no longer restrained by the same fears. 
As to the name of Malchus, it was only preserved. in the 
memory of that disciple who, well known in the house of the 
high priest, knew the man personally. What are we to think 
of the author of the fourth Gospel, if these proper names were 
mere fictions 1-According to ver. 49, the disciple who struck 
acted in the name of all ( tSl,vr6~ . • . El?Tov, shall we smite ?). 
This particular, peculiar to Luke, extenuates Peter's guilt.
John says, with Luke : " the right ear." This minute coinci 
dence shows that the details peculiar to Luke are neither 
legendary nor the inventions of his own imagination.-The 
words eo:re EOl~ 'TO'VTOV supply in Luke the place ot a long and. 
important answer of Jesus in Matthew. Should this com
mand be applied to the_ officers,: " Let me go to this man" 
(Paulus) ; or "to the spot where this man is" 1 But this 
would have requixed la.Te JJ,E, " let me go." Or should we 
understand it, with De W ette, Riggenbach : " Leave me yet for 
a rnoment" ? The l"'~, till, does not lead very naturally to 

1 'Matcion omitted this passa,,,<>e. -Ver. 41!. · N. B. L. T. X. some Mnn. omit 
• .,..,. before "up,,.--Ver. 51. N. B. L. R. T. a Mnn. omit •~.-,u after ,n .. u. 
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this sense. Besides, the a7ro1Cpt0fd,;, answering, shows that the 
words of Jesus are connected with the act of the disciple 
rather than with the arrival of the officers. It is not till ver. 
52 that Jesus turns to those who have arrived (wp'o,; -roiJ,; 
wapa,yevoµ,evovr;). Here He is addressing the apostles. The 
meaning is therefore either," Let these men (the officers) go 
thus far (the length of seizing me);' or (which is more natural), 
" Stop tke1·e ; strike no such second blow ; this one is quite 
enough." This act of violence, indeed, not only compromised 
the safety of Peter, but even the Lord's cause. Jesus was all 
but hindered thereby from addressing Pilate in the words so 
important for His defence against the crime with which the 
Jews charged Him (John xviii. 36,: "My kingdom i,s not of 
thi,s world; if my kingdom were of thi,s world, then would my 
sm·vants fight, that I should not be delivered to the Jews." 
Nothing.less was needed than the immediate cure of Malchus 
to restore the moral situation which had been injured by this 
trespass, and t.o enable Jesus to· express Himself without the 
risk of being confounded by facts.-This cure is related only 
by Luke ; Meyer ther-efore relegates it to the domain of myth. 
But if it had not taken place, it would be impossible to under
stand how Peter and Jesus Himself had escaped from this 
complaint. 

Vers. 52 and 5:J.1 Among those who came out, Luke 
numbers some of the chief priests. Whatever Meyer and 
Bleek may say, such men may surely, out of hatred or 
curiosity, have acoompanied the band charged with the arrest. 
Besides, is not the rebuke ,which follows addressed rather to 
rulers than tG subordinates 1 As to the captains of tlie temple, 
see xxii. 4. As to the officers, comp. John vii. 45 ; Acts v. 
22-26. John speaks, besides, of the colwrt, xviii 3, 12; this 
word, especially when accompanied by the term x,)..{apxo,;, 
tribune (ver. 12), and with the antithesis -rwv 'Iovoa{rov, can 
only, in spite of all Baumlein's objections, designate a detach
ment of the Roman cohort,· it was, as Langen remarks, an 
article of provincial legislation, that no arrest should take 
place without the intervention of the Romans.-The meaning 
Gf the rebuke of Jesus is this : " It was from cowardice that 

1 Ver. 52. tt G. H. R. A. 60 Mnn., .,,.,,r ..... ,. instead of ,.,,., ,.,,.,..,,-The Mss, 
t.re divided between •i•;,,~;,..,p,.,, (T. R., Byz.J, ~~}.# .. .-, (Alex.), and •hU1.-s. 
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' 
you did not arrest me in the full light of day." The other 
two Syn. carry forward their narrative, like Luke, with a but; 
only this but is with tliem the necessity for the fulfilment of 
the prophecies, while with Luke it is the harmony between 
the character of the deed and that of the nocturnal hour. 
Darkness is favourable to crime ; for man needs to be con
cealed not only from others, but from himself, in order to sin. 
For this reason, night is the time when Satan puts forth all 
his power over humanity ; it is his hou1·. And hence, adds 
Jesus, it is also yours, for you are his instruments in the work 
which you are doing; comp. John viii. 44, xiv. 30.-Luke 
omits the fact of the apostles' flight which is related here by 
Matthew and Mark. Where is the malevolence which is 
ascribed to him against the Twelve ?-Mark also relates, with 
great circumstantiality, the case of the young man who fled 
stripped of the linen cloth in which he was wrapped. As, 
according to .Acts xii, the mother of Mark possessed a house 
in Jerusalem,-as this house was the place where the Church 
gathered in times of persecution, and as it was therefore 
probably situated in a by-place,-it is not impossible that it 
stood in the vale of Gethsemane, and that this young man 
was (as has long been supposed) Mark himself, drawn by the 
noise of the band, and who has thus put his signature as 
modestly as possible in the corner of the evangelical narrative 
which he composed. 

2. The, Judgment of Jesus: xxii. 54-xxiii. 25. 
1st. The Ecelesias(ical Trial: vers. 54-71.-This account 

contains three things: (1) St. Peter's denial (vers. 54-62) ; 
(2) The evil treatment practised by the Jews (vets. 63-65); 
(3) The sentence of death pronounced by the Sanhedrim 
(vers. 66-71). 

Luke places the sitting of the Sanhedrim at which Jesus 
was condemned in the morning, when tlw day dawned (ver. 
66). This morning sitting is also mentioned by Matthew 
(xxvii. 1, tlw morning was come) and Mark (xv. 1, straightway 
in tlw morning). But, according to those two evangelists, a 
previous sitting had taken place al; the house of Caiaphas 
during the night, of which they give a detailed description. 
(Matt. xxvi. 57-66; Mark xiv. 53-64). And this· even, 
accordiug lo John, had been preceded by a preparatory sitting 
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at the house of Annas, the father-in-law of Caiaphas. John 
does not 1·elate either the second or the third sitting, though 
he expressly indicates the place of the latter by the wpwTov. 
xviii. 13, and the notice, xviii. 24. This, then, is the order 
of events : Immediately on His arrest, between one and three 
o'clock, Jesus was led to the house of Annas, where a. pre
liminary inquiry took place, intended to extract beforehand 
some saying which would serve as a text for His condemnation 
(John xviii. 19-23). This sitting having terminated without 
any positive result, had not been taken up by tradition, and 
was omitted by the Syn. But John relates it to complete 
the view of the trial of Jesus, and with rega11d to the account 
of Peter's denial, which he wishes to restore to its true light. 
During this examination, the members of the Sanhedrim had 
been called together in haste, in as large numbers as possible, 
to the house of the high priest. The sitting of this body 
which followed was that at which Jesus was condemned to 
death for having declared Himself to be the Son· of God. It 
must have taken place about three o'clock in the morning. 
Matthew (xxvi 59 et seq.) and Mark (xiv. 55 et seq.) have 
minutely described it. John has omitted it as sufficiently 
known through them. In the morning, at daybreak, the San
hedrim assembled anew, this time in full muster, and in their 
official hall near the temple. This is the sitting described 
by Luke, and · briefly indicated, as we have seen, by Matthew 
and Mark Two things rendered it necessary: (1) .According 
to a Rabbinical law, no sentence of death passed during the 
night was valid.1 To this formal reason there was probably 
added the circumstance that the sentence had not been passed 
in the official place. But especially (2) it was necessary to 
deliberate seriously on the ways and means by whieh to 
obtain frorp. the Roman governor the confirmation and execu
tion of their sentence. The whole negotiation with Pilate 
which follows shows that the thing was far from easy, and 
betrays on the part of the Jews, as we have seen in our 
Q(Ylll/fil£ll1._g_Wr. l'eva'll{J. de Jean, a s.trategical plan completely 

1 San!Ledrim 9. 1. Langen objects that, according t.o this ~a.me passage, tl1e 
pronouncing of sentence should have been deferred till the second day. But it 
was easier to elude this second Jaw than the former. It was possible, for graver 
reasons, to decree urgency. 
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marked out beforehand. It was no doubt at this morning 
sitting that the plan was discussed and adopted. Matthew 
also says, in speaking of this last sitting (xxvii. 1 ), that they 
took counsel t,(T'T€ 0avaT<£J(Tat avrov, about the way of getting 
HirrJ, put to death. Then it was that Judas came to restore 
his money to the Sanhedrim .in tke temple (ev Tp varj,, Matt. 
xxvii. 5). 

Bleek admits only two sittings in all,-the one preliminary; 
which was held at the house of Annas (John), and during 
which Peter's denial took place; the other official, decisive, 
in which the whole Sanhedrim took part, related by the Syn., 
who erroneously connect Peter's denial with it, and which is 
divided also erroneously by Matthew and Mark into two 
distinct sittings. Langen, on the contrary, with many com
mentators, identifies the examination before Annas (John 
xviii. 13, 19-23) with the nocturnal sitting which is de
scribed in detail by Matthew and Mark. Against this expla
nation there are : 1. The entire difference between the matter . 
of the two sittings: in John, a simple examination without 
judgment ; in Matthew and Mark, the express pronouncing of 
a capital sentence; 2. Ver. 24 of John," Annas sent Jesus 
bound to Caiaphas,"-a verse which, whatever may be made of 
it, implies two sittings, the one at the house of Annas, the 
other at the house of Caiaphas, in the same night. The 
opinion of Bleek would be more allowable. But we should 
be authorized in ascribing to the first two Syn. the serious 
confusion, and then the false division, which :Bleek imputes to 
them, only if the two sittings of the night and morning could 
not be sufficiently accounted for. Now, we have just seen 
that it is quite otherwise. A minute particular which dis
tinguishes them confirms their historical reality; in the night 
sitting there had been unanimity (Mark xiv. 64). Now, if 
Luke is not mistaken in declaring, xxiii. 51, that Joseph of 
Arimathea did not vote with the majority, we must conclude 
that he was not present at the night sitting at the house of 
Caiaphas, but that he took part only in that of the-morning 
in the temple, which agrees with the fact that Matthew 
(xxvii. 1) expressly distinguishes the morning assembly as a 
plenary court, by the adjective '1Tavre~, all. The two sittings 
are thus really distinct. Luke has mentioned only the last, 
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that of the morning, perhaps because it was only the sentence 
pronounced then for the second time which had legal force, 
and which therefore was the only one mentioned by his 
sources. 

(1.) Vers. 54-62.1 Peter's IJenial.-The account of the 
evangelists presents insoluble difficulties, if Annas and Caiaphas 
dwelt in different houses. Indeed, according to Matthew and 
Mark, who do not mention the examination before Annas, it 
is at the house of Caiaphas that the denial must have taken 
place; while according to John, who does not relate the sitting 
at the house of Caiaphas, it is at the house of Annas that this 
scene must have occurred. But is it" impossible, or even 
improbable, that Annas and Caiaphas his son-in-law occupied 
the sacerdotal palace in common ? Annas and Caiaphas, high 
priests, the one till the year 14, the other from the year 17, 
were so identified in popular opinion, that Luke (iii. 2) 
mentions them as exercising one and the same pontificate in 
common,-the one as titulary high priest, the other as high 
priest de facto. So Acts iv. 6 : Annas the high priest and 
Caiaphas.2 But there is more than a possibility or a proba
bility. There is a fact: in John xviii. 15, the entrance of 
Peter into the palace where the denial took place is explained 
on the ground that John was known to the high priest, a title 
which in this context (vers. 13 and 24) can designate no 
other than Caiaphas; and yet, according to ver. 12, it is the 
house of Annas which is in question. How are we to explain 
this account, if Annas and Caiaphas did not inhabit the same 
house ? There is caution in the way in which Luke expresses 
himself: " They led Him into the high priest's house ; " he does 
not say, to the house of Caiaphas (Matthev;,), or to the presence 

1 Ver. 54. 10 M,ij. 30 Mnn. It. Vg. omit ... .,,. after """'Y .. 'Y"·-7 M,ij. 10 Mnn., 
.. n, •• ,..,., instead of.,. •••• ,. ••. -Ver. 55. tc. B. L. T., ,..,p ... -.,, ..... .,, instead of,..,,,.._ 
,,.,., •. -7 Mjj. Itpleriq••, omit,. • .,..,, after ""'Y_.,.,,.,.,,.,..,,. -B. L. T. 2 Mnn., "'""' 
instead of .. ,,.,,,.,,-Ver. 57. 9 M,ij. 40 Mnn. Syr. Itl'1eriqu•, omit a.or•• after >1p•n· 
,,..,. •. -Ver. 58. 7 Mjj. 15 Mnn., ''" instead of .,,...,,-Ver. 60. tc. D. It. Vg., 
.. , l.,,_.,, instead of• l.,,-,.,.-All the Mjj. many Mnn. omit• before a'A.,,..,..,p.
Ver. 61. tc. B. L. T. X. some Mnn., instead of .,.,,, ::\.•y••• .,.,. pnµ, .... ,, (taken 
from Matthew and Mark).-8 Mjj. 25 Mnn. read '""''f" before ""'"P'""n.-Ver. 
62. 9 Mij. 50 Mnn. Syr"ur. omit • rr. .. ,., after ,[.,, 

• In this passage, the name High Priest is used in the general sense which it 
has throughout the N. T., and Annas is named at the head of the list as prei.i• 
dent ot the Sanhed1'im. 
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of the high priest (Mark), but to the sacerdotal palace, where 
dwelt the two high priests closely united and related. 

.A. covered gateway (7rVXrov) led from without into the court 
where the fire was lighted (ati)..17').-The first denial is related 
by John in a way to show that it took place during the appear
ance before Annas. Comp. the repetition xviii. 18 and 25, 
which is indirectly intended to show' that the denial was 
simultaneous with that first sitting. The other two denials 
being placea'by John after the sitting, took place consequently 
between the appearance at the house of .Annas and the sitting 
of the Sanhedrim at the house of Caiaphas.-After his first 
sin, Peter, humbled, and, as it were, afraid of himself, had 
withdrawn to the gateway (1rv-Xoov, Matthew), or to the outer 
court (1rpoav)l.iov, Mark), situated before the gateway. There, 
though more secluded, he is the object of petty persecution on 
the part of the porteress who had let him in (Mark), of 
another female servant (Matthew), of another individual (lTepo~, 
Luke), of the bystanders in general (el,rov, they said, John). 
The accusation began probably with the porteress, who knew 
his intimate connection with John; she betrayed him to 
another servant ; and the latter pointed him out to the 
domestics. Finally, about an hour later (Luke), a kinsman of 
Malchus (John) recognises him, and engages him in a conver
sation. Peter's answer makes him known as a Galilean, and 
consequently as a disciple of Jesus. And the third denial takes 
place; the cock crows (Matthew, Luke, John) for the second 
time (Mark), Then Peter, awaking as fi:.om a dream, at the 
moment when he lifts his head, meets the eye of Jesus (Luke). 
How could the Lord be there 1 It was the time when, after 
the examination before .Annas, they were leading Him to the 
sitting of the Sanhedrim before Caiaphas. He was just cross
ing the court which divided the two sets of apartments; and 
this is what John means to express by introducing here the 
remark, xviii. 24: "Now .Annas had sent Him bound to 
Caiaphas."-W e can unqerstand the profound effect produced 
upon tbe disciple by the sight of his Master bound, and the look 
which He gave him in passing. Mark omits this particular, 
Peter was not likely to relate it in his preaching. Mark 
merely says : hri{Ja)..wv l,c)..aie (the imperfect), hurrying forth, 
he wept, went on weeping without ceasing. The other Gospels 
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simply uRe the aor. he wept. Then it was that he was prec. 
served from despair and its consequences by the intercession 
of his Master: " I have prayed for thee .. .'' The answer to 
the prayer of Jesus was given partly by this look,-a look of 
pardon as well as of rebuke, which raised the poor disciple, 
while breaking his heart with contrition. It was thereby that 
God sustained his faith, and prevented him from falling into 
a state similar to that of Judas. 

We recognise in the three Syn. accounts the characteristic of tra
ditional narrative in their combining the three denials .in a single 
description ; it was the &.1rop.V'f/p.6vwµ.a, the recital, of the denial. John, 
as an eye-witness, has given the historical fact its natural divisions. 
-But notwithstanding their common type, each Syn. account has 
also its delicate shades and special features, rendering it impossible 
to derive it from the same written source as the other two. Matthew 
is the writer who best exhibits the gradation of the three denials 
{as in Gethsemane that of the three prayers of Jesus). 

(2.) Vers. 63-65.1-The evil treatment mentioned here is 
the same as that related by Matthew and Mark, and placed by 
them after the sitting of the Sanhedrim at the house of 
CaiaphaS; It is the parody of the propketie knowledge of 
Jesus, the ridicule of the Jews. We· shall afterwards see the 
derision of the Gentiles. 

(3.) Vers. 66-'71.2 The Morning Sitting.-It is impossible 
to determine to what extent the Sanhedrim required to repeat 
in their morning sitting what had passed in the night one. 
But we are justified in allowing that some details of the one 
were applied to the other by tradition and by our evangelists. 
There was nothing in itself blasphemous in one calling him
self the Christ. This claim, even if it was false, was not an 
outrage on the honour of God. If the assertions of Jesus 
regarding His person appeared in the judgment of the Jews to 
be blasphemy, it was because in His mouth the title Son of 
God always signified something else and something more than 

1 Ver. 63. 7 Mjj. some Mnn. It. Vg., ,.,,,,..,instead of ... , 1.,.,.,,,,-Ver. 6,l. 
N- B. K. L. M. T. u., ,,.,,,,.,.;_.,J,,,,,,.,, au.-o, instead of "''P'"· ,.,,,,., ,,,. • .,.,..., '""'"• 
.,._ ,,,.,.,, 1'tzl.--7 Mjj. omit ,.,,,,. •• after ,,,.., .... ., •• 

• Ver. 66. It B. D. K. T. 25 Mnn. Or., """'>'"''>''' instead of ,...,)',.)'.,,
tt. B. L. T., .,,,.,, instead of .,,,.,.-Ver, 68. ~- B. L. T. omit ""'after,,., il,.
N. B. L. T. omit the words µu 11 ,.,,..;..,.-,i.-,.-Ver. 69, 7 Mjj. ltP1•rlqu,, Vg. add 
>,after•••• 
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that of' Messiah, and because the latter was in His lips only a 
corollary from the former. In proportion to the care with 
which Jesus in His ministry had avoided making His Messiah
ship the subject of His public declarations, He had pointedly 
designated Himself as the Son of God. Hence, in the sitting 
described by Matthew and Mark, the high priest, when putting 
to Him the question: "Art thou the Christ 1" takes care to add: 
"the Son of God?" well knowing that the first assertion can
not be the foundation of a capital charge, unless it be again 
completed and explained as it had always been in the teaching 
of Jesus by the second. The question of ver. 67, in Luke, 
was simply, on the part of the high priest, the introduction to 
the examination (comp. ver. 70). But Jesus, wishing to hasten 
a decision which He knew to be already taken, boldly and 
spontaneously passes in His answer beyond the strict contents 
of the question, and declares Himself not only the Messiah, 
but at the same time the Son of man sharing the divine glory. 
The particle el (ver. 6 7) may be taken interrogatively: " .Art 
thou the CMist ? Tell us so in that case." But it is more 
natural to make it directly dependent on Et,re : " Tell us if thou 
a1·t ••• "-De W ette has criticised the answer here ascribed to 
Jesus {vers. 67 and 68). The second alternative: If I ask 
you, appears to him out of place in the mouth of an accused 
person. It is not so. Here is the position, as brought out by 
the answer of Jesus : " I cannot address you either as judges 
whom I am seeking to convince, for you are already deter
mined to put no faith in my declarations, nor as disciples 
whom I am endeavouring to instruct, for you would not enter 
into a fair discussion with me." Had he not questioned them 
once and again previously on the origin of John's baptism, and 
on the meaning of Ps. ex.? And they had steadily main
tained a prudent silence! Jesus foresees the same rest;tlt, if He 
should now enter into discussion with them.-The last words : 
tj a1roX6a-17Te, nor let me go, are perplexing, because, while 
grammatically connected with the second alternative, they refer 
in sense to both. Either, with the Alex., they must be rejected, 
or they must be taken as a climax:'" Nor far less still will ye 
let. me go." 

Ver. 69. Jesus Himself thus furnishes the Jews with the 
hold which they seek. The name Son of man, which He uses 
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as most directly connected with that of Christ (ver. 6 7), is quali
fied by a description implying that He who bears this title 
participates in the divine state.-Thereby the trial became 
singularly shortened. There was no occasion searchingly to 
examine the right of Jesus to the title of Christ. The claim 
to divine glory contained in this assertion of Jesus is imme
diately formulated by the tribunal in the title S()'f/, of God. 
It only remains to have the blasphemy articulately stated by 
the culprit Himself. Hence· the collective question, ve:r. 70. 
-The form: ye say that I am, thou sayest it, is not used in 
Greek; but it is frequently used in Rabbinical language. By 
such an answer the party accepts, as His own affirmation, the 
whole contents of the question put to Him.-So far, therefore, 
from this question proving, as is persistently affirmed, that the 
name S()'f/, of God is equivalent in the view of the Jews, or in 
that of Jesus, to the name Olvrist, the evident progress from 
the question of ver. 67 to that of ver. 70, brought about by 
the decided answer of Jesus, ver. 69, clearly proves the differ
ence between the two terms. 4.s to the difference between 
the night sitting and that of thd morning, it was not consider
able. In the second, the steps were only more summary, and 
led more quickly to the end. .All that was necessary was to 
ratify officially what had been done during the night. A.s 
Keim says, "the Sanhedrim had not to discuss ; they had 
merely to approve and confirm the .decision come to over'
night."-In the opinion of those who allege that Jesus was 
crucified on the afternoon of the 15th, and not of the 14th, 
the arrest of Jesus, and the three judicial sessions which fol
lowed, took place in the night between the 14th and 15th, 
and so on the sabbatic holy day. Is that admissible ? Langen 
remarks that on the 15th Nisan food might be prepared, 
which was forbidden on a Sabbath (Ex. xii. 16). But there 
is no proof that this exception extended to other acts of ordi
nary life (arrests, judgment,:, punishments, etc.). He seeks, 
further, to prove that what was forbidden on a sabbat1c day 
was not to ponounee a sentence, but merely to write and 
execute it. Now, he says, there is no proof that the sentence 
of Jesus was written; and it was Roman soldiers, not subject 
to the law, by whom it was executed. These replies are 
ingenious; but after all, the objection taken from the genera] 
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sau1atic character of the 15th Nisan remains in all its 
torce. 

2d. The Civil Judgment: xxiii. 1-2 5.-Here we have the 
description, on the one hand, of the series of manceuvres used 
by the Jews to obtain from Pilate the execution of the sen
tence, and on the· other, of the series of Pilate's expedients, or 
counter-manceuvres, to get rid of the case which was forced on 
him. He knew that it was out of envy that the chiefs among 
the Jews were delivering Jesus over to him (Matt. xxvii. 18; 
Mark xv. 10), ana. he felt repugnance at lending his power to 
a judicial murder. Besides, he felt a secret fear about Jesus. 
Comp. John xix. 8, where it is said: " When Pilate therefore 
heard that saying (' He made Himself the Son of God '), ke 
was the more afraid;" and the question, ver. 9 : Whence art 
thou ?-a question which cannot refer to the earthly birthplace 
of Jesus,-that was already known to him (Luke xxiii. 6),-and 
which can only signify in the context: From heaven or from 
earth 1 The message of his wife (Matt. xxvii. 19) must have 
contributed to increase the superstitious fears which he felt. 

Vers. 1-5.1 Since Judrea had been reduced to a Roman 
province, on the deposition of Archelaus, in the year 7 of our 
era, the Jewish authorities had lost the jus gladii, which the 
Romans al ways reserved to themselves in the provinces incor
porated with the empire. Perhaps, as Langen concludes, with 
some probability, from John xviii. 30, 31,·previous governors 
had relaxed the rigour of public right on this point, and Pilate 
was the first who had confined the Jews within their strict 
legal competency. There is a tradition, quoted in the Talmud, 
that "forty years before the destruction of the temple (and so 
about the year 30 of our era), the right of pronouncing capital 
sentences was taken from Israel" (Cant. 24. 2). Thus is 
explained the procedure of the Jews (ver. 1) who bring Jesus 
before Pilate. The other motives by which it has been sought 
to explain it, such as the desire to put the entire responsibility 
of this death on Pilate (Mosheim), or that of getting Jesus 
put to death by the Roman and specially cru.el punishment of 
the cross (Chrysostom), or finally, that of not violating the 

1 Ver. 1. All the J\Ijj., nyayov instead of "'.l'"Y" (T. R.).-Ver. 2. 10 Mjj. 60 
Mnn. Syr. It. Vg. add,,~,,. after ,dm.-~. B. L. T. Syr. ltP1•ri4u•, Vg. add ,.., 
hefore ;.,ym·a.--Yer. 5. N. B. L. T. Syr. add""' before «f;,..,..,,r, 
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quiet of the feast (Augustine), have been refuted by Langen 
(pp. 246-251).-It cannot be decided with certainty whether 
Pilate at this time resided in the palace of Herod the Great, 
on the hill of Sion, or in the citadel Antonia, at the north
west of the temple. Tradition makes the Via Dolorosa begin 
at this latter spot. The complaint uttered by the Jews, ver. 2, 
was not the actual beginning of this long negotiation. John 
alone has preserved to us its true commencement (xviii. 2 9-3 2). 
The Jews began very skilfully by trying to get Pilate to 
execute the sentence without having submitted it for his con
firmation. The latter, more adroit than they, and eagerly pro
fiting by the turn thus given to the case, declared to them 
that he was well pleased not to interfere in the matter, and 
that he left Jesus in their hands, that is to say, within the 
limits of their competency (the execution. of purely Jewish 
penalties-excommunication from the rsynagogue, scourging, 
etc.). But that did not come up to the reckoning of the Jews, 
who wished at any price t}e death of Jesus. They must there
fore abandon the exalted position which they had attempted 
to take, and submit their sentence to be judged by Pilate. 

Here begins the second manreuvre, the political accusation 
(Luke, ver. 2; comp. the three other account$ which are parallel). 
This charge was a notorious falsehood ; for Jesus had resolved 
in the affirmative the question whether tribute should be paid 
to Cresar, and had carefully abstained from everything which 
could excite a rising of the people. The semblance of truth 
which is required in every accusation, was solely in the last 
words: He made Himsel,f tke Christ, a title which they mali
ciously explained by that of king. They began by giving to 
the name Christ a political colour in the mouth of Jesus. 
Hence they conclude that H~ was bou'fl.d to forbid the payment 
of tribute. If He did not actually do so, He should have 
done it logically. Therefore it .was as if He had done it; the 
crime may be justly imputed to Him. Thistran.slation of the 
title Christ by that of king before Pilate is especially remark
able, if we compare it with the transformation of the same 
title into that nf Son of God before the Sanhedrim. . The object 
of the one was to establish the accusation of rebellion, as that 
of the other was to prove the charge of blasphemy. There is 
a versatility in this hatred.-The four narratives agree in the 
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question which Pilate addresses to Jesus. We know from 
John that Jesus was in the prretorium, while the Jews took 
their stand in the open square ; Pilate went from them to Him, 
and from Him to them. The brief answer of Jesus : Thou 
sayest it, is surprising. But it appears from John that the 
word is only the summary of a conversation of some length 
between Jesus and Pilate,-a conversation which oral tradition 
had not preserved. Pilate was intelligent enough to know 
what to think of the sudden zeal manifested by the Sanhedrim 
for the Roman dominion in Palestine, and the conversation 
which he had with Jesus on this first head of accusation (John 
xviii. 33-38) resulted in convincing him that he had not to 
do with a rival of Cresar. He therefore declares to the Jews 
that their accusation is unfounded. But they insist (ver. 5), 
and advance as a proof the sort of popular movement of which 
Galilee was the starting-point (apgaµ,evo~), and which spread 
quite recently to the very gates of Jerusalem (e<iJr; ci>Se),-an 
allusion to the Palm Days. It is to the mention of this new 
charge that we may apply Matt. xxvii. 12 and Mark xv. 3, 4, 
where there is indicated a repetition of accusations which Jesus 
answered only by silence. Luke also declares, ver. 5, that they 
wen the more fierce, A second expedient then presents itself 
to Pilate's mind: to consign the whole matter to Herod, the 
sovereign of Galilee (vers. 6-12). 

Vers. 6-12.1 Luke alone relates this remarkable circum
stance. By this step the clever Roman gained two ends at 
once. First he got rid of the business which was imposed on 
him, and then he took the first step toward a reconciliation 

_ with Herod (ver. 12). The cause of their quaITel had pro
bably been some conflict of jurisdiction. In that case, was 
not the best means of ·soldering up the q_uarrel to concede to 
him a right of jurisdiction within the very city of Jerusalem? 
Herod had come to the capital, like Pilate, on account of the 
feast ; ordinarily he lived in the old castle of the Asmonean 
kings, on the hill of Zion. Jesus was to him what a skilful 

1 Ver. 6. N. B. L. T. omit r,.,_,,..,,,., before '"'P"'"'",r.,.-Ver. 8. B. D. L. T., 
•E ,,.,.,.,, XP"'"'' insteau of,;,,.,., •• (T. R., Byz.) or ,; "'""'"" XP".,, (4 Mjj. Syr. 
JtP1••1q••);-8 Mij. some Mnn. Syr•••. omit..,.,.,.,. after ,.,. •• .,,.-Ver. 11. N. B. L. T. 
omit"""'"' after ..-,p,13,.,.,.,,,-R" L. R., '"''f'Y" ii.Hteau of """''f''fO,-Ver. 12. 
N. B. L. T., '"""••; instead of '"'""""'• 

VOL. IL X 
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juggler is to a seated court;-an object of curiosity. :But 
Jesus did not lend Himself to such a part ; He had neither 
words nor miracles for a man so disposed, in whom, besides, 
He saw with horror the murderer of John the Baptist. Before 
this personage, a monstrous mixture of bloody levity and 
sombre superstition, He maintained a silence which even the 
accusations of the Sanhedrim (ver. 10) could not lead Him to 
break. Herod, wounded and humiliated, took vengeance on 
this conduct by contempt. The expression, a gorgeous robe 
(ver. 11), denotes not a purple garment, but a white mantle, 
like that worn by Jewish kings and Roman grandees on high 
occasions.1 We cannot see in this, with Riggenbach, a con
temptuous allusion to the white robe of the high priest. It 
was a parody of the royal claims of Jesus, but at the same 
time an indirect declaration of His innocence, at least in a 
political point of view.-The <npaT€vµ,am, soldiers of Herod, 
cau only mean his attendants, his body- guard, who were 
allowed to accompany him in the capital. 

Vers. 13-19. 2 Not having succeeded in this way, Pilate 
finds himself reduced to seek another expedient. Two present 
themselves to his mind : first, the offer to chastise Jesus,
that is to say, to scourge Him; then the proposition to release 
Him as a pardoned malefactor, according to the custom of the 
feast. The penalty of scourging strictly formed part of the 
punishment of crucifixion ; it was the imperative preliminary. 
Jerome says .(in Matt. xxvii.): Sciendum est Pilativni romanis 
legibus mi11.listrasse, q_nibitS sancititm erat ut q_ui crudfigeretur, 
prius flagellw verberetur (Langen, p. 2 81 ). This previous 
punishment was often mortal.3 In this case Pilate offered it 
to the Jews in place of crucifixion, not as the first act of that 
punishment. He hoped that at the sight of this the more 
moderate would be satisfied, and that the last act would not 

1 Langen, p. 270, note (Josephus, Bell. Jud. ii. 1. 1 ; Tacitus, Hist. ii. 89). 
• Ver. 14. N. A. L. A. some llfnn. omit ,u:or' before a;u.-ou. - Ver. 15. 

~i B. R. L. M. T. II. several Mun., """''I'-'+'" 'Y"P a;ur-, "'P•s nµ.xs instead of 
,;.,"''f'-i"' 'Y'-'P .,-5 "'f'' o:u.,..,, which T. R. reads, with 12 l\fjj. the most of the 
l\Inn. Jtpler;q"", Vg. and Syr. (which substitutes "'"""" for vµ.a;).-Ver. 17. 
A. B. K. L. T. II. a Fuld. Sah. omit this verse. D. Syrcur. place it after ver. 
19.-Ver. 18. 1-t B. L. T. 2 11-Inn., ''"'"P"'Y"' instead of "'"~P""~"'•·-Ver. 19. 
B. L. T., f],:;.d,,; instead of f],,f],:;..,,,_.,,,.--N. R. L. T. X., "'T'1 ,pu;..,,~., instead of 
'" rpuAa.x.~11. 

3 Cicero, in Flacc,;111, § 19. 
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be demanded of him. But to secure the certainty of this 
means, he combines it with the other. The time was come 
for releasing a state prisoner, as was common at the teast. 
He reckons on the numerous adherents of. Jesus who had 
welcomed Him with acclamations on Palm Day, and whose 
voices, in spite of the rulers, would make themselves heard 
in demanding His release. 

At ver. 15, Tischendorf prefers the Alex. reading : " For he 
sent him to us," instead of, " For I sent you to him." But 
this reading has arisen from an entire misunderstanding of the 
following phrase. It was translated, " And, lo ! nothing is 
done unto him (at Herod's court) to show that he has been 
judged worthy of death;" while the Greek expression sig
nifies, according to a well-known construction, " And, lo ! he 
is found 'to have done nothing (He, Jesus) which was worthy 
of death [in Herod's conviction as well as in mine]." The 
received reading is therefore indisputably the true one. -
Pilate declares aloud that the result of this whole series of 
inquiries has been to establish the innocence of Jesus. But 
why in this case conclude, as he does (therefore, ver. 16), by 
offering to scourge Him, thereafter to release Him 1 It was 
already a denial of justice to send Jesus to Herod after having 
acknowledged His innocence; it is a more flagrant one still to 
decree against Him, without any alleged reason, the penalty 
of scourging. This first concession betrays his weakness, and 
gives him over beforehand to his adversaries, who are mere 
decided than he.-If ver. 1 7 is authentic, and if it is to be 
put here (see the critical note), the most natural connection 
between vers. 16 and 1 7 is this : " I will release him ; for I 
am even under obligation to release unto you a prisoner." 
Pilate affects to have no doubt that, when the liberation of a 
prisoner is offered to the people, they will claim Jesus. But 
if this verse is rejected as unauthentic, we must recognise in 
the a?To:X.vum, I will release, ver. 16, a positive allusion to the 
custom of releasing a prisoner. At ver. 18, the Jews, under
standing in a moment Pilate's idea, would reply to him by 
putting themselves at his view-point. But this explanation 
is somewhat forced, and the omission of ver. 1 7 may have 
arisen in the Alex. frqm confounding the two AN ... which 
begin the two· verses 17 and 18.-In John, Pilate, while 
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reminding the people of this custom, directly offers tl1em the 
deliverance of Jesus. This was probably the real com·se of 
events. In Matthew, he puts the alternative between Jesus 
and Bambbas, which is less natural. In Mark, it is the people 
who, interrupting the deliberation relative to Jesus, all at once 
claim the liberation of a prisoner, which is less natural still. 
-The origin of the custom here mentioned is not known. It 
is far from probable that it was introduced by the Romans. 
Langen justly quotes against this supposition the words of 
Pilate (John xviii. 39)," Ye have a custom." Perhaps it was 
a memorial of the great national deliverance, of the escape 
from Egypt, which was celebrated at the feast -of Passover. 
The Romans, who took a pride in respecting the usages of 
conquered peoples, had fallen in with this custom: 

But before Pilate had carried out the scourging, the people 
had already made their choice. This choice is presented, ver. 
18, as unanimous and spontaneous ('11"aµtrr"'J..:q0El), while Matthew 
and Mark, more accurate on the point, ascribe it to the pres
sure exercised by the rulers and their underlings, which· har
monizes with John xix. 6.-Mark and Luke characterize 
Barabbas as one who had been. guilty of murder in an insur
rection; he was therefore a representative of the same revo
lutionary spirit of which the Sanhedrim were accusing Jesus. 
To give up Jesus to the cross, and to demand Barabbas, was 
to do at the same moment two significant acts. It was to 
repudiate the spirit of submission and faith which had dis
tinguished the whole work of Jesus, and which might have 
saved the people. It was at the same time to let loose the 
spirit of revolt which was to caITy them to their destruction. " 
-The name Barabbas comes from i.::i and N:lN (son of the 
father). This name signifies, according to most, son of Abba, 
of God. Keim understands son of the Rabbin, taken as 
spiritual father. The name Jesus, which is also given to this 
man in 4 Mun. of Matthew, and which was found, according 
to the Fathers, in a considerable number of MSS., was probably 
.added to the name of Barabbas, with the desire to render the 
parallelism the more striking. 

The liberation of Barabbas was a judicial act ; to can-y it 
out, Pilate must ascend his judgment-seat. It was probably 
at this moment that the message of his wife, of which l\fatthew 
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speaks {ver. 1 !) , " TVhen he was set down on the judgment
sea.t "), was transmitted to him. 

Vers. 20-25.1 This manceuvre having failoo, Pilate returns 
to the expedient on which he reckons most ; he will try to 
satisfy the anger of the most infuriated, and to excite th~ pity 
of those who are yet capable of this feeling, by a beginning of 
punishment. The real contents of the declaration announced 
by the 7rpo<Yecfxiwque, he spake again to the11i, ver. 20, are not 
expressed till the end of ver. 2 2 : " I will thereforn chastise 
him, and let him go." But Pilate is intermpted before 
having uttered his whole thought by the cries of the Jews, 
ver. 21 ; his answer, ver. 22, breathes indignation. By the 
'1-pfrov, for the third time, allusion is made to his two previous 
declarations, ver. 4 and vers. 14, 15. I'ap bears on the idea 
of crucifixion, ver. 21 : " Crucify him ? Por he has done ... 
what evil?" But this indignation of Pilate is only an example 
of cowardice. Why scourge Him whom he acknowledges to 
be innocent? This first weakness is appreciated and irnme
dia~ely turned to account by the Jews. It is here, in Luke's 
account, that the scourging should be placed. John, who has 
left the most vivid recital of this scene, places it exactly at 
this moment. According to Matthew and Mark, the scourging 
did not take place till after the sentence was pronounced, 
agreeably to custom, and as the first stage of crucifixion.
Ver. 23 summarizes a whole series of negotiations, the various 
phases of which John alone has preserved to us (xix. 1-12). 
Jesus, covered with blood, appears before the people. But 
the rulers and their partisans succeed in extinguishing the 
voice of pity in the multitude. Pilate, who reckoned on the 
effect of the spectacle, is shocked at this excess of cruelty. 
He authorizes them to carry out the crucifixion themselves at 
their own risk; they decline. They understand that it is he 
who serves as their executioner. To gain him there remain 
yet two ways. All at once changing their tactics, they demand 
the death of Jesus as a blasphemer: " He made himself the 
Son of God." But on hearing this accusation, Pilate shows 

l Ver. 20. 6 Mjj. 2 !Inn. Vss., ~, instead of •••.-tt B. L. T. 2 Mnn. add 
ev.-o,r after <rp,.-,q,.,,ij ..... - Yer. 21. ~. B. D. F• Or., .-.-«•p••• ,.,,.,.,,pov, instead of 
'"'""f"'""• .-.-«upr.,o-o,.-Yer. 23. lit B. L. 130 l\Inn. Jtplerlqu•, omit""'.,.,., "'fX"P'"" 
after ,..,..,,,-Ver. 25. 16 l\fjj. many l\fnn. omit """'DH after ..... ,,.,,,., i,. 



326 THE GOSPEL OF LUKE, 

himself still less disposed to condemn Jesus, whose person 
had already inspired him with a mysterious fear. The Jews 
then determine to employ the weapon which they had kept 
to the last, 1)robably as the most ignoble in their own eyes, 
that of personal intimidation. They threaten him with an 
accusation before the emperor, as having taken a rebel under 
his protection. Pilate knows how ready Tiberius will be to 
welcome such a charge. On hearing this threat, he under
stands at once, that if he wishes to save his place and life, he 
has no alternatiye but to yield. It is at this point that the 
four narratives again unite. Pilate for the second time 
ascends the judgment-seat, which was set up in a raised place 
in the open square situated before the prmtorium. He washes 
his hands (Matthew), and again declining all participation in 
the judicial murder which is about to be committed, he delivers 
Jesus over to His enemies. 

Ver. 2 5 of Luke is the only passage of this narrative where 
the feelings of the historian break through the objectivity of 
the narrative. The details repeated here (ver. 19) regarding 
the character of Barabbas bring into prominence all that is 
odious in the choice of Israel; and the words, ke delivered 
Him to their w1:Zl, all the cowardice of the judge who thu.s 
declines to act as the protector of innocence. Matthew and 
Mark here narrate the abuse which Jesus had to suffer from 
the Roman soldiers ; it is the scene related John xix. 1-3, 
and which should be placed before the ·scourging. The scene 
of it, according to Mark, was the inner court of the prmtorium, 
which agrees with John. It was less the mockery of Jesus 
Himself than of the Jewish Messiah in His person. 

3. Tlie Crucifixion of Jesus: xxiii. 26-46.-John indi
cates, as the time when Pilate pronounced sentence, the sixth 
hour; Mark, as the hour at which Jesus was crucified, the 
third. According to the ordmary mode of reckoning time 
among the ancients (starting from six o'clock in the morning), 
it woti.ld be mid-day with the first, nine o'clock in the morning 
with the second. The contradiction seems flagrant : Jesus 
condemned at noon, according to John, and crucified at nine. 
according to Mark ! Langen brings new arguments to support 
an attempt at harmony which has often been made-that 
John reckoned the hours as we do, that is to. say, starting 
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from midnight. The sixth hour would then be with him six 
o'clock in the morning, which would harmonize a little better 
with Mark's date, the interval between six and nine o'clock 
being employed in preparations for the crucifixion.1-But is it 
probable that John adopted a mode of reckoning different 
from that which was generally in use, and that without in 
the least apprizing his readers ? 2 We incline rather to hold 
with Lange, in his Life of Jesits, that Mark dated the begin
ning of the punishment from the time of the scourging, which 
legally formed its first act. In this Mark followed an opinion 
which naturally arose from the connection in which scourging 
was ordinarily practised. It is John who, by his more exact 
knowledge of the whole course of the trial, has placed this 
part of the punishment of Jesus at its true time and in its 
true light. The scourging, in Pilate's view, was not the be
ginning of the crucifixion, but rather a means of preyenting 
it. Thus it is that Mark has ante-dated the crucifixion by 
the whole interval which divided the scene of the Ecce homo 
from the pronouncing of the sentence and its execution.-It 
is absolutely impossible to suppose that the whole long and 
complicated negotiation between the Jews and Pilate took 
place between the last sitting of the Sanhedrim (which was 
held as soon as it was day, Luke xxii. 66) and six o'clock in 
the morning. See my Comment. Sit1· Jean, ii. pp. 606 and 
607. ~· 

The punishment of crucifixion was in use among several 

1 Langen rests his argument on three passages, one from the Natural Histor?J 
of Pliny the elder (ii. 70), the second from the Letters of Pliny the younger 
(iii. 5), the third from the Acts of Polycarp's martyrdom (c. 7), proving that at 
the beginning of the Cln·istian era our present mode of reckoning (starting from 
midnight and mid-day) was already known. The third passage really possesses 
great force ; and it is the more important, because it proceeds from the very 
country in which John wrote. 

2 We owe to M. Andre Cherbuliez, of G@neva, and M. de Rougemont, who 
sent it to us, an interesting contribution on this question, taken from the Sacred. 
Discourses of JElius Aristides, a Greek sophist of the second century, a contem
porary of Polyearp, wl10m he may have met in the streets of Smyrna. In the 
first book, God commands him in a dream to take a cold bath; it is winter; and 
as the most suitable hour he chooses the sixth, undoubtedly because it is the 
warmest. Then, addressing his friend Bassus, who keeps him waiting, he says 
to him, pointing to the pillars, " Seest thou ! the shadow is already turning." 
There is no doulJt, therefore, that the sixth hour with him deuoks mitl-day, and 
not six o'clock morning or evening. 
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ancient peoples (Persiarn1,. Assyrians, Egyptians, Indians, 
Scythians, Greeks). Among the Romans, it was used only for 
slaves (servile supplicium, Hc,race), and for the greatest crimi
nals (assassins, brigands, rebels). It was abolished by Con
stantine. The scourging took place either before setting out, 
or on the way to the cross (Liv. xxxiii. 36). According to 
Plutarch,1 every criminal carried his own cross. There was 
borne before him or hung round his neck a white plate, on 
which his crime was indicated (titulus, uav{<;, alTla). The 
punishment took place, as a rule, beyond inhabited houses,i 
near a road, that the largest possible number of people might 
witness it. The Talmud of Jerusalem relates that before 
crucifixion there was offered to the prisoner a stupifying 
draught, which compassionate people, generally ladies of 
Jerusalem, prepared at their own cost.3 The cross consisted 
of two pieces, the one perpendicular (staticuliim), the other 
horizontal (antenna). Nearly at the middle of the first was 
fixed a pin of wood or horn (7rrJµ,a,4 sedile), on which the pri
soner rested as on horseback.0 Otherwise the weight would 
have torn the hands, and left the body to fall. They began 
ordinarily by setting up and fixing the cross (Cic. Ven·. v. 6 6 ; 
Jos. Bell. Jud. vii. 6. 4); then by means of cords the body 
was raised to the height of tke antenna, and the nails 
driven into the hands. The condemned person was rarely 
nailed to the cross while it was yet lying on the ground, to 
be afterwards raised.--The cross does not seem to have been 
very high. Langen thinks that it was twice the height of a 
man; that is the maximum; and it is probable that generally 
it was not so high. The rod of hyssop on which the sponge
was held out to Jesus could not be more than two or 

· three feet in length. As to the feet, Paulus, Li.tcke, Winer, 
and others have more or less positively denied that they were 
nailed. They appeal to John xx. 25. But would it not have 
been singular pedantry on the part of Thomas to speak here 

1 De sera Numinis vindicta, c. 9. 
2 Plautus, Miles yloriosus, ii. 4. 6 : extra poi·tam. 
3 Bab. Sanli. f. 43. 1 : "A grain of frankincense in a cup of wine ; ut turuare

tur ejus intellectus." 
· 4 Ir. Adv. Har. ii. 42. 
6 Justin Martyr, Dial. 91 : lip' ; l<r"X'"'"'"' ol ""'"up,/,fl""· Irenreus, Adv. 

Har. ii. 42. Tertullian, <Jont. Marc. iii. 18. 
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of the l10les iti the feet? He enumerates tbe wounds, which 
were immediately within reach of his hand. It is the same 
when Jesus speaks to Thomas, ver. 2 7. Then they allege the 
fact that the Empress Helena, after having discovered the true 
cross, sent to her son the nails which had been fastened in 
the hands of Christ.1 But it is not said that she sent to him 
all that she had found. The contrary rather appears from 
the tenor of the narrative (see Meyer, ad ~Matt. xxvii. 3 5). 
Hug, Meyer, Langen have proved beyond doubt, by a series of . 
quotations from Xenophon, Plautus, Lucian, Justin, Tertullian, 
etc., that the custom was to nail the feet also; and Luke xxiv. 
39 (written without the least reference to the prophecy of 
Ps. xxii) admits of no doubt that this practice was followed 
in the case of Jesus. Jfor how could His feet have served 
as a proof of His identity c;;Tt auT6<; e.,yw) otherwise than by 
the wounds the mark of which they bore ?-The small board 
~suppedaneum), on which the representations of the crucifixion 
·1sually make the feet of our Lord rest, is a later invention, 
rendered in a way necessary by the suppression of the sedile 
in those pictures. The feet were nailed either the one above 
the other by means of a single nail, which would explain the 
epithet -rp{u17)..o,;, three-nailed, given to the cross by Nonnus, 
in his versified paraphrase of J olm's Gospel ( 4th century), 
or the one beside the other, which generally demanded four 
nails in all, as Plautus2 seems to say, but might also be exe
cuted with three, if we suppose the use of a nail in the form 
of a horse-shoe having two points. Was the sole of the foot 
supported on the wood by means of a very full bend of the 
knee, or was the leg in its whole length laid to the cross, so 
that the feet preserved their natural position ? Such details 
probably varied at the caprice of the executioner. - The 
crucified usually lived twelve hours, sometimes even till the 
second or third day. The fever which soon set in produced 
a burning thirst. The increasing inflammation of the wounds 
in the back, hands, and, feet; the congestion of the blood in 
the head, lungs, and heart; the swelling of every vein, a11 

indescribable oppression, racking pams in tne head ; the stiff
ness of the limbs, caused by the unnatural position of the 
body ;___:these all united to make the punishment, in the Ian-

1 Socrates, Hist. Eccl. i. 17. • .Mostelt. 2. 1. 13. 
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guage of Cicero (in Verr. V'. 64), cruildissimitm tete1·1·imumq1U 
supplicium. 

From the beginning, J e.sus had foreseen that such would be 
the end of His life. He had announced it to Nicodemus 
(John iii. 14), to the Jews (xii. 32), and once and again to 
His disciples. It was the foresight of this which had caused 
His agony in Gethsemane. No kind of death was so fitted to 
strike the imagination. For this very reason, no other was so 
well :fitted to realize the end which God proposed in the 
death of Christ. The object was, as St. Paul says (Rom. iii.), 
to give to the sinful world a complete demonstration (fvSetEhi) 
of the righteousness of God (vers. 2 5, 2 6). By its cruelty, a 
death of this sort corresponds to the odiousness of sin ; by its 
duration, it leaves the crucified one time to recognise fully th~ 
right of God; lastly, its dramatic character produces an im
pression, never to be effaced, on the conscience of the spectator. 
-Of all known punishments, it was the cross which must be 
that of the Lamb of God. 

We divide this piece into three parts: the way to the cross 
(vers. 26-32); the crucifixion (vers. 33-38); the time passed 
on the cross (39-46). 

lst. Vers. 26-32.1 The punishment required to be inflicted 
outside the city (Lev. xxiv. 14); it was the type of exclusion 
from human society (Heb. xiii.). John xix. 17 informs us 
that Jesus went out of the city bearing His cross Himself, 
according to custom (Matt. x. 3 8). But we are left in ignor
ance of the motive which soon led the Roman soldiers charged 
with the execution to lay hold of Simon of Cyrene for this 
office. Did Jesus faint under the burden, or did Simon testify 
his sympathy with Him rather too loudly ; or was there here 
one of those abuses of military power which are readily in
dulged in the case of a foreigner? We cannot tell. (Jy1·ene, 
the capital of Libya, had a numerous Jewish population, many 
of whom came to settle at Jerusalem (Acts vi. 9). It is 
natural to conclude from the words, coming out of tke country, 

·1 Ver. 26. N. B. C. D. L. X. someMnn., ~,,_,,. """" ><up,iv1<m •px•µ,"•• instead 
or }l,uom; ""°' 1<upn,,.,.u •p;coµ,oou.-Ver. 27. A. B. C. D. L. X. some Mnn. omit 
,.,,,, after «1. N. omits,,,, .,,.,.-Ver. 29. N. B. C. L. 1dp,._;,,,,,, D. •~•Pp,,J,«•, in
Etead of ,&,i,.,..-.. ,.-Ver. 31. D. K. A. several l'tfnn. JtPlerlque V g .. ,-.,,i.,,.-,., instead 
of 'Y"'I""'· , 
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that he was returning to the city after his work. It was not 
therefore a holy day. Langen answers, it is true, that he might 
merely have been taking a walk! Mark xv. 21 proves that 
this event became a bond of union between Simon and the 
Saviour, and that he soon entered into the Church with his 
family. He afterwards settled at Rome with his wife and 
two sons (Rom. xvi. 13). 

Vers. 27-32 are peculiar to Luke. In ver. 27 we see 
popular feeling breaking out through the mouth of the women, 
not, as M. de Pressense thinks, those who had accompanied 
Jesus from Galilee, but inhabitants of Jerusalem.-The sayings 
of Jesus testify to His entire self-forgetfulness; they contain 
an allusion to Hos. x. 8. The meaning of ver. 31 appears to 
be that indicated by Bleek : the green wood is Jesus led to 
death as a rebel, notwithstanding His constant submission to 
the Gentile authorities; the dry wood is the Jewish people, 
who, by their spirit of revolt, will, with much stronger reason, 
bring down on themselves the sword of the Romans. The 
more contrary to nature it is that Jesus should die as a rebel, 
the more is it in keeping with the natlll'e of things that Israel 
should perish for rebellion. Thus Jesus makes the people 
aware of the falsehood which ruled His condemnation, and the 
way in which God will take vengeance. No doubt, behind 
the human judgment which visits the nation, there is found, 
as in all similar sayings (comp. Luke iii. 9, etc.), the divine 
judgment reserved for each individual. This last reference is 
demanded by the connection of vers. 30 and 31.1 The figure 
of the green wood and the dry is borrowed from Ezek. xxi. 
3-8.-The two malefactors were probably companions of 
Barabbas. This accumulation of infamy on Jesus was owing 
perhaps to the hatred of the rulers. God brought out of it 
the glory of His Son. 

2d. Vers. 33-38.2 Is the spot where Jesus was crucified 
that which is shown for it at the present day in the enclosure 

1 The Dutch philologist Peerlkaamp (in his Taciti Ag1-icola, Leyden 1864) 
thinks that we must transpose ver. 31, putting it after ver. 27 : "And they 
!rtmented Him, saying: If they do these things, etc." But this arbitrary trans
tiosition is not demanded by anything in the text. 

2 Ver. 33. 5 Mjj. 5 Mnn. Syr. It. Vg., •'-d .. instead of ,..,..,.,.,.-Ver. 34. ~a B. 
D. 2 Mnn. Italiq. omit tlie words • i, h~ov, ..• .,..,..~,.. These worus are found in 
20 ll-Ijj. the most of the Mnn. Svr. Jtplertquo, Ir. Hom. Clement, Acta Pilati, etc. 
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of the Church of the Holy Sepulchre ? The question does not 
seem yet decided. Though this place is now within the city 
enclosure, it might not have been so then.-The name place of 
the sl.-ull (skull, in Hebrew nShJ, in Aramaic ~n,hJ,1 from ~'-'• 
to· roll) does not come from the skulls of the condemned which 
remained lying there ; this would require the plural: the 
place of skulls; besides, unburied bones would •not have b.een 
left there. The name is rather to be traced to the bare 
rounded form of the hill.-1\fatthew and Mark relate here 
that Jesus refused the stupifying draught which was offered 
Him. According to Mark, it was aromatic wine ; according 
to Matthew, vinegar mingled with gall.2 

Of the seven sayings which Jesus uttered on the erase, the 
first three refer to the persons surrounding Him-His enemies, 
His companion in punishment, and those whom He loves 
most tenderly, His mother and His friend; they are, as it 
were, His will. The three which follow: "My God, my God, 
•.. ; 1 thirst; it is finished," refer to His sufferings and the 
work which is being finished; the first two, to the sufferings 
of His soul and of His body; the third, to the result gained 
by this complete sacrifice. Finally, the seventh and last: 
" .Father, into Thy hands ... ," is the cry of perfect confidence 
from His expiring heart in its utmost weakness. Three of 
those seven sayings, all three words of grace and faith, are 
related by Luke, and by him only. 

The prayer of ver. 34 is wanting in some Mss. This 
omission is probably the result of accident; for the oldest 
translations, as well as the great majority of MSS., guarantee 
its authenticity; and the appeal of the thief for the grace of 
Jesus, a few moments later, cannot be well explained, except 
by the impression produced on him by the hearing of this 
-A. X. several Mnn. ltRliq. Vg., ").~pw; instea,l of ""~P" (which seems to b& 
taken from the parallels of the LXX.).-Ver. 35. 7 Mjj. 6 1\fon. Yss. omit ,m 

"u"'"' after 01 "'PX••.-,;.-Ver. 36. ~- B. L., '""'"'t"• instead of ,.,.,..,,~••.-~ 
A. B. C. L. omit ""' before•;•;. - Yer. 38. ~- B. L. omit 'Y''YP".Uf'"~--~•• B. C. 
L. Syr'"'· omit the words 'YP"'l"f'"rr" ,J..J..~,,,..,; ""' f"'f'""'"' "'" •!3r"'"''• (taken 
from John). 

1 It is from this word that the narue Golgotna lS generally derived (Matthew, 
111ark, John). Kraft (Topogr. Jerus. p. 158) has recently proposed another 
etymology:,_,, hill, and n.inJ, death (~omp. the place named Jer. xxxi. 39). 

• The ancient naturalists, Dioscorides and Galen, ascribe to _incense and myn'h 
a stu_pifying influence (Langen, p. :l02}. 
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filial invcication.-The persons for whom this prayer is offered 
cannot be the Roman soldiers, who are blindly executing the 
orders which they have received; it is certainly the Jews, 
who, by rejecting and slaying their Messiah, are smiting them
selves with a mortal blow (John ii. 19). It is therefore 
lirerally true, that in acting thus they know not what they do. 
The prayer of Jesus was granted in the forty years' respite 
during which they were permitted, before perishing, to hear 
the apostolic preaching. The wrath of God might have beer 
discharged upon them at the very moment. 

The casting of the lot for the garments of Jesus (ver. 34) 
belongs to the same class of derisive actions as those related 
ver. 35 et seq. By this act the prisoner became the sport of 
his executioners. The garment of the cruciarii belonged to 
them, according to the Roman law. Every cross was kept by 
a detachment of four soldiers, a rerpaoiov (Acts xii. 4). The 
plural KA~povi, lots, is taken from the parallels. The lot was 
twice drawn, first for the division of the four nearly equal 
parts into which the garments of Jesus were divided (cloak, 
cap, girdle, sandals), then for His robe or tunic, which was 
too valuable to be put into one of the four lots.-The word 
0e6'pe'l,v, beholding (ver. 3 5), does not seem to indicate a 
malevolent feeling ; it rather forms a contrast with what follows. 
The words '1'Vv avro~, with then~, must be rejected from the 
text. The meaning of the term, the chosen oj God, is, that the 
Christ is He 01:Cwhose election rests that of the entire people. 
-The mockeries of the soldiers apply to Jewish royalty in 
itself, more than to Jesus personally (Johri. xix. 5, 14, 15). 
It has often been thought that the wine which the soldiers 
offered to Jesus was that which had been prepared for them
selves (8foi, a common wine); but the sponge and the :rod of 
hyssop which are on the spot leave no doubt that it was 
intended to · allay the sufferings of the prisoners. It was 
perhaps the same draught which had been offered to them at 
the beginning of the crucifixion. The soldiers pretend to 
treat Jesus as a king, to whom the festive cup is presented. 
Thus this derisive homage is connected with the ironical 
inscription (not in regard to Jesus, but in regard to the 
people) placed uu the cross (ver. 38). It is this connection 
oi ideas which is expressed by the 1}v ~~ ,ea{, there also was. 
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Dy this inscription, so humbliHg to the Jews, Pilate took 
vengeance for the degrading constraint to which they had 
subjected him by forcing him to execute an innocent man. 
The mention of the three languages is an interpolation taken 
from John. 

3d. Vers. 39-46.1 Matthew and Mark ascribe the same 
jestings to the two thieves. The partisans of harmony at 
any price think that they both began with blasphemy, and 
that one of them afterwards came to himself. In any case, 
it must be assumed that Matthew and Mark did not know 
this change of mind ; otherwise, why should they not have 
mentioned it? But is it not more natural to hold that they 
group in categories, and that they are ignorant of the particular 
fact related by Luke ? How had this thief been touched and 
convinced? Undoubtedly he had been struck all at once 
with the contrast between the holiness which shone in Jesus 
and of his own crimes (vers. 40 and 41). Then the meekness 
with which Jesus let Himself be led to punishment, and 
especially His prayer for His executioners, had taken hold of 
his conscience and heart. The title Father, which Jesus gave 
to God at the very moment when God was treating Him in 
so cruel a manner, had revealed in H:im a Being who was 
living in an intimate relation to Jehovah; and led him to feel 
His divine greatness. His faith in the title King of the 
Jews, inscribed on His cross, was only the consequence of 
such impressions. The words ovoe u6, not even thoii (ver. 40), 
which he addresses to his companion, allude to the difference 
of moral situation which belongs to them both, and the railers 
with whom he is joining: "Thou who art not merely, like them, 
a spectator of this punishment, but who art undergoing it 
thyself." It is not for him, who is on the eve of appearing 

1 Ver. 39. B. L. oux,, N. C. Syr•u•. Jtal14. .i.,,,.,, ••x•, instead of ,_,,,.,, u. -
Ver. 40. RB. C. L. X., ,.,., .. ,1,,.""-""'"' ,rp,, instead of ,.,.,.-,µ,a,,_ ... ., ,.,,,.,,.-Ver. 42. 
N. B. C. L., r,,,,.,,, (vocative) instead of.,.., In.-,u.-N. B. C. D. L. M. 3 Mnn. omit 
r.up.,.-'-B. L. Jtal14., t1s .,.,,, /?,,,_,.,,..,,., ,,.,,, instead of " .,.,, /?,,.,,.,,_.,,. o-,u.-Ver. 44. 
B. C. L. add ,,i,, before .,,.,,.-Ver. 45; !It. B. C. (1) L., ,,.,,, ,,,.,.,, ,,.,.,.,.., .. ,, 
instead of '"" ,,,.,.,,,.,,,.,,, • ,,;.,.s, which T. R. reads, with 17 Mjj. the most of the 
l\[nn. Syr. }tP1•rlqu•.-llt. B. C. L., ..-x,o-dn i, instead of,.,., ,o-x,,.-d.,.-Ver. 46. 
R A. B. C. K. M. P. Q. U. X. IT. 20 Mnn. Just. Or., </r«pr,,,rid!µ,a, instead of 
'lf'"-f"''""'I-'"-'• which T. R. reads, with 8 Mjj. several Mnn.-R B. C. D., .-,u.-, ~, 
instead of ,.,,,, .. ,.,,,,.", which T. R. reads, with 12 Mjj., or ,.,., .-,u.-,, whieJ1 K, 
M. P. n. I 0 Mnn. ftaliq, read. 
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before the divine tribunal, to act as the profane. "On, because, 
refers to the idea contained in cpo/3fi: " Thou at least oughtest 
to fear ... ; for ... " 

The prayer which he addresses to Jesus (ver. 42) fa 
suggested to him by that faith in an unlimited mercy which 
had been awaked in him by hearing the prayer of Jesus for 
His executioners. It seems to me probable that the omission 
of the word Kvpte, Lord, in the Alex., arises from. the mistake 
of the copyist, who was giving the prayer of the thief froffi 
memory, and that the transformation of the dative Tij, 'l-JJo-oiJ 
into the apostrophe (' Trwov) was the effect of this omission. 
The touching cry, Remember me ! finds its explanation in that 
comm.unity of suffering which seems to him henceforth to 
establish an indissoluble bond between Jesus and him. Jesus 
cannot forget him. who shared His punishment. The ex
pression, coming in His kingdorn, iv Tfj /3aui'll,d,<f (not for His 
kingdom, el~ -r~v /3aui'll,e[av), denotes His Messianic return 
with divine splendour and royal majesty some time after His 
death. He does not think of the possibility of the body of 
Jesus being raised.-In our Lord's answer, the word to-dciy 
stands foremost, because Jesus wishes to contrast the nearness 
of the promised happiness with the remote future to which 
the . prayer of the thief refers. To-day, before the setting of 
the sun which is shining on us. The word paradise seems to 
come from a Persian word signifying park. It is used in the 
form of o,,ri (Eccles. ii. 5; Song of Solomon iv. 13), to denote 
a royal garden. In the form ,rap&oeto-o~, it corresponds in 
the LXX. to the word p, garden (Gen. ii 8, iii. 1). The 
'earthly Eden once lost, this word paradise is applied to that 
part of Hades where the faithful are assembled; and even in 
the last writings of the N. T., the Epistles and the Apocalypse, 
to a yet higher abode, that of the Lord and glorified believers, 
the third heaven, 2 Cor. xii. 4; Rev. ii. 7. It is paradise as 
part of Hades which is spoken of here. 

The extraordinary signs which accompanied the death of 
Jesus (vers. 44, 45)-the darkness, the rending of the veil of 
the temple, and according to Matthew, the earthquake and 
the opening of several graves, are explained by the proround 
connection existing, on the one side between Christ and 
humanity, on the other between humanity and nature. Christ 
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is the soul of humanity, as humanity is the soul of the external 
world. We need not take the words, over all the earth, in an 
absolute sense. Comp. xxi. 23, where the expression &.-l tj~ 
"/17~, a weaker one it is true, evidently refers to the Holy 
Land only. The phenomenon in question here may and 
must have extended to the surrounding countries. The cause 
of this loss of light cannot have been an eclipse; for this 
phenomenon is impossible at the time of full moon. It was 
perhaps connected with the earthquake with which it was 
accompanied; or it may have resulted from an atmospheric 
or cosmical cause.1 This· diminution of the external light 
corresponded to the moral darkness which was felt by the 
heart of Jesus : My God, my God, why hast Thoii forsaken me ? 
This moment, to which St. Paul alludes (Gal. iii. 13 : "He 
was made a curse for us"), was that at which the Paschal 
lamb was sl_ain in the temple.-It is difficult to decide be
tween the two readings, ver. 45 : "And the sun was darkened" 
(T. R.); "And the sun failing." In any case, it is the cause 
of the phenomenon related ver. 44, mentioned too late. Luke 
omits the earthquake ; he had other sources. 

The rending of the veil, mentioned by the three Syn., 
should probably be connected with this physical commotion. 
Is the veil referred to that which was at the entrance of the 
Holy Place, or that which concealed the Holy of Holies? 
As the second only had a typical sense, and alone bore, 
strictly speaking, the name ,cara7r€Tauµ,a (Philo calls the 
other ,ca).vµµa 2), it is more natural to think of the latter. 

1 Neander cites the fact (Leben Jesu, p. 640) that Phlegon, author of a 
<lluonicle nuder the Emperor Adrian, speaks of an eclipse(?) of the sun as 
having taken place in the fourth year of the 202d Olympiad (785 A. u.c.), 
greater than all former eclipses, and that night came on at the sixth hour of 
the day, to suoh a degree that the stars were seen shining in the heavens. This 
date approximates to the probable year of the death of Jesus (783).-1\L Liais, a 
well-known natll1'alist, relates that on the 11th April 1860, in the province of 
Pernambuco, while the sky was perfectly clear, the sun became suddenly dark 
about mid-day to such a degree, that for some seconds it was possible to look at 
it. The solar disc appeared surrounded with a ring having the colours of the 
rainbow, and quite near it there was seen a bright star, which must have been 
Venus. The phenomenon lasted for some minutes. 111. Liais attributes it to 
cosmical nebulro floating in space beyond our atmosphere. A similar pheno
menon must have occun-ed in the years ]106, 1208, 1547, and 1706 (Revm 
geiwianique, 1860). 

2 Neander, Leben Jesu, p. 640, 
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The idea usually found in this symbolic event is this : The 
,vay to the throne of grace is henceforth open to all. But 
did not God rather mean to show thereby, that from that 
time the temple was no longer His dwelling-place 1 .As the 
high priest rent his garment in view of any great offence, so 

,God rends the veil which covers the place where He enters 
into communion with His people; that is to say, the Holy of 
Holies is no more; and if there is no Holy of Holies, then no 
Holy Place, and consequently no court, no altar, no valid 
sacrifices. The temple is profaned, and consequently abolished 
by God Himself. The efficacy of sacrifice has henceforth 
passed to another blood, another altar, another priesthood. 
This is what Jesus had announced to the Jews in this form: 
Put me to death, and by the very deed ye shall destroy the 
temple !-Jewish and Christian tradition has preserved the 
memory of analogous events which must have l:i.appened at 
this period. In the Judea-Christian Gospel quoted by Jerome 
(in lifatt. xxvii. 51), it was related that at the. time of the 
earthquake a large beam lying above the gate of the temple 
snapped asunder. The Talmud says that forty years before 
the destruction of Jerusalem the gates of the temple opened 
of their own accord. Johanan Ben Zacchai (pn,1 is pn, .Anna, 
with the name of Jehovah prefixed) rebuked them, and said : 
Temple, wherefore dost thou open of thyself? I

0 

see thereby 
that the end is near; for it is written (Zech. xi. 1), "Open 
thy doors, 0 Lebanon, that the fire may devour thy cedars." 1 

-At the time of the eclipse mentioned above, a great earth
quake destroyed part of the city of Nice, in Bithynia.2 This 
catastrophe may have been felt even in Palestine.-Those 
phenomena, which are placed by Luke before the time of our 
Lord's death, are placed by Matthew and Mark immediately 
after. Another proof of the difference of their sources. 

Here should come the two sayings mentioned by John : I 
thirst, and : It is .finished. Perhaps the words : When He had 
cried with a loud voice (ver. 46), include the saying, It is 
.finished, which immediately preceded the last breath. But 
the participle <f:,ru!J17a-a<; has probably no other meaning than 
the verb e!71'e : " Raising His voice, He said." The words : 

, When He had cried with a land voice, in Matthew and Mark, 
1 Bab. Toma, 39. 2. 

VOL. II. 

1 See N eander's Leben Je1n1,, p. 640. 
y 
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refer rather to the last saying uttered by Jesus according to 
Luke: Father, into thy hands . . . The latter expresses what 
John has described in the form of an act : He gave up His 
spirit.-The last saying is a quotation from Ps. xxxi The 
fut. 7rapa8~uoµ,ai, I shall commit, in the received reading, is 
probably borrowed from the LXX. The fut. was natural in 
David's mouth, for death was yet at a distance; he described 
the way in which he hoped one day to draw his last breath. 
But the present is alone in keeping with the actual circum
stances of Jesus. .At the moment when He is about to lose 
self-consciousness, and when the possession of His spirit escapes 
from Him, He confides it as a deposit to his Father. The 
word Father shows that His soul has recovered full serenity. 
Not long ago He was struggling with the divine sovereignty 
and holiness ('my God, my God !). Now the darkness is gone ; 
He has recovered His light, His Father's face. It is the first 
effect of the completion of redemption, the glorious prelude of 
the resurrection. 

Keim does not accept as historical any of the seven sayings which 
Jesus is said to have uttered on the cross. The prayer for his exe
cutioners has no meaning either in regard to the Gentile soldiers, 
who were merely blind ins~ruments, or in respect of the Jews, to 
whom He had just announced divine judgment. Besides, silence 
suits Jesus better than a forced and superhuman heroism. Tlrn 
story of the thief is exploded by the fact, that it was impossible for 
him to have known the innocence and the future return of Jesus, 
and that Jesus should have promised him paradise, which is in the 
hand of the Father. The saying addressed to John and Mary is not 
historical; for those two were not at the foot of the cross (Syn.), 
and John never had a house to which to take Mary. The prayer: 
Jfy God, my God, is only an importation of Ps. xxii. into the account 
of the Passion ; Jesus was too original to borrow the expression of 
His feelings from the 0. T. The same reason disproves the authen
ticity of the last saying : Father, into Thy hands, borrowed from Ps. 
xxxi. The It is finished of John is only the summary expression 
of the dogmatics already put by the author into the mouth of Jesus 
in His last discourses. The historic truth is thus reduced to two 
cries of Jesus: one of pain, which John has translated, not without_ 
reason, into I thirst; and a last cry, that of death. This silence of 
Jesus forms, according to Keim, the real greatness of His death.
The prayer of Jesus and His threatening are not more contradictory 
than diYine justice and human intercession. There is room in history 
for the effects of both.-The prophetic form in which Jesus clothC"s 
the expression of His thoughts takC"s notl1ing from their originality. 
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They spring from the depths of His being, and meet with expres, 
sions which are familiar to Him, and which He employs instinctively. 
-John here, as throughout his Gospel, completes the synoptics.
We think we have shown how the prayer of the thief is psycholo
gically possible. It is doing too much honour to the primitive 
Church to ascribe to her the invention of such sayings. If she had 
invented, she would not have done so in a style so chaste, so concise, 
so holy ; once more compare the apocryphal accounts. 

THIRD CYCLE.-CHAP. XXIII. 47-56. 

Close of the .Accoitnt of the Passion. 

Vers. 47-49.1 These verses describe the immediate effects 
of our Lord's death, first on the Roman centurion (ver. 47), 
then on the people (ver. 48), lastly on the followers of Jesus 
(ver. 49).-Mark says of the centurion: When he saw. These 
words relate to the last cry of Jesus and to the event of Hil" 
death. In Matthew and Luke this same expression refers to 
all the events which had just passed.-Luke gives the saying 
of this Gentile in the simplest form : Th'is was a righteous man ; 
that is to say; He was no malefactor, as was supposed. But 
this homage implied something more; for Jesus having given 
Himself out to be the Son of God, if He was a righteous man, 
must b~ more than that. Such is the meaning of the cen
turion's exclamation in the narratives of Matthew and Mark. 
Twice on the cross Jesus had called God His Fa,ther; the 
centurion could therefore well express himself thus: He was 
really, as He alleged, the Son of God !-A.s the centurion's 
exclamation is an anticipation of the conversion of the Gentile 
world, so the consternation which takes possession of the Jews 
on witnessing the scene (ver. 48) anticipates the final peni
tence and conversion of this people (co~p. Zech. xii. 10-14). 
The word 0€wp{a, that sight, alludes to the feeling of curiosity 
which had attracted the multitude. 

Among the acquaintance of Jesus spoken of ver. 49 there 
must have been some of His apostles. This is the necessary 

1 Ver. 47. l:t B. D. L. R., ,?ot"~" instead of ,~,~a.-ir.-Ver. 48. 7 Mjj. Syr., 
~,wpn,rr.wres instead of d,,.pov,,,.,s,-R A. B. C. D. L. some Mnn. omit ""°"'"'·-Ver. 
49. A. B. L. P. 2 Mnn., av,,.,., instead of au.-,u after ,,,,.,,..,.,,-1,t. B. D. L. lC 
l'!Inn add ""'' before f<"'"P'd"· 
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inference from the word 7ravTe<;, all. Ilfatcpo0ev, afa1· off, 
discovers the fear which prevailed among them. John and 
Mary had come nearer the cross (John xix. 26, 27).-Luke 
does not name till later any of the women present. Matthew 
and Mark here designate Mary Magdalene, of whom John also 
speaks; Mary the mother of James and Joses, probably the 
same whom John calls Mary the wife of Cleopas, and aunt of 
Jesus ; with the mother of the sons of Zebedee, whom Mark 
calls Salome, and whom John leaves unmentioned, as he does 
when members of his own family are in question.-The Syn. 
do not speak of the mother of Jesus. We ought probably to 
take in its literal sense the words : " From that hoitr that 
disciple took her unto his own home" (John xix. 27). The 

. heart of Mary was broken on hearing the deeply tender words 
which Jesus had spoken to her, and she withdrew that same 
hour, so that she was not present at the end of the crucifixion, 
when the friends of Jesus and the other women came near.
EluTIJimcrav, they stood, is opposed to u7riuTpecpov, they returned 
(ver. 48). While the people were leaving the cross, His 
friends assembled in sight of Jesus. The words: beholding 
these things, refer not only to the circumstances attending the 
death of Jesus, but also, and above all, to the departure of the 
terrified multitudl3. This minute particular, taken from the 
immediate impression of the witnesses, betrays a source in 
close connection with the fact. 

Vers. 50-54.1 Tke Burial of Jesus.-According to John, the 
Jewish authorities requested Pilate to have the bodies removed 
before the beginning of the next day, which was a Sabbath of 
extraordinary solemnity. For though Jesus and His com
panions in punishment were not yet dead, and though the law 
Deut. xxi. 22 did not here apply literally, they migllt have 
died before the end of the day which was about to begin, and 

'Ver. 51. N. B. C. D. L. Jtailq,, •r .,.,,vio,;c,.-, instead of ,, ,.,., .,.,,,,.,l,x, .. • 
(r. some Mnn. Syr.); instead of •r ,.,., ,.,,...; <rpou,o,x,.,.• (6 Mij. 15 Mnn.); 
instead of,;,.,., .,.,,,,.,o,;c,,,., ,.,.; ,..,,.,, (T. R., with 9 M.ij.); instead of ,, "'f• .. ,
;;,X'"'' '"'' ,w,,.,, (severnl Mun. ItaJ;q_ Vg.).-Ver. 53. ~- B. C. D. L. some ]\fon. 
1ta1,q_ Vg. omit,. ... , after ""e,,..,,.-R B. C. D. ltP1"iq••, Vg., """" instead of 
,..,.,.-R B. D. L. 3 Mllll., •• .,.., instead of ,.},,...,,-Ver. 54. RB. C. L. 2 
}fnn. Jtplenque, Vg., "'"P"'.,"'"11' instead of ,..,.,,.,,.,. .. ,,,-16 Mjj. the most of the 
Mun. omit ""' before .-.. f?,f!,"""• which is read by N. B. C. L. some Mnn. Syr. 
I tPl<'ique, y g. 
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the day be polluted thereby all the more, because, it being a 
Sabbath, the bodies could not be removed.-The crucifragium, 
ordered by Pilate, was not meant to put the condemned 
immediately to death, but only to make it ·certain, which 
allowed of their being taken from the cross. Thus is explained 
the wonder of Pilate, when Joseph of Arimathea informed him 
that Jesus was already dead (Mark xv. 44).-The secret 
friends of our Lord show themselves at the time of His deepest 
dishonour. Already the word :finds 1fulfilment (2 Cor. v. 14): 
"The love of Christ constmincth us." Each evangelist charac
terizes Joseph in his own way. Luke: a counsellor good and 
just ; be is the Ka"Xo,; ,c4rya06,;, the Greek ideal. Mark : an 
konmirable counsellor ; the Roman ideal. Matthew : a rich 
man ; is this not the Jewish ideal 1 Luke, moreover, brings 
out the fact, that Joseph had not agreed to the sentence ({3ov}.17), 
nor to the odious plan (7rp&~ei) by which Pilate's consent had 
been extorted. 'Apiµa0a'i,a is the Greek form of the name 
of the town Ramathaim (1 Sam. i. 1), Samuel's birthplace, 
situated in Mount Ephraim, and consequently beyond the 
natural limits of J udrea. But since the time spoken of in 
1 Mace. xi. 34, it had been reckoned to this province; hence 
the expression : a city of the Jews. As to Joseph, he lived 
at· Jerusalem ; for he had a sepulchre there.-The received 
reading ~<; ,cat 7rpoue'MxeTO Kat auT6'>, who also himself waited, 
is probably the true one ; it has been variously modified, 
because the relation of the also himself to the other friends 
of Jesus who were previously mentioned (ver. 49) was not 
understood ; by the double Ka{, Luke gives prominence to 
the believing character of Joseph, even when no one sus
pected it. 

Mark (xv. 46) informs us that the shroud in which the 
body was wrapped was bought at the same time by Joseph. 
How could snch a purchase be made if the day was Sabbatic, 
if it was the 15th Nisan '? Langen answers that Ex. xii. 16 
made a difference, so far as the preparation of food was con
cerned, between the 15th Nisan and the Sabbath properly 
so called, and that this difference might have extended to 
other matters, to purchases for example ; that, besideR, it was 
not necessary to pay on the same day. But the Talmud 
reverses this supposition. It expressly stipulates, that when 
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the 14th Nisan fell on the Sabbath day, it was lawful on t11at 
day to make preparation for the morrow, the 15th (Mischna 
Pe.sachim, iii. 6 et al.), thus sacrificing the sacredness of the 
Sabbath to that of the feast day. Could the latter have been 
less holy ! There is no ground for alleging that the autho
rization of Ex. xii. extended beyond the strict limits of the 
text. 

According to the Syn., the circumstance which determined 
the use of this sepulchre was, that it belonged to Joseph. 
According to John, it ·was its nearness to the place of punish
ment, taken in connection with the approach of the Sabbath. 
But those two circumstances are so far from being in contra
diction, that the one apart from the other would have no 
value. What influence could the approach of the Sabbath 
have had in the choice of this rocky sepulchre, if it had not 
belonged to one of the friends of Jesus ? The Syn. do not 
speak of the part taken by Nicodemus in the burial of Jesus. 
This particular, omitted by tradition, has been restored by 
John. It is of no consequence whether we read in ver. 5 4, 
'lrapaa-KelfYJr;: or 'lrapaa-«evf The important point is, whether 
this name, which means p1·eparation, denotes here the eve of 
the weekly Sabbath (F1·iday), or that of the Passover day (the 
14th Nisan). Those who allege that Jesus was crucified on 
the 15th take it in the first sense ; those who hold it to have 
been on the 14th, in the second. The text in itself admits 
of both views. But in the context, how can it be held, we 
would ask with Caspari (p. 172), that the holiest day of the 
feast of the year, the 15th Nisan, was here designated, like 
any ordinary Friday, the preparatwn for the Sabbath ?-No 
doubt Mark, in the parall., translates this word by 'lrpoa-af3-
{3aTOv, day before Sabbath (xv. 42). But this expression may 
mean in a general way: the eve of Sabbath or of any Sabbatie 
dny whatever. And in the present case it must have this 
latter sense, as appears from the i'lre{, becailse. .Mark means 
to explain, by the Sabbatic character of tlie following day, 
why they made haste to bury the body; it was the pro-Sabbath. 
What meaning would this reason have had, if the very day on 
which they were acting had been a Sabbatic day ?-Matt, 
xxvii. 6 2 offers an analogous expression. In speaking of 
Saturday, the morrow after• the death of Jesus, Matthew says : 
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"tbe next day, that jolloioed the preparation." We have 
already called attention to this expression (Comment. siir Jean, 
t. ii. p. 638). "If this Saturday," says Caspari (p. 77), "had 
been an ordinary Sabbath, Matthew would not have designated 
it in so strange a manner. The preparation in question must 
have had a character quite different from the preparation for 
the ordinary Sabbath. This preparation day must have been 
so called as a day of special preparation, as itself a feast day; 
it must have been the 14th Nisan."--The term J71'ecpro(1'1'€, 
was beginning to shine, is figurative. It is taken from the 
natural day, and applied here to the civil day. 

Vers. 55, 56.1 The embalming of Jesus having been done 
in haste, the women proposed to complete it. This same even
ing, therefore, they prepared tp.e odoriferous herbs (dpwµ,aTa) 
and the perfumed oils (µ,{;pa) necessary for the purpose; and 
the hour of the Sabbath being come, they rested.-Once more, 
what would be the meaning of this conduct if that very 
day had been Sabbatic, the 15th Nisan? Evidently it was 
yet the 14th; and the 15th, which was about to begin, was 
at once the weekly Sabbath and the first Passover day, and 
so invested with double sacredness, as John remarks (xix. 31 ). 
-Mark says, somewhat differently (xvi. 1), that they made 
their preparations when the Sabbath was past, that is to say, on 
the morrow in the evening. No doubt they had not been 
able to finish them complete1y on the Friday before 6 o'clock 
afternoon.-The Ka{ of the T. R. before ryvva11'€<;, ver. 5 5, is 
evidently a corruption of ai.-It has been asked how, if Jesus 
predicted His resurrection, the women could have prepared to 
embalm His body. But we have seen the answer in the case 
of the conYerted thief: they expected a glorious reappearance 
of Jesus from heaven after His death, but not the reviving of 
His body laid in the tomb.-A. feeling of pious and humble 
fidelity is expressed in the conduct of the women, as it is 
described by Luke in the touching words : " And they 1·ested 
accorrling to the commandment." It was the last Sabbath of 
the old covenant. It was scrupulously respected. 

1 Ver. 55. Instead of a,"'" 'Yu'"'"';, which T. R. reads, with some Mnn., th11 
Mjj. read either !, 'Yu'"""'; or o, ,,., 'Y'"'""i;. 
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Conclitsion, regarding tl.e IJav of Jesus' Death. 

It follows from the exegesis of chap. xxii. and xxiii., that accord. 
ing to the Syn., as well as according to John, the day of Jesus' death 
was not the first and great day of the paschal Feast (15th Nisan), 
but the day before (or preparation), the 14th Nisan, which that year 
was a Friday, and so, at the same time, the preparation for the ~ab
bath. Hence it follows also that the last Feast of Jesus took place 
on the evening between the 13th and 14th, and not on the evening 
between the 14th and 15th, when the whole people celebrated the 
paschal Feast. Such is the result to which we are brought by all 
the passages examined: xxii. 7-9, 10-15, 66, xxiii. 26, 53, 54, 55, 56; 
Matt. xxvi. 5, 18, xxvii. 62; Mark xiv. 2, xv. 42, 46 ; so that, on 
the main question, it appears to us that exegetically there can be no 
doubt, seeing that our four Gospel accounts present no real disagree. 
ment. The fact, therefore, stands as follows: On the 13th, toward 
evening, Jesus sent the two disciples most worthy of His confidence 
to prepare the paschal Feast ; in the opinion of all the rest, this was 
with a view to the following evening, when the national Feast was 
to be celebrated. But Jesus knew that by that time the hour would 
be past for His celebrating this last Passover. This same evening, 
thetefore, some hours after having sent the two disciples, He seated 
Himself at the table preparetl by them and by the ma,,<Jter of the 
house. There was in this a surprise for the apostles, which is pro• 
bably referred to by Luke xxii. 15 : " With desire I have desired to eat 
this passover with y(J11, before I suffer." Above all, it was a surprise to 
Judas, who had resolved to give Him up this .,ame evening. This 
anticipation on the part of Jesus, the Lord of the Sabbath and of the 
whole law (vi. 5), involved nothing less than the abrogation of the 
paschal Feast and of the ancient covenant. 

This exegetical result agrees fully with Jewish tradition. In 
Bab. Sanhedr. 43. 1, it is expressly said (Caspari, p. 156): "Jesus 
was executed on the eve of the Passover. A public crier had pro
claimed for 70 Jays that a man was to be stoned for having be• 
witched Israel and seduced it into schism; that he who had anything 
to say for his justification should present himself and testify for 
him ; but no one appeared to justify him. Then they crucified him 
on the evening [the eve) of the Passover (no!l :ii.11:i)." This last 
expression can denote nothing but the evening preceding the Pass• 
over, as n::iw;i Ji!!, evening of the Sabbath, never denotes anything but 
Friday evening.-This view seems also to be that which prevailed 
in the Church in the most ancient times, as we see from Clement of 
Alexandria, who lived when primitive tradition was not yet effaced, 
and who professes without hesitation the same opinion.-It is, 
moreover, in keeping with the admirable symbolism which is the 
character of all God's works. Jesus dies on the afternoon of tho 
14th, at the very moment when the paschal lamb was slain in the 
temple. He rests in the tomb on the 15th Nisan, a day doubly 
Sabbatic that year, as being Saturday and the first day of the Feast. 
This day of rest, so exceptionally solemn, divides the first creation, 
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w1-1ich is terminating, from the second, which is beginning. Jesus 
rises on the morrow, 16th Nisan, the very day on which there was 
offered in the temple the first sheaf cut in the year, the first fruits 
of the harvest.-Is it not to this symbolism that St. Paul himself 
alludes in the two passages : " Christ, our Passover, is sacrificed for 
us " (1 Cor. v. i); and : "Every one in his own order; Christ, the 
first fruits; afterwards they that are Bis, at His coming" (1 Cor. 
xv: 23) 1 It is probable, also, that if St. Paul had regarded the 
night on which Jesus instituted the Holy Supper as the same on 
which Israel celebrated the Passover, he would not have designated 
it simply (1 Cor. xi. 23) as that on which our L(rrd was betrayed. 

The only further question which may yet appear doubtful, is 
whether the compilers of our three synoptic narratives had a clear 
view of the real course of events. They have faithfully preserved 
to us the facts and sayings which help us to make it out; but is 
there not some confusion in their minds 1 Was not this last feast 
of Christ, which had all the features of an ordinary paschal Feast, 
and in which He had instituted the Supper as the counterpart of 
the Israelitish rite, confounded in the traditional accounts with the 
national paschal Feast i And has not this confusion exercised a 
cert.ain influence on the account of the Syn. 1 This, at least, is the 
difference which exists between them and John : they relate simply, 
without concerning themselves about the difference between this 
fast Supper and the Israelitish paschal Feast; while John, who sees 
this confusion gaining ground, expressly emphasizes the distinction 
between the two.1 

As to the bearing of this question on the paschal controversy of 
the second century, and on the authenticity of the Gospel of John, 
it may be explained in two ways : Either the event celebrated by 
the Asiatics was, as is natural, the death of Christ (Steitz), and ·not 
the fact of the institution of the Snpper (Baur), and hence it would 
follow, in entire harmony with the fourth Gospel, that they regarded 
the 14th, and not the 15th, as the day of the crucifixion (this is the 
explanation which we have advocated in the Comment. sur Jean) ; 
or it may be maintained, as is done by M. E. Schiirer (whose dis~er
tation on this question 2 leaves little to be desired), that the Asiatic 
rite was determined neither by the day on which the Holy Supper 
was instituted, nor even by that on which Christ died, but solely by 
the desire of keeping up in the churches of Asia, for the Holy Easter 
Supper, the day on which the Law ordained the paschal Feast to be 
celebrated. In this case, the Asiatic rite neither contradicted nor 
confirmed John's narrative; it had no connection with it. 

From this determination of the day of the month on which Jesus 
died, it remains for us to draw a conclusion regarding the year of 
that event. The result obtained is, that in that year the 13th 

1 We have the satisfaction of :finding ourselves at one iu t '.lis view with 
Krummel, in the Litteraturblatt of Darmstadt, February 1868, with l\I. C. 
Jhggesen (Der Apostel Johannes, sein Leben wul seine Scliriften, 1869), and (in 
substance) with Cas11ari. 

2 De controversiis pasclialibus sec. post. Gltr. n. seculo exortis, Leipzig 1869. 
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Nisan, the preparation for the Passover and the day of the cruci
fixion, foll on a Friday, and the day of the Passover, 14th Nisan, on 
a Saturday. Now, it follows from the calculations of Wurm 
(Bengel's Archiv. 1816, ii.), and of Oudemann, Professor of Astro
nomy at Utrecht (lwvue de theol. 1863, p. 221), whose results differ 
only by a few minutes, that in the years from 28 to 36 of our era, 
in one of which the death of Jesus must have fallen, the day of the 
Passover, 15th Nisan, was a Saturday only in 30 and 34 (783 and 
787 A.U.C.). 1 If, then, Jesus was born (vol. i. '.P, 126) at the end 
of 7 49 or the beginning of 7 50 A. u. c., 3-4 years before our era ; 
if He was baptized in the course of His 30th year (Luke iii. 23); if 
His ministry lasted about 2½ years (John); if, finally, His death 
took place, as all the evangelists attest, at the feast of Passover : 
this Passover must have been that of the year 30 of our era (783 
A.U.c.). The result of astronomical calculation thus confirms the 
gospel statements, especially those of John. And we can fix the 
date of Christ's death on Friday the 14th Nisan (7th April) of the 
year 30.2 

1 Sometimes Wurm's calculation is cited to a.n opposite effect. But it must 
not be forgotten that he dates, a.s we do, from midnight, instead of making the 
days begin, as the Jews did, at sunset. This circumstance exercises a decisive 
influence in this case (Caspari, p. 16). 

2 Caspari places the baptism of Jesus, a.s we do, in 28, and His death in 30. 
Keim: the beginning of His ministry, in the spring of 34; the death of John 
the ·Baptist, in the autumn of 34 ; the death of Jesus, at the Pll,l,sover of 35. 
Hitzig: the death of Jesus, in 36. . . 



S E VE N T H P ART. 

-
THE RESURRECTION AND ASCENSION. 

CHAP. XXIV. 

I T is in this part of the Gospel narrative that the four 
accounts diverge most. As friends, who for a time have 

travelled together, disperse at the end of the journey to take 
each the way which brings him to his own home, so in this 
last part, the peculiar object of each evangelist exercises an 
influence on his narrative yet more marked than before. 
Luke, who wishes to describe the gradual growth of Christian 
work from Nazareth to Rome, prepares, in those last state
ments of his Gospel, for the description of the apostolic 
preaching and of the founding of the Church, which he is 
about to trace in the Acts. Matthew, whose purpose is to 
prove the Messianic claims of Jesus, closes his demonstration 
by narrating the most solemn appearance of the risen Jesus, 
when He made known to the Church His elevation to universal 
sovereignty, and installed the apostles in their mission as con
querors of the world. John, who relates the history of the 
development off aith in the founders of the gospel, side by side 
with that of incredulity in Israel, closes his narrative with the 

. appearance which led to the profession of Thomas, and which 
consummated the triumph of faith over unbelief in the apos
tolic circle. It is vain to mutilate the conclusion of Mark's 
work. We find here again the characteristic featur«! of hi::; 
narrative. He had, above all, exhibited the powerful activity 
of our Lord as a divine evangelist : the last words of his 
account, xvi. 19, 2 0, show us Jesus glorified, still co-operating 
from heaven with His apostles. 

347 
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Each evangelist knows well the point at which lie aims, 
and hence the reason that the narratives diverge more as they 
reach the conclusion. The special differences in the accounts 
of the resurrection are partly the effect of this principal diver
gence. Of the four accounts, the two extremes are that of 
Matthew, w'hich puts the whole stress on the ~~eat Galilean 
appearance, and that of Luke, which relates only the appear
ances in Judcea. The other two are, as it were, middle terms. 
Mark (at least from xvi. 9) is dependent on the former two, 
and oscillates between them. John really unites them by 
relating, like Luke, the appearances at Jerusalem, while men
tioning also, like Matthew, a remarkable appearance in Galilee. 
If, indeed, chap. xxi. was not composed by John, it certainly 
proceeds from a tradition emanating from this apostle. The 
fact of appearances having taken place both in Judaia and 
Galilee is also confirmed indirectly by Paul, as we shall 
see. 

The account of Luke contains : 1. The visit of the women 
to the tomb (vers. 1-7). 2. Peter's visit to the tomb (vers. 
8-12). 3. The appearance to the two disciples on the way 
to Emmaus (vers. 13-32). 4. The appearance to the dis
cipl~s on the evening of the resurrection day (vers. 33-43). 
5. The last instructions of Jesus (vers. 44-49). 6. The 
ascension (vers. 50-53). 

1. The Women at ·the Sepnleh1·e: vers. 1-7.-Vers. 1-7.1 

The women play the :first, if not the principal, part. in all 
those accounts ; a special duty called them to the. tomb.
They were, according to Matt. xxviii. 1, Mary Magdalene and 
the other Mary (the aunt of Jesus); according to Mark 
(xvi. 1), tl10se same two, and Salome the mother of James and 
John; according to Luke ( ver. 10), the first two, along with 
the wife of Chuza, Herod's steward (viii. 3). John names 
only Mary Magdalene. But does not Mary herself allude to 
the presence of others when she- says (ver. 2): " We know Mt 
where they have laid Him" ? If John names her so specially, 

1 The Mss. are divided between f,«d.o; (T. R., Byz.) and {?,ad,.,; (Alex.), and 
between ,,_,.,µa. (T. R.) and f,<V>TP,"" (taken froll'.! the para!!.).-~- B. C. L. 2 Mnn. 
Itplerlque, Vg. omit the words""' .-m; .. ,,. ,.,, .... ,;.-Ver. 4. ~- B. c. D. L., ,..,..,. 
fu.-la, instead of ),,..,..,P""'"'·-~- B. D. It. Y g., ., ,.-d.,.-, an·po:,r.-ou1r,i instead of 
" ,.-1.,.,,,,.,. a, .. po,.,..,,,,,,-,.,;.-Ver. 5. The Mss. arc divided hetween ,.., .,,,,,,.,.,..., 
(T. R., Byz.) and .... "f'""'"'" (Alex.). 
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it is because he intends to give anew the account of the 
appearance which tradition had either omitted or generalized 
(Matthew), and which, as having taken place first, had a cer
tain importance. As to the time of the women's arrival, Luke 
says, Very early in the morning; Matthew, o,Jre ,m/3/3aTwv, 
which signifies, not Sabbath evening, but (like the phrases o,fre 
P,V<TT'Tlplwv, pemctis mysteriis, o,fre Tp(J)ll(,WV, after the Trojan 
war; see Bleek): afte1· the Sabbath, in the night which fol
lowed. By the Tfi lmcprou,covuy, Matthew expresses the fact 
that it was at the time of daybreak. Mark says, with a slight 
difference, which only proves the independence of his narra
tive (to ver. 8), .At the 1·ising of the sun.-The object of the 
women was, according to Matthew, to visit the sepulchre ; 
according to the other two, to embalm the body. 

The fact of the resurrection itself is not described by any 
evangelist, no one having been present. Only the Risen One 
was seen. It is of Him that the evangelists bear witness. 
Matthew is the one who goes furthest back. An earthquake, 
due to the action of an angel (ryap), shakes and dislodges the 
stone ; the angel seats himself upon itj and the guards take 
to flight. Undoubtedly, it cannot be denied that this account, 
even in its style (the parallelism, ver. 3), has a poetic tinge. 
But some such fact is necessarily supposed by what follows. 
Otherwise, how would the sepulchre have been found open on 
the aiTival of the women ? It is at this point that the other 
accounts begin. In John, Mary Magdalene sees nothing ex
cept the stone which has been rolled away; she runs instantly 
to apprise Peter and J dhn. It may be supposed that the 
other women did not accompany her, and that, having come 
near the sepulchre, they were witnesses of the appearance of 
the angel ; then, that they returned home. Not tilJ after that 

· did Mary Magdalene come back with Peter and John (John 
xxi. 1-9). It might be supposed, indeed, that this whole 
account given by the Syn. regarding the appearance of the 
angel (Matthew and Mark), or of the two angels (Luke), to the 
women, is at bottom nothing more than the fact of the ttppear
ance of the angels to Mary related by John (xx. 11-13) and 
generalized by tradition. But vers. 22, 23 of Luke are not 
favourable to this view. Mary Magdalene, having seen the 
Lord immediately after the appearance of the angels, could not 
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have 1·elated the first of those facts without also mentioning 
the second, which was far more important. 

In the angers address, as repro.duced by the Syn., every
thing differs, with the single exception of the words which are 
identical in all, He is not here. A common document is in
admissible. In Luke, the angel recalls to the memory of the 
women former promises of a resurrection. In Matthew and 
Mark, he reminds them, while calling on them to remind the 
disciples, of the rendezvous which Jesus had appointed for His 
own in Galilee before His death. Ilpoary1:i, He goeth, before, 
like an invis,ible shepherd walking at the head of His visible 
flock. Already, indeed, before His death Jesus had shown 
His concern to reconstitute His Galilean Church, and that in 
Galilee itself (Mark .xiv. 28; Matt. xxvi. 32); vµ,ur;, yoii, 
cannot apply to the apostles only, to the exclusion of the 
women ; it embraces all the faithful. It is also certain that 
the last words, Tlwre ye shall see Him, do not belong to the 
sayings of Jesus which the women are charged to Teport to the 
disciples. It is the angel himself who speaks, as is proved by 
the expression, Lo, I have told y(YU, (Matthew) ; and more clearly 
still by the words, As He said unto you (Mark). This gather
ing, which Jesus had in view even in Gethsemane, at the 
moment when He saw them ready to be scattered, and which 
forms the subject of the angel's message immediately after the 
resurrection, was intended to be the general reunion of all the 
faithful, who for the most part were natives of Galilee, and 
who formed the nucleus of the future Church of Jesus. After 
that, we shall not be surprised to hear St. Paul speak (1 Cor. 
xv.) of an assemblage of more than 500 brethren, of whom the 
120 Galileans of Pentecost were the elite (Acts i. 15, ii. 7); 
comp. also the expression my brethren (John xx. 17), which 
certainly includes more than the eleven apostles: - There 
follows in Matthew an appearance of Jesus to the women just 
as they are leaving the tomb. It seems to me that this 
appearance can be no other than that which, according to John, 
was granted to Mary Magdalene. Tradition had applied it to 
the women in general.· Comp. the expressions, They embracul 
His feet (Matthew), with the words, Touch me not, in John; 
Tell my brethren (Matthew), with Go to my brethren and say 
unto them, in John. Finally, it must be remarked that in the 
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two accounts this appearance of Jesus immediately follows 
that of the angel.-In Matthew's mind, does the promise, 
There shall they see me, exclude all appearance to the apostles 
previous to that which is here announced ? If it is so, the 
contradiction between this declaration and the accounts of 
Luke and John is glaring. But even in Matthew, the ex
pression, There [in Galilee] ye shall see me, ver. 7, is immedi
ately followed by an appearance of Jesus to those women, and 
that in Judroa (ver. 9) ; this fact proves clearly that we must 
not give such a negative force to Matthew's expression. What 
we have here is the crffirmation of a solemn reunion which 
shall take place in Galilee, and at which not only the apostles, 
but the women and all the faithful, shall be present. That 
does not at all exclude special appearances granted to this or 
that one before the appearance here in question. 

The following was therefore the course of events :-Mary 
Magdalene comes to the sepulchre with other women. On 
seeing the stone rolled away, she runs to inform the disciples; 
the other women remain; perhaps others besides arrived a 
little later (Mark). The angel declares to them the resurrec
tion, and they return. Mary Magdalene comes back with 
Peter and John ; then, having remained alone after their de
parture, she witnesses the first appearance of Jesus risen from 
the dead. 

2.' Visit of Peter to the Sepulch1·e: vers. 8-12.-Vers. 8-12.1 

As we have found the account given, John xx. 14-18, in 
Matthew's narrative of the appearance to the women, so we 
recognise here the fact which is related more in detail in John 
xx:. 1-10.-Luke says, ver. 9, that on returning from the 
sepulchre the women related what they had seen and heard, 
while, according to Mark (ver. 8), they kept silence. This con
tradiction is explained by the fact that the two sayingi:.' refer 
to two different events : the first, to the account which Mary 
Magdalene gives to Peter and John, and which led them to 
the sepulchre (Luke, vers. 12 and 22-24),-a report which 
soon spread among the apostles and all the disciples; the 

1 Ver.10. 13Mij. 45:Mnn. Jt•lis. omitr,,,beforc,,.,,.,.,.-Ver. 11. lit B. D. L. 
Syr. ltpledque, 'T(I, ff//.1-(l,'T{I; 'TO:U<'(I, instead of 'T(I, P•JLa.-a """'"''· - Ver. 12. 'l'his verse 
is entirely omitted by Dabe 1 Fulu.. Syrbier. It is found in 19 :Mjj. all the Mnn. 
Syr""· Syr•ch_ lt•liq_ Sah. Cop. · 
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other, to the :first moments which followed the return of the 
other women, until, their fears having abated, they began to 
speak. But this contradiction in terms proves that at least 
up to ver. 8 Mark had not Luke before him.-The aX of the 
T. R, ver. 10, before t)l.i-,ov is indispensable.-The omission 
of ver. 12 in the Gantab. and some copies of the Latin and 
Syriac translations appeared so serious a matter to Tischendorf, 
that he rejected this verse in his eighth edition. But if it 
were an interpolation taken from John, it would not have 
mentioned Peter only, but Peter and John (or the other disciple). 
And the apparent contradiction would· have been avoided 
between this verse and ver. 24, where it is not an apostle, but 
certain of them (rlv€,;), who repair to the sepulchre. The 
extreme caprice and carelessness which prevail throughout 
cod. D and the documents of the Itala which are connected 
with it are well known. The entire body of the other Mjj. 
and of the Mnn., as well as most of the copies of the ancient 
translations, support the T. R. Some such historical fact as 
that mentioned in this verse is required by the declaration 
of the two disciples (ver. 24).-There is, besides, a striking 
resemblance between the account of John and that of Luke. 
The terms 7rapa,cvtar;, a0ovta ,c€/µ€va, 7rpt>r; EaUTOV U'IT'EA0ew, 
are found in both. 

3. The Appearance on tke way to Emmaus : vers. 13-3 Z. 
-Vers. 13-32.1 Here is one of the most adnfuable pieces in 
Luke's Gospel. As John alone has preserved to us the account 
of the appearance to Mary Magdalene, so Luke alone has 
transmitted to us that of the appearance granted to the two 
disciples of Emmaus. The summary of this event in Mark (xvi. 
12, 13) is evidently nothing more than an extract from Luke. · 

Vers. 13-16. The Historical Introduction.-'Ioo6, behold, 
prepares us for something unexpected. One of the two dis
ciples was called Gleopas (ver. 18). This name is an, abbrevia-

1 Ver. 13. t(. I. K. N. n. some Mnn., '"'"""" ,~.,,.., .. ., instead of ,(n,e•,.-a.
Ver. 17. N. A.(?) B. Le.,"'"' ,.-,,. .. d.,.-u., v"ud,.,.,,.., instead of '"" ,v.-, ,r,.udp.,,,.•,.
Ver. 18. t(. B. L. N. X., •"I'-""' instead of., •••!'-"'·-All the M.ij., A. excepted, 
omit" before r,pauv«'-n/Jo.-Ver. 19. N. B. I. L., , .. 1; .. ,.,,.. instead of , .. 1;.,f"""·
Ver. 21. t(, D. B. L. add ""' after ..,.,. .. ,,,.-N. B. L. Syr. omit ""l'-'P••.-Ver. 
28. N. A. B. D. L. It"11q., .,,.,,.,,,,..,,,,.,..,.,instead of ,rp,v,,.-aw.-,.-Ver. 29. N. B. L. 
some Mnn. It•Iiq. Vg. add ,ion after "'").'""·-Ver. 32. t(. B. D. L. omit ""' 
before .,, },..,,,,.,, 
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tion of Cleopatros, and not, like K/\.w,ra,; (,John :xix. 2 5), the 
reproduction of the Hebrew name ~~~n, which Luke always 
translates by 'A'l\.Cpa'io,; (vi 15; Acts i 13). This name, of 
Greek origin, leads to the supposition that this disciple was a 
proselyte come to the feast. As to the other, it has been 
thought (Theophylact, Lange) that it was Luke himself-first, 
because he is not named ; and next, because of the peculiarly 
dramatic character of the narrative following (comp. especially 
ver. 32). Luke i. 2 proves nothing against this view. For 
the author distinguishes himself in this passage, not from wit
nesses absolutely, but from those who were witnesses from the 
beginning; and this contact for a moment did not give him 
the right to rank himself among the authors of the Gospel 
tradition. Jesus, by manifesting Himself to these two men, 
accomplished for the first time what He had announced to the 
Greeks, who asked to speak with Him in the temple:·" If I 
be lifted iip from the earth, I will draw· all men unto me" 
(John xii. 32, 33).-Emmaus is not, as was held by Eusebius 
and Jerome, Ammaus (later Nicopolis), the modern .A.nwas, 
situated to the S.E. of Lydda; for this town lies 18 0 fur
longs from Jerusalem, more than double the distance men
tioned by Luke, and such a distance is incompatible with our 
account (ver. 21). Caspari (p. 207) has been led to the 
conviction previously expressed by Sepp, that this place is no 
other than the village Ammaus mentioned by Josephus (Bell. 
Jud. vii. 6. 6), which Titus assigned to 800 veterans of his 
army to found a colony. This place, situated E.S.E. from 
Jerusalem, is called even at the present day Kolonieh, and 
is distant exactly 6 0 furlongs from Jerusalem. In Bucca 
iv. 5, the Talmud says that there, at Mauza (with the article: 
Hama Maftza), they go to gather the green boughs for the feast 
of Tabernacles; elsewhere it is said that "Mauza is Kolonieh." 
-The reasoning, avtTJTe'i:v (ver. 15), bore, according to ver. 21, 
on the force of the promises of Jesus. The l,cpawuvTo, were 
holden ( ver. 16 ), is explained by the concurrence of two factors: 
the incredulity of the disciples regarding the bodily resurrec
tion of Jesus (comp. ver. 25), and a. mysterious change which 
had been wrought on the person of our Lord ( comp. Mark 
xvi 12: ev eTEP<f µopcpiJ, and John xx. 15, szipposing Hi1n to 
be the ga1·d.ener ... ). 

VOL. II. z 



354. THE GOSPEL OF LUKE. 

Vera. 17-19a. Beginning of the Conversation. -Ver. 1 7. 
Jesus generally interrogates before instructing. As a good 
teacher, in order to be heard, He begins by causing his audi
tors to speak (John i. 38).-The Alex. reading at the e:rrd of 
ver. 1 7, allowed by Tischendorf (8th ed.) : and stood sad, 
borders on the absurd.-Ver. 18. Movos- belongs to both verbs, 
wapoitee'i~ and ovJC ~vwi;, together. They take Jesus for one of 
those numerous strangers who, like themselves, are temporarily 
sojourning at Jerusalem. An inhabitant of the city would 
not have failed to know these things; and in their view, to 
know them was to be engrossed with them. 

Vers. 19b-2 4. Aeeount of the Two Disciples.-J esus has 
now brought them to the point where He wished, namely, to 
open up their heart to Him; uvv '1Tllt1'£ .,-ovToti; (ver. 21), in 
spite of the extraordinary qualities described ver. 19.-" Arye, 
may be taken impersonally, as in Latin, agit diem, for agititr 
dies. But it may also have Jesus for its subject, as in the 
phrase &rye, tieJCaTOv l.,-o,;, " he is in his tenth year." But along 
with those causes of discouragement, there are also grounds of 
hope. This opposition is indicated by a:>.:ll.a ,ca{, " But indeed 
there are also ... " (ver. 22).-Ver. 23. A€ryovuai, o/?1,byovuw, 
hearsay of a hearsay. This form shows how little faith they 
put in all those reports (comp. ver. 11).-Ver. 24. Peter, then, 
was not the only one, as he seemed to be from ver. 12: Here 
is an example, among many others, of the traps which are 
unintentionally laid for criticism by the simple and artless 
style of our sacred historians. On each occasion they say 
simply what the context calls for, omitting everything which 
goes beyond, but sometimes, as here, adding it themselves later 
(John iii. 22; comp. with iv. 2). The last words, Him they 
saw not, prove that the two disciples set out from Jerusalem 
between the return of the women and that of Peter and John, 
and even of Mary Magdalene. 

Vers. 25-27. The Teaching of Jesus.-The /Cat avTo<;, then 
He (ver. 25), shows that His turn has now come. They have 
said everything-they have opened their heart; now it is for 
Him to fill it with new things. And first, in the way of 
rebuke (ver. 2 5). 'Avo71To{, fools, refers to the understanding; 
f)pa'Se'is-, slow, to the heart. If they had em.b_raced the living 
God with more fervent faith, the fact of the resurrection 
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would not have been so strange to their 110pes (xx. 3'7, 3 8). 
-Next, in the way of instruction (vers. 26 and 27). Ver. 26 
is the central word of this narrative. The explanation of the 

Joe,, ought, was no doubt rather exegetical than dogmatical; it 
turned on the text presented by the prophecies (ver. 2 7).
J esus had before Him a grand field, from the Protevangelium 
down to Mal. iv. In studying the Scriptures for Himself, He 
had found Himself in them everywhere (John v. 39, 40). He 
had now only to let this light which filled His heart ray forth 
from Him. T~e second a,ro (ver. 27) shows that the demon
stration began anew with every prophet. 

V ers. 2 8-3 2. Hist01·ical Conclusion.-When Jesus ma<le as 
if He would continue His journey, it was not a mere feint. 
He would have really gone, but for that sort of constraint 
which they exercised over Him. · Every gift of God is an in
vitation to claim a greater (xapw aVTt xaptTO~, John i. 16). 
But most men stop very quickly on this way ; and thus they 
never reach the full blessing (2 Kings xiii. 14-19). The verb 
KaTaK°At0rivat, to sit down at table (ver. 30), applies to a common 
meal, and does not involve the idea of a Holy Supper. Act, 
ing as head of the family, Jesus takes the bread and gives 
thanks. The word o,,,,vo(x01Juav, were opened (ver. 31 ), is 
contrasted with the preceding, were holden, ver. 16. It indi, 
cates a divine operation, which destroys the effect of the 
causes referred to, ver. 16. No doubt the influence exercised 
on their heart by the preceding conversation and by the 
thanksgiving of Jesus, as well as the manner in which He 
broke and distributed the bread,. had prepared them for this 
awaking of the inner sense. The sudden disappearance of 
Jesus has a supernatural character. His body was already in 
course of glorification, and obeyed more freely than before the 
will of the spirit. Besides, it must be remembered that Jesus, 
strictly speaking, was already no more with them (ver. 44), and 
that the miracle consisted rather in His appearing than in His 
disappearing.-The saying, so intimate in its character, which 
is pre-served ver. 32, in any case betrays a source close to the 
event itself ; ;,radition would not have inventM such a saying. 

If we accept the view which recognises Luke himself in the com
panion of Cleopas, we shall find ourselves brouvllt to this critical 
rl:lsult, that each evan:;elist has left in a corner ,f his narrative a 
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modest indication of his p1Jrson : Matthew, in the publican whom 
Jesus removes by a word from his previous occupations ; Mark, in 
the young man .who flees, leaving his garment 1at Gethsemane; 
John, in the disciple designated as he whom Jesus loved; Luke, in 
the anonymous traveller of Emmaus. 

4. The Appearance to the Apostles: vers. 33-43.-Vers. 
33-43.1 The two travellers, immediately changing their in
tended route, return to Jerusalem, where they find the apostles 
assembled and full of joy. .An appearance of Jesus to Peter 
had overcome all the doubts left by the accounts of the women. 
This appearance should probably be placed at the time when 
Peter returned home (ver. 12), after his visit to the tomb. 
Paul places it (1 Cor. xv.) first of all. He omits Luke's first 
(the two going to Emmaus) and John's first (Mary Magdalene). 
For where apostolic testimony is in question, as in that chap
ter, unofficial witnesses, not chosen (.Acts i. 2), are left out of 
account. Peter was not at that time restored as an apostle 
(comp. John xxi.), but he received his pardon as a believer. 
If tradition had invented, would it not, above all, have 
imagined an appearance to John ?-This account refers to the 
came appearance as John xx. 19-23. The two Gospels place 
it on the evening of the resurrection day. The sudden 
appearance of Jesus, ver. 36, indicated by the words: He 
stood in the midst of them, is evidently supernatural, like His 
disappearance (ver. 31). Its miraculous character is ex
pressed still more precisely by John, The doors were shut. The 
salutation would be the same in both accounts : Peace be unto 
you, were we not obliged to give the preference here to the 
text of the Cantab. and of some copies of the Itala, which 
rejects these words. The T. R. has probably been interpolated 
from J ohn.-The term wvEvµa ( ver. 3 7) denotes the spfrit of 
the dead returning without a body from Hades, and appearing 
in a visible form as umbra, cf,avTaG'µa· (Matt. xiv. 2 6). This 
impression naturally arose from the sudden and miraculous 
appearance of Jesus. The otaAorytG'µ,o[, inward disputings, are 
contrasted with the simple acknowledgment of Him who 

l Ver. 33. N- B D., .,dpo,a-µs,•v; instead of ""'"dp.,.-µ,.•u;.-Ver. 36. D. Jj;&liq_ 

omit the words""',.,,,., twT••; "P"'" uµ1r.-Ver. 38. B. D. Jtplerique, •• .-n :r.apJ,,.. 
instead of" .-«,r ""P)'"''·-Ver. 39. N. D. Ir., .-a.p1<a; instead of ""P""-·-Ver. 40. 
This verse is omitted by D. It•11q. Syr""'.-Ver. 42. N. A. B. D. L. II. Clement, 
Or. omit ,.,., '""'" ,,_,,.,,,,,,.,, ,..,,,.., which is read by T. R. 12 Mjj. all the Mnn. 
Syr. It•11•. Jnstm, etc. 
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stands before them.-At ver. 3 9, Jesus asserts His identity : 
" That it is I myself," and then His corporeity : " Handle me, 
and see." The sight of His hands and feet proves those two 
propositions by the wounds, the marks of which they still 
bear. Ver. 40 is wanting in D. Ita1;q. It might be suspected 
that it is taken from John xx. 20, if in this latter passage, 
instead of His feet, there was not His side.-In vers. 41-43, 
Jesus gives them a new proof of His corporeity by eating 
meats which they had to offer Him. Their very joy pre
vented them from believing in so great a happiness, and 
formed an obstacle to their faith.-Strauss finds a contradic
tion between the act of eating and the notion of a glorified 
body. But the body of Jesus was in a transition state. Our 
Lord Himself says to Mary Magdalene : " I am not yet as• 
cended .. . , but 1 ascend" (John xx. 17). On the one hand, 
then, He still had His terrestrial body. On the other, this 
body was already raised to a higher condition. We have no 
experience to help us in forming a clear idea of this transi
tion, any more than of its goal, the glorified body.-The 
omission of the words: and of an honey-comb, in the Alex., is 
probably due to the confusion of .the Kai which precedes with 
that which follows. 

This appearance of Jesus in the midst of the apostles, 
related by John and Luke, is also mentioned by Mark (xvi. 14) 
and by Paul (1 Oor. xv. 5). But John alone distinguishes it 
from that which took place eight days after in similar circum
stances, and at which the doubts of Thomas were overcome. 
And would it be too daring to suppose that, as the first of 
those appearances was meant to gather together the apostles 
whom Jesus wished to bring to Galilee, the second was in
tended to complete this reunion, which was hindered by the 
obstinate resistance of Thomas; consequently, that it was the 
unbelief of this disciple which prevented the immediate return 
of the apostles to Galilee, and forced them to remain at Jeru
salem during the whole paschal week? Jesus did not leaci 
back the flock until He had the number completed: " Of those 
'U)hom Thou gavest me none is lost." 

5. 2.'he last Instructions: vers. 44-49. - Vers. 44--49.1 

t Ver. -H. N. B. L. X. some Mnn. Jtplerique, Vg., .,.po; "'""••; instead of "'"""'· 
-8 Mjj. some Mnn. omit I'-'" after}.,,-... - Ver. 46. N• B. C. D. L. Jtploriqu,, omit 
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Meyer, Bleek, and others think that all the sayings which 
follow were uttered this same evening, and that the ascension 
itself mus_t, according to Luke, have followed immediately, 
during the night or toward morning. Luke corrected himself 
later in the Acts, where, according to a more exact tradition, 
he puts an interval of forty days between the resurrection and 
the ascension. A circumstance which might be urged in 
favour of this hypothesis is, that what Luke omits in the angel's 
message (ver. 6) is precisely the command to the disciples to 
return to Galilee. But, on the other hand : 1. May it not 
be supposed that Luke, having reached the end of the first 
part of his history, and having the intention of repeating those 
facts as the point of departure for his second, thought it enough 
to state them in the most summary way? 2. Is it probable 
that an author, when beginning the second part of a history, 
should modify most materially, without in the least apprising 
his reader, the recital of facts with which he has closed his 
first ? Would it not have been simpler and more honest on 
the part of Luke to correct the last page of his first volume, 
instead of confirming it implicitly as he does, Acts i 1, 2 ? 
3. The TOTe, then (ver. 45), may embrace an indefinite space 
of time. 4. This more general sense harmonizes with the 
fragmentary character of the report given of those last utter
ances : Now He said unto them, ver. 44 : and He said itnto 
them, ver. 46. This inexact form shows clearly that Luke 
abandons narrative strictly so called, to give as he closes the 
contents of the last sayings of Jesus, reserving to himself to 
develope later the historical account of those last days. 5. 
The author of our Gospel followed the same tradition as Paul 
(see the appearance to Peter, mentioned only by Paul and 
Luke). It is, moreover, impossible, considering his relations to 
that apostle and to the churches of Greece, that he was not 
acquainted with the first Epistle to the Corinthians. Now, 
in this epistle a considerable interval is necessarily supposed 
between the resurrection and the · ascension, first because it 

'"'" .,,,,..,$ I;., aftei: 'Y''Yf" ... ,,.,.,.-Ver. 47. ~. B. Syr'•h., ,.,,,.,, •• ,,,,, ur ,.,,,.,. instead 
of,,,,,. .... ,,., ""'«~..-... -~.B. C. L. N. X., "'l~"'.U"" instead of .. ,1; .. ,.. ..... -Ver. 
48. B. D. omit ,.,,.. before f'"'f"•p•s.-Ver. 49. K D. L. Syrsch. ltp1enque, Vg. 
omit ,~.11.-~• B. L. X. t.., ,1;,..,,.,,,,,.,;.;.., instead of .,.,,.,,.,,.,,.;..,.-~. B. C. D. L. 
ltP1•rici .. , V g. omit IEpoo.-r,;).nfl- after ,..,;. ... 
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mentions an appearance of Jesus to more than 500 brethren, 
which cannot have taken place on the very day of the resur
rection ; and next, because it expressly distinguishes two 
appearances to the assembled apostles: the one undoubtedly 
that the account of which we have just been reading (1 Cor. 
xv. 6); the other, which must have taken place later (ver. 7). 
These facts, irreconcilable with the idea attributed by Meyer 
a~d others to Luke, belonged, as Paul himself tells us, 1 Cor. 
xv. 1-3, to the teaching generally received in the Church, to 
the '7T'apaooaw. How could they have been unknown to such 
an investigator as Luke 1 How could they have escaped him 
in his first book, and that to recur to him without his saying a 
word in the second ? Luke therefore here indicates summarily 
the substance of the different instructions given by Jesus 
between His resurrection and ascension all comprised in the 
words of the .Acts : ".After that He had given commandments 
unto the apostles" (.Acts i 2).-Ver. 44 relates how Jesus 
recalled to them His previous predictions regarding His death 
and resurrection, which fulfilled the prophecies of the 0. T.
Ohot oi 'M,yot, an abridged phrase for TaiiTa EtTTW ol "Ao,yoi : 
"These events which have just come to pass are those of 
which I told you in the discourses which you did not under
stand." The expression: while I was yet with you, is remark
able; for it proves that, in the mind of Jesus, His separation 
from them was now consummated. He was with them only 
exceptionally; His abode was elsewhere.-The three terms: 
Moses, Prophets, Psalms, may denote the three parts of the 0. T. 
among the J l;)WS : the Pentateuch ; the Prophets, comprising, 
with the historical books (up to the exile), the prophetical 
books ; the Psalms, as representing the entire group of the 
hagiographa. Bleek rather thinks that J esu!} mentions here 
only the books most essential from a prophetic point of view 
(7repl £µ,ov). If it is once admitted that the division of the 
canon which we have indicated existed so early as the time of 
Jesus, the first meaning is the more natural 

Jesus closes these explanations by an act of power for which 
they were meant to prepare. He opens the inner sense of 
His apostles, so that the Scriptures i;;hall henceforth cease to 
be to thetn a sealed book. This act is certainly the same as 
that described by John in the words (xx. 22) : ".And He 
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breathed on them, saying, Receive ye the Holy Glwst." The 
only difference is, that John names the efficient cause, Luke 
the effect produced. The miracle is the same as that which 
Jesus shall one day work upon Israel collectively, when the 
veil shall be taken away ( 2 Cor. iii 15, 16 ). 

At ver. 46 there begins a new resume-that of the discourses 
of the risen Jesus referring to the future, as the preceding bore 
on the past of the kingdom of God. Kal Efo-ev, and He said 
to tlwm again. So true is it that Luke here gives the sum
mary of the instructions of Jesus during the forty days (Acts 
i. 3), that we find the parallels of these verses scattered up 
and down in the discourses which the other Gospels give 
between the resurrection and ascension. The words : shmdd 
be preaclwd among all nations, recall Matt. xxviii. 19 : " Go 
and teach all nations," and Mark xvi. 15 : " Go ye into all 
the world, and preach the gospel to every creature." The 
words : preaching repentance and remission of sins, recall John 
XX. 2 3 : "Wkosesoever sins ye remit, they are remitted unto them." 
Ver. 46 forms the transition from the past to the future (ver. 
47). ''OTt depends on: it was so, understood.-The omission 
of Kat otn»i lDEt, thus it behoved, by the Alex. cannot be justi
fied ; it has arisen from negligence. Jesus declares two 
necessities: the one founded on prophecy (thitB it is written), 
the other on the very nature of things ( it behoved). The Alex . 

. reading : repentance unto pardon, instead of: repentance and 
'JXLrdon, has no internal probability. · It would be a phrase 
without analogy in the whole of the N. T.-The partic. apfa
µEvov is a neut. impersonal accusative, used as a gerund. The 
Alex. reading apfaµEvot is a correction.-The thought that the 
kingdom of God must spread from Jerusalem belonged also 
to prophecy (Ps. ex. 2, et al.); comp. Acts i. 8, where this idea 
is developed. 

To carry out this work of preaching, there must be men 
specially charged with it. These are the apostles (ver. 48). 
Hence the vµ{i,r;, ye, heading the proposition. The thought of 
ver. 48 is found John xv. 27: that of ver. 49, John xv. 26. 
-A testimony so important can only be given worthily and 
effectively with divine aid (ver. 49). 'JSo{,, behold, expresses 
the unforeseen character of this intervention of divine strength ; 
and eryw, I, is put foremost as the correlative of vµE'is, ye (ver. 
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48) : " Ye, on the eal'th, give testimony ; and I, from 
heaven, give you power to do so." When the disciples shall 
feel the spirit of Pentecost, they shall know that it is the 
breath of Jesus glorified, and for what end it is imparted to 
them. In the phrase : the p1·omise of the Father, the word 
promise denotes the thing promised. The Holy Spirit is the 
divine promise par excellence. It is in this supreme gift that 
all others are to terminate. And this aid is so indispensable 
to them, that they must beware of beginning the work before 
having received it. The command to tarry in the city is .no 
wise incompatible with a l'eturn of the disciples to Galilee 
between the resurrection and ascension. Everything depends 
on the time when Jesus spoke this word; it is not specified 
in the context. According to Acts i. 4, it was on the day of 
His ascension that Jesus gave them this command. The 
Alex. reject the word Jerusalem, which indeed is not necessary 
after ver. 4 7. 

On the Resur,·ection of Jesus. 

I. The fact of the resurrection.-The apostles bore witness to the 
resurrection of Jesus, and on this testimony founded the Church. 
Such is the indubitable historical fact. Yet more: they did not do 
this as impostors. Strauss acknowledges this. And V olkmar, in his 
mystical language, goes the length of saying : "It is one of the 
w.ost certain facts in the history of humanity, that shortly after His 
death on the cross, Jesus appeared to the apostles, risen from the 
dead, however we may understand the fact,. which is without 
analogy in history" (die Evangel. p. 612). Let us seek the explana
tion of the fact. 

Did Jesus return to life from a state of lethargy, as Schleiermacher 
thought 1 Strauss has once for all executed justice on this hypo
thesis. It cannot even be maintained without destroying the moral 
character of our Lord (comp. our Comm. sur Jean, t. ii p. 660 
et seq.). --· 

Were those appearances of Jesus to the first believers only visions 
resulting from their exalted state of mind 1 This is the hypothesis 
which Strauss, followed by nearly all modern rationalism, substitutes 
for that of Schleiermacher. This explanation breaks down before 
the following facts :- · 

1. The apostles did not in the least expect the body of Jesus to 
be restored to life. They confounded the resurrection, as W eizsacker 
says, with the Parousia. Now, such hallucinations would suppose, 
on.the contrary, a lively expectation of the bodily reappearance of 
Jesus. 
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2. So far was the imagination of the disciples from creating the 
sensible presence of Jesus, that at the first they did not recognise 
Him (Mary Magdalene, the two of Emmaus). Jesus was certainly 
not to them an expected person, whose image was conceived in their 
own soul. 

3. We can imagine the possibility of a hallucination in one person, 
but not in two, twelve, and finally, five hundred J especially if it be 
remembered that in the appearances described we have not to do 
with a simple luminous figure floating between heaven and earth, 
bu~ with a person performing positive acts and uttering exact state
ments, which were heard by the witnesses. · Or is the truth of the 
different accounts to be suspected 1 But they formed, from the 
beginning, during the lifetime of the apostles and first witnesses, the 
substance of the public preaching, of the received tradition (1 Cor. 
xv.). Thus we should be thrown back on the hypothesis of im
posture. 

4. The empty tomb and the disappearance of the body remain 
inexplicable. If, as the narratives allege, the body remained in the 
hands of Jesus' friends, the testimony which they gave to its resur
rection is an imposture, a hypothesis already discarded. If it re
mained in the hands of the Jews, how did they not by this mode of 
conviction overthrow the testimony of the apostles i Their mouths 
would have been closed much more effectually in this way than by 
scourging them. We shall not enter into the discussion of all Strauss's 
expedients to escape from this dilemna. They betray the spirit of 
special pleading, and can only appear to the unprejudiced mind in the 
light of subterfuges. 1 But Strauss attempts to take the offensive. 
Starting from Paul's enumeration of the various appearances (1 Cor. 
xv.), he reasons thus : Paul himself had a vision on the way to 
Damascus ; now he put all the appearances which the apostles had 
on the same platform ; therefore they are all nothing but visions. 
This reasoning is a mere sophism. If Strauss means that Paul him
self regarded the appearance which had converted him as a simple 
vision, it is easy to refute him. For what Paul wishes to demon
strate, 1 Cor. xv., is the bodily resurrection of believers, which he 
cannot do by means of the appearances of Jesus, unless he regards 
them all as bodily, the one as well as the other. If Strauss means, 
on the contrary, that the Damascus appearance was really nothing 
else than a vision, though Paul took it as a reality, the conclusion 
which he draws from this mistake of Paul's, as to the meaning 
which must be given to all the others, has not the least logical value. 

Or, finally, could God have permitted the Spirit of the glorified 
Jesus, manifesting itself to the disciples, to produce effects in them 
similar to those which a perception by the senses would have pro
duced i So Weisse and Lotze think. Keim has also declared for 
this hypothesis in his Life of Jesus.• But, 1. What then of. the 

1 In oprositiou to Strauss's supposition, that the body of Jesus was thrown to 
the dunghill, we set this fact of public notoriety in the fare of St. !'a!ll : " Ht, 
was buri,e,d" (1 Cor. xv. 3). 

t Otherwise in his Gescliiclitl. Christut,, 
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n3,rratives in which we see the Risen One seeking to demonstrate to 
the apostles that He is not a pure spirit (Luke xxiv. 37-40) 1 They 
are pure inventions, audacious falsehoods. 2. As to this glorified 
Jesus, who appeared spiritually to the apostles, did He or did He 
not mean to produce on them the impression that He was present 
bodily '1 If He did, this heavenly Ileing was an impostor. If not, 
He must have been very unskilful in His manifestations. In both 
cases, He is the author of tht! misunderstanding which gave rise to 
the false testimony given involuntarily by the apostles. 3. The 
empty tomb remains unexplained on this hypothesis, as well as on 
the preceding. Keim has added nothing to what his predecessors 
have advanced to solve this difficulty. In reality, there is but one 
sufficient account to be given of the empty tomb : the tomb was 
found empty, because He who had been laid there Himself rose 
from it.-To this opinion of Keim we may apply what holds of his 
explanation of miracles, and of his way of looking at the life of Jesus 
in general : it is too much or too little supernatural It is not 
worth while combating the Biblical accounts, when such enormous 
concessions are made to them; to deny, for example, the miraculous 
birth, when we admit the absolute holiness of Christ, or the bodily 
resurrection, when we grant the reality of the appearances of tli.e 
glorified Jesus. Keim for some time ascended the scale; now he 
descends again. He could not stop there. 

II. The accounts of the resurrection.-These accounts are in reality 
only reports regarding the appearances of the Risen One. The most 
anci~nt and the most official, if one may so speak, is that of Paul, 
1 Cor. xv. It is the summary of the oral teaching received in the 
Church (ver. 2), of the tradition proceeding from all the apostles 
together (vers. 11-15). Paul enumerates the six appearances as 
follows : 1. to Cephas; 2. to the Twelve; 3. to the 500; 4. to 
James; 5. to the Twebre; 6. to himself. We easily make out in 
Luke, Nos. l, 2, 5 in his Gospel (xxiv. 34, ver. 36 et seq., ver. 50 et 
seq.); No. 6 in the Acts. The appearance to James became food 
for J udeo-Christian legends. It is elaborated in the apocryphal 
books. There remains No. 3, the appearance to the 500. A strange 
and instructive fact l No appearance of Jesus is better authenti
~ated, more unassailable ; none was more public, and none produced 
in the Church so decisive an effect ... ; and it is not mentioned, at 
least as such, in any of our four Gospel accounts l How should this 
fact put us on our guard against the argumentum e silentio, of which 
the criticism of the present day makes so unbridled a use ! How it 
ought to show the complete ignorance in which we are still left, and 
probably shall ever be, of the circumstances which presided over the 
formation of that oral tradition which has exercised so decisive an 
influence over our gospel historiography ! Luke could not be igno
rant of this fact if he had read but once the 1 st Epistle to the Corin
thians, conversed once on the subject with St. Paul ... ; and he has 
not mentioned, nor even dropped a hint of it ! To bring down the 
composition of Luke by half a century to explain this omission, serves 
no end. For the further the time is "brought down, the more im-
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possible is it that the author of the Gospel should not have known 
the 1st Epistle to the Corinthians. 

Matthew's account mentions only the two following appearances: 
I. to the women at Jerusalem; 2. to the Eleven, on a mountain of 
Galilee, where Jesus had appointed them to meet Him ( 0£ fr~a-ro 
7ropru~u0ai). We at once recognise in No. 1 the appearance to Mary 
Magdalene, John xx. 1-17. The second is that gathering which 
Jesus h.c'ld convoked, according to Matthew and Mark, before His 
death; then, immediately after the resurrection, either by the angel 
or by His own mouth (Matthew). But it is now only that Matthew 
tells us of the rendezvous appointed for the disciples on the mountain. 
This confirms the opinion which we had already reached, viz. that 
we have here to do with a call which was not addressed to the 
Eleven only, but to all believers, even to the women. Jesus wished 
again to see all His brethren, and to constitute His flock anew, which 
had been scattered by the . death of the Shepherd. The choice of 
such a locality as that which Jesus had designated, confirms the 
conclusion that we have here to do with a numerous reunion. We 
cannot therefore doubt that it is the assembly of 500 spoken of by 
Paul, 1 Cor. xv. If Matthew does not expressly mention more than 
the Eleven, it is because to them was addressed the commission 
given by Jesus, "to go and baptize all nations." The expression : 
" but some doubted," is also more easily explained, if the Eleven were 
not alone.1 Matthew did not intend to relate the first appearances 
by which the apostles, whether individually or together, were led to 
believe (this was the object of the appearances which took place at 
Jerusalem, and which are mentioned by Luke and John), but that 
which, in keeping with the spirit of his Gospel, he wished to set in 
relief as the climax of his history,-that, namely, to which he had 
made allusion from the beginning, and which may be called the 
Messiah's taking possession of the whole W(}rld. 

Marlds account is original as far as ver. 8. At ver. 9 we find: 
I. an entirely new beginning; 2. from ver. 8 a clearly marked 
dependence on Luke. After that, there occur from ver. 15, and 
especially in ver. 17, some very original sayings, which indicate an 
independent source. The composition of the work thus seems to 
have been interrupted at ver. 8, and the book to have remained 
unfinished. A sure proof of this is, that the appearance of Jesus 
announced to the women by the angel, ver. 7, is totally wanting, if, 
with the Sina'it., the Vatic., and other authorities, the Gospel is 
closed at ver. 8. From ver. 9, a conclusion has thus been added by 
means of our Gospel of Luke, which had appeared in the interval, 
and of some original materials previously collected with this view by 
the author (vers. 15, 16, and especially 17, 18). . 

III. The accounts taken as a whole.-If, gathering those scattered 
accounts, we unite them in one, we find ten appearances. In the 

1 If this expression is to be applied to the Eleven themselves, it must be ex
plained by the summary character of this account, in which the first donbts 
expressed in the preceding appearances are applied to this, the only one related. 
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first tl1ree, Jesus comforts and raises, for He has to do with down
cast hearts: He comforts Mary Magdalene, who seeks His lost body; 
He raises Peter after his fall ; He reanimates the hope of the two 
going to Emma us. Thereafter, in the following three, He establishes 
the faith of His future witnesses in the decisive fact of His resurrec
tion ; He fulfils this mission toward the apostles in general, and 
toward Thomas ; and He reconstitutes the apostolate by returning 
to it its head. In the seventh and eighth appearances, He impresses 
on the apostolate that powerful missionary impulse which lasts still, 
and He adds James to the disciples, specially with a view to the 
mission for Israel. In the last two, finally, He completes the pre
ceding commands by some special instructions (not to leave Jeru
salem, to wait for the Spirit, etc.), and bids them His last farewell ; 
then, shortly afterwards, He calls Paul specially with a view to the 
Gentiles. This unity, so profoundly psychological, so holily organic, 
is not the work of any of the evangelists, for its elements are scat
tered over the four accounts. The wisdom and love of Christ are 
its only authors.1 

IV. The importance of the resurrection.-This event is not merely· 
intended to mark out Jesus as the Saviour ; it is salvation itself, con
demnation removed, death vanquished. We were perishing, con
demned: Jesus dies. His death saves us;. He is the first who 
enjoys salvation. He rises again; then in Him we are made to live 
again. Such an event is everything, includes everything, or it has 
no existence. 

6. The Ascension: vers. 50-53.-The resurrection restored 
humanity in that one of its members who, by His holy life 
and expiatory death, conquered our two enemies-the law 
which condemned us because of sin, and death, which over
took us because of the condemnation of the law (1 Cor. 
xv. 56). As this humanity is restored in the person of Christ 
by the fact of His resurrection, the ascension raises it to its 
full height ; it realizes its destination, which from the begin
ning was to serve as a free instrument for the operations of 
the infinite God. 

Vers. 50-53.2 The Ascension.--Luke alone, in his Gospel 

1 See the remarkable development of this thought by ll:I. Gess, in his new work, 
Chri-sti ZeugniBS von seiner PerBon -und seinem Werk, 1870, p. 193 et seq. 
"This progression in the appearances of Jesus is so wisely graduated, that we 
are not at liberty to refer it to a purely subjective origin. Supposing they were 
all related by one and the same evangelist, it might doubtless be attempted to 
make him the author of so well ordeTed a plan. But as this arrangement'results 
only from combining the first, the third, and the fourth Gospels , •• , this 
explanation also is excluded." Page 204. 

2 Ver. 50. A. B. C. L. some ll:Inu. Syr"'h, omit,;., aftcr .. u.-,u,.-N. B. C. D. L. 
2 ll:Inn., ,.,, <rp•r instead of ,.,, ..,,--Ver. 51. N. D. It•114, omit th-, words .,.., 
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and in the Acts, has given us a detailed view or the scene 
which is indicated by Paul, 1 Cor. xv. 7, and assumed tlrrough
out the whole N. T. Interpreters like Meyer think themselves 
obliged to limit the ascension of Jesus to a purely spiritual 
elevation, and to admit no external visible fact in which this 
elevation was manifested. Luke's account was the production 
of a later tradition. We shall examine this hypothesis at the 
close. 

The meaning of the l~~,Ya')'e 8€, then He led them, is simply 
this : " A.ll tlwse instructions finished, He led them .•. " This 
expression says absolutely nothing as to the time when the 
event took place.-The term uv11aXitoµ1:vo,;, having assembled, 
Acts i 4, proves that Jesus had specially convoked the apostles 
in order to take leave of them. -''Ew,; 1:l,; (T. R.), and still 
more decidedly lw,; 7rpo,; (Alex.), signifies, not as far as, but 
to about, in the direction and even to the neighbourhood of ... 
There is thus no contradiction to Acts i. 12.1 Like the high 
priest when, 9oming forth from the temple, he blessed the 
people, Jesus comes forth from the invisible world once more, 
before altogether shutting Himself up within it, and gives His 
own a last benediction. Then, in the act of performing this 
deed of love, He is withdrawn to a distance from them towards 
the top of the mountain, and His visible presence vanishes 
from their eyes. The words 11:al ll11€rp€p€TO el,; TOV ovpavov are 
omitted in the Sinart., tfie Cantab., and some copies of the 
Jtala. Could this phrase be the gloss of a copyist ? But a 
gloss would probably have been borrowed from the narrative 
of the Acts, and that book presents no analogous expression. 
Might not this omission rather be, like so many others, the 
result of negligence, perhaps of confounding the two 11:at 1 
We can hardly believe that Luke would have sai& so curtly, 
He was pa1·ted from them, without adding how. The imperfect 
civecpipeTo, He was carried up, forms a picture. It reminds us 
of the 8eropliv, 'behold, John vi. 62. The Oantab. and some 
l'IISS. of the Itala, omit (ver. 52) the word 7rpou.i,:vv~uavTe<;, 

""IP'P'""• 11r ... , ••pa•••.-Ver. 52. D. It•11q. omit the words .,,,,,.,,.v,'1.-"' .. ,r aor,r,

Yer. 53. D. Jtaliq_ omit the words""' wA•')'•v..-u.-N. B. C. L. omit,..,.,,.,.,,""'· 
-N. C. D. L. n. some Mnn. Jt;al1q. omit «f''1'· 

1 See the interesting pa;isage of M. Felix Bovet on the spot from which the 
,.t1censi.on took pla.ce, Vovage en Terre-Sainte, p. 225 et seq. 
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1,,aving worshipped Him, perhaps in consequence of confound
ing a?nat and aur6v. The verb 7rpouKUV€tv, to prostrate oneself, 
in this _context, can mean only the adoration which is paid to 
a. divine being (Ps. ii. 12).-The joy of the disciples caused 
by this elevation of their Master, which is the pledge of the 
victory of His cause, fulfilled the word of Jesus : " If ye loved 
•m-e, ye would rejoiee beeause I go to my Father" (John xiv. 28). 
The point to be determined is, whether the more detailed 
account in Acts (the cloud, the two glorified men who appear) 
is an amplification of the scene due to the pen of. Luke, or 
whether the account in the Gospel was only a sketc4 which 
he proposed to complete at the beginning of his second 
treatise, of which this- scene was to form the starting-point. 
If our explanation of vers. 4·4..:49 is well founded, we cannot 
but incline to the second view. And the more we recognise 
up to this point in Luke an author who writes conscientiously 
and from conviction, the more shall we feel obliged to reject 
the first alternative.-The numerous omissions, vers. 52, 53, 
in the Oantab. and some MSS. of the ltala cannot well be 
explained, except by the haste which the copyists seem to 
have made as·· they approached the end of their work. Or 
should the preference be given, as Tischendorf gives it, to this 
abridged text, contrary to all the other authorities together 1 
Dab, which read alvouvre<; without Kal eiiXoryouvre,;; tt B. C. L., 
which read .eu).oryov11Te<; without alvovvre,; ,ea{, mutually con
demn one another, and so confirm the received reading, prais
ing and blessing God. Perhaps the omission in both cases 
arises from confounding the two -vre<;. Alveiv, to praise, refers 
to the person of God ; ev).oryeiv, to bless, to His benefits. The 
disciples do here what was done at the beginning by the 
shepherds (ii. 20). But what a way traversed, what a series 
·of glorious benefits between those two acts of homage ! The 
last words, these in particular : " They we1·e eontinually in the 
temple," form the transition to the book of Acts. 

On the Aseension. 

At first the apostles regarded the ascension as only the last of 
those numerous disappearances which they had witnessed during 
the forty days ( tf.«pavro~ 1.-ylvero, ver. 31 ). Jesus regarded it as the · 
elevation of His person, in the character of Son of man, to that p.oprf,11 
E>Eoii (Phil. ii. 6), that divine state which He had renounced when 
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He came under the conditions of human existence. Having reached 
the term of His earthly career, He had asked back His glory (John 
xvii. 5) ; the ascension was the answer to His prayer. 

Modern criticism objects to the reality of the ascension as an 
tixternal fact, on the ground of the Copernican system, which 
•-1:cludes the belief that heaven is a particular place situated above 
our heads and beyond the stars. Those who raise this objection 
labour under a very gross misunderstanding. .According to the 
Biblical view, the ascension is not the exchange of one place for 
another; it is a change of state, and this change is precisely the 
emancipation from all confinement within the limits of space, 
exaltation to omnipresence. The cllJ1.J.d was, as it were, the veil 
which covered this transformation. The right hand of a God every
where present cannot designate a particular place. Sitting at the 
right hand of God must also include omniscience, which is closely 
bound up with omnipresence, as well as omnipotence, of which the 
right hand of God is the natural symbol The .Apocalypse ex. 
presses in its figurative language the true meaning of the asclmsion, 
when it represents the glorified Son of man as the Lamb with seven 
horns (omnipotence) and seven eyes (omniscience). This divine 
mode of being does not exclude bodily existence in the case of 
Jesus. Comp., in Paul, the u-wµa,nKws, boduy, Col ii. 9, and the 
expression spiritual body applied to the second Adam, 1 Cor. xv. 44. 
We cannot, from experience, form an idea of this glorified bodily 
existence. But it may be conceived as a power of appearing sensibly 
ant;! of external activity, operating at the pleasure of the will alone, 
and at every point of space. 

Another objection is taken from the omission of this scene in the 
other Biblical documents.-But, 1. Paul expressly mentions an 
appearance to all the apostles, 1 Cor. xv. 7. Placed at the close of 
the whole series of previous appearances (among them that to the 
500), and immediately before that which decided his own conver
sion, this appearance can only be the one at the ascension as related 
by Luke. This fact is decisive; for, according to vers. 3 and 11, it 
is the 7rap&.8ocn,;, the general tradition of the churches, proceeding 
from the apostles, which Paul sums up in this passage.-2. How
ever Marlds mutilated conclusion may be explained, the words: 
" So then, after the Lord had thus spoken unto them, He was received 
up into /u;aven, and sat on the right hand of God," suppose some 
sensible fact or other, which served as a basis for such expressions. 
The same holds of the innumerable declarations of the epistles (Paul, 
Peter, Hebrews, James), which speak of the heavenly glory of 
Jesus, and of His sitting at the right hand of God. Doctrines, with 
the apostles, are never more than the commentary on facts. Such 
expressions must have a historical substratum.-3. No doubt, John 
does not relate the ascension. But can it be said that he does not 
mention it, when this saying occurs in his Gospel (vi 62) : " What 
and if ye s'/i,all see the Son of man ascend up w/u;re He was be/ore ! " 
The term 0ewpe7,v, strictly to contemplate, and the pres. partic. avaf3a{
voVTa, ascending, forbid us to think of an event of a purely spiritual 
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nature (comp. Baumlein, ad. h. l.). Why, then, does he not relate 
the historical scene of the ascension 1 Because, as his starting-point 
was taken after the baptism, which on this account he does not 
relate, his conclusion is placed before the ascension, which for this 
reason he leaves unrelated. The idea of his book was the develop
ment of faith in the minds of the apostles from its birth to its con
summation. Now their faith was born with the visit of John and 
Andrew, chap. i, after the baptism; and it had received the seal of 
perfection in the profession of Thomas, chap. xx., before the ascen
sion. That the evangelist did not think of relating all the appear
ances which he knew, is proved positively by that on the shores of 
the Lake of Gennesaret, which is related after the close of the book 
(xx. 30, 31}, and in an appendix (chap. xxi.) composed either by 
the author himself (at least as far as ver. 23) or based on a tradi
tion emanating from him. He was therefore aware of this appear
ance, and he had not mentioned it in his Gospel, like Luke, who 
could not be ignorant of the appearance to the 500, and who has 
not mentioned it either in his Gospel or in Acts. What reserve 
should such facts impose on criticism, however little gifted with 
caution l-4. And the following must be very peculiarly borne in 
mind in judging of Matthew's narrative. It is no doubt strange to 
find this evangelist relating (besides the appearance to the women, 
which is intended merely to prepare for that following by the message 
which is given them) only a single appearance, that which took 
place on the mountain of Galilee, where Jesus had appointed His 
disciples, as well as the women and all the faithful, to meet Him, 
and where He gives the Eleven their commission. This appearance 
cannot be any of those which Luke and John place in Judooa. It 
comes nearer by its locality to that which, according to John xxi., 
took place in Galilee; but it cannot be identified with it, for the 
scene of the latter was the sea-shore. As we have seen, it can only 
be the appearance to the 500 mentioned by Paul. The meeting on 
a mountain is in perfect keeping with so numerous an assembly, 
though Matthew mentions none but the Eleven, because the granrl 
aim is that mission of world-wide evangelization which.Jesus gives 
them that day. Matthew's intention was not, as we have already 
seen, to mention all the different appearances, either in J udooa or 
Galilee, by which Jesus had re-awakened the personal faith of the 
apostles, and concluded His earthly connection with them. His 
narrative had exclusively in view that solemn appearance in which 
Jesus declared Himself the Lord of the universe, the sovereign of 
the nations, and had given the apostles their mission to conquer for 
Him the ends of the earth. So true is it that his narrative must 
terminate in this supreme fact, that Jesus announced it before His 
death (Matt. xxvi. 32), and that, immediately after the resurrection, 
the angel and Jesus Himself spoke of it to the women (xxviii. 7-10). 
Indeed, this scene was, in the view of the author of the first Gospel, 
the real goal of the theocratic revelation, the climax of the ancient 
covenant. If the day of the ascension was the most important in 
respect of the personal development of Jesus (Luke), the day of His 

VOL. IL 2 A 
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appearance on the mountain showed the accomplishment of t1rn 
Messianic programme sketched i. 1 : "Jesus, the Christ, the son of 
David, the son of Abraham." It was the decisive day for the estab
lishment of the kingdom of God, which is Matthew's great thought. 
Criticism is on a false tack when it assumes that every evangelist 
has said all that he could have said. With oral tradition spread 
and received in the Church, the gospel historiography did not• 
require to observe such an anxious gait as is supposed. · It was not 
greatly concerned to relate an appearance more or less. The essen
tial thing was to affirm the resurrection itself. The contrast be
tween the detailed official enumeration of Paul, 1 Cor. xv., and each 
of our four Gospels, proves this to a demonstration. Especially does 
it seem to us thoroughly illogical to doubt the fact of the ascension, 
as Meyer does, because of Matthew's silence, and not to extend this 
d_oubt to aU the appearances in Judroa, about which :lie is equally 
silent. 

The following passage from the letter of Barnabas has sometimes 
been nsed in evidence : "We celebrate with joy that eighth day on 
which Jesus rose from the dead and, after having manifested Him
self, ascended to heaven." The author, it is said, like Luke, places 
the ascension and the. resurrection on the same day. But it may 
be that in this expression he puts them, not on the same day taken 
absolutely, but on the same day of the week, tkeeighth, Sunday (which 
no doubt would involve an error as to the ascension). Or, indeed, 
this saying may signify, according to John xx. 17, which in that 
case it would reproduce, that the ascending of Jesus to heaven 
began with the resurrection, and on that very day. Iu reality, froin 
that time He W<ZS -no more with His own, as He Himself. says (Luke 
xxiv. 44). He belonged to a higher sphere of existence. He only 
manifested Himself here below. He ·no longer lived here. He was 
ascending, to use His own expression. According to this view, His 
resurrection and the beginning of His elevation («al-«al) therefore 
took place the same day. The expression : after hewing manifested 
Himself, would refer to the appearances which took place on the 
resurrection day, and after which He entered into the celestial 
sphere. 
. In any case, the resurrection once admitted as a real fact, the 
question is, how Jesus left the earth. By stealth, without saying a 
word 1 One fine day, without any warning whatever, He ceased to 
re-appear 1 Is this mode of acting compatible with His tender love 
for His own 1 Or, indeed, according to M. de Bunsen, His body, 
exhausted by the last effort which His resurrection had cost Him 
(Jesus, according to this writer, was the author of this event by the 
energy of His will), succumbed in a missionary journey to Phenicia, 
where He went to seek believers among the Gentiles (John x. 17, 
18; comp. with ver. I 6); and having died there unknown, Jesus was 
likewise buried ! But in this case, His body raised from the dead 
must have differed in no respect from the body which He had had 
during His life. And how are we to explain all the accounts, from 
which it appears that, between His resurrection and ascension, Hill' 
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body was already under peculiar conditions, and in course of glorifi. 
cation 1-The reality of such a fact as that related by Luke in his 
account of the ascension is therefore indubitable, both from the 
special sta1_1dp?int of faith in the resu_rrec_tion, and from th~ stand. 
point of faith m general. The ascension 1s a postulate of faith. 

The ascension perfects in the person of the Son of man 
God's design in regard to humanity. To make of sanctified 
believers a family of children .of God, perfectly like that only 
Son who is the prototype of the whole race,-such is God's 
plan, His eternal 1rp60e<m (Rom. viii 28, 29), with a view to 
which He created the universe. As the plant is the uncon
scious agent of the life of nature, man was intended to become 
the free and intelligent o:i:gan of the holy life of the personal 
God. Now, to realize this plan, God thought good (evo61''TJG'E) 
to acco;mplish it first in ONE ; Eph. ii 6 : " He hath raised us 
up IN CHRIST, and made us sit IN HIM in the heavenly places;" 
i. 10: "According to the purpose which -He had to gather 
together all things under ONE head, Christ;" Heb. ii. 10: 
" Wishing to bring many sons to glory, He perfected THE 
CAPTAIN OF SALVATION." Such was, according to the divine 
plan, the first act of salvation. The second · was to unite to 
this ONE individual believers, and thus to make them par
takers of the divine f3tate to which the Son of man had been 
raised (Rom. viii. 29). This assimilation of the faithful to · 
His Son God accomplished by means of two things, which are 
the necessary complement of the facts of the Gospel history : 
Pentecost, whereby the Lord's moral being be.comes that of 
the believer; and the Parousia, whereby the external condition 
of the sanctified believer is raised to the same elevation as 
that of our glorified Lord. First holiness, then glory, for the 
body ,as for the head : the baptism of Jesus, which· becomes 
ours by Pentecost; the ascension of Jesus, which becomes ours 
by the Parousia. 

Thus it is that each Gospel, and not only that which we 
have just been explaining, has the Acts for its second volume, 
and for its third the Apocalyrae. 



CONCLUSION. 

-
FROM our exegetical studies we 

criticism, which will gather 
will bear on four points :-

pass to the work of 
up the fruits. This 

I. The characteristic features of our Gospel. 
II. Its composition (aim, time, place, author). 

III. Its sources, and its relation to the other two synoptics. 
IV. The beginning of the Christian Church. 
The first chapter will establish the facts ; in the following 

two we shall ascend from these to their causes ; the aim of 
the fourth is·to replace the question of gospel literature in its 
historical position. · 

CH.APTER I. 

THE CHARACTERISTICS OF THE THIRD GOSPEL. 

WE have to characterize this writing-lst. As a historical 
production ; 2d. As a religious work ; 3d. As a literary com
position. 

!.-Historical Point of View. 

The distinctive features of Luke's narrative, viewed his
toriographically, appear to us to be :-Fulness, accuracy, and 
continuity. · 

A. In respect of quantity, this Gospel far surpasses the 
other Syn. 1'he entire matter contained in the three may be 
included in 17 2 sections.1 Of this number, Luke has 12 7 

1 There is necessarily much arbitrariness in the way of marking off those 
Rections, as well as in the way in which the parallelism between the three narra
tives is established, especially as concerns the discourses which are more or less 
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sections, that is to say, three-fourths of the whole, while 
:Matthew presents only 114, or two-thirds, and Mark 84, or 
the half. 

This superiority in fulness which distinguishes Luke will 
appear still more, if we observe that, after cutting off the 
fifty-six sections which are common to the three accounts, 
and form as it were the indivisible inheritance of the Syn., 
then the eighteen which are ,common to Luke and Matthew 
alone, finally the five which he has in common with Mark, 
there remain as his own peculiar portfon, forty-eight-that is 
to say, more than a fourth of the whole materials, while 
Matthew has for his own only twenty-two, and Mark only 
five. 

Once more, it is to be remarked that those materials 
which exclusively belong to Luke are as important as they 
are abundant. We have, for example, the narratives of the 
infancy ; those of the raising of the son of the widow of 
N ain, of the woman who was a sinner at the feet of Jesus, 
of the entertainment at the house of Martha and Mary, of the 
tears of Jesus over Jerusalem ; the parables of the good 
Samaritan, the lost sheep and the lost drachma, the prodigal 
son, the faithless steward, the wicked rich man, the unj-;ist 
judge, the Pharisee and the publican; the prayer of Jesus 
for His executioners, His conversation with the thief on the 
cross, the appearance to the two disciples going to Emmaus, 
the ascension. How diminished would the portrait be which 
remains to us of Jesus, and what an impoverishment of the 
knowledge which we have of His teachings, if all these 
pieces, which are preserved by Luke alone, were wanting 
to us! 

B. But, where history is concerned, abundance is of less 
importance than accuracy. Is the wealth of Luke of good 
quality, and does his treasure not contain base coin 1 We 
believe that all sound exegesis of Luke's narrative will result 
in paying homage to his fidelity. Are the parts in ques
tion those which are peculiar to him-the accounts of the 

common to Matthew and Luke. M. R<luss (Gesch. der heil. Schriften N. T.), 
making the sections larger, obtains only 124. This difference may affect con• 
siderably the figures, which indicate the comparative fulness of the three 
Gospels. , 



374 THE GOSPEL OF LUKE. 

infancy (chap. i. and ii.), the account of the journey (ix:. 
51-xix; 27), the view of the ·ascension (xxiv. 50-53) 1 
We have found the first confirmed, so far as the central 
fact-the miraculous birth-is concerned, by the absolute 
holiness of Christ, which is the unwavering testimony of His 
~onsciousness, and which involves a ,different origin in His 
case from ours ; and as to the details, by the purely Jewish 
character of the ev,ents and discourses,-a character which 
would be inexplicable after the rupture between the Church 
and the synagogue. The supernatural in these accounts has, 
besides, nothing in common with the legendary marvels of 
the apocryphal books, nor even with the already altered 
traditions which appear in such authors as Papias and Justin, 
the nearest successors of the apostles, on different points of 
the Gospel history. In studying carefully the account of the 
journey, we have found· that all the improbabilities which 
are alleged against it vanish. It is not a straight journey to 
Jerusalem; it is a slow and solemn itineration, all the incidents 
and adventures of which Jesus turns to account, in order to 
educate His disciples and evangelize the multitudes. He 
thus finds the opportunity of visiting a country which till 
then had not enjoyed His ministry, the southern parts of 
Galilee, adjacent to Samaria, as well as Pe~a. Thereby an 
important blank iv. His work in Israel is filled up. Finally, 
the sketch of that prolonged journey to J erus{1lem, without 

'presenting exactly the same type as John's .narrative, which 
divides this epoch into four distinct journeys (to the feast of 
Tabernacles, chap. viii.; to the feast of Dedication, chap. x.; 
to Bethany, ·chap. xi ; to the last Passover, chap. xii.), yet 
resembles it so closely, that it is impossible not to take this 
circumstanee as materially confirming Luke's account. It is 
a first, though imperfect, rectification of the abrupt contrast 
between the Galilean ministry and the last sojourn at Jeru
salem which characterizes the· synoptical view; it is the 
beginning of a return to the full historical truth restored by 
John.1 

1 Saba tier {Essai sur les sources de 1.a vie de Jesus, pp. 31 and 32) : "Luke, 
without seeking or intending it, but merely as the result of his new investiga
tions, has destroyed the factitious framework of the synoptical tradition, and 
has given us a glimpse of a new one, larger, without being less simple. Luke is 
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We have found the account of the ascension not only con
firmed by the apostolic view of the glorification of Jesus, 
which fills the epistles, by the last verses of Mark, and by 
the saying of Jesus, John vi, 62, but also by the express 
testimony of Paul, 1 Cor. xv. 7, to an appearance granted to 
all the apostles, which must have taken place between that 
granted to the 5 0 0 brethren and that on the way to 
Damascus. 

So far, then, from regarding those parts as arbitrary addi
tions which Luke took the liberty of making to the Gospel 
history, we are bound to recognise them as real historical 
data, which serve to complete the beginning, middle, and end 
of our Lord's life. 

We think we have also est~blished the almost uniform 
accuracy shown by Luke in distributing, under a multitude of 
different occasions, discourses which are grouped by Matthew 
in one whole ; we have recognised the same character of 
fidelity in the historical introductions which he almost always 
prefixes to those discourses. After having established, as we 
have done, the connection between the saying about the 
lilies of the field and the birds of the air and the parable of 
the foolish rich man (chap. xii.), the similar relation between 
the figures used in the lesson about prayer and the parable of 
the importunate friend (chap. xi.),-who will prefer, histori
cally speaking, the place assigned by Matthew to those two 
lessons in the Sermon on the Mount, where the images used 
lose the exquisite fitness which in Luke they derive from 
their connection with the narrati~es preceding them'? What 
judicious critic, after feeling the breach of continuity which 
is produced o:o. the Sermon on the Mount by the insertion of 
the Lord's prayer (Matt. vi.), will not prefer the characteristic 
scene which Luke has described of the circumstances in 
which this form of prayer was taught to the apostles (Luke 
xi. 1 et seq.)? How can we doubt that the menacing fare
well to the cities of Galilee was uttered at the time at which 
Luke has it (chap. x.), immediately after his departure, ix. 

far from having cleared away every difficulty. • • • He had too much light to 
be satisfied with following in the track of his predecessors ; he had not enongh 
to reach the full reality of the Gospel history. He thus serves admira.bly to 
form the transition between the first two Gospels and the fourth." 
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51, rather than in the middle of the Galilean ministry, where 
it is put by Matthew? The same is true of the cases in 
which the sayings of Jesus can only be fully explained by 
the surroundings in which Luke places them; e.g., the 
answers of Jesus to the three aspirants after the kingdom of 
God (chap. ix.) would be incomprehensible and hardly justifi
able on the eve of a mere excursion to the other side of the 
sea (Matt. viii.), while they find their full explanation at the 
time of a final departure (Luke). 

The introductions with which Luke prefaces those occa
sional teachings are not in favour with modern critics.1 Yet 
Boltzmann acknowledges the historical truth of some,-of 
those, for example, which introduce the Lord's prayer and the 
lesson upon avarice (chap. xii.). We have ourselves estab
lished the accuracy of a very large number, and shown that 
they contain the key to the discourses which follow, and that 
·commentators have often erred. from having neglected the in
dications which they contain (see on xiii. 23, xiv. 25, xv. 
1, 2, xvi. 1, 14, xvii. 20, xviii. 1, xix. 11). What con
firms the really historical character of those notices is, that 
there is a certain number of doctrinal teachings which want 
them, and which Luke is satisfied to set down without con
nection and without introduction after one another : so with 
the four precepts, xvii. 1-10. Certainly, if he had allo'ived 
himself to invent situations, it would not have been more 
difficult to imagine them for those sayings than for so many 
others. 

If, finally, we compare the parallel accounts of Luke and 
of the other two synoptics, we find, both in the description of 
facts and in the tenor of the sayings of Jesus, a very remark
able superiority on the part of Luke in respect of accuracy. 
We refer to the prayer of Jesus at the time of His baptism, 

_ and before His transfiguration-the human factor, as it is, 

1 Weizsacker is the author who abuses them most :-" No value cm be 
allowed to the historical introductions of Luke" ( Untersuch. p. 139). It is trne 
that he is necessarily led to this estimate by his opinion regarding the general 
conformity of the great discourses of Matthew to the common apostolic sources 
of Matthew and Luke, the Logia. If Matthew is, of the two evangelists, the 
one who faithfully reproduces this original, Luke must have arbitrarily dislo• 
cated the great bodies of discourse found in Matthew ; and in this case, the his
torical introductions must be his own invention. 
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which leads to the divine interposition, and takes from it 
that abrupt character which it appears to have in the other 
accounts. In the temptation, the transposition of the last 
two acts of the struggle, in the transfiguration, the mention 
of the subject of the conversation of Jesus with Moses and 
Elias, throw great light on those scenes taken as a whole, 
which in the other synoptics are much less clear (see the 
passages). 

vVe know that Luke is charged with grave historical errors . 
.According to M. Renan ( Vie de Jesus, p. xxxix. et seq.), certain 
declarations are " pushed to extremity and rendered false ;" 
for example, xiv. 2 6, where Luke says: "If any man hate 
not his father and mother," where Matthew is content with 
saying: "He that loveth father or mother more than me." We 
refer to our exegesis of the passage. " He exaggerates the 
marvellous;" for example, the appearance of the angel in 
Gethsemane. .As if Matthew and Mark did not relate a per
fectly similar fact, which Luke omits, at the close of the 
account of the temptation! " He commits chronological 
errors ;" for example, in regard to Quirinius and Lysanias. 
Luke appears to us right, so far as Lysanias is concerned; and 
as to Quirinius, considering the point at which researches now 
stand, an impartial historian will hardly take the liberty of 
condemning him unconditionally. .According to Keim, Luke 
is evidently wrong in placing the visit to Nazareth at the 
opening of the Galilean ministry ; but has he not given us 
previously the d€scription of the general activity of J esns in 
Galilee (iv. 14 and 15)? .And is not the. saying of ver. 23, 
which supposes a stay at Capernaum previous to this visit, 
to be thus explained ? .And, further, do not Matt. iv. 13 
and John ii. 12 contain indisputable proofs of a return on 
the part of Jesus to Nazareth in the very earliest times of 
His Galilean ministry? .According to the same author, Luke 
makes Nain in Galilee a city of Judrea; but this interpreta
tion proceeds, as we have seen, from an entire misunderstand
ing of the context (see on vii. 1 7). It is alleged, on the 
gruund ofxvii. 11, that he did not know the relative positions 
of Samaria and Galilee. We are convinced that Luke is as 
far as possible from being guilty of so gross a mistake . 
.A~cording to M. Sabatier (p. 29), there is a. contradiction 
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between the departure of Jesus by way of Samaria (ix:. 52) 
and His arriving in Judroa by Jericho (xviii. 35); but even 
if t,he plan of J esµs had been to pass through Samaria, the 
refusal of the Samaritans to receive Him would have pre
vented Him from carrying it out. .And had He, in spite of 
this, passed through Samaria, He might still have arrived by 
way of Jericho ; for from the earliest times there has been a 
route from north to south on the right bank of the Jordan. 
Finally, he is charged with certain faults which he shares with 
the other two synoptics. But either. those mistakes have no 
real existence, as that which refers te the day _of Jesus' death, 
or Luke does not share them--e.g., that which leads Matthew 
and Mark to place John's imprisonment before the first return 
of Jesus to Galilee, or the charge of inaccuracy attaches to 
him in a less degree than to his colleagues, as in the case of 
the omission of the journeys of Jesus to Jerusalem. 

There is a last observation to be made on the historical 
character of Luke's narrative. It occupies an intermediate 
position between the other three Gospels. It has a point in 
common with Matthew-the doctrinal teachings of Jesus ; it 
has also a point of contact with Mark-the seq_uence of the 
accounts, which is the same over a large portion of the narra
tive; it has likewise several features in common with John: 
the chief is, that considerable interval which in both of them 
divides the end of the Galilean ministry from the last sojourn 
at Jerusalem. Thereto must be added some special details, 
such as the visit to Martha and Mary, as well as the charac
teristics of those two women, which harmonize so well with 
the sketch of the family of Bethany drawn by John (eh. xi.); 
next, the dispute of the disciples at the close of the Holy 
Supper, with the lessons of Jesus therewith connected,-an ac
count the connection of which with that of the feet-washing 
in John (chap. xiii.) is so striking. And thus, while remaining 
entirely independent of the other three, the Gospel of Luke is 
nevertheless confirmed and supported simultaneously by them 
all. 

From all those facts established by exegesis, it follows 
that, if Luke's' account has not, like that of John, the fulness 
and precision belonging to the narrative of an eye-witness, 
it nevertheless reaches the degree of fidelity which may 
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be attained by a historian who draws his materials from 
those sources which are at once the purest and the nearest to 
the facts. 

0. An important confirmation of the accuracy of Luke's 
account arises from the continuity, the well-marked historical 
progression, which characterizes it. If he is behind John in 
this respect, he is far superior to Matthew and Mark. 

Though the author did not tell us in his prologue, we 
should easily discover that his purpose is to depict the gradual 
development of the work of Christianity. He takes his start
ing-point at the earliest origin of this work-the announce
ment of the forerunner's birth; it is the first dawning of the 
new day which is rising on humanity. Then come the birth 
and growth of the forerunner - the birth and growth of 
Jesus Himself. The physical and moral development of 
Jesus is doubly sketched, before and after His first visit to 
Jerusalem at the age of twelve; a scene related only by Luke, 
and which forms the link of connection between the infancy 
-0f Jesus and His public ministry. With the baptism begins 
the development of His work, the continuation of that of His 
person. From this point the narrative pursues two distinct 
and parallel lines: on -0ne side, the progress of the new work; 
on the other, its violent rupture with the old work, Judaism. 
The progress of the work is marked by its external increase. 
At first, Capernaum is its centre ; thence Jesus goes forth in 
all directions (iv. 43, 44): Nain to the west, Gergesa to the 
east, Bethsai:da-J ulias to the north ; then Capernaum ceases to 
be the centre of His excursions (viii.1-3), and quitting thost, 
more northern countries entirely, He proceeds to evangelize, 
southern Galilee and Perrea, upon which He had not yet en
tered (ix. 51 ), and repairs by this way to J erusaleni. Side 
by side with this external progress goes the moral develop
ment of the work itself. Surrounded at first by a certain 
number of believers (iv. 38-42), Jesus soon calls some of them 
to become His permanent diseipl,es and fellow-labourers (v. 
1-11, 27, 28). A considerable time af~er, when the work 
has grown, He chooses twelve from the midst of this multi
tude of disciples, making them His more immediate followers, 
and calling them apostles. Such is the foundation of the new 
edifice. The time at length comes when they are no longe1 
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sufficient for the wants of the work. Then seventy new evan
gelists are added to them. The death of Jesus suspends for 
some time the progress of the work; but after His resurrection, 
the apostolate is reconstituted ; and soon the ascension, by 
placing the Master on the throne, gives Him the means of 
elevating His fellow-labourers to the full height of that mis
sion which they have to carry out in His name. Is not the 
concatenation of the narrative faultless ? And is not this 
exposition far superior as a historical work to the systematic 
juxtaposition of homogeneous masses in Matthew, or to the 
series of anecdotes characteristic of Mark ? The same grada
tion . meets us in another line, that of the facts which mark 
the rupture between the new work and Israel with its official 
representatives. First it is the inhabitants of Nazareth, who 
refuse to recognise as the Messiah their former fellow-towns
man (eh. iv.); afterwards it is the scribes who have come 
from Jerusalem, who deny 'His right to pardon sins, accuse 
Him of breaking the Sabbath (chap. v. and vi), and, on seeing 
His miracles and hearing His answers, become almost mad 
with rage (vi. 11); it is Jesus who announces His near rejec
tion by the Sanhedrim (ix. 22), and the death which awaits 
Him at Jerusalem (ver. 31) ; it is the woe pronounced on the 
cities of Galilee (chap. x.) and on that whole generation which 
shall one day be condemned by the queen of the south and 
the Ninevites; then we have the divine woe uttered at a 
feast face to face with the Pharisees and scribes, and the 
violent scene which follows this conflict (chap. xi. and xii.); 
the express announcem€nt of the rejection of Israel and of the 
desolation of the country, especially of Jerusalem (chap. xiii.); 
the judgment and cI'ucifixion of Jesus breaking the last link 

· between Messiah and His people ; the resurrection and ascen-
sion emancipating His person from all national connections, 
and completely spiritualizing His kingdom. Thus, in the 
end, the work begun at Bethlehem is traced to its climax, 
both in its internal development and its external emanci
pation. 

It is with the view of exhibiting this steady progress of the 
divine work in the two respects indicated, that the author 
marks off his narrative from the beginning by a series of 
general remarks, which serve as resting-places by the way, 
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and which describe at each stage the present position of the 
work These brief representations, which serve both as 
summaries and points of outlook, are always distinguished by 
the use of the descriptive tense '(the imperfect) 1 the resuming 
of the history is indicated by the reappearance of the narrative 
tense (the aor.). The following are the chief passages of this 
kind: i 80, ii 40, 52, iii. 18, iv. 15, 37, 44, v. 15, 16, viii. 
1, ix. 51, xiii. 22, xvii. 11, xix. 28, 47, 48, xxi. 37, 38, 
xxiv. 53 (a last word, which closes the Gospel, and prepares 
for the narrative of the Acts). If those expressions are more 
and more distant in proportion as the narrative advances from 
the starting-point, it is because the further the journey pro
ceeds, the less easy is it to measure its progress. 

What completes the proof that this characteristic of con
tinuity is not accidental in Luke's narrative, is the fact that 
exactly the same feature meets us in the book of Acts. Here 
Luke describes the birth and growth of the Church, precisely 
as he described in his Gospel the birth and growth of the per: 
son and work of Jesus. The narrative takes its course from 
Jerusalem to Antioch and from Antioch to Rome, as in the 
Gospel it proceeded from Bethlehem to Capernaum and from 
Capernaum to Jerusalem. And it is not only in the line of 
the progress of the work that the Acts continue the Gospel; 
it is also along that of the breach of the kingdom of God with 
the people of Israel. The rejection of the apostolic testimony 
and the persecution of the Twelve by the Sanhedrim; the 
rejection of Stephen's preaching, his martyrdom, and the dis
persion of the Church which results from it; the martyrdom 
of James (chap. xii.) ; the uniform repetition of the con
tumacious conduct of Israel in every city of the world 
where Paul is careful to preach first in the synagogue; the 
machinations of the Jews against him on occasion of his 
arrest at Jerusalem, from which he escapes only by the im
partial interposition of the Roman authorities; and finally, in 
the closing scene (chap. xxviii.), the decisive rejection of the 
Gospel by the Jewish community at Rome, the heart of the 
empire: such are the steps of that ever-growing separation 
between the Church and the synagogue, of which this last 
scene forms as it were the finishing stroke. 

I~ is interesting to observe that the series of genera~ 



382 THE GOSPEL OF LUKE. 

expressions which marks off the line of prog1·ess in the 
Gospel is continued in the Acts ; it is the same course which 
is followed: i. 14, ii. 42-47, iv. 32-34, v. 12, 13, 42, vi. 7, 
viii. 4, 5, ix. 31, xii. 24, xiii. 52, xix. 20, xxiv. 26, 27, 
xxviii. 30, 31 (the last word, which is the conclusion of the 
nanative). The periodical recurrence of those expressions 
would suffice to prove that one and the same hand composed 
both the Gospel and the Acts; fo1 this form is found nowhere 
else in the N. T. 

By all those features, we recognise the superiority of Luke's 
narrative as a historical work Matthew groups together 
doctrinal teachings in the form of great discourses ; he is a 
preacher. Mark narrates events as they occur to his mind; 
he is a chronicler. Luke reproduces the external and internal 
development of the events; he is the historian properly so 
called. Let it be remarked that the three characteristics 
which we have observed in his narrative correspond exactly 
to the three main terms of his programme (i. 3) : fulness, to 
the word waaw (all things); accuracy, to the word lucpif3w,; 
(exactly); and continuity, to the word Ka0eg;,,; (in order). It 
is therefore with a full consciousness of his method that Luke 
thus carried out his work. He traced a programme for him
self, and followed it faithfully. 

II.-Religious Point of View. 

It is on this point that modern criticism has raised the 
most serious discussions. The Ttibingen school, in particular, 
has endeavoured to prove that our third Gospel, instead of 
being composed purely and simply in the service of historical 
truth, was written in the interest of a particular tendency
that of the Christianity of Paul, which was entirely different 
from primitive and apostolic Christianity. 

There is an unmistakeable affinity of a remarkable kind 
between the contents of Luke and what the Apostle Paul in 
his epistles frequently calls his Gospel, that is to say, the 
doctrine of the universality and entire freeness of the salva
tion offered to man without any legal condition. At the 
beginning, the angels celebrate the goodwill of God to (all) 
men. Simeon foreshadows the breach between the Messiah 
and the majority of His people. Luke alone follows out the 
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quotation of Isaiah relative to the ministry of John the Baptist, 
including the words : ".And all flesh shall see the salvation of 
God." He traces the genealogy back to Adam. The ministry 
of Jesus opens with His visit to Nazareth, which forms an 
express prelude to the unbelief of Israel The paralytic and 
the woman who was a •sinner obtain pardon by faith alone. 
The sending of the seventy evangelists prefigures the evan
gelization of all nations. The part played by the Samaritan 
in the parable exhibits the superiority of that people's moral 
disposition to that of the Israelites. The four parables of the 
lost sheep and the lost drachma, the prodigal son, the Pharisee 
and the publican, are the doctrine of Paul exhibited in action. 
That of the marriage supper (chap. xiv.) adds to the calling of 
sinners in Israel (ver. 21) that of the Gentiles (vers. 22 and 
23). The teaching regarding the unprofitable servant (xvii. 
7-10) tears up the righteousness of works by tµe roots. The 
gratitude of the leprous Samaritan, compared with the in
gratitude of the nine Jewish lepers, again exhibits the favour
able disposition of this people, who are strangers to the 
theocracy. Salvation abides in the house of Zaccheus the 
publican from the moment he has believed. The form of the 
institution of the Holy Supper is almost identical with that 
of Paul, 1 Cor. xi. The sayings of Jesus on the cross related 
by Luke-Hfa prayer for His executioners, Hi8 promise to the 
thief, and His last invocation to His Father-are all three 
words of grace and faith. The appearances of the risen Jesus 
correspond almost point for point to the enumeration of Paul, 
1 Cor. xv. The command of Jesus to the apostles to" preach 
repentance and the remission of sins to all nations," is as it 
were the programme of that apostle's work; and the scene 
which closes the Gospel, that of Jesus leaving His own in the 
act of blessing them, admirably represents its spirit. 

This assemblage of characteristic features belonging exclu
sively to Luke admits of no doubt that a special relation 
existed between the writing of this evangelist and the mini
stry of St. Paul; and that granted, we can hardly help finding 
a hint of this relation in the dedication addressed to Theo
philus, no doubt a Christian moulded by Paul's teaching: 
" That thou mightest know the certainty of those things wherein 
thou hast bei,n insttucted" (see vol. i. pp. 63, 64). 
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But this indisputable fact seems to be opposed by another 
not less evident--the presence in this same Gospel of a larg<t 
number of elements wholly Jewish in their nature, or what 
is called at the present day the Ebionism of Luke. 

This same historian, so partial to Paul's universalism, 
makes the new work begin in the sanctuary of the ancient 
covenant, in the holy place of the temple of Jerusalem. The 
persons called to take part in it are recommended to this 
divine privilege by their irreproachable fidelity to all legal 
observances (i. 6-15). The Messiah who is about to be born 
shall ascend the throne of JJavul His jathei·; His kingdom 
shall be the restored house of Jacob (vers. 32, 33); and the 
salvation which• He will bring to His people shall have for 
its culminating point Israel's perfect celebration of worship 
freed from their enemies (vers. 7 4, 7 5). Jesus Himself is 
,subject from the outset to all legal obligations ; He is circum
cised and presented in the temple on the days and with all 
the rites prescribed, and His parents do not return to their 
house, it is expressly said, " till they had performed all things 
according to the law of the Lord." At the age indicated by 
theocratic custom, He is brought for the first time to the feast 
of Passover, where, according to the narrative, " His pm·enls 
went every year." As the condition of participating in the 
1\fessiah's kingdom, the people receive from the mouth of 
John the Baptist merely the appointment of certain works of 
righteousness and beneficence to be practised. If, in His 
ministry, Jesus has no scruple in violating the additions with 
which the doctors had surrounded the law tts with a hedge,
for example, in His Sabbatic miracles,-He nevertheless re
mains subject to the Mosaic ordinance even in the matter of 
the Sabbath. He sends the healed leper to offer sacrifice at 
Jerusalem, as a testimony of His reverence for Moses. Eternal 
life consists, according to Him, in fulfilling the sum (x. 26-
28) or the commandments of the law (xviii 18-20). In the 
case of the woman whom He cures on the Sabbath day, He 
loves to assert her title as a daughter of Abraham (xiii. 16). 
He goes the length even of affirming (xvi. 1 7) that " not 
one tittle of the law shall fail." The true reason of that per
dition which threatens the Pharisees, represented by the 
wicked rich man, is their not hearing JJfoses and tke prophets. 
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Even at the very close of Jesus'" ministry, the women who 
surround him, out of. respect for the Sabbath, break off their 
preparations for embalming His body; "and, it is expressly 
said, they nsted on the Sabbath day acc01·ding to the command
ment" (xxiii. 56). Finally, it is Jerusalem which is to be the 
starting-point of the new preaching; it is in this city that 
the apostles are to wait for power from on high. It is in the 
temple that they aoide continually, after the ascension. The 
narrative closes in the temple, as it was in the temple that it 
opened (xxiv. 53). 

If Paul's conception is really antinomian, hostile to 
Judaism and the law, and if Luke wrote in the interest of 
this view, as is alleged by the Ttibingen School, how are we to 
explain this second series of facts and doctrines, which is 
assuredly not less prorninent in our Gospel than the first 
series ? Criticism here finds itself in a difficulty, which is 
betrayed by the diversity of explanations which it seeks to 
give of this fact. Volkmar cuts the Gordian knot; accord
ing to him, those Jewish elements have no existence. The 
third Gospel is pitrely Pauline. That is easier to affirm than 
to demonstrate; he is the only one of his school who has 
dared to maintain this assertion, overthrown as it is by the 
most obvious facts. Baur acknowledges the facts, and ex
plains them by admitting a later rehandling of our Gospel. 
The first composition, the primitive Luke, being exclusively 
Pauline, Ebionite elements were introduced later by the 
anonymous author of our canonical Luke, and that with a 
conciliatory view. But Zeller has perfectly proved to his 
master that this hypothesis of a primitive Luke different from 
ours, is incompatible with the unity of tendency and style 
which prevails in our Gospel, and which extends even to the 
second part of the work, the book of Acts. The Jewish 
elements are not veneered on the narrative ; they belong to the 
substance of the history. And what explanation does Zeller 
himself propose 1 The author, personally a decided Paulinist, 
was convinced that, to get the system of his master admitted 
by the J udeo-Christian · party, they must not be offended. He 
therefore thought it prudent to mix up in his treatise pieces 
of both classes, some- Pauline, fitted to spread his own view; 
others Judaic, fitted to flatter the taste of readers till now 

VOt. II. tB 
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opposed to Paul's party. From this Machiavelian scheme 
the work of Luke proceeded, with its two radically contradic
tory currents.1 

But before having recourse to an explanation so improbable 
both morally and rationally, as we shall find when we come to 
examine it more closely when treating of the aim of our Gospel, 
is it not fair to inquire whether there is not a more natural 
one, contrasting less offensively with that c'haracter of sincerity 
and simplicity which strikes every reader of Luke's narrative ? 
Was not the Old Covenant with its legal forms the divinely
appointed preparation for the New ? Was not the New with its 
pure spirituality the divinely-purposed goal of the-Old ? Had 
not Jeremiah already declared that the days were coming when 
God Himself would abolish the covenant which He had made 
at Sinai with the fathers of the nation, and when He would 
substitute a New Covenant, the essential character of which 
would be, that the law should be written no longer on tables 
of stone, but on the heart; no longer before us, but in us 
(xxxi. 31-34) ? This promise clearly established the fact 
that the Messianic era would be at once the abolition of the 
law in the letter, and its eternal fulfilment in the spirit. And 
such is precisely the animating thought of the Gospel history, 
as it has been traced by Luke ; his narrative depicts the 
gradual substitution of the dispensation of the spirit for that 
of the letter. The Mosaic economy is the starting-point ef 
his history; Jesus Himself begins under its government; it 
is under this divine shelter that He grows, and His work 
matures. Then the spirituality of the Gospel is formed and 
gradually developed in His person and work, and getting rid 
by degrees of its temporary wrapping, ends by shining forth 
in all its brightness in the preaching and work of St. Paul. 
Mosaic economy and spirituality are not therefore, as criticism 
would have it, two opposite currents which run parallel or 
dash against one another in Luke's work. Between Ebionism 

1 Overbeck, another savant of the same school, in his commentary on the 
Acts (a re;edition of De Wette's), combats in his turn the theory of Zeller, and 
finds in the work of Luke the product, not of an ecclesiastical scheme, but of 
Paulinism in its decadence (see chap. ii. of this Conclusion). As to Keim, hl' 
,as recourse to the hypothesis of an Ebionite Gospel, which was the first mate-. 
1ial on which Luke, the disciple of Paul, wrought (see chap. iii.). We soo: Toi 
capita, tot sensun. 
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and Paulinism there is no more contradiction than between 
the blossom, under the protection of which the fruit forms, 
and that fruit itself, when it appears released from its rich 
covering. The substitution of fruit for flower is the result of 
an organic transformation ; it is the very end of vegetation. 
Only the blossom does not fade away in a single day, any 
more than the fruit itself ripens in a single day. Jesus de
clares in Luke, that when new wine is offered to one accus
tomed to drink old wine, he turns away from it at once ; for 
he says : The old is better. Agreeably to this principle, God 
does not deal abruptly with Israel; for this people, accustomed 
to the comparatively easy routine of ritualism, He provided a 
transition period intended to raise it gradually from legal 
servility to the perilous but glorious liberty of pure spirituality. 
This period is that of the development of Jesus Himself and 
of His work. The letter of the law was scrupulously re
spected, because the Spirit was not present to replace it ; this 
admirable and divine work is what the Gospel of Luke invites 
us to contemplate : Jesus, as a minister of the circumcision 
{Rom. xv. 8), becoming the organ of the Spirit. And even 
after Pentecost, the Spirit still shows all needful deference 
to the letter of the divine law, and reaches its emancipation 
only in the way of rendering to it uniform homage ; such is 
the scene set before us by the book of Acts in the conduct of 
the apostles, and especially in that of St. Paul To explain 
therefore the two series of apparently heterogeneous pieces 
which we have indicated, we need neither Volkmar's audacious 
denial respecting the existence of one of them, nor the subtile 
hypothesis of two different Paulinisms in Luke, the one more, 
the other less hostile to Judeo-Christianity (Baur), nor the 
supposition of a shameless deception on the part of the forger 
who composed this writing (Zeller). It is as little necessary 
to ascribe to the author, with Overbeck, gross misunderstand
ing of the true system of his master Paul, or to allege, as 
Keim seems to do, that he clumsily placed in juxtaposition, 
and without being aware of it, two sorts of materials drawn 
from sources of opposite tendencies. All such explanations of 
=:!. system driven to extremity vanish before the simple fact 
that the Ebionism and Paulinism of Luke belong both alike, as 
legitimate, necessary, successive elements, to the real history 
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of Jesus and His apostles,-the one as the inevitable point of 
departure, the other as the intended goal,-and that the period 
which separated the one point from the other served only to 
replace the one gradually by the other. By giving those two 
principles place with equal fulness in his narrative, Luke, far 
from guiding two contradictory tendencies immorally or 
unskilfully, has kept by the pure objectivity of history. 
Nothing proves this better than that very appearance of con
tradiction which he could brave, and which gives modern 
criticism so much to do. 

Let it be remarked that the truth of the so-called Pauline 
elements in Luke's Gospel is fully borne out by the presence 
of similar elements in the other two synoptics. Ritschl, in 
his beautiful work on the beginnings of the ancient Catholic 
Church, shows how the one saying, of Jesus, preserved in 
Mark and Matthew as well as in Luke : " The Son of man is 
Lord also of the Sabbath," already implied the future abolition 
of the whole Mosaic' law. The same is evidently true of the 
following (Matt. xv. and Mark vii.) : "Not that which goeth 
into the mouth dejileth a man; but that which cometh out of the 
mouth, this d~ftl,eth him." The whole Levitical law fell before 
this maxim logically carried out. We may also cite the say
ing, Matt. viii. 11 : " I say 11,nto you, that many shall come 
from the east and west ; . . . but the children of the kingdom 
shall be cast out," though it is arbitrarily alleged that it was 
added later to the apostolic Matthew ; then that which 
announces the substitution of the Gentiles for Israel, in the 
parable of the husbandmen: "The kingdom shall be taken from, 
yoii, and given to a nation b1·inging forth the fruits thereof" 
(xxi 43), a saying which Matthew alone has preserved to us; 
finally, the command given to the apostles to go and baptize 
all nations (xxviii. 19), which necessarily belonged to the 
original Matthew: for, 1. The appearance with which it is 
connected is announced long before (Matt. xxvi. 32); 2. Be
cause it is the only one related in this Gospel, and therefore 
could not be wanting in the original record; 3. Because Jesus 
certainly did not appear to His disciples to say nothing to 
them. But the most decisive saying related by our three 
synoptics is the parable of the old garment and the piece 
of new cloth (see on this passage, v. 36). Paul has aflhmed 
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nothing more trenchant respecting the opposition between the 
law and the gospel 

The fundamental principles of Paulinism, the abolition of 
the law, the rejection of Israel and the calling of the Gentiles, 
are not therefore any importation of Paul or Luke into the 
gospel of Jesus. They belonged to the Master's teaching, 
though the time had not yet come for developing all their 
consequences practically. 

This general question resolved, let us examine in detail 
the points which criticism still attempts to make good in 
regard to the subject under discussion. It is alleged that, 
under the influence of Paul's doctrine, Luke reaches a con
ception of the person of Christ which transcends that of the· 
other two synoptics. "He softens the passages which had 
become embarrassing from the standpoint of a more exalted 
idea of the divinity of Jesus" (Renan); for example, he 
omits Matt. xxiv. 36, which ascribes the privilege of omni
science to the Father only. But dig he do so intentionally? 
Was he acquainted with this saying? We have just seen 
another omission which he makes (p. 48 8) ; we shall meet 
with many more still, in which the proof of an opposite 
tendency might be quite as legitimately alleged. Is it not 
Luke who makes the centurion say, "Certainly this was a 
righteous man," while the other two represent him as saying, 
"This was the Son of God" J What a feeble basis for the 
edifice of criticism do such differences present ! 

The great journey across the countries situated between 
Galilee and Samaria was invented, according to Baur, with 
the view of bringing into relief the non-Israelitish country of 
Samaria. Luke thus sought to justify Paul's work among 
the Gentiles. But wonld Luke labour at the same moment 
to overthrow what he is building up, by inventing the refusal 
of the Samaritans to receive Jesus? Besides, it is wholly 
untrue that Samaria is the scene of the journey related in 
this part. Was it then in Samaria that Jesus conversed with 
a doctor of the law (x. 25), that He dined with a Pharisee, 
that He came into conflict with a company of scribes (xi. 3'7-
53), that He cured in the synagogue a daughter of Abraham 
(xiii. 16), etc. etc. ? Therl:l is found, no doubt, among the ten 
lepers one who is of Samaritan origin (xvii 16); but if this 
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circumstance can lead us to suppose that the scene passes in 
Samaria, the presence of nine Jewish lepers should make 
it appear nine times more probaple that it transpires on 
Israelitish territory. 

In the instructions given to the Twelve, Luke omits the 
saying, " Go not into tke way of tke Gentiles, and into any city 
of the Samaritans enter ye not." Neither do we find the 
answer addressed to the Canaanitish woman, "I am not sent 
but unto the lost sheep of the hoitse of Israel." But, as to the 
first, Mark omits it as well as Luke. Could this also arise 
from a dogmatic tendency ? But how, in that case, should 
he relate the second as well as Matthew ? The first then 
was simply wanting in his source; why not also in Luke's, 
which in this very narrative seems to have had the greatest 
conformity to that of Mark ? As to the second saying, it 
belongs not only to a narrative, but to a whole cycle of 
narratives which is completely wanting in Luke (two whole 
chapters). Besides, does not Luke also omit the peculiarly 
Pauline saying, "Come unto me, all ye who laboiw and are 
heavy laden, and ye shall find rest unto your souls" ? Could 
this also be a dogmatical omission ? .And as to the saying, 
" This gospel of the kingdom skall be preached over all the 
earth," in connection with which, Holtzrnann himself asks the 
Ttibingen critics whether Luke passes it over in silence in a 
Pauline interest 1 Those declarations were simply wanting in 
his documents. Why not also those particularistic sayings ? 
They would certainly not have caused Luke more embarrass
ment than they did to Matthew, who sees in them no contra
diction to the command which closes his Gospel, "Go and 
baptize all nations." It is evident that the prohibition 
addressed to the disciples (Matt. x.) was only temporary, 
and applied only to the time during which J€sus as a rule 
restricted His sphere of action to Israel ; from the time that 
His death and resurrection released Him from His national 
surroundings, all was changed. 

Luke has a grudgeWJ the Twelve; he seeks .to depreciate 
them: such is the thesis which Baur has maintained, and 
which has made way in France. He proves it by viii. 53, 
54, where he contrives to make Luke say that the disciples 
laughed our Lord to scorn, and that He drove them from the 
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npartment ; and yet the words, " knowing that she was dead," 
clearly prove that the persons here spoken of were those who 
had witnessed the death of the young girl; and ver. 51 excludes 
the view that He put the disciples out, for He had just 
brought them within the house (see the exegesis). He proves 
it further by ix. 32, where Luke says that Peter and the 
other two disciples were heavy with sleep; as if this remark 
were not intended to take off from the strangeness of Peter's 
saying which follows, and which is mentioned by the three 
evangelists. But the chief proof discovered by Baur of this 
hostile intention to the Twelve, is his account of the sending 
of the seventy disciples, and the way in which Luke applies 
to this mission a considerable part of the instructions given tc, 
the Twelve in Matt. x. But if the sending of the seventy 
disciples were an invention of Luke, after thus bringing them 
on the scene, he would make them play a part in the sequel 
of the Gospel history, and especially in the first Christian 
missions related in the Acts, while from that moment he says 
not a word more about them; the Twelve remain after, as 
well as before that mission, the only important persons; it is 
to them that Jesus gives the command to preach to the 
Gentiles (xxiv. 45 et seq.); it is from them that everything pro
ceeds in the book of Acts ; and when Philip and Stephen come 
on the scene, Luke does not designate them, as it would have 
been so easy for him to do, as having belonged to the number of 
the seventy. Keim himself acknowledges (p. 7 6) "that it is 
impossible to ascribe the invention of this history to Luke ; " 
and in proof of this, he alleges the truly Jewish spirit of the 
saying with which Jesus receives the seventy on their return. 
So little was it suspected in the earliest times, even within 
the bosom of Judeo-Ohristian communities, that this narrative 
could be a Pauline invention, that it is frequently quoted in 
the Olernentine Homilies. If, in narrating the sending of the 
Twelve, Luke did not quote all the instructions given by 
Matthew (chap. x.), the same omission takes place in Mark, 
who cannot, however, be suspected of any anti-apostolic 
tendency ; this harmony proves that the omission is due to 
the sources of the two ,niters. 

If Luke had the intention of depreciating the Twelve, would 
he alone describe the solemn act of their election·? Would 
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he place it at the close of a whole night of prayer (chap. vi.) ! 
Would he mention the glorious promise of Jesus to make the 
apostles sit on thrones judging the twelve tribes of Israel? 
Would he omit the assent which they all give in Matthew 
and Mark to the presumptuous declaration of Peter : I am 
ready to go with Thee even unto death? Would he make no 
mention of their shameful flight at Gethsemane_, which is 
related by the other two? Would he excuse their sleeping 
on that last evening by saying that they were sleeping for 
sorrow; and their unbelief on the day of resurrection, by saying 
that it was for joy they could not believe (those details are 
peculiar to Luke) ? Luke does not speak of the ambitions 
request of Zebedee's two sons, and of the altercation which 
ensued with the other disciples; he applies to the relation 
between the Jews and Gentiles that severe warning, the first 
part of which is addressed in Matthew to the Twelve: "and 
tlwre are first whieh shall be last," and the second part of 
which: "and the1·e are last whieh shall be first," might so 
easily have been turned to the honour of Paul. If there is 
one of the synoptics who holds up to view the misunder
standings and moral defects of the apostles, and the frequent 
displeasure of Jesus with them, it is Mark, and not Luke. 

In respect to Peter, who it is alleged is peculiarly the object 
of Luke's antipathy, this evangelist certainly omits the saying 
so honouring to this apostle : " Thou art Petet," etc., as well as 
the narrative, Matt. xiv. 28-31, in which Peter is privileged 
to walk on the waters by the side of our Lord. But he also 
omits in the former case that terrible rebuke which imme
diately follows: "Get thee behind nie, Satan; thoii art an offenee 
unto me." .And what is the entire omission of this whole 
scene, compared with the conduct of Mark, who omits the 
first part favourable to Peter, and relates in detail the second, 
where he is so sternly reprimanded! If it was honouring to 
Peter to walk on the waters, it was not very much so to sink 
the next moment, and to bring down on himself the apostrophe: 
" 0 thou of little faith ! " The omission of this incident lias 
therefore nothing suspicious about it. Is not the history of 
Peter's call related in Luke (chap. v.) in a way still more 
glorious for him than in Matthew and Mark ? Is he not 
presented, from beginning to end of this narrative, as the 
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principal person, in a sense the only one (vers. 4, 10)? Is it . 
not he again who, in the first days of Jesus' ministry at 
Capernaum, plays the essential part (Luke iv. 38-44) 1 On 
the eve of the death of Jesus, is it not he who is honoured, 
along with John, with the mission of making ready thl;l Pass-

. over, and that in Luke only ? Is not his denial related in 
Luke with much more reserve than in Matthew, where the 
imprecations of Peter upon himself are expressly mentioned ? 
Is it not in Luke that Jesus declares that He has devoted to 
Peter a special prayer, and expects from him the strengthening 

· of all the other disciples (xxii. 32)? Is he not the first of 
the apostles to whom, according to Luke (xxiv. 34) as accord
ing to Paul (1 Cor. xv.), the risen Jesus appears? And 
.despite all this, men dare to represent the third Gospel as 
a satire directed against the Twelve, and against Peter in 
particular (the-..3:-~?nY!~QJISSaxon) ; 1 and M. Bnrnouf ventures 
to characterize it thus in the Revue des IJeux Afondes (Decem
ber 1865): "Luke seeks to attenuate the authority of the 
Twelve ... ; he depreciates Pet~r; he takes from the Twelve 
the merit of having founded the religion of Christ, by adding 
to them seventy envoys whose mission is contrary to the most 
authoritative Israelitish usages." M. Burnouf forgets to tell 
us what those usages are, and whether Jesus held Himself 
always strictly bound to Jewish usages. On the other hand, 
Zeller, the pronounced disciple of Baur, finds himself obliged 
to make this confession (Apostelgesch. p. 450): "We cannot 
suppose in the case of Luke any real hostility to the Twelve, 
because he mentions circumstances omitted by Matthew him
self which exalt them, and because he omits others which are 
to their discredit." 

Once more, in what is called the Jewish tendency of Luke, 
there is a point which has engaged the attention of criticism; 
we mean the partiality expressed by this Gospel for the poorer 
classes, its Ebionism (strictly so called) ! 2 

" Luke's heresy," 
as De Wette has it. It appears i. 5::l, vi. 20, 21, where the 

1 Zeller himself says (Apostelgesch. p. 436) : "In reality, there are not to bo 
found in this Gospel any of-the indirect attacks, insults, malevolent insinua
tions and sarcasms against Judeo-Christianity and the Judeo-Christian apostlei 

' which the anonymous Sax:on seeks in it." 
~ It is well known that this term arises from a Hebrew· word siguify:ng poor. 
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poor appear to be saved, the rich condemned, as suck ; xii 
33, 34, xvi. 9, 23-25, xviii. 22-25, where salvation is 
connected with almsgiving and the sacrifice of earthly goods, 
damnation with the keeping of them. But: 1. We' have 
seen that there is a temporary side in these precepts ; see 
especially on xii. 33, 34, xviii. 22-25. Does not Paul also 
(l. Cor. vii.) recommend to Christians not to possess, but " to 
possess as though they possessed not" ? 2. Poverty and riches 
by no means produce those effects inevitably and without the 
concurrence of the will Poverty does not save ; it prepares 
for salvation by producing lowliness: wealth does not con
demn; it may lead to damnation, by hardening the heart and 
producing forgetfulness of God and His law : such is the 
meaning of vi. 21-25 when rightly understood; of xvi. 
29-31; of xviii. 27 (the salvation of the rich impossible with 
men, but posmble with God); finally, of Acts v. 4, where the 
right of property in the case of Ananias and Sapphira is 
expressly reserved by Peter, and their punishment founded 
solely on their falsehood. 3. The alleged "heresy of Luke " 
is also that of Matthew and Mark (narrative of the rich young 
man), and consequently of our Lord Himself. Let us rather 
recognise that the giving up of property appears in the teaching 
of Jesus, either as a measure arising from the necessity imposed 
on His disciples of accompanying Him outwardly, or as a volun
tary and optional offering of charity, applicable to all times. 

If now, setting aside critical discussion, we seek positively 
to characterize the religious complexion of Luke's narrative, 
the fundamental tone appears to us to be, as Lange says 
(Leben Jesu, i. p. 258 et seq.): "the revelation of divine 
mercy;' or, better still, according to Paul's literal expression 
(Tit. iii. 4): the manifestation of divine philanthropy. 

To this characteristic there is a second corresponding one : 
Lnke loves to exhibit in the human soul, in the very midst of 
its fallen state, the presence of some ray of the divine image. 
He speaks of that honest and good heart, which receives the 
seed of the gospel as soon as it is scattered on it ; he points 
to the good Samaritan performing instinctively the things 
contained in the law (Rom. ii. 14); in the case of Zaccheus 
he indicates the manifestation of natural probity and bene
ficence, as he will do in the book of Acts, in respect to 
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Cornelius and several others, especially some of the Roman 
magistrates with whom Paul has to do. Therein we recognise 
the Greek ideal of the 1'aA6r; "i,,ya0or;. 

With the first of those two characteristics there is un
doubtedly connected that universalism of grace so often 
pointed out in Luke ; with the second, perhaps, the essential 
character which he unfolds in the person of Christ: humanity 
working out in Hirn its pure and normal development ; the 
child, the young man growing in grace and wisdom as He 
grows in stature ; the man comes out in His emotion at the 
sight of a mother bereaved of her son, of His native country 
on the eve of ruin, of His executioners who are striking 
themselves while they strike Him, of a thief who humbles 
himself. We understand the whole: it is the Son of man, 
born an infant, but through all the stages of life and death, 
becoming the High Priest of His brethren, whom He leaves in 
the act of blessing them. So that this history is summed up 
in two features : divine compassion stooping down to man; 
human aspirations entering into perfect union with God in the 
person of Him who is to bring back all others to God. 

With such a history before us, what narrow unworthy 
particularistic tendency could possibly exist in the writer who 
understood and worked upon it 1 Such an object imposes 
objectivity on the historian.1 

III-Literary Point of View . 

.A. The first feature which distinguishes Luke's work in 
this respect is the presence of a prologue, written in a Greek 
style of perfect purity, and in which the author gives account 
of the origin of his book We have already shown (vol. i. p. 
53) what is the necessary inference from this fact, which has 
no analogy either in Matthew or Mark, or even in John, and 

1 This conclusion is admitted by two of the most distingnished representatives 
of modern criticism. Holtzmann (p. 401) : "Just as the most ancient de• 
monstmble Gospel document, the Logia, was written without the least regard to 
any dogmatic interest ••• , so the third Gospel, the most extensive work of thb 
synoptic literature, betrays the tendency of its author only in its arrangement 
and choice of materials, and in slight modifications which bear only on the form 
of delineation." Reuss (sec. 209) : "We shall be nearer the truth if we assert 
that it was in no party interest, but by means of a disinterested historical 
investigation, that the materials of this narrative were collected," 
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which would suffice to demonstrate the Hellenic origin of the 
author, and the high degree of classical culture which pre
vailed in the circle, with a view to which he wrote. 

B. The chief question which has been raised in regard to 
the literary character of Luke's composition is whether it 
belongs to the class of collectanea, simple compilations, or 
whether in all its details it observes a consecutive plan. It 
is well known that Schleiermacher took the first view. Our 
Gospel is in his eyes an aggregate of pieces separately com
posed and put together by a later compiler. In Ewald's 
opinion also the author is only a collector. Holtzmann him
self (article on the Acts, in the Bible Dictionary published by 
Schenkel) calls our Gospel " a compilation without any well
defined plan ; " he extends the same judgment to the Acts. 
This opinion is combated by several critics. Hilgenfeld speaks 
of "the artistic unity" of Luke's narrative. Zeller acknow
ledges " that a rigorous plan prevails throughout the entire 
work" (Gospel and Acts). M. Renan sees in it "a work 
written throughout by the same hand, and with the most 
perfect unity." We adhere fully to this second view. We 
have already pointed out that one single idea inspires the 
whole narrative, and has determined the choice of its materials, 
namely, that of the development of the Christian work (i. 1 ), 
from the twofold standpoint of its organic growth and of its 
breach with the Israelitish people. Once in possession of this 
idea, we easily comprehend the course of the narrative. The 
first two chapters of the Gospel are an introduction, in which 
Luke gives the preparation for the new work in that pure 
Being placed by God in the bosom of humanity. The work 
itself begins with the baptism of Jesus in chap. iii. It com
prises three parts: 1. The Galilean ministry; Jesus draws to 
Him the elements of His future Church, and lays down in the 
apostolate the principle of its organization. 2. The joumey 
from Galilee to Judea; th:i;, is a transition period: the work 
extends outwardly while it is strengthened spiritually ; but 

. the hostility of the official representatives of the nation, the 
scribes and Pharisees, lighted up already in the previous 
period, goes on increasing. 3. The sojourn at Jerusalem: 
the cross violently breaks the last link between Israel and its 
King. But the resurrection and ascension, freeing J esns from 
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every national relation, and raising Him to a free and glorious 
existence, suited to the nature of the Son of God (Rom. i. 
3, 4), make Him, in the words of Peter, the Lord of all (Acts 
x. 36). The Israelitish Messiah by birth, He becomes by His 
death and ascension the King of the universe. From that 
time forth His people is the human race. The ascension, 
which forms the climax of the Gospel history, is at the same 
time the starting-point for the history of the Acts. "On the 
one side, we ascend to this summit ; on the other, we descend 
from it." 1 Hence the double narration of the fact. It be
longs, indeed, to both writings,-to the one as its crown, to 
the other as its basis. This repetition does not arise, as a 
superficial criticism supposes, from the juxtaposition of two 
different traditions regarding that event.2 What sensible 
writer would adopt such a course ? The ascension is the 
bond which joins together the two aspects of the divine work, 
-that in which Jesus rises from the manger to the throne, 
and that in which, from the throne on high, He acts upon 
humanity, creating, preserving, and extending the Church. It 
forms part of the history of Jesus and of that of the Church. 

Between the work which is wrought in Jesus and that 
wrought in the Church, and which is described in Acts, there 
is a correspondence which is exhibited by the parallelism of 
plan in the two books. After an introduction which describes 
the community of believers as already formed, though yet 
unknown (Acts i., comp. with Luke i. and ii.), Pentecost intro
duces it on the theatre of history, as His baptism called Jesus 
to His public activity. 1. Here begins, chap. ii., the first 
part of the narrative, which extends to the end of chap. v. ; it 
relates, first, the founding of the church of Jerusalem, the 
mother and model of all others; then the obstinate resistance 
which the preaching of the apostles met with from the Jewish 
authorities and the mass of the nation. 2. The second part, 
perhaps the most remarkable in many respects, delineates, like 
the second part of the Gospel, a transition period. It extends 

1 M. Felix Bovet. 
2 .Any more than in the case of the double narrative of the creation of man in 

Genesis ( chap. i. and ii.). Man is described, chap. i., as the goal of the de
velopment of nature; chap. ii., as the basis of the development of histo1-y, 
N~ture rises to him; history goes forth from him. 
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to the end of chap. xii. The author has collected and 
enumerated in this piece the whole series of providential 
events by which the way was paved for transferring the 
kingdom of God from the Jews to the Gentiles, the subject 
of the third part. First, there is the ministry of Stephen, 
who dies for having said "that Jesus of Nazareth shall destroy 
the te1nple, and shall change the customs which Moses delivered " 
(vi. 14). ·There is the ministry of Philip (chap. viii), who 
makes the first breach on the Gentile world by the conversion 
of the Samaritans, in which Peter and John themselves come 
to take part. There is, by the hand of the same Philip, the 
baptism of a man who was doubly excluded from the ancient 
. covenant as a Gentile and as a eunuch (Deut. xxiii. 1 ). There 
is the conversion of Saul, who is to be the principal instrument 
of the work about to begin, the persecutor but the successor 
of Stephen. There is through the ministry of Peter the 
baptism of the Gentile Cornelius and his family, in conse
quence of the vision by which God taught that apostle that 
the wall of separation raised by the law between Israel and 
the Gentiles was thenceforth broken down. There is, as an 
effect of the dispersion of the church 'of Jerusalem, the foun
dation of the church of Antioch, the first church of heathendom, 
the point from which Paul will take bis course to the heathen 
world, his permanent basis of operations, the Jerusalem of the 
Gentile world. Those six events, apparently accidental, but 
all converging to the same end, are chosen and grouped by 
the author with incomparable skill, to show, as it were, to the 
eye the ways in which the divine wisdom prepared for the 
approaching work, the conversion of heathendom. Chap. xii. 
concludes this part. It relates the martyrdom of James, the 
attempted martyrdom of Peter, and the sudden death of their 
persecutor, the last great representative of the Jewish nation, 
Herod .Agrippa-persecuting Israel struck dead in the person 
of its last monarch. 3. The third part relates the foundation 
of the Church among the Gentiles by St. Paul's three journeys. 
His imprisonment at Jerusalem at the close of those three 
missionary tours, and the surrounding circumstances, form a 
sort of counterpart to the story of the Passion in the Go~pel. 
It is the last act in the rejection of the Gospel by Israel, to 
which the conduct of the elders of the Roman synagogue 
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toward Paul ( chap. xxviii.) puts the finishing stroke. What 
could be grander or clearer than this plan 1 We have yet tc 
wait for a history of the Reformation, giving us, within the 
space of a hundred pages, as complete and precise a view of 
that great religious revolution as that which Luke has left us 
in the Acts, of the yet profounder revolution by which God 
transferred His kingdom from the Jews to the Gentiles. 

0. If the plan of Luke is admirable from the controlling 
unity to which he subordinates so great a variety of materials, 
the style of the Gospel and of the Acts presents a similar 
phenomenon. On the one hand it is a striking medley. To 
the prologue of classic Greek, classic both in construction and 
vocabulary, there succeed narratives of the infancy, written in 
a style which is rather a decalque1 from the Aramaic than true 
Greek. It is quite clear that the author, after writing the 
prologue in his own style, here uses an Aramaic document or 
a translation from the Aramaic. ·we shall not repeat the 
proofs of this fact which we have given in our exegesis ; in a 
measure they extend to .the whole Gospel. As to the question 
whether it is Luke himself who has translated it into Greek, 
or whether he used a record already translated, we shall 
answer it immediately. For the present, we repeat that the 
proof which Bleek finds to support the second view in the 
expression avaToAh Jg fJt'ov~, i. 78, is without the least value 
(see the exegesis). Finally, besides the prologue written in 
pure Greek, and the parts which follow, all saturated with 
Aramaisms, we find other parts, such as chap. xiv. 7-xv. 32, 
xxii., xxiii., the Hebrew colouring of which is much less pro
nounced, and which presented nothing or almost nothing 
offensive to Greek ears. It is not probable that they proceed 
from an Aramaic document, any more than that Luke com
posed them freely. In the first case they would contain more 
Hebraisms ; in the second, they would be still more com
pletely free from them. It is therefore probable that those 
passages were composed in Greek by Luke or his predecessor, 
not from an· Aramaic document, but from an oral• tradition 
in that language. 

The same variety of style reappears in the Acts. The firnt 

l The name for the copy of a picture traced on transparent paper placed over 
the original.-TR. 
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parts of this book betray an Aramaic source in every line. 
This character gradually disappears, and the last parts of the 
book, in which the author relates the scenes in which he 
seems to have been personally present, are written in as pure 
Greek as the prologue of the Gospel 

On the other hand, and notwithstanding this medley, the 
style of Luke has in many respects the seal of a well-marked 

. unity. Not only is his vocabulary everywhere more extensive 
than that of the other evangelists, as might be expected from 
a writer familiar with classic Greek; for example, he displays 
in a far higher degree the facility with which the Greek 
language indefinitely multiplies its stock of verbs, by com
pounding the simple ones with prepositions and otherwise ; 
but he has also certain expressions which exclusively belong 
to him, or which he uses with marked predilection, and which 
are scattered uniformly over all parts of his two writings, 
even those which are most evidently translated from the 
Aramaic. And this is the proof that Luke in those pieces 
did not make use of a translation already made, but was him
self the translator.1 

There are also certain correspondences alleged in vocabu, 
lary and syntax between Luke's style and that of Paul. 
Holtzmann enumerates about 200 expressions or phrases 
common to those two authors, and more or less foreign to 
all the other N. T. writers.2 The anonymous Saxon has 
taken. advantage of this fact in support of his hypothesis, ac
cording to which Paul himself was the author of the third 
Gospel But this proof is far from satisfactory ; the 
phenomenon is explained, on the one hand, by the fact that 
Paul and Luke are the only two writers of the N. T. who 

1 Zeller has devoted two profound essays to this element exclusively belongiflg 
to Luke in his two narratives, the one in the Theo!. Jalirb. 1843, p. 467 et seq., 
the other in his Apostelgesch. p. 390 et seq. He enumerates 139 expressions 
used preferentially, and 134 terms and phrases used exclusively, or almost ex
clusively, by Luke in the two works. The following are examples selected at 
random: f1'vf1,P,,;,:;,.:;,..,., .,.,,,:;,_ap.orm, and others like them ; t¼,alt.~,J,,;, J //,J,, .. .-,,, 
Ep.fr,/30~, !111'prJ,ar1;, .za..ptr.x,p~p,a, ;,;;;, Jta;ih;;;,, £11,J,.z"'', etc. ; ;ea:) o:l,q,;;, II ,r,11,[ (grada• 
tion), .-,ii.-, Zr,, .-: ,.-,, .,., before a proposition which serves as a substantive, 
,.,.,..,.,, I'-'' ,J,, ,.,.) ,yap, .~.;, ,yap, 1Jt.,,,., ~, (in the sense so often pointed out in our 
eommentary), iw" U.A,;lefa,~, ii tTr t,f',lpa.,, xa,irlt fl"' or rrO ,i(l;}dO;, or tTO tid,,.f!;fvoJ1; etc. 

2 For example : &.,I ;,, &AA" aril!, &.w11","Aaf',-{?,i1u1du.1, t""a:",;,, 'll'a.plX,Oturo;, Q.11,J,rr,,,,, 
a~irti-::1"0~o,ut.e1 el.-1iv irO, l,G,, CC-ru.f~u11, iu~y~IAAu,, ~o::r,AwI~w,, etc. 
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°" ~1e educated amid classical surroundings ; on the other, by 
the personal relations which they kept up so long with one 
,mother ; at least, if we are to trust the tradition which 
1:1.scribes the Gospel to Luke (see chap. ii. of this Conclusion). 

The study, which we have now made of the distinctive 
characteristics of Luke's Gospel· supplies us with the necessary 
data for reaching the conclusions for which we have to 
inquire regarding the origin of this composition. 

CHAPTER II. 

THE COMPOSITION OF THE THIRD GOSPEL. 

WE have before us in this chapter the four following points : 
The aim of the Gospel, the time of its composition, the author 
to whom it is to be ascribed, the place where he composed it. 

I.-The Aim. 

The common aim of our Gospels is to produce faith in Him 
whom they describe as the Saviour of the world. But each 
of them pursues this aim in a particular way : Matthew, by 
bringing the history of our Lord into connection with the 
Messianic prophecies of which it is the fulfilment; Mark, by 
seeking to reproduce the unique splendour which rayed forth 
from His person; John, by relating the most salient testi
monies and facts which led His disciples to recognise and 
adore Him as the Son of God. What is the means by which 
Luke wishes to gain the same end 1 

It was thought enough, even down to our own day, to 
answer that he had sought to trace the Gospel history as faith
fully as possible with a view to believers among the Gentiles.1 
This solution is not precise enough for the authors of the 
critical school, 'which seeks party tendencies everywhere in 
our sacred writings. By combining with the study of the 

1 So Origen (Eus. H. E. vi. 25), Eichhorn, Schleiermacher, De W ette, 
Bleek, stop sh01t at this general definition. From this point of view, the Act, 
are simply regarded as a histcry of the apostolic age or oi the :first missions, 

VOL. II. 20 
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Gospel that of the Acts, the objects of which seemed more pro
nounced, they have come to the conclusion that the writings 
of Luke are nothing else than a disguised defence of the per
son and preaching of Paul, in opposition to the persons and 
teaching of the Twelve; a history more or less fictitious, in
tended to gain favour for that apostle with the J udeo
Christian party which, down to the second century, remained 
obstinately hostile to him. Zeller, in particular, has de
veloped this thesis in a work which might be called classic, 
if erudition and sagacity could stand for justice and impar
tiality.1 MM. Reuss (§ 210) and Nicolas (p. 268) also ascribe 
to the Acts the aim of reconciling the J udeo-Christian and 
Pauline parties, but without accusing the author of wilfully 
altering the facts.2 

It must indeed be confessed, especially if we take account 
of the narrative of the Acts, that it is very difficult to believe 
that in writing this history the author had only the general 
intention of giving as complete and faithful a view of the 
facts as possible. A more particular aim seems to show itself 
in the choice of the materials which he uses, as well as in the 
numerous omissions which he makes. Whence comes it that, 
of all the apostles, Peter and Paul are the only ones brought 
on the scene ? How are we to explain the marvellous paral
lelism between them established by the narrative ? Whence 
the predilection of the author for everything relating to the 
person of the latter; the thrice repeated narrative of his con
version, the detailed account of the varied phases of his trial, 
the peculiarly marked notice of his relations to the Roman 
magistrates ? Why relate in detail the founding of the 
churches of Greece, and not devote a line to that of so im
portant a church as Alexandria (to which Paul remained a 
stranger) ? To what purpose the circumstantial recital of 
Paul's voyage to Rome? And why does the account of his 
arrival close the book so abruptly ? Is not Overbeck right 

1 Zeller (p. 363) calls the book of Acts "a treaty of peace proposed to the 
Judeo-Ohristians by a Paulinist, who wishes to purchase from them the acknow
\edgment of Gentile Christianity-by a series of concessions made to Judaism." 

2 M. Nicolas thus expresses the aim of the Acts : " To extinguish the «jiscus
sions of the two parties, and lead them to forget their old feuds by showing them 
that their founders • . . had laboured with a full understanding with one 
another for the propagation of Christianity." 
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in saying tbat, in reality, "the subject of the book is not the 
gospel, but the gospel preached by Paul." Even the first part, 
that which relates to Peter, seems to be only a preparation 
for the account of Paul's ministry. The author seems to say: 
Great as Peter was in his work in Israel, Paul was not one 
whit behind him in his among the Gentiles ; the extraordinary 
miracles and successes by which God accredited the former 
were repeated in no less a measure in the case of the other.1 

We do not think that the recent defenders of the historical 
trustworthiness of the Gospel and the Acts (Mayerhoff, Baum
garten, Lekebusch) have succeeded altogether in parrying this 
blow. They have attempted to explain part of those facts, 
while admitting that the theme of the Acts was solely the 
propagation of the gospel from Jerusalem to Rome ; but this 
very demonstration breaks down at several points, and espe
cially in the last chapter. For when Paul reaches this capital 
it is not he who brings the gospel to it ; rather it is the 
gospel which receives him there (xxviii 15); and in what 
follows, the founding of a church at Rome by Paul is not 
related. As Overbec;J,: says, "The Acts relate, not how the 
gospel, but how Paul, reached Rome." 

While fully recognising that the purely historical aim is 
unsatisfactory, it seems to us that that which Zeller proposes 
is inadmissible. Not only, as Bleek observes, must the coldly 
calculated deception, which would be inevitable in an author 
inventing a narrative with the view of forging history, appear 
absolutely improbable· to every reader who gives himself up 
to the impression which so simple a composition produces~ but 
besides, how are we to set before our minds the result proposed 
to be gained in this way ? Did the author mean, asks Over
beck, to influence the Judeo-Christians to unite with Paul's 
party? But in that case it was a most unskilful expedient to set 
before them the conduct of the Jewish nation in the odious light 
in which it appears throughout the entire history of the Acts, 
from the persecutions against the apostles in the first chap-

1 Jt is known that Schneckenburger regarded this parallel between Peter 
and Paul as the principal thought and aim of the Acts (without thinking that 
the truth of the narrative was thereby compromised). It is only as a curiosum 
that we refer to the opinion of Aberle, who regards the Acts as a memoir pre, 
pared with a view to Paul's defence in his trial before the imperial tribunal. 
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ters, down to the dark plots in which the Sanhed1·im itself 
does not shrink from taking part against the life of St. Paul 
It must then be by acting on his .own party, the Paulinists, 
that the author hoped to effect the fusion of the two camps. 
By presenting the picture of the harmony between Paul and 
the Twelve at Jerusalem (Acts xv.), he proposed to bring the 
Paulinists of his time to concede to the Judeo-Christians, as 
Paul had formerly done to the apostles, the observance of the 
Mosaic rites. But the J udeo-Christians themselves of that 
period no longer held to this concession. It appears from 
the Clementine H01nilies that circumcision was abandoned by 
this party. The author of the Acts, a zealous Paulinist, must 
then have asked his own to yield to their adversaries more 
than the, latter themselves required l Finally, what purpose, 
on Zeller's supposition, would be served by the entire transi
tion part (chap. vi.-xii)? This elaborate enumeration of 
the circumstances which went to pave the way for the free 
evangelization of the Gentile world might and should have its 
place in a truthful and sincere narrative of the progress of 
the Christian work ; it was a digression in a romance in
tended to raise Paul to the level of Peter. The modified form 
given by MM. Reuss and Nicolas to this conciliation-hypo
thesis has no force unless there is ascribed to the apostolic 
J udeo-Christianity and Paulinism a meaning and importance 

·which, in our opinion, it never had (see chap. iv.). What 
hypothesis does Overbeck substitute for that of Zeller, which 
he so well combats ? According to this critic, the author of 
the Acts does not think of reconciling the two camps. It is 
the Pauline party alone which, working on its own account, 
here attempts by the pen of one of its members "to come to 
an understanding with its past, its peculiar origin, and its 
first founder, Paul" (p. xxi.). Such, after so much beating 
about, is the last word of Baur's School on the aim of the 
writings of Luke. It is on the face of it a somewhat strange 
idea, that of a party composing a historical book to conic to a 
clear i.nderstanding with its past. It is not, however, incon
ceivable. But if the author really means to come to an 11-n
derstanding about the beginnings of his party, it is because 
he knows those beginnings, and believes in them. The past 
is to him a definite quantity by which he measures the 
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present. But in that case, how are we to explain the wilful 
falsifications of history in which, according to Overbeck 
himself, he indulged ? The miracles of St. Peter in the first 
part of the Acts are set down to the account of legend ; but 
those of Paul, in the second, were knowingly invented by 
the author. To restore the past at one's own caprice, is that 
to come to a clear understanding with it ? Much more, the 
author of the Acts, not content with peopling the night of 
the past with imaginary events, went the length of putting 
himself" into systematic opposition " (p. xxxvi.) to what Paul 
says of himself in his epistles. To contradict systematically, 
that is to say, knowingly, the best authenticated documents 
proceeding from the founder of the party,-such is the way 
" to come to light regarding the person of that chief" l The 
Tu.bingen criticism has entangled itself in a cul-de-sac from 
which it cannot escape except by renouncing its first error, 
the opposition between the principles of Faul and those of the 
Twelve. We shall return to this question in our last chapter. 

The reperusal of the third Gospel is enough to convince any 
one that its author seriously pursues a historical aim. This 
appears from the numerous chronological, geographical, and 
other like notices of which his work is full (Quirinius, 
ii. 2 ; the cycle of dates, iii 1 ; the age of Jesus, ver. 
23; the second-first Sabbath, vi. 1 ; the details regarding 
the material support of Jesus and His apostles, viii. 
1-3; compare also ix. 51, xiii. 22, xvii. 11,°xxi. 37, 38, 
etc.). The narrative of the Acts is everywhere strewn with 
similar remarks (on Bethany, i. 12; expulsion of the Jews 
by Claudius, xviii. 2 ; Gallio, xviii. 12 ; the money value of 
the books burned, xix. 19 ; the details of the disturbance 
at Ephesus, chap. xix. ; the fifty days between Passover and 
Pentecost, of which the narrative of the journey enables us 
to give an exact account, xx. 6-xxi. 16; the number of 
soldiers, cavalry and infantry, forming the escort, xxiii. 23 ; 
the circumstantial account of the shipwreck, xxvii ; the 
nationality and figurehead of the vessel which carries Paul to 
Rome, xxviii 11 ). The historical purpose of the narrative 
appears from the programme marked out in the prologue: to 
relate all things, from the very first, in order, exactly (i. 3). 

Yet it is certain, on the other hand, that no more than ths 
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other evangelists does the author relate history merely as 
history,-that is to say, to interest the reader and satisfy his 
curiosity. He evidently proposes to himself a more exalted 
aim. The tone of his narrativ~ proves this, and he tells us 
so himself. He has before his eyes a reader who is already 
abreast of the essential points of the gospel verity, and whom 
he wishes to furnish with the means of confirming the reality 
of the object of his faith (T~v aucpaXetav). It is with this 
view that he presents him with a full, exact, and consecu
tive description of the life and ministry of Jesus Christ, " that 
he might [thus himself] verify the infallible ce1·tainty of those 
things wherein he has been instructed." 

In what did those instructions received by Theophilus 
consist ? According to St. Paul (1 Cor. xv. 3-5), the essen
tial points of elementary instruction were these two : Christ 
dead f01· our sins, and risen the third day. In Rom. x. 6-10 · the 
same apostle thus defines the object of faith, and the contents 
of the Christian profession : Christ descended for us into the 
abyss, and ascended for us to heaven ; comp. also Rom. iv. 
23-25. Such is likewise the summary of Peter's preaching 
on the day of Pentecost. 

Nevertheless, at the house of Cornelius (Acts x.), Peter 
already feels the need of preparing for the proclamation of 
those decisive saving truths by a rapid sketch of the ministry 
of Jesus. At Antioch of Pisidia (Acts xiii. 23, 24), Paul 
goes back, like Peter, even to the ministry of John the 
Baptist. For there is in the mind of every man, face to face 
with an important historical event, the felt need not merely 
to account for what it contains, but also for the WRY in which 
it has come about. And when the event has exercised, and 
continues ever to exe1·cise, a deep influence on the lot of 
humanity, and on that of every individual, then the need of 
knowing its beginnings and development, its genesis, if I may 
so speak, takes forcible possession of every serious mind. 
And this desire is legitimate. The more value the event has, 
the more important is it for the conscience to defend itself 
from every illusion in regard to it. Such must have been the 
position of a large number of believing and cultured Greeks, 
of whom Theophilus was the represent,ative. What mysterie~ 
must have appeared to such minds in those uuheard of events 
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which form the goal of gospel history: a man dying for the 
salvation of all other men; a Jew raised to the condition of 
the Son of God, and to power over all things ; and that 
especially when those events were presented apart from their 
connection with those which had preceded and prepared for 
them, having all the appearance of abrupt manifestations from 
heaven l To how many objections must such doctrine have 
given rise 1 It is not without reason that St. Paul speaks of 
the cross as : to the Greeks foolishness. Was it not important 
to supply a point of support for such instructions, and in 
order to do that, to settle them on the solid basis of facts ? 
To relate in detail the beginning and middle of this history, 
was not this to render the end of it more worthy of faith ? 
In dealing with such men as Theophilus, there was an urgent 
necessity for supplying history as the basis of their catechetical 
training. 

No one could understand better than St. Paul the need for 
such a work, and we should not be surprised though it were 
to him that the initiative was due. It is true there existed 
already a considerable number of accounts of the ministry of 
Jesus ; but according to i. 3 ( explained in contrast with vers. 1, 
2), those works were only collections of anecdotes put together 
without connection and without criticism. Such compilations 
could not suffice to meet the want in question; there was 
needed a history properly so called, such as that which Luke 
announces in his programme. And if Paul, among the helpers 
who surrounded him, had an evangelist distinguished for his 
gifts and culture,-and we know from 2 Cor. viii. 18, 19, 
that there was really one of this description,-how could he 
help casting his eyes on him, and encouraging him to under
take so excellent a work ? Such is the task which Luke has 
discharged. It is neither by adducing the prophecies, nor 
by the personal greatness of Jesus, nor by his declarations 
respecting His heavenly origin, that the author of the third 
Gospel has sought to establish or strengthen the faith of his 
readers. It is by the consecutive exposition of that unique 
history whose final events have become the holy object of 
faith. The beginning explains the middle, and the middle the 

· end; and from this· illuminated close the light is reflected 
back on the events which have led to it. It is a well-com-
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pacted whole, in which the parts mutually support one anotl1er. 
Luke's Gospel is the only one which in this view presents us 
with the Gospel history. It is very truly, as it has been 
called, the Gospel of the development (M. Felix Bovet). 

The heavenly exaltation of Jesus was, if one may so speak, 
the first stage in the march of Christian work. There was a 
second more advanced : the state of things which this work 
had reached at the time when the author wrote. The name 
of Christ preached throughout all the world, the Church 
founded in all the cities of the empire; such was the astound
ing spectacle which this great epoch presented. This result 
was not, like the life of Jesus, an object of faith to the 
Gentiles ; it was a fact of felt experience. It required to be, 
not demonstrated, but explained, and in some respects justi
fied. How had the Church been founded, and how had it 
grown so rapidly ? How had it become open to the Ge!!-tiles ? 
How were the people of Israel, from the midst of whom it 
had gone forth, themselves excluded from it? How reconcile 
with this unexpected event God's faithfulness to His promises? 
Could the work of Christianity really be under those strange 
conditions a divine work? All these were questions which 
might justly be raised in the minds of believers from among 
the Gentiles, as is proved by the passage ix.-xi. of the 
Epistle to the Romans, where Paul studies this .very problem 
with a view to the wants of ancient Gentiles (xi. 13). Only, 
while Paul treats it from the standpoint of Christian specula
tion, and answers it by ~mJ~ee, the book of Acts labours 
to solve it historically. The first part of this book exhibits 
the Church being born by the power of the Spirit of the 
glorified Christ, but coming into collision at its first step with 
official Judaism. The second part exhibits God preparing for 
the new progress which this work was to make through the 
preaching of the Gospel to the Gentiles, and Israel at the 
same time shedding the blood of Stephen, and the king of 
Israel slaying or disposed to slay the two chief apostles,-in 
a word, the rebellion of Israel in the Holy Land. The last 
part, finally, represents the divine work enibmcing the Gentile 
world, and the ministry of Paul crowned with a success and 
with wonders equal at least to those which had signalized 
the ministry of Peter,-most certainly this parallelism, as· 
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Sclmeckenburger has observed, is before the mind of the 
author,-while Judaism continues its opposition in every 
city of the pagan world where Paul preaches, and at length 
consummates that opposition in the very heart of the empire, 
in the capital. of the world, by the conduct of the rulers of 
the Roman synagogue. Such is the end of the book. Is not 
the intention of such a writing clear 1 The narrative is a 
justification. · But this justification is not, as has been un
worthily thought, that of a man, St. Paul. The aim of the 
.Acts is more exalted. By its simple and consecutive state
ment of events, this book purports to give the explanation 
and justification of the way in which that great religious 
revolution was carried through, which transferred the king
dom of God from the Jews to the Gentiles; it is the apology 
of the divine work, that of God Himself. God had left the 
Gentiles only for a time, the ti1nes of ignorance; He had 
temporarily let them walk in their own ways (Acts xvii. 30, 
xiv. 16). At the end of this time, Israel, first saved, was to 
become the instrument of universal salvation, the apostle 0£ 
Christ to all nations. But this glorious calling which the 
apostles so often held out to it was obstinately rejected, and 
the kingdom of God, instead of being established by it, was 
forced to pass aside from it. It was therefore not God who 
broke with His people ; it was the people who broke with 
their God. Such is the fact which the book of Acts demon
strates historically. It is thus, in a way, the counterpart of 
Genesis. The latter relates how the transition took place 
from primitive universalism to theocratic particularism, 
through God's covenant with Abraham. The Acts relate 
how God returned from this temporary particularism to 
the conclusive universalism, which was ever His real thought. 
But while simply describing the fact, the Acts explain and 
justify the abnormal and unforeseen form in which it came 
about. 

The end common to Luke's two writings is therefore to 
strengthen faith, by exhibiting the principle and phases of 
that renewal which his eye had just witness.ed. Two great 
results had been successively effected before the eyes of his 
contemporaries. In the person of Jesus, the world had 
l'eceived a Saviour and Master; this Saviour and Master had 
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established His kingdom over humanity. The Gospel set,'i 
forth the first of those events ; the Acts the second. The 
Gospel has for its subject *e invisible revolution, the substi~ 
tution in the person of Jesus Himself of the dispensation of 
the Spirit for the reign of the letter, the transforming of the 
relations of God to man, salvation, the principle of that 
historical revolution which was to follow. The Acts narrate 
the external revolution, the preaching of salvation with its 
consequences, the acceptance of the Gentiles, and their sub
stitution in the place of Israel. Salvation and the Church, 
such are the two works of God on which the author meant 
to shed the ligl.t of the divine mind. The Ascension linked 
them together. The goal of the one, it was the foundation 
of the other. Hence the narrative of the Ascension becomes 
the bond of the two writings. The aim of the work, thus 
understood, explains its beginning (the announcement of the · 
forerunner's birth), its middle (the Ascension), and its end 
(Paul and the synagogue at Rome). 

II.-The Time of Composition. 

The very various opinions regarding the date of our Gospel 
(Introd. § 3) may be arranged in three groups. The first 
class fix it before the destruction of Jerusalem, between 6 0 
and 70; the second, between the destruction of Jerusalem 
and the end of the first century (Holtzmann, from 70 to 80; 
Keim, about 90); the third, Baur and his school, in the first 
part of the second century (Volkmar, about 100; Hilgenfield, 
Zeller, from 100 to 110; Baur, after 130). The traditions 
which we have quoted (§ 3) and the facts which we have 
enumerated (§ 1) seem to us at once to set aside the dates 
of the third group, and to be unfavourable to the second. 
Tradition has preserved to us only one precise date, that 
given by Clement of Alexandria, when he· places the com
position of Luke before that of Mark, and fixes the latter at 
the period of Peter's sojourn at Rome, that is to say, in 64 
(according to Wieseler), or between 64 and 67 (according to 
others). Following this view, our Gospel must have been 
composed between 6 0 and 6 7. The opinion of Iremeus is 
not, as is often said, opposed to this (§ 3). Let us examine 
the objections raised by criticism to tlis traditional date. 
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which woul<l place the composition of our Gospel antecedently 
to the destruction of Jerusalem. 

1. The great number of goS'[)el na1-ratives already published 
before our Gospel, according to the prologue, presupposes a 
somewhat advanced period of the apostolic age.1-But why 
might not numerous attempts at compiling traditions relative 
to the history of Jesus have been made during the first thirty 
years which followed events so great ? "Though the art of 
wTiting had not yet existed, it would have been invented for 
such a subject," says Lange. When, especially, the generation 
of the immediate witnesses of the life of our Saviour began to 
be cleared away by death, and when the apostles, His official 
witnesses, left Palestine to go and preach to other nations, was 
it not inevitable that the gospel literature should appear to 
fill up this double void? Now it was about the year 60, at 
the latest, that those circumstances emerged. 

2. The work of Luke betrays a certain amount of criticism, 
in regard to its sources, which leads to a date posterior to the 
destruction of J erusalem.-But from the time when the author 
had before him a certain number of works on the subject, it 
is evident that he could not compose his narrative without 
estimating those sources critically; that might be done at any 
period. All that was needed for it was leisure. 

3. The influence of legend (Overbeck) is alleged in the 
writings of Luke, and a Paulinism already in a state of 
decadence (Reuss, so far as Acts is concerned).-But has the 
third Gospel presented to us a single description resembling 
that of the fire lighted in the ,Jordan at the time of the 
baptism, which Justin relates; or a single word which has any 
resemblance to the account of the marvellous vines of the 
millennial kingdom, in Papias ; or a single scene amplified like 
that which is drawn by the Gospel of the Hebrews of the 
interview between Jesus and the rich young man (see on the 
passage)? Such are the traces of the influence of myth. 
Luke is entirely free from it. As to the weakening of the 
Pauline idea, we shall not be able to treat it thoroughly till 
chap. iv. We shall only say here, that so far from its being 
the fact that Luke gives us a Paulinism in a state of decline, 

1 Keim : "Eine reiclie Jffvangelien-Literatu1· zeigt den vorgeriicktl'!II, Bliith• 
hestand des (Jhristenthums." 
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it is Paul himself who, in the Acts, following the example of 
Jesus in the Gospe1, agrees to realize Christian spirituality 
only in the .restricted measure in wliich it is practicable.· 
:Fidelity to principle does not prevent men of God from 
exercising that prudence and charity which in practice can 
take account of a given situation. 

4. The siege of Jerusalem is described in the prophecy of 
Jesus in so precise and detailed a form (xix. 43, 44, xxi. 
20-24), in comparison with the compilations of Matthew and 
Mark, that it is impossible to assert that Luke's account is not 
subsequent to the event.-J esus ·predicted the destruction of 
Jerusalem, that is certain. The witnesses who accused Him 
of this before the Sanhedrim did not invent what was 
absolutely fa]se, and Stephen rested his statement on some 
such prophecy (Acts vi. 14).. Now if Jesus predicted this 
catastrophe as a prophet, there is no reason why He should 
not have propheticalJy announced some details of it. But if 
He predicted it simply through the force of His political in
sight, He could not but be aware also that this destruction 
implied a siege, and that the siege could not take place without 
the means in use at the time (investment, trenches, etc.), and 
would be followed by all the well-known terrible consequences. 
Now nothing in the details given passes beyond the measure 
of those general indications. 

5. The final advent of our Lord, it is further said, stands 
in Mark and Matthew in immediate connection with the 
destruction of Jerusalem, while in Luke it is widely separated 
from it by the interval of the times of the Gentiles (xxi. 24). 
In other passages, besides, the idea of the proximity of the 
Parousia is designedly effaced ; so ix. 2 7, where Luke makes 
.T esus say that some of the disciples present shall see, not 
"the Son of man coming in His kingdom" (Matthew), but 
simply the kingdom of God. This all proves that, at the 
period when Luke was writing, experience had already led the 
Church to give up the idea that the return of Christ would 
immediately follow ( eMewr; in Matthew) the destruction of 
Jerusa]em.-We hold that the relation of immediate succes
sion between the two events laid down by Matthew proves that 
his Gospel was composed before the destruction of Jerusalem ; 
b~it we cannot admit, what is held by the entire body almost 
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of modern critics, that the interval supposed by Luke between 
those two events proves the date of his Gospel to be after that 
catastrophe. ·We have already treated several points bearing 
on this question in our exegesis (vol. ii. pp. 259-261). The 
decisive question here is · how Jesus Christ Himself spoke on 
the subject. We think we have given indubitable evidence, 
from a very large number of His sayings, that in His view 
His advent was to be separated by a considerable period, not 
only from the time that He was speaking, but from the 
destruction of Jerusalem, which, according to Him, was to 
happen during the lifetime of the contemporary generation. 
The bridegroom who delays his coming; the porter who has to 
watch late or till midnight, or till cockm·ow, or even till mo1·n
ing, waiting for his master; the parable of the leaven, which 
exhibits the gospel slowly and by a process wholly from 
within transforming 'the relations of human life, that gospel 
which must be preached before His return throughout the 
whole world, while the apostles shall not even have had time 
to announce it to all the cities of Israel before the judgment 
of the nation, etc. etc.,-all proves to us that Jesus Himself 
never confounded in one and the same catastrophe the destruc
tion of Jerusalem and the end of the present dispensation. 
Hence it follows, that if Jesus expressed His view on this 
subject, He must have spoken. as Luke makes Him speak, and 
not as Matthew makes Him speak; that consequently He must 
really have delivered two distinct discourses on those two 
subjects so entirely different in His eyes, and not one merely 
in which He blended the two events in a single description 
(Matt. xxiv.). Now this is precisely what Luke says (see 
chap. xvii., on the return of Christ, and chap. xxi., on the 
destruction of Jerusalem). If it is so, with what right can it 
be alleged that Luke could not recover the historical truth on 
this point as he has succeeded in doing on so many others, 
and that his essentially more accurate account of the sayings 
of Jesus is produced only by a deliberate alteration of the 
documents which he had before him? What ! Luke returned 
by the path of error or falsehood to historical truth ! Really 
criticism here exacts more from sound sense than it can bear. 
Besides, it is psychologically impossible that Luke should have 
indulged in manipitlating at pleasure the sayings of that 
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Being on whom his faith was fixed, whom he regarded as the 
Son of God. Again, in this respect criticism ascribes a proce
dure to him 'which sound sense rejects. The sayings of our 
Lord may have been involuntarily modified by tradition, and 
have come to the evangelists in different and more or less 
altered forms; but we cannot allovr that they invented or 
changed them deliberately. In what results are we landed if 
we take the opposite view ? It is asserted that some unknown 
poet put into the mouth of Jesus, about 68, the eschatological 
discourse, Matt. xxiv. ; then, ten or twenty years after the 
destruction of Jerusalem, Luke not less knowingly and 
deliberately transformed this discourse to meet the exigencies 
of the case ! But we ask: if such were really the origin of 
our Lord's discourses, would they be what they are? Would 
their general harmony, and the points so often observed at 
which they fit into one another, be what they are, especially in 
our synoptics 1 

In opposition to those reasons which appear to us to be of 
little weight, the following are the proofs which the book 
itself furnishes, to the fact of its being composed before the 
destruction· of Jerusalem: 1. The aim which, as we have seen, 
explains the Gospel and the Acts, coincides thoroughly with 
that of the great epistles of St. Paul, especially of the Epistle 
to the Romans ; besides, the correspondences in detail between 
the third Gospel and that letter are so many and striking, that 
it is almost impossible to deny that the two writings pro
ceeded from the same surroundings and at the same period. 
For they are evidently intended to meet the same practical 
wants.1 The main fact here is, that Luke resolves historically 
precisely the same problem of the rejection of Israel and the 

1 Jn the first two chapters of Luke, Jesus is described as the son of David by 
His descent from Mary, and as the Son of God by His supernatural birth; St. 
Paul begins the Epistle to the Romans with the words : "Made of the seed of 
David according to the flesh, and declared to be the Bon of God in virtue of the 
spirit of holiness." Luke's two writings, in their unity, demonstrate Israel's 
right of priority in regard to the kingdom of God ; what else is this than the 
})rivilege of the .,.P;;".,, first, expressly attributed to the Jews by St. Paul, Rom. 
i. 16? Jesus, in Luke, is circumcised on the eighth day, and presented in the 
temple on the fortieth,-two ceremonies which subject Hint during His earthly 
life to the law ; Paul, as if he were alluding to those facts related only by Luke, 
calls Jesus "a minister of the circumcision" (Rom. xv. 8), and speaks of Rim, 
Gal. iv. 4, "made of a woman, macle under the law." Luke, in the Acts, 
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calling of the Gentiles which Paul treats speculatively in the 
important passage, Rom. ix.-xi 

2. The purity of the tradition, the freshness and simplicity 
of the narratives, and especially the appropriateness which 
Luke is able to restore to the sayings of Jesus, and which 
alone makes their full charm felt, do not ad~it of the view 
that this book was written at a considerable distance from the 
events, and that it was wholly outside the circle of the first 
witnesses. The destruction of Jerusalem had not yet burst 
over the Holy Land and scattered that Primitive Christian 
Society, when such information was collected as that to which 
we owe records so vivid and pure. 

3. The book of Acts, certainly written after the Gospel, 
does not seem to have been composed after the destruction of 
Jerusalem. True, it has been alleged that viii. 2 6 proves the 
contrary, but without the least foundation, as Overbeck 
acknowledges. The words: "Now it is desert," in this pass
age, refer not to the town of Gaza, but to the route pointed 
out by the angel, either to distinguish it from another more 
frequented way (Overbeck), or, as appears to us more natural, 
to explain the scene which is about to follow. How would it 
be possible for this writing, at least in its last lines, not to 
contain the least allusion to this catastrophe, nor even a word 
touching the death of St. Paul, which must have preceded it 
by a few years ? We have already discussed this question 
(In trod. p. 13 et seq.). We shall sum up by saying that if, 
on the one hand, the mention of the term of two years, in the 
last verses of the .Acts, clearly assumes that a new phase in 
Paul's life had begun after his captivity, on the other hand 
the complete silence of the author as to the end of the apostle's 
.career proves that this phase had not yet terminated. The 
declares the universality of the divine revelation which preceded that of the 
Gospel : '' God lift not Himself without witness among the Gentiles;" Paul, 
Rom. i. 19, 20, likewise declares the revelation of the invisible God made to tl1e 
Gentiles the works of creation. Luke points to the Good Samaritan doing 
instinctively what neither the priest nor the Levite, though holders of the law, 
did; Paul, Rom. ii. 14-15, 26-27, speaks of the Gentiles who do by nrJ,ture the 
things contained in the law, and who thereby shall condemn the Jew, who hears, 
but at the same time breaks that law. Luke speaks of the times of ignorance, 
during which God suffered the nations to walk in their own ways ; Paul, "of the 
forbearance which God showed in regard to past sins, during the time oj His 
l.ong-wjfering (Rom. iii. 25). It would be tedious to prolong this p!ll'allel. 
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Acts must therefore have been written in the interval between 
the end of Paul's first captivity at Rome (in the spring of the 
year 64) and his martyrdom (about 67).1 The Gospel must 
have been composed a short time before. 

Again, it has been alleged that a considerable interval must 
have elapsed between the composition of those two writings ; 
because the tradition followed by Luke in the Acts, in regard 
to the ascension, differs from that which dictated the account 
of the event in the Gospel, and consequently supposes new 
information. We have proved in our exegesis that this 
hypothesis is erroneous. The account in the Gospel is given 
summarily, with the view of presenting in the subsequent 
work a more complete view of the event. 

4. We have explained in the inti::oduction, the influence 
which Luke exercised on the unauthentic conclusion of Mark, 
by supposing that the first of those works appeared about the 
time when the composition of the second must have been 
interrupted (at the passage, Mark xvi. 8). We shall here 
take a step further. If it is true, as seems to be the conse
quence of the exegesis, that Luke was not acquainted either 
with the Gospel of Matthew or Mark, it follows that he wrott 
shortly after those two Gospels had appeared; otherwise he 
would not have failed to know works of such importance Oh 

the subject which he was treating. If therefore our exegetical 
result is established, we must conclude that the Gospel of 
Luke was composed almost simultaneously with the other two 
synoptics. We shall examine the premises of this conclusion 
more closely in chap. iii. Now, if it follows from the con
founding of the two discourses on the destruction of Jerusalem 
and on the end of the world, in Matthew and Mark, that those 
writings are anterior to the first of those events, supposing 
that Luke did not know either the one or the other of them, 
he must share in this priority. 

It seems to us on all these accounts that the composition 
of the Gospel and of the Acts must be placed between the 
years 64 and 67, as was indicated by tradition. 

1 The words of Paul, Acts xx. 25, do not prove that the Acts were written after 
Paul's death, as has been alleged. For Luke does not make Paul, any more than 
Jesus, speak according to his own fancy. 
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III.-The Author. 
' 

Here we start from a fact universally admitted, namely, the 
identity of the author of the Gospel and of the Acts. This 
is one of the few points on which criticism is unanimous. 
Holtzmann says (p. 374): "It must now be admitted as 
indisputable, that the author of the third Gospel is one and 
the same person with the author of the Acts." Indeed, the 
identity of the style, the correspondence of the plan, and the 
continuity of the narrative, do not admit of the least doubt in 
this respect, as Zeller also proves. 

Who is this author 1 Tradition answers : Luke, Paul's 
fellow-labourer. If it goes so far as to ascribe to Paul himself 
a share in the composition, this is a later amplification which, 
as we have seen (Introd. p. 27), is foreign to the primitive 
statement. 

No other objections are raised against the truth of tliis 
traditional assertion, than the arguments alleged to prove the 
composition of our two writings in the second century, a time 
at which there could no longer be a fellow-labourer of St. 
Paul Those arguments having been refuted, it only remains 
to bring forward from those two writings the positive reasons 
to be alleged in support of the indication furnished by tradi
tion:-

1. It appears from the prologue that the author was not 
one of the apostles, but one of their immediate disciples, " a 
Christian of the second apostolic generation " (Renan). This 
is implied in the words : " As they delivered them unto us, 
which from the beginning were eye - witnesses of these 
things." 

2. This disciple was a Christian from among the Gentiles; 
for, as Holtzmann observes, it is not probable that a Jewish 
Christian would have spoken of the elders of the Jews (vii. 3), 
of a city of the Jews (xxiii. 51), etc. etc. (The position of 
John, in whom we find similar expressions, was entirely 
different. In his case this form of expression is explained by 
reasons of a peculiar nature.) 

3. This Greek Christian was a believer formed in the school 
of Paul This is proved by that breath of broad universalism 
·which inspires his two writings, and more particularly by the 

VOL. II. :, D 
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correspondence as to the institution of the Holy Supper in his 
account and Paul's. , 

4. He must even have been one of the apostle's, fellow
labourers in the work .of evangelization, at least if he is speak
ing of himself in the passages where the first person plural 
occurs in the book of Acts. And this explanation seems to be · 
the only admissi,ble one. If it is well-founded, it further 
follows that the author cannot be one of the fellow-labourers 
of Paul who ru:e designated by name in the Acts, for he never 
speaks of himself except anonymously. 

5. This apostolic helper must have been a man of letters. 
1'his is proved by the prologue prefixed to his work, the classic 
style of this piece, as well as of those passages of the Acts 
which he composed independently of any document (the last 
parts of the book) ; finally, by the refined and delicate com
plexion of mind and the historical talent which appear in his. 
twa writings. 

Now all those features belong signally to Luke. We have 
seen (Introd. p. 16): 

1. Paul ranks Luke among the Christians of Greek origin. 
2. He. assigns him a distinguished place within the circle of 
his disciples and fellow-labourers. 3. The title physician 
which he gives him leads us to ascribe to him a scientific 
and literary culture probably superior to that of the other 
apostolic helpers. 

Not only do the criteria indicated all apply to Luke, but 
they do not apply well to. any other. Barnabas was of Jewish 
origin, for he was a Levit~ ; iilas also, for he belonged to the 
Primitive Church at Jerusalem. Timothy was a young 
Lycaonian, probably without culture, which explains the timid 
shrinking which seems to have characterized him as an evan
gelist (1 Cor. xvi. 10, 11 ; 2 Tim. i 6-8). Besides, all these 
are designated by name in the Acts. Luke only (with the 
exception of Titus) never appears by name. We see that the 
evidences borrowed from Luke's writings harmonize with those 
furnished by the epistles of Paul, and that both coincide with 
the traditional statement. Now, as it is not likely that the 
Primitive Church gave itself to the critical investigation which 
we have been making, this agreement between the critical 
result and the historical testimony raises the fact of the 



ITS PLACE OF COMPOSITION. 419 

authorship of St. Luke to the highest degree of scientific 
certainty. 

Moreover, all the authors whose judgment has not been 
perverted by the prejudices of the Ttibingen criticism are at 
one respecting the person of the author. " It is impossible," 
says Holtzmann, "to understand why Luke should not be the 
author of this Gospel." "The author; of this Gospel," says M. 
Renan ( Vie de Jesus, p. 16), "is certainly the same as the 
author of the Acts of the Apostles. Now the author of the 
Acts is a companion of St. Paul, a title which perfectly applies 
to Luke." Keim thus expresses himself (p. 81) : " There is 
no room to doubt that this writing was composed by the com
panion of Paul At least it is incomprehensible how by pure 
conjecture a man should have been definitely singled out 
whose name so rarely d.ppears in the epistles of the apostle." 

IV.-The Place of Composition. 

Some very uncertain traditions place the composition (as 
we have seen, Introd. § 3) at Alexandria (many MSS. Mun.), 
in Greece (Beotia and Achaia, Jerome), or at Rome, A 
modern critic, Kostlin, has proposed Asia Minor. 

We find little ground in the two writings for deciding 
between those different possibilities. The explanations ap~ 
pended to certain geographical names by no meanf:l'. prove, as 
some seem to think, that the author did not write in the 
country to which those localities belonged; they only prove 
that he did not suppose those localities known to Theophilus 
or to his readers in general. Thus it cannot be concluded, as 
has been attempted from the explanation respecting the city 
of Philippi (Acts xvi. 12), that he did not write in Macedonia; 
nor from those about Athens (xvii. 21), that he did not write 
in Attica; nor from those about the Fair Havens and Phenice 
(xxvii. 8-12), that he did not write in Crete; and as little 
from explanations about localities in Palestine (Luke i. 26, 
iv. 31, Nazareth, Capernaum, cities of Galilee; viii. 26, the 
country of the Gadarenes, opposite Galilee; xxiii. 51, Ari
mathea, a city of the Jews; xxiv. 13, Emmaus, 60 furlongs 
from Jerusalem; Acts i. 12, the Mount of Olives, near 
Jerusalem), that he did not write in Palestine. · What those 
passages prove is, that he did not write for the Christians of 
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Palestine or Macedonia, or Attica or Crete, at least exclusively. 
Because of the absence of similar explanations regarding 
certain Sicilian and Italian localities (Acts xxviii. J 2, Syra
cuse; ver. 13, Rhegium, Puteoli; ver. 15, Appii Fmum and 
the Three Taverns), it does not necessarily follow that he 
wrote in Sicily, in Italy, or in Rome, but only that he knew 
those localities to be familiar to his readers. It must be 
confessed, however, that from the country of his readers we 
may draw an inference in regard to the place of composition ; 
for it is natural to suppose that an author writes for the 
public with which he finds himself immediately surrounded. 

The evidences which Zeller thinks he has discovered in 
favour of Rome as the place of composition either depend on 
his explanation of the aim of Luke's writings, which has been 
proved false, or are unsupported, for example, when he alleges 
the interest which the author shows for this city by making 
the foundation of the Roman church by Paul the culminating 
point of his narrative. Now the fact is, as we have proved, 
that this last chapter of the .Acts has an altogether different 
bearing. 

The reasons alleged by Ki:istlin and Overbeck in favour of 
Ephesus are not more conclusive. 1. It is asserted that 
Marcion, on his way from Asia Minor to Rome, brought 
thence Luke's Gospel. But by that time this writing was 
spread-this is proved by facts (In trod. § 1 ), as well as the 
other two synoptics-throughout all the churches. Marcion 
did not introduce it into western Christendom ; he merely 
chose it among the received Gospels as the one which he could 
the most easily adapt to his system. 2. The author of the 
.Acts loves to describe the persons who afterwards played a 
part in Asia Minor.-But John, the chief personage of the 
church of Asia at the end of the first century, is wholly 
eclipsed in the Acts by Peter and Paul. 3. The Acts 1·elate 
with predilection Paul's sojourn at Ephesus.-True, but in 
such a way as to place in relief Peter's ministry at Jerusalem. 
Paul's sojourn at Ephesus was the culminating point of his 
apostolate, as the times which followed Pentecost were the 
apogee of Peter's. 

Evidences so arbitrary cannot lay a foundation for any 
solid result. Once assured of the authOl''s person, we shoul<l 
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rather start from his history. Luke was at Rome with St. 
Paul from the spring of the year 62 (Acts xxviii.); he was 
still there when the epistles were sent to the Colossians and 
Philemon. But when the apostle wrote to the Philippians 
about the end of 63 or beginning of 64, he had already left 
Rome, for Paul sends no greeting from him to this church, so 
well known to Luke. When, therefore, the two years' cap
tivity of the apostle spoken of in the Acts came to a close, 
and consequently that captivity itself, he was no longer with 
the apostle. Some years later, when Paul, imprisoned at 
Rome for the second time, sent from that city the Second 
Epistle to Timothy, Luke was again with him. Where did 
he reside in the interval ? Probably in Greece, among those 
churches of Macedonia and Achaia, in whose service he had 
laboured along with Paul, and in Achaia rather than Mace
donia, seeing Paul does not salute him in the Epistle to the 
Philippians. Might it not then be at this period and in this 
latter country, " in the eount1'ies of Achaia and Beotia," as 
Jerome says, that he composed his Gospel ? 1 As to the Acts, 
he must have composed it somewhat later, probably at Rome 
beside Paul, shortly before-his martyrdom in 67. 'The parch
ments which Paul asked Timothy to bring him from Asia, at 
the time when only Luke was with him, were perhaps docu
ments which were to be used in this work ; for example, the 
summaries of the admirable discourses• at Antioch, Athens, 
and Miletus, which are like jewels set in the narrative of the 
Acts. The work was published when the head of the apostle 
fell under the sword. Hence the absence of all allusion to 
that event. The composition of the .Acts, both in respect of 
place and date, would be nearly connected with that of the 
Epistle to the Hebrews, with which Luke•s writings have 
several other features of agreement which are highly remark
able.2 

1 We went further in the development of tbis hypothesis in our first edition. 
We supposed Corinth, and even the bouse of Gains, Paul's host in that city 
(Rom. xvi. 23), as the place of composition. l\f. G. Meyer bas rightly observed 
in bis review, that in this case there was no reason to hinder Luke from taking 
textually from First Corinthians the account of the institution of the Holy Supper. 
We tberefore withdraw those hypotbetical details. 

2 As to the situation, tbe author of this epistle (we sbould say Luke, if the 
reasons in favour ,of Barnabas or Silas did not seem to us to preponderate) is 



422 THE GOSPEL OF LUKE. 

CHAPTER III. 

THE SOURCES OF LUKE, AND THE RELATION OF THE SYNOPTICS 

TO ONE ANOTHER 

WE have reached the most arduous, but not the least im
portant part of our task. This domain is that of hypothesis ; 
but as it is from the most remote and inaccessible mountain 
regions that the rivers which fertilize and the torrents which 
devastate come down, so it is from the obscure regions into 
which we are about to enter that we get those widely various 
and yet influential criticisms on the value of the Gospel 
history, which find their way even to the people. We shall 
first take up what concerns the third Gospel in .particular;. 
then we shall extend our study to the other two synoptics. 
For those three writings are of a piece, and every definitive 
judgment on the one involves a result gained in regard to the 
other two. 

I.-The SoimJefi of Luke. 

Two questions present themselves :-
I. Is Luke dependent either on Matthew or Mark ? 
II. A.nd if not, what were the tme sources of this work t 

I. 
We have throughout the whole of our commentary ex

hibited, in the narrative and style, those characteristics which 
11eem to us to demonstrate Luke's entire independence in respect 
of Mark and Matthew. It only remains to recapitulate those 
proofs, while we apply them to refute the contrary hypotheses. 

about to set out from Italy with Timothy, just delivered from prison (after the 
martyrdom of Paul). For internal analogies compare the following passages:-

Luke i. 2, Heb. ii. 3. 
,, ii. lff, 
,. ii. 7, 
., ii. 40, 52, 

In Luke, the transformation of the 
Mosaic system into spiritual obedience. 

,. i. 6, 8, 10. 
,. ii. 14 • 
., ii. 17, etc . 

In the Epistle to the Hebrews, tl1e 
transformation of the Levitical culti.s 
into a spiritual cultus. 

In both, the idea of the lwinan development of Jesus forming the foundation 
of the Christology. 
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.A. As to Luke's independence in relation to Matthew, we 
shall not rest our conclusion on the numerous narratives which 
the first has more than the second. This fact would prove 

• only one thing : that if Matthew served as a source to Luke, 
he was not the only one, at least unless we hold, with Baur, 
that Luke invented whatever he contains more than Matthew, 
-an assertion which seems to us to be already sufficiently 
refuted. Neither shall we allege the many narratives of 
Matthew which are wanting in Luke ; for we ar,e aware of 
the reasons which might lead the follower to omit certain 
facts related by his predecessor. But we appeal to the fol
lowing facts :-

1. Luke's plan is entirely independent of that of Matthew ; 
for it appears to us superfluous, after the investigations which 
we have just carried through, again to refute the opinion of 
Keim, according to which Luke's plan is no other than that 
of Matthew spoiled. What appears to us above all inconceiv
able, is- that in the account of the journey (from ix. 51) Luke 
should not even have mentioned Perea, which Matthew ex
pressly makes the theatre of the corresponding journey (xix. 
1). Especially at the point where Luke's narrative rejoins 
Matthew's (xviii. 15, comp. with Matt. xix. 13), one would 
expect such an indication without fail 

2. The series of narrations in Luke is wholly independent 
of that in Matthew. Two or three analogous groups like 
those of the baptism and temptation, of the two Sabbatic 
scenes (Luke vi 1 et seq. and parall), of the aspirants to the 
kingdom of God (Luke ix. 5 7 et seq. and parall.), and of the 
various scenes belonging to the Gadara excursion (Luke viii 
22-56), etc., are easily explained by the moral or chrono
logical connection of the events, in virtue of which they 
formed one whole in tradition. Besides, there are not wanting 
features to prove, even in this respect, the independence of 
the_ two narratives. For example, the insertion of the accounts 
of the healing of the paralytic and of the calling of Matthew 
in Matthew's narrative of the Gadara excursion, and Luke's 
adding of a third aspirant unknown to Matthew. 

3. In the narrative parts common to both, the independence 
of Luke in the details of the accounts is obvious at every word. 
The author who wrote Luke i ii could not have had before 
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him Matt. i. ii., unless he had the formal intention of contra
dicting him. So Keim supposes that Luke had a Matthew 
before him which did not yet contain the accounts of the 
infancy ! In the narrative of the temptation, would Luke 
take the liberty of inverting the order of the temptations, and 
of omitting the appearance of the angels ? Would he suppress 
the rite of the confession of sins in his description of John's 
baptism? In his account of the baptism would he modify 
the terms of the divine utterance ? So in that of the trans
figuration (see the exegesis). In the narrative of the calling 
of Matthew himself, would he change that apostle into an 
unknown person, named Levi ? Would he expressly refer to 
another Sabbath. the second Sabbatic scene (vi. 6) which 
Matthew places on the same day as the first (xii. 9) 1 Would 
he mention a single demoniac at Gadara, a single blind man 
at Jericho, in cases where Matthew mentions two? When 
borrowing the conversation at Cesarea Philippi from Matthew, 
would he omit to indicate the locality where it took place ? 
Or would he introduce into the text of his predecessor such 
puerile changes as the substitution of eight days for. six, in the 
narrative of the transfiguration, etc. etc. ? We shall be told 
.r1e used another source in those cases in which he had more 
confidence. This supposition, which we shall examine more 
closely, would solve some of those enigmas indifferently, but 
not all In particular, the omissions of details remain unex
plained. 

4. In reporting the sayings of Jesus, not to speak here of 
the dislocation of the great discourses, how could Luke alter 
so seriously the terms of such a document as the Lord's 
Prayer, or of a declaration so grave as that regarding the 
blasphemy against the · Spirit, etc. etc. ; and then, on the 
other hand, indulge in such petty changes as the transfor
mation of the sheep fallen into the pit into an ox, or of the 
two sparrows which are sold for a farthing into five which 
are sold for two farthings ? How could he introduce into the 
middle of the Sermon on the Mount two sayings which seem 
to break its connection (vi. 39, 40), and which must be 
taken from two discourses, held in entirely different situations, 
according to Matt. (xv. 14, x. 25), where, besides, they have 
an altogether different application ? Have we here again the 
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facL of another document? But, in conchisim, to what pur
pose does he use Matthew ? And would this preference for 
the other source go so far as to lead him to omit such sayings 
as these: "Come unto me ... " which Matthew presented to 
him ? _ For who could take in earnest the attempt to answer 
this proposed by Holtzmann (see pp. 46, 47) 1 

5. The chief reason for which it is thought necessary to 
regard Matthew as one of Luke's sources, is the identical ex
pressions and parts of phrases which occur both in the discourses 
and in the parallel narratives. But whence comes it that this 
resemblance is, as M. Nicolas says, interm#tent, arnl that not 
only in the same narrative, but in the same paragraph and 
in the same phrase ? Did Luke slavishly copy Matthew for 
a quarter of a line, and then in the next quarter write inde
pendently of him ? But this is child's play, if the sense is 
the same ; it is still worse, if the change alters the sense. 
We know the answer which is again given here: he had 
not Matthew only, but other documents as well before him ; 
he combines together those various texts. Behold our author, 
then, borrowing three words from one document, two from 
another, four from a third, and that in every phrase from 
beginning to end of his Gospel ! Who can admit the idea of 
euch patchwork? Need we here reproduce the well-known 
jest of Schleiermacher at Eichhorn's hypothesis (Sehr. d. Luk. 
p. 6) ? Is it not enough to say, with Lange: "The process 
of death to explain the work of life"? No; such mechanical 
inlaying could never have become that flowing, simple, and 
limpid narrative which we admire in our Gospel Let the 
parable of the sower be reperused in a synopsis, comparing 
the two texts, and it will be felt that to maintain that the 
first of those texts is derived from the other, in whole and in 
part, is not only to insult the good faith, but the good sense, 
of the second writer. 

6. Weiss has pointed out that a number of Matthew'i, 
favourite expressions (/3aui"J,,e[a -rwv ovpavwv, eva"'/''f€"'A.tov -r71-; 
f3aut"'A.e{a-;, 7rapova-ia, <TUVT€A.eta 'TOV alwvo-;, (TfA,7/VUt{;ea-Oai, ev 
eKelv<pT<p ,caipij,, etc.) are completely foreign to Luke. If he 
had copied Matthew's text, how could one or other of those 
terms have failed now and again to escape from his pen ? 

7. Luke's Gospel abounds in Ammaising forms, not only in 
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the passages peculiar to himself, but also in those to which 
Matthew has parallels. Anq., strange to say, those Aramaisms 
are wholly wanting in the text of the latter. We find, on 
the contrary, a pure, native, vigorous Greek. To · suppose, 
therefore, that Matthew was Luke's principal source, is to 
believe that the latter, himself a Greek, and writing for 
Greeks, had arbitrarily foisted his foreign .Aramaic phrases 
into the style of his predecessor. Who can imagine such an 
anomaly: the Hebrew writer writing good Greek for Hebrews, 
and the Greek writer cramming his Greek text with Aramaisms 
for Greeks l 1 

B. Luke's independence in 1·elation to Jlfark appears to us 
evident from the following facts :-

1. Luke's plan is certainty not borrowed from Mark, who 
has no other plan than the known contrast between the 
Galilean ministry and the sojourn at Jerusalem, and whose 
narrative is composed, besides, of detached scenes. That 
which Klostermann discovers appears to us to be due rathe:r 
to the critic than to the evangelist. The unity of Mark'& 
work lies elsewhere ; it is found in the person of Jesus Him
self, whose greatness forms the common basis of all · those 
varied scenes, and in the impression of admiration which it 
inspires. Therein there is nothing resembling the progressive 
development which comes to light in Luke's work. 

2. No doubt as to the series of events, especially at the 
beginning, there is a greater agreement between Mark and 

1 The phenomenon is found on the largest scale. Let the following parallels 
be compared:-

LUKE. MATTHEW. 

v. 1 : i,..fu1"• . • . a&r.i «~TOs t, . . . #a) 
,n-,. 

v. 12, v. 17, 18 : ,,,.J i)'••· ....... J 
• U,rOs G, • . . 1Jt.d #rr~, •• , ; vi 1. 

viii. 22 : ;c.zl l'Yf,s,ro . • • .i&al a.~irO, .. , • 
ix. 18, 28, 37, 57. 
xi. 14, xviii. 35, xix. 29. 
xxiv. 4, 15, 30, 51. 
xx. 11 : ,.,,.; rrp•irill.-o rr•f'¥'"' 'l.-1po• 

(ver. 12) ; comp. iii. 20. 

viii. 1, ix. 1, 2, xii 9 . 

viii. 18 : ti.,, d~ i¥:Aunro. 
xvi. 13, xvii. 1, 14, viii. 19, 
xii. 22, xx. 29, xxi. 1. 

xx. 21 : Aa(-'{3«.,Ed -rp~trfJfJ'il'H. xxii. 16 : 1i~ 'Kf,fTfAl9fO'i /3A~'7l'U~ .. 

Other Hebraistie for~s in Luke : r&f?,f!,«.-o, ~,u.-sp,.,.p;,.,..,, vi. 1 ; f<•)'«Au,u, 
,.m,, i. 58; the ""'l ... ,.,.) •.. , xxiv. 23-35, etc. 
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Luke than between Luke and Matthew ; but not without 
transpositions much more difficult to explain, on the supposi
tion that Mark was used by Luke, than is the analogy in 
some series, without any dependence on Luke's part. 

3. There is in Luke a more important omission than that 
of some particular accounts ; there is the omission of the 
whole cycle, Mark vi. 45-viii. 26 (Matt. xiv. 22-xvi 12). 
How is such a suppression conceivable, if Luke, who never
theless aimed at being complete (1raaw, i. 3), makes use of 
Mark 1 It has been supposed that there was a gap in the 
copy of Mark which he possessed; can this reply suffice? 

4. The same difference, besides, meets us in regard to the 
special details of the narratives, and in regard to the style of 
our Lord's discourses, as between Luke and Matthew. If 
Luke copies Mark, why does he put the healing of the blind 
man at Jericho at the departure of Jesus, while Mark puts it 
at His entrance ? Why does he omit the name of Bartimeus, 
and the picturesque details of Mark's description 1 What 
purpose could it serve to mutilate at will such dramatic 
accounts as that of the healing of the lunatic son 1 By what 
caprice substitute for the words of Mark: "Save a staff only," 
these apparently contradictory ones : "Nothing, not even a 
staff" 1 And when Luke clearly places the expulsion of the 
buyers and sellers from the temple, on the morrow aft~r 
l)alm-day, why put it on that same day 1 Does Luke make 
sport of history, and of the Master's words 1 

5. Of the very many Hebraisms which we have pointed 
out in Luke, only a very few are found in Mark. Once 
more, then, Luke made the medley ! He, the author of 
Greek origin, who could write classic Greek, overloading his 
style with Hebraisms which he does not find in his model! 

6. ~inally, we call attention to the mixture of slavish 
dependence and affected originality which would characterize 
the text of Luke, if he really reproduced the text of Mark. 
Is not Gieseler right in saying: " And despite such affec
tation, this work bears a. seal of simplicity and of the 
absence of pretence, which strikes every reader!" Another 
source has been spoken of as used besides Mark. So we are 
brought back to that manufacturing of phrases of which we 
have already spoken. The supposition has been given forth 
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that Luke used the previous writing entirely from memory. 
But how could this memory be at once so tenacious as to 
reproduce the minutest expressions of the original text ; and, 
on the other hand, so treacherous as sometimes to alter the 
facts so seriously ? Here there would be an intermitting of 
memory more difficult still to explain than the intermittence 
of the style to support which this hypothesis is resorted to. 

We conclude that neither Matthew nor Mark, in their 
present form at least, figured among the sources of Luke. 
Such, besides, is the conclusion which we might have drawn 
from his prologue. The manner in which he contrasts the 
wo).),ol (many), compilers of previous writings, with the 
apostles and eye-witnesses of the events, forbids us to rank the 
Apostle Matthew among the former; so that if he shared the 
received opinion which ascribed to Matthew. the first Gospel, 
he cannot have ranked this book among the writings of which 
he speaks. It would certainly not be easier to maintain that, 
in a heap with so many ephemeral writings, he referred to 
such an important work as that of Mark, which from the 
first times the Church (witness Papias, Clement, Irenmus) 
signalized and regarded as one of the most precious documents 
regarding the ministry of Jesus. 

II. 
Those two writings being set aside, what. then are the 

sources from which Luke has drawn ? 
Criticism has sought to determine the sources of Luke, 

either from certain characteristics of his style, or from the 
religious tendencies of certain parts, or from the localities 
which form the scene of his narrative. 

1. Proceeding from the first point of view, Schleiermacher, 
as is well known, broke up our Gospel into a certain number 
of detached narratives, which the hand of the compiler had 
combined in such a way as to form them into a consecutive 
history. The phrases of transition which we have indicated 
throughout our Gospel are in his- eyes the conclusions of those 
short writings ; they do not belong, according to him, to the 
general compiler. This hypothesis cannot be maintained : a. 
Because those forms have too much resemblance not to be 
from the same hand. Besides, they reappear in the narratiYe 
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of the Acts:. b. The unity of style and plan proves that the 
evangelist was not a mere collector. The author, no doubt, pos
sessed written materials ; but he used them in such a way as to 
work them into a homogeneous whole. As to the two accounts 
of journeys which Schleiermacher thinks have been amalga
mated in one in the piece ix. 51-xix. 27, see at p. 9. 

2. We have already spoken of the great Judea-Christian 
Gosrel, in which Keim finds the substance of the greater part 
of Luke's Gospel. But as there is no necessity for regarding 
Luke's narrative as swayed by opposing religious cun-ents, 
Keim's hypothesis falls to the ground with the fact on which 
it was based. According to Hilgenfeld, the author consulted 
a third document besides Matthew and Mark, that which is 
reproduced in a modified form in the journal (ix. 51-xix. 
2 7). But if this piece formed one whole by itself, whence 
comes it that, at the point where Luke's account rejoins 
that of Matthew and Mark (xviii. 15), we find not the 
least sign of the end of the interpolated piece ? Hilgenfeld 
ascribes an altogether peculiar character to this piece-the 

' aus~erity of the Christian life; and a special aim-to narrate 
the formation of a circle of disciples whose work, passing be
yond the Jewish domain, was to form a prelude to that of 
Paul. But this aim enters into the progressive movement of 
the whole book, and the first characteristic referred to belongs 
to the entire teaching of Jesus (the rich young man). 

3. Kostlin thinks he can maintain a source specially 
Judwan for the events which are said to have passed in Judea, 
and for those of which Samaria was the theatre, or in which 
the Samaritan people play a part-a Samaritan source. 
Keim regards this latter, the basis of the account of the 
journey (ix. 51-xviii. 27), as one and the same work with 
the document which furnishes the account given in the Acts 
of the 'conversion of a Samaritan population (Acts viii.). 
As well might we speak of an Abyssinian source for the 
narrative of the noble belonging to the court of Candace_, etc. 
As if it were necessary to bring in local interest into the 
composition of such a history ! For a similar reason, Bleek 
takes Galilee as the place of the composition of his original 
Gospel,-the principal source of Matthew and Luke. The 
preponderan.ce -0f the Galilean ministry, and the omission of 
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the journeys to Jerusalem, in this fundamental writing, arise 
from a predilection of a local nature. This hypothesis is as 
unsatisfactory. The more elevated the sphere of a narrative 
is, the less probable is it that the place of its origin deter
mined its horizon. This is not the time to occupy ourselves 
with other alleged sources of Luke, to the supposition of which 
criticism has been led by the mysterious relation which unites 
our three synoptics, expressly the primitive Matthev.: (or 
Logia) and the proto-Mark. This question will occur when 
we come to study the relations between the synoptics. 

For ourselves, the following is all that we conclude from 
our exegetical study : 1st. We have established a source of 
purely Jewish, origin: the genealogical document iii. 23 
et seq. (see the exegesis). 2d. From i 5 we have found 
ourselves face to face with an account of a wholly Judeo
Ckristian character, both in substance, seeing it renders with 
incomparable freshness the impressions of the first actors in the 
Gospel drama; and in form, for the style leaves no doubt as 
to the language in which it was written. This piece ( chap. 
i. and ii.), the Aramaic character of which Luke has preserved 
in Greek as faithfully as possible, may have been a detached 
account preserved in the family of Jesus, or have belonged 
to a more considerable whole, one of the works spoken of by 
Luke. The other parts of the Gospel, all of which, except 
the account of · the Passion, betray an Aramaic basis, must 
have emanated also from the Judeo-Christian Church. We 
shall probably never know whether those pieces were taken 
from different writings or borrowed from one and the same 
work 3d. The parts in which this Hebrew character is less 
perceptible, in matter and form, have probably been composed 
in Greek on the basis of oral narratives, public or private. 
Thus the account of the Passion, in which we shall find cer
tain classical turns of expression (xxiii.12, '1Tpoii,r7JPXov; ver. 15, 
ecrrl '1TE?TPCY'fJL€vov almj>; ver. 18, ,raµ,r)..:q0et), if it is not the 
work of Luke himself, might be taken from one of the Gospel& 
antecedent to Luke, composed in Greek 4th. The narrative 
of the institution of the Holy Supper is certainly of Pauline 
origin; comp. 1 Cor. xi. Was this source written 1 Was it, 
perhaps, t!ie 1st Epistle to the Corinthians ? In this latter 
case, Luke must have quoted from mem0ry, as seen from the 
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differences between the two forms. Or was it purely oral ? 
Luke, having often celebrated the Holy Supper with Paul 
(Acts xx.), might have retained in his memory more CU' less 
literally the formula which the apostle used on those occa
sions. Such is all that we think can be advanced with any 
probability, proceeding upon the study of tha Gospel 

II.-.The Relations and 01·igin of the SynOJ)tics. 

We shall first examine the systems which are at present 
current; thereafter, we shall state our own view. 

' I. 
A. Most critics are now agreed on this point, that 

Matthew and Ma1·k were not dependent ()11, Luke. No doubt, 
Bleek traces back Mark to Matthew and Luke ; and, accord
ing to Volkmar, Matthew was borrowed from Luke and Mark. 
13ut those opinions do not enjoy anything like general accept
ance. Bleek's most plausible argument is that which he 
derives from certain phrases of Mark, in which the text of the 
other two seems to be combined. But if Mark was such a 
close copyist as to place side by side two phrases identical in 
meaning, that he might not lose a word or part of a phrase 
belonging to the text of his predecessors, how, on the ·other 
hand, would he reject immense pieces from their works, or 
modify it in so serious a way as he often does 1 The phe
nomenon which has misled Bleek, and some ,others before 
him, arises simply from that somewhat wordy style of am
plification which characterizes Mark, and which appears 
throughout his whole narrative. As to Volkmar's opinion, it 
contradicts two obvious facts : the vigorous originality of 
Matthew's style, and the brevity of his narratives in com
parison with Luke's. As an example, let the history of the 
centurion at Capernaum be taken, in which, for all the steps 
adopted by him to avoid approaching Jesus personally, and 
even to prevent His coming under his roof (in Luke), Mat
thew substitutes the words, " He came unto Him, beseeching 
Him;" or the history of the paralytic, in which Matthew would 
be made to borrow from Luke _the words, " And seeing their 
faith," after having suppressed all the circumstances to which 
this expression refers ! All this proves nothing, I know, to a 
man like Volkmar, who thinks that the eva~elists manipu~ 
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late their materials according to their caprice. How could 
the first evangelist have arbitrarily created his great dis
courses by means of the teachings of Jesus scattered through
out Luke ? Such procedure is as inadmissible as the disloca
tion which others ascribe to Luke. 

B. Luke being disposed of, the only possible question re
garding the o;rigin of Mark and Matthew is this, Does the one 
depend on the otlier? The general plan in both is very 
similar (the contrast between the Galilean ministry and the 
sojourn at Jerusalem). Between those two parts there is also 
found in both writings a very brief account of the journey 
through Perea. The order of the narratives is almost identi
cal from the conversation at Cesarea Philippi ; there are more 
considerable differences in the first part of the Galilean 
ministry, but the cause of them may be ascribed to the 
manner in which the Sermon on the Mount, omitted by 
Mark, is prefixed to it in Matthew. Finally, at every moment 
we meet with identical or similar phrases in both Gospels. 

But, on the other hand, if Mark 11,Sm, Matthew, whence 
comes it that, beside those identical phrases,· we have con
tinual differences which, on the supposition of a text being 
before him, assume by their very insignificance an intolerable 
character of toying and affectation of originality ? Whence 
Gome those differences in respect of matter,-partly mutila
tions, partly amplifications, sometimes insoluble or apparent 
contradictions? As when Mark makes Jesus say," Nothing, 
save sandals;" where Matthew says, "Take nothing, not even 
sandals." So when, in the nanative of the expulsion of the 
sellers from the temple, and in that of the barren fig-tree, 
Mark places those events on a different day from that on 
which they transpired according to Matthew. So in the 
account of the calling of Matthe,y, where Mark, on this sup
position, substitutes for the person of the apostle an unknown 
personage named Levi, without making the slightest allusion 
to the name of Matthew, which the first Gospel gives to this 
publican; then, in the cures of the demoniac, and of the 
blind man of Jericho, in which Mark mentions only one 
sufferer instead of the two spoken of by his model ? Kloster
mann's opinion, which makes Mattbew's account the text on 
which Mark eng~afted the descriptive glosses which he 
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received from Peter, likewise falls to the ground before t-he 
difficulties mentioned. 

Or was it Matthew wlw used Mark-? But Matthew's 
method is wholly original and independent of Mark's. He 
loves to group homogeneous events round a prophetic text. 
This organic principle is in keeping with the fundamwtal 
view of his Gospel.1 It has nothing in common with the 
order followed by Mark. Then, in most cases, we should be 
forced to think that he made it his business to spoil the 
narratives of his model; so in the cure of the paralytic, in 
that of the blind man of Jericho, and particularly in that oi 
the lunatic son. Why, besides, omit the names of the four 
disciples in the conversation of Jesus with the apostles on the 
Mount of Olives (Mark xiii.) 1 Why, in relating the prepara~ 
tion for the Passover, say, He sent His disciples, as if it was 
all of them, while his predecessor expressly said, two of His 
disciples ? Why omit in the prayer of Gethsemane those 
beautiful words preserved by Mark, " Fathe1·, all things are 
possible unto Thee," etc. etc. 

In fine, it is impossible to conceive anything more capri
cious and less reverential than the part which we make the 
author of any one whatever of our synoptic Gospels play, with 
the history and sayings of Jesus, supposing that he had be~ 
fore him the other two, or one of them. Such an explanation 
will only be allowable when we are brought absolutely to 
despair of finding any other. And even then it were better 
still to say, Non liq_U;{',t. For this explanation involves a moral 
contradiction. Most of our present critics are so well aw;i,re 
of this, that they have recourse to middle terms. By common 
sources they seek to explain the relation between those three 
writings, or they combine this mode with the preceding. We 
have already described in our introduction the numerous 
systems of this kind which are proposed at the present day. 

1 After a general prophecy, given as the basis of the entire narrative of the 
Galilean ministry (iv. 1-1-16), there follow: 1. The Sermon on the Mount; 2. 
A collection of deeds of power (chap. viii. and ix.), grouped round the pro
phecy of Isaiah, quoted viii. 17; 3. The instructions to the Twelve, chap. x. ; 
4. A collection of the utterances of wisdom (chap. xi. and xii.), grouped round 
the prnphecy of Isaiah, quoted xii. 17; 5. The parables of the kingdom, chap. 
xiii. ; 6. A series of excursions to the east, north, and north-east, filling ur 
the prophetic progrnmme laid down as the basis of the Galilean ministry. 

VOh~ 2E 



434 THE GOSPEL OF LUKE. 

0. Bleek derives Matthew and Luke fr01n a Greek Gospel, 
composed in Galilee. This hypothesis appears to us as un
fruitful as those which derive them from one another. Take, 
for example, the Lord's Prayer. A. common text, whence the 
two evangelists derived the terms of this formulary which 
both have transmitted to us, is not less inconceivable than the 
deriving of one of those reports from the other, unless we 
ascribe to either of them an incredible degree of arbitrariness 
in regard to a most solemn utterance of the Master. A.nd the 
same phenomenon reappears from beginning to end of our two 
Gospels ! Besides, the prologue of Luke protests against 
Bleek's explanation. Luke speaks of many Gospel narratives 
which were in existence at the time when he wrote. Bleek's 
hypothesis supposes only one. To escape from his difficulty, 
this critic reduces the many writings of which Luke speaks to 
<iimple revisions of that original Gospel; but Luke evidently 
understood by those many writings not rehandlings of one and 
the same fundamental work, but different and independent 
compilations of apostolic tradition. 

The · hypothesis most in favour in these last times is oni, 
which, recognising the originality of Mark, places him at the 
head of the Gospel historiography, so far at least as the 
narrative part is concerned, but in an older form: the so
called proto-Mark, the common source of 01tr three synopties. 
Moreover, a second source was used by Matt.hew and Luke : 
the collection of discourses, the Logia of Matthew. Holtzmann 
has developed this hypothesis in a work which is one of the 
finest fruits of critical research in our century. Let us examine 
those two hypotheses of the Logia and the proto-Mark. 

That there existed a collection of discourses written by the 
A.postle Matthew which was one of the oldest Gospel docu
ments, we have not the least doubt. The ground of our con
viction is not so much the testimony of Papias, · of which 
G eseler rightly says : " Separ~ted as this notice appears from 
its context, it is difficult to draw from it any certain conclu
sic n ;" it is rather the form of our first Gospel itself in which 
w meet with great bodies of discourses distributed at certain 
points of the narrative, and which appear to have existed as 
suck antecedently to the work in which they are inserted. It 
is difficult to avoid the impression that those bodies of dis~ 
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courses originally formi.,d one whole. Weizsacker has, with a 
master hand, as it appears to us, traced the plan of this ori
ginal Matthew (pp. 184-186). The apostolic treatise opened 
with the Sermon on the Mount; it was the invitation to enter 
into the kingdom, the foundation of the edifice; There followed 
as the second part of the collection> the discourse~ addressed 
to particular persons, such as the instructions given to the 
apostles (Matt. x.), too testlimony regarding J-0hn the Baptist 
(Matt. xi.), and the great a'Pofogetic discourse (Matt. xii). 
Finally, the eschatological prophecy (Matt. xxiv., xxv.) consti
tuted the third part ; it formed the climax of the collection, 
the delineation of the hopes of the Churcli. The other groups 
of instructions, the collection of parables (chap. xiii.), the dis
course on the duties of the disciples to one another and on 
discipline (chap. xviii.), formed, according to Weizsacker, an 
appendix corresponding to certain practical wants of the 
Church. We would introduce some· modifications into this 
reconstruction of the Logia as proposed by Weizsacker.1 But 
this matters little to the question before m ~ the main thing 
is, that such a work existed, and very nearly a;s conceived by 
W eizsacker. Boltzmann thinks; on the contrary, that the 
sayings of Jesus rather appeared in the- Logia in the form in 
which we find them in Luke's narrative of the journey 
(ix.-xviii.); it was the author of our first Gospel, according to 
him, who grouped them into systematic discourses. 

We shall begin by criticising this second view. 1. It 
seems to us impossible, as we have already remarked in 
opposition to Volkmar, that the author of a historical work, 
such as our canonical Matthew, took the liberty of gathering 
into certain large masses sayings uttered in different.circum-

1 Instead of making the collection of the parables an appendix, we sl1oul~ 
make it the centre of the work. The Logia of Matthew, that collection intended 
to reproduce our Lord's teaching in its essenti'al c"haraeteristics, opened, we 
should say, with the exposition of the rigliteoumess of the kingdom of heaven, in 
the Sermon on the Mount. There followed the description of the development 
of that kingdom, in the collection of the parables (Matt. xiii.) ; finally, the great 
eschatological discourse, Matt. xxiv. and xxv., announcing the consummation of 
the kingdom, was the cope-stone of the edifice. Between those principal parts 
there were placed, like passages between the apartments properly so called, 
certain subordinate instructions, such as the discourse on John the Baptist, on 
the callting out of devils, an<l. on Lliscipline in the Church (Matt. :d., xii., and 
xviii.). 
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stances, to form so-called discourses· of which he might say 
they were utter-ed by Jesus at this or that time. 2. Holtz
mann' s hypothesis is opposed by the unanimous conviction of 
the Church, which from the beginning has attached the name 
of Matthew to our first Gospel .According to thi.s view, it 
would really be the Gospel of Luke which had preserved the 
Logia in their true form, and which ought to have inherited 
the name of the Apostle Matthew. By attaching to our first 
Gospel the name of Matthew, the Church has shown, on the 
contrary, that it was this work which was the depositary of 
the treasure bequeathed to the world by this apostle. 3. The 
strongest objection to the use of the Logia by our two evan
gelists is always, in our view, the wholly different terms in 
which the teachings of Jesus are,conveyed in the two recen
sions. One copie,s discourses if he beli,eve1> in them ; one 
invents them if he does not. The supposed middle way, three 
words of copy, three words .of invention, seems to us an 
impossibility. No doubt it might be asserted that each author 
combined with the use of the common source (the Logia) that 
of different particular sources. But what an impossible 
,procedure is that which we thereby reach! Three words 
.borrowed from the common source, three from one or other of 
the special sources, and this for the composition of everJJ 
,phrase ! What a Mosaic ! What an amalgam ! 

Can we, on the other hand, adopt the opinion of W eiz
sacker ? Were the great discourses of the Logia, as preserved 
intact by Matthew, the source at the same time of the teach
ings of Jesus, as reported by Luke? No. For: 1. We 
cannot admit that Luke at his own hand displaced those great 
.discourses. 2. This supposition is rendered untenable by all 
the proofs which our exegesis has supplied of the truth of the 
historical prefaces which introduce the declarations reported 
l.>y Luke. It would be impossible to conceive a procedure 
more recklessly arbitrary t)].an that which Weizsacker ascribes 
to this author, when he makes him invent situations for· 
discourses, discourses which he began by carving out of the 
Lo_r;ia at pleasure. 3. This arbitrariness would reach its 
height in the invention of the narrative of the journey, ix. 51-
xviii. 27. This journey, according to this view, was out and 
out a fiction of the writer, intended t, serve as a framework 
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for all the materials which remained unused. What would 
be thought of a writer who should act in this way after 
having declared that he would seek to relate all things exactly 
and in order 1 

The work of the Logia then existed, and we think that it 
may be found entire in our first Gospel. But it is not thence 
that Luke has drawn our Lord's discourses. And this result 
is confirmed by Luke's own declaration, from which it appears 
that, among the Gospel works which had preceded his own, he 
found none proceeding from a:n apostle. 

In regard to the second S-Ouree, that fFom which tl1e materials 
of the narrative common to our three synoptics is said to 
have been derived, the proto-Mark, not only do we deny that 
our three synoptics can be explained by sueh a work, but we 
do not believe that it ever existed. 1. Eusebius, who knew 
the work of Papias, some lines of which nave given rise to the 
hypothesis of an original Mark, distinct from ours, nevel' 
suspected such a difference; so far as he was concerned, he 
had no hesitation in applying the testimony of Papias to our 
canonical Mark. 2. If there had existed a Gospel treatise 
enjoying such authority that our first three evangelists took 
from it the framework and the essential materials of their nar
rative, Luke certainly could not, as he does in his prologue, 
put the writings anterior to his own in ene and the same 
category, and place them all a: degree lower than the narrative 
which he proposed to write. He must have mentioned in a 
special manner a document of such importance. 3. Neither 
the special plan of each of our synoptics, nor the transposi
tions of histories, nor the differences more or less considerable 
which appeared in the details of each narrative, can be satis
factorily explained on the supposition of this "Hnique and 
common source. Compare only the three aecounts of the 
baptism of Jesus, or of the blind m-an of Jericho (see the 
exegesis) l And as to the discourses, those at least which 
are derived from the proto-Mark, take a synopsis and attempt 
to explain the three texts by a common document, and the 
levity or puerility which must be ascribed now to the one 
and again to the other of our three evangelists, to make them 
draw from one and the same document, will be fully apparent ! 
See, for example, the saying on the blasphemy of the Spirit 
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(Luke xii. 10 and para.11. ). In most cases Holtzmann enume
rates the differences, and he imagines that he has explained 
them ! 4. The decisive argument seems to us to be that 
which is founded on the style of the three Gospels. As Weiss 
says : "A writing so harmoniously and vigorously composed 
as our first Gospel cannot be aa extract from another writing." 
In no case could it proceed. from a. writing the literary 
stamp of which had the least resemblance to that of Mark. 
And Luke ? Once more, it w-0uld be he who had taken a 
fancy to introduce into the text of the proto-Mark those so 
pronounced Aramaisms which distinguish his Gospel from the 
other two ! From this proto-Mark, from which Matthew 
derived good Greek for Hebrews, Luke took Hebraised Greek, 
for Greeks ! The proto-Mark is a hypothesis which cannot 
be substantiated either in point •Of faet -0r in point of right ; 
for were there really such a writing, it would nevertheless be 
incapable of d.oing the service for eriticism which it expects 
from it, that is, supply the s@lution of the enigma of the 
synoptics. Besides, the last authors who have written on the 
subject, Weiss, Klostermann, Volkmar, though starting from 
the most opposite standpoints, agree in treating this writing, 
which Schleiermacher introduced into criticism, as a chimera. 

But what ooes Weiss d.o? Remaining attached to tp.e 
iq.ea of a written source as the basis -of our canonical Gospels, 
he ascribes to the original Matthew the Logia, the part 
which he refuses to the proto-Mark. Only he is thereby 
obliged to assign historical, aad not merely didactic, contents 
to this writing. No doubt he does not regard it as a com
plete Gospel ; he thinks that it contained neither the records 
of the infancy, nor those of the Passion and resurrection. 
The book of the Logia began, aocording to him, with the 
baptism ; its contents were made up of detached narratives 
and discourses; it closed with the account of the feast of 
Bethany. Thereafter callle Mark, who laboured under the 
guidance of this apostolic Matthew, and first gave the Gospel 
narrative its complete framework; and those two writings, the 
Logia and Mark, became the common sources of our canonical 
Matthew and Luke. But, 1. If Weiss justly complains that 
he cannot form a clear idea. of the book of the Logia as it 
is represented by Holtzmann (a. writing beginning with the 
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testimony of Jesus regarding John the Baptist, and closing 
with a collection of parables), why not apply the same judg
ment to the apostolic Matthew of Weiss 1 What is a book 
beginning with the baptism and ending with the feast of 
Bethany, if it is not, to the letter, a writing without either 
head or tail 1 2. Would it not be strange if Mark, the work 
which tradition declares by the mouth of Papias to be 
destitute of historical order, were precisely that which had 
furnished the type of the historical order followed by our 
synoptics 1 3. It follows from the prologue, i 1-4, that 
when Luke wrote, he had not yet before him any work written 
by an apostle ; and, according to Weiss, he must have had 
-the apostolic Matthew in his· hands. 4. While rendering all 
justice to the perspicacity and accuracy displayed by Weiss 
in the discussion of texts, one is nevertheless painfully affected 
with the arbitrariness belonging to such a criticism. It 
always comes in the end to this, to educe the dissimilar from 
the same. For this end it must be held, unless one is willing 
to throw himself into the system of wilful and deliberate 
alterations (Baur), that the acts and sayings of Jesus were an 
elastic material in the hands of the evangelists, a sort of 
India rubber which each of them stretched, lengthened, con
tracted, and shaped at pleasure. Will a supposition which is 
morally impossible ever lead to a satisfactory result 1 The 
last step to be taken on this view was to assign to the Logia 
of Matthew the totality of the Gospel narrative; this is what 
Klostermann has done ; and so we are brought back to the 
hypothesis which makes our Matthew, or a writing perfectly 
similar, the principal source of the other two synoptics. 

Holtzmann consoles himself for the little agreement 
obtained by all this labour up till now, by saying that this 
immense labour, reaching nearly over a century, cannot 
remain without fruit. But on a mistaken route it is possible 
to perform prodigies of agility, to take marvellous leaps, to 
make forced marches, without advancing a step towards the 
goal, because the direction is perverse. Such appears to us 
to be the condition in which criticism has laboured so ener
getically. Far, then, from seeking still to advance like Weiss 1 

in this direction, the time seems to us to have come for 
1 Das Marcus-Evangelium und seine syn. Parallelen, 18i2. 
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retracing our steps, in order to recover the way which Luke 
himself indicated, and which Gieseler brought to light. True, 
the attempt made by this eminent historian has not been 
followed; but rather than turn away from it with disdain, 
criticism should have sought to supply what in it was defective. 
This is what we shall attempt to do. 

II. 

If, in the systems which we have passed in review, the 
difficulty is to reconcile the differences between our Gospels 
with the use of common written sources, or with the 
dependence which they must be supposed to have on one 
another, the difficulty for us will be to explain, without such 
dependence and without such a use, the resemblances which in 
so many respects make those three writings, as it were, one 
and the same work : resemblance in the plan ( omission of 
the journeys to Jerusalem) ; resemblance in the sequence of 
the narratives (identical cycles) ; resemblance in the matter of 
the narratives ; resemblance sometimes even in details of 
style. To solve the problem, let us begin by ascending to the 
source of this river, with its three branches. 

After the foundation of the Church, on the day of Pente
cost, it was necessary to labour to nourish those thousands of 
souls who had entered into the new life. Among the means 
enumerated in the Acts which served to edify the new-born 
Church, the apostlei doctrine (ii. 42) stands in the first place. 
What does this term mean 1 It could not suffice to repeat 
daily to the same persons that proclamation of the death and 
resurrection of our Lord whereby Peter had founded the 
Church. It must soon have been necessary to go back on 
the narrative of Jesus' ministry. But the expression, apostles' 
doctrine, shows that those oral narratives did not bear simply 
on the acts and miracles of Jesus, but also, and even specially, 
on His tcaekings. Before Paul and John had set forth our 
Lord Himself as the essence of the gospel, the apostles' 
doctrine could not well be anything else than the reproduction 
and application of the Master'S' discourses. One day, there
fore, it was the Sermon on the Mount; another, the di'scourse 
on the relations between believers (Matt. xviii.); a third, the 
escllatological discourse, by means of which the comnnmity of 
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the faithful was edified. It was repeated, and then commented 
on. With the exception of John, the Twelve probably never 
passed beyond this elementary sphere of Christian teaching. 
It was still within this that Peter moved in his instructions 
(oioautea)..£a,) as he travelled, and at Rome, at the time of 
which Papias speaks, and when Mark, his interpreter, accom
panied him collecting his narratives. . And was it not, indeed, 
with a view to this special task of "testifying what they had 
seen and heard," that Jesus had chosen and formed the 
Twelve 1 Nor were they slow to abandon the other duties 
with which they were at first charged, such as the se1·ving of 
the common table,s, in order to devote themselves exclusively 
to this work (Acts vi.). 

The rich materials for those recitals (John xxi. 24, 25) 
must at an early period have become contracted and concen
trated, both as regards the discourses and the facts. In 
respect to the latter, for each category of miracles the atten.tion 
was given preferentially to one or two peculiarly prominent 
examples. In respect to the discourses, as these were repro
duced not in a historical interest, but with a view to the 
edification of believers, the apostolic exposition gradually 
fastened on some specially important points in the ministry of 
Jesus, such as those of the Sermon on the Mount, of the 
sending of the Twelve, of the announcement of the destruction 
of the temple, and to the subjects which Jesus had treated of 
on those occasions, and with which they connected without 
scruple the most' salient of the other teachings of Jesus of a 
kindred sort. It was a matter of salvation, not of chronology. 

They likewise became accustomed, in those daily instruc
tions, to connect certain narratives with one another which 
had some intrinsic analogy as a bond of union (Sabbatic scenes, 
aspirants to the divine kingdom, groups of parables), or a real 
historical succession (the storm, the Gadarene demoniac, 
Jairus, etc.). Thus there wer~ formed cycles of narratives more 
or less fixed which they were in the habit of relating at one 
stretch ; some cycles united together became groiips, traces of 
which we find in our synoptics, and which Lachmann, in his 
interesting essay on the subject (Stud. u. 01·itik. 18 3 5), h:1s 
called corpuscula evangelicro historim ; for example, the group 
of the Messianic advent (the ministry of John the Baptist, 
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tl1e baptism and temptation of Jesus); that of the first days 
of the ministry of Jesus (His teachings and miracles at Caper
naum and the neighbourhood); that of the first evangelistic 
journeys, then of the more remote excursions; that of the 
last days of His ministry in Galilee; that of the journey 
through Perea ; that of the sojourn at Jerusalem. The order 
of particular narratives within the cycle, or of cycles within 
the group, might easily be transposed; a narrative could not 
so easily pass from one cycle to another, or a cycle from one 
group into another. 

In this process of natural and spontaneous elaboration, all 
in the interest of practical wants, the treatment of the 
Gospel must have imperceptibly taken, even down to 
details of expression, a very fixed form. In the narrative 
parts, the holiness of the subject excluded all ornamenta
tion and refinement. The form of the narrative was simple, 
like that of a garment which exactly fits the body. In 
such circumstances, the narrative of facts passed uninjured 
through various mouths; it preserved the general stamp which 
it had received when it was first put into form by the corn~ 
petent witness. A little more liberty was allowed in regard 
to the historical framework ; but, in repeating the words of 
Jesus, which formed the prominent feature in every narrative, 
the received form was absolutely adhered to. The jewel 
remained unchangeable ; the frame varied more. The repro
duction of the discoiirses was more exposed to involuntary 
alterations. But precisely here the memory of the apostles 
had powerful helps ; above all, the striking original plastic 
character of the sayings of Jesus. There are discourses which 
one might hear ten times without remembering a single phrase 
.verbally. There are others which leave a certain number of 
sentences indelibly imp~ssed on the mind, and which ten 
hearers would repeat, many days after, almost identically. 
Everything depends on the way in which the thoughts are con
ceived and expressed. Formed within the depths of His soul, 
the words of Jesus received under the government of a power
ful concentration that settled, finished, pe1fect impress by 
means of which they became stereotyped, as it were, on the 
minds of His hearers. This sort of eloquence, besides, took 
possession of the whole man ; of conscience, by its moral truth , 
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of the understanding, by the precision of the idea ; of the heart, 
by the liveliness of feeling ; of the imagination, by the richness 
of its colouring ;-and what the whole man has received, he 
retains easily and faithfully. Finally, the apostles were con
vinced of the transcendent value of the things which they 
heard from His niouth ; Jesus Himself did not allow them to 
forget it. They knew that they were called soon to proclaim 
from the house-tops what was said to them in the ear. They 
had not heard the warning in vain : " Take heed how ye hear." 
They conversed daily regarding all that they heard together ; 
and, even during the lifetime of their Master, a common 
tradition was forming among them. Those sentences standing 
out in such pure and marked relief graven upon them by 
frequent repetition, needed only an external call to be drawn 
forth from their mind in their native beauty, and to be pro
duced almost as they had received them. Indeed, I cannot 
conceal my astonishment that so great a difficulty should have 
been found in the fact that the sayings of Jesus are almost 
identically reproduced in our Gospels. The differences 
surprise me much more than the resemblances. The source of 
this fixedness is neither Luke copying Matthew, nor Matthew 
copying Luke. It is the powerful spirit of a Master like 
Jesus taking possession of the minds of simple, calm, and 
teachable disciples like the apostles. This was precisely the 
result aimed at by that order of providence whereby His 
Father had brought to Him as disciples, not the scribes and the 
learned of the capital, but little children, new bottles, tabulc.e rasre. 

In the first times, evangelization was carried forward in 
Aramaic, the language of the people and of the apostles. .And 
the poverty of this language, both in syntactical forms and in 
its vocabulary, also contributed to the fixity of the form which 
tradition took.. But there was, even at Jerusalem, a numerous 
Jewish population which spoke only Greek-the Hellenistic 
Jews. · They possessed in the capital some hundreds of syna
gogues, where the Old Testament was known only in the 
translation of the LXX. From the time when the Church 
welcomed Jews of this class,-and that was from its cradle,· 
as is proved by the narrative Acts vi,-the need of repro
ducing in Greek the apostolic system of evangelization must 
have made. itself· imperiously felt. This work of translation 
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was diflfoult and delicate, especially as regarded the sayings of 
Jesus. It was not done at random; those of the apostles 
who knew Greek, such as Andrew, Philip (John xii.), and no 
doubt Matthew, did not fail to engage in it. There were 
especially certain expressions difficult to render, for which the 
corresponding Greek term required to be carefully selected. 
Once found and adopted, the Greek expression., became fixed 
and permanent•; so the words J7rwvrrto~ (daily) in the Lord's 
Prayer, and '1Trep0iov (pinnacle) in the narrative of the tempta
tion,-expressions which have been wrongly quoted to prove 
the mutual dependence of our Gospels on a common written 
source.1 From this Greek mould into which the primitive 
traditio:n was cast, it could not but come forth with a more 
fixed character still than it already possessed in .Aramaic. 

It maintained itself, no doubt, for some time in this purely 
oral form, Aramaic and Greek. We may apply to the apostle~ 
and evangelists, the depositaries of this treasure, what Diony~ 
sius of Halicarnassus says of the Homeric logographers: "They 
distributed their narratives over nations and cities, not always 
reproducing them in the same order, but always having in 
view the one common aim, to make known all those memorials, 
so far as they had been preserved, without addition and with
out loss." 2 Basil the Great reports a similar fact : down to 
his time (fourth century) the Church possessed no written 
liturgy for the Holy Supper,-the sacramental prayers and 
formu:lre were transmitted by nnwritten instruetion.3 And was 
not the immense store of Talmudic traditions, which forms a; 

whole library, conveyed for ages solely by oral tradition ? 
How was the transition made from oral evangelization to 

written compilation? The most natural conjecture, adopted 
by men like Schleiermacher, N eander, and even Bleek, is that 
they began by writing, not a Gospel,-that would have ap
peared too great an undertaking,-but detached descriptions 
and discourses. It was a hearer who desired to preserve 
accurately what he had heard, an evangelist who sought to 

1 Holtzmann also adduces, in opposition to me, the verb with its double 
augment ,;,.,,,,.,,.,,., .. ,,.,u.,, used in tlle three synoptics. But the various reading 
,;,,..,,.,,,,,,...,.,.,.d~ is found in the thre~ texts, and usage might have co11secrated thlll 
form with the double augment, as in some other verbs. 

~ Judie. de Tliucyd. ii. p. 138, edit. Sylburg (4uoted by Gieseler). 
• De Spir. Banet. c. 27. 
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reproduce his message more faithfully. At a time when 
books of prophecy were composed under the 'names of all the 
ancient Israelitish personages (Enoch, Esdras, etc;), when 
collections of apocryphal letters were palmed off on the 
ancient Greek philosophers,-a Heraclitus, for example,1-who 
would be astonished to find that, among the fellow-labourers 
and hearers of the apostles, there were some who set them
selves to put in writing certain acts and certain discourses of 
the man whose life and death were moving the world 1 ·Those 
first compositions might have been written in Aramaic and in 
Greek, at Jerusalem, Antioch, or any other of the letternd 
cities where the -Gospel flourished. 

Those adve1·saria, or detached accounts taken from the 
history of Jesus, were soon gathered into collections more or 
less complete; Such were probably the writings of the wo).,).o[ 

mentioned in Luke's prologue. They were not organic works, 
all the parts of which were regulated by one idea, like our 
Gospels, and so they are lost,-they were accidental compila
tions, simple collections of anecdotes or discourses ; but those 
works had their in1portance as a second stage in the develop
ment of Gospel historiography, and a transition to the higher 
stage. +hus wer:e collected the materials which were after
wards elaborated by the authors of our synoptic Gospels. 

In oral tradition thus formed, and then in those first com
pilations and collections of anecdotes, do we not possess a 
basis firm enough on the one hand, and elastic enough on the 
other, to explain the resemblance as well as the diversity which 
prevails between our three synoptics ; and, in fine, to resolve 
that complicated problem which defies every attempt at solu
tion by so unyielding an expedient as that of a written model? 

1. The most striking feature of resemblance in the general 
plan, the omission of the journeys to Jerusalem, is explained, 
not perhaps fully, but at least more easily, in the way which 
we propose than in any other. Oral tradition becoming con
densed in the form of detached narratives, and ,afterwards 
grouped in cycles, the journeys to Jerusalem, which did not 
lend themselves so easily to the end of popular evaugelization 
as the varied scenes and very simple discourses of the Galilean 

1 Bcrnays, Die Heraclitischen Briefe (three of which, acco1-ding to this critic, 
belong to the first century of our era). 
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ministry, were neglected. The matter took shape without 
them ; and so much the more, because they did not enter into 
any of the groups which were formed. When the tradition 
was compiled, this element in it was wanting, and the gap was 
not filled up till later, when the narrative of an eye-witness 
(John) gave a new delinf;lation of the ministry of Jesus in a 
manner completely independent of the traditional elaboration. 

2. If our narratives have such a traditional origin as we 
have indicated, we can easily explain both the identical series 
of accounts which we sometimes meet in our synoptics, and 
the transposition of particular accounts. ' 

3. The resemblances in the substance of the narratives are 
explained quite naturally by the objectivity of the facts which 
left its stamp on the recital ; and the differences, by the in
voluntary modifications due to oral reproduction and to the 
multiplicity of written compends. There is one thing espe
cially which is naturally accounted for in this way. We have 
again and again remarked, especially in the accounts of miracles, 
the contrast which obtains between the diversity of the histori
cal framework in the three synoptics, and the sameness of the 
sayings of Jesus during the course of the action. This con
trast is inexplicable if the writings are derived from one 
another or from a written source. It is easily understood 
from our view; the style of the sayings of Jesus had become 
more rigidly fixed in traditional narration than the external 
details of the Gospel scenes. 

There remain the resemblances of style between the three 
writings-the identical clauses, the common expressions, the 
syntactical forms or grammatical analogies. If oral tradition 
became formed and formulated, as we have said, if it was early 
compiled in a fragmentary way, if those compilations were used 
by the authors, of our Gospels, those resemblances no longer 
present anything inexplicable, and the differences which alter
nate with them at every instant no longer require to be 
explained by forced expedients. The two phenomena, which 
are contradictory on every other hypothesis, come into juxta
position, and harmonize naturally. 

Start~g from this general point of view, let us seek to 
trace the special origin or' each of our three synoptics. The 
traditions agree in ascribing to Matthew the first Gospel com• 
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pilation which proceeded from an apostle. It was, according 
to Irem:eus, "at the time when Peter and Paul were together 
founding the church at Rome" (from 63_:64), or, according to 
Eusebius, "when Matthew was preparing to go to preach to 
other nations" (after60), that this apostle took pen in hand. T¥-s 
approximate date (60-64) is confirmed by the warning, i.h the 
form of a parenthesis, which we find inserted by the evangelist 
in the eschatological discourse of Jesus (xxiv. 15). Our Lord 
declares to the disciples the sign by which the Christians 
of Judea shall recognise the time for fleeing from the Holy 
Land ; and Matthew adds here this remarkable nota bene : 
" Whoso readetk, let him understand."1 This parenthesis con
tains the proof that, when this discourse was compiled, the 
J udeo-Christian believers had not yet retired beyond the , 
Jordan, as they did about the year 66.-What was the 
writing of Matthew ? Was it a complete Gospel ? The 
reasons which we have indicated rather lead us to think that 
the apostle had compiled in .Aramaic the great bodies of dis
courses containing the doctrine of Jesus, as it had been put 
into form by tradition, with a view to the edification of the 
flocks in P:iestine. It is those bodies of discourses which are 
the characteristic feature of our first Gospel ; it is round this 
dominant element that the book appears to be organized all 
through. The narrative part is an addition to this original 
theme. It was not composed in Hebrew; the style does not 
admit of this suppos_ition. Its date is a little later than that 
of the apostolic writing. For the presbyter, a native of Pales
tine, who instructed Papias remembered a time when, in the 
churches of Judma, they had no Greek translation of the Dis
courses of Jesus (the Logia), and when every evangelist repro
duced them in Greek viva voce, as he could. What hand com
posed this historical narrative, in the framework of which the 
whole contents of the Logia have been skilfully distributed 1 
Is it not most natural to suppose that one of Matthew's 
disciples, while reproducing his Logia in Greek, set them in a 
complete narrative of the life of Jesus, and borrowed the latter 
from the traditional recital in such form as he had frequently 

1 This warning is not connected with the quotation from Daniel, and torm1 
nc, part of the discomse of Jesus; this appears from llfork (where the quotation 
from Daniel is unauthentic). 
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heard it from the mouth of that apostle ? This tradition had 
taken, in the hands of Matthew, that remarkably summary 
and concise character which we have so often observed in the 
first Gospel. For his aim was not to describe the scenes, but 
merely to demonstrate by facts the thesis to which his apostolic 
activity seems to have been devoted: Jesus is THE CHRIST. 
The Logia seems also to have been arranged with a view 
to this thesis: Jesus the legislator, Matt. v.-vii.; the king, 
cha,p. xiii.; the jitdge, chap. xxiv., xxv.; consequently THE 
MESSIAH. Comp. Matt. i 1. 

Mark, according to tradition, wrote during, or shortly after, 
Peter's sojourn at Rome, about 64; consequently almost at 
the same time as Matthew. So, like Matth.ew, he records in 
.the eschatologi.cal discourse the warning which it was customary 
in Palestine to add to the sayings of Jesus regarding the 
flight beyond the Jordan (xiii 14).-The materials of his 
Gospel must have been borrowed, according to tradition, from 
the accounts of Peter, whom Mark accompanied on his travels. 
Accordingly, he could not have used our first Gospel, which 
was not yet in existence, nor ev-en the Loqia, which could not 
yet have reached him. How, then, are we to explain the very 
special connections which it is easy to establish between his 
writing and the first Gospel ? We have seen that this latter , · 
writing has preserved to us essentially the great didactic com
positions which are the fruit of Matthew's labour, but set in a 
consecutiv~ narrative. From whom did this narrative proceed ? 
Indirectly from Matthew, no doubt ; but in the. first place 
from Peter, whose influence had certainly preponderated in the 
formation of the apostolic tradition in all that concerned the 
facts of our Lord's ministry. The only difference between the 
first two Gospels therefore is, that while the one gives us the_ 
apostolic system of evangelization in the summary and syste
matic form to which it had been reduced by the labours of 
Matthew, the other presents it to us in all its primitive fresh
ness, fulness, and simplicity, as it had been heard from the 
lips of Peter, wifo the addition of one or two of the great dis
courses (chap. iii. and xiii.) due to the labours of Matthew 
(chap. xii. and xxiv.), and with which Mark had long been 
acquainted as a hearer of the Palestinian preaching.1 The 

1 If Mark knew those discourses so,well, he must have been acquainted with 
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special differences between the two compilations are explaim;_t~ 
by the variable element which is always inevitable in oral 
evangelization.1 It may thus be. concluded that the first 
Gospel contains the work of Matthew, completed by the tradi
tion which emanated from Peter; and the lfecond, the tradition· 
of Peter, completed by means of some parts of Matthew'i 
work. 

Luke, according to the tradition and evidences which wa. 
have collected, must have composed his history in Greece at 
the same time when Matthew was compiling his Lopia, in 
Palestine, and Mark the narratives of Peter at Rome. If so, 
it is perfectly clear that he did not know and use those 
writings; and this is what exegesis demonstrates. From what 
sources, then, has he drawn ? He has worked-as appear$ 
from our study of his book-on written documm1ts, mostly 
Aramaic. But how are we to explain the obvious connection 
in certain parts between those documents and the text of tht, 
other two Syn. ? It is en.ough to repeat that those document~ 
at least those which related to the ministry of Jesus from Hi-. 
baptism onwards, were compilations of that same apostoli\., 
tradition which forms the basis of our first two Gospels. Th~ 
relationship between our three Gospels is thus explained,. 
The Aramaic language, in which the most of Luke's documents 
were written, leads to the supposition that they dated, like 
those from which the same author composed the first part of 
the Acts, from the earliest times of apostolic evangeU:zation. 
At that period the .didactic ,exposition of Jesus' doctrine was 
probably not yet concentrated and grouped, as it was later, 
about some great points of time and some definite subjects. 
Tradition preserved many more traces of the various circum
stances which had furnished our Lord with a text for His in
structions. Hence those precious introductions or Luke, and 
that exquisite appropriateness which lends a new charm to th,.?. 

the Sermon on the Mount. lts place even is clearly indicated in his narrative 
(between vers. 19 and 20 of chap. iii,). The only reason for his omitting this 
discourse must have been, that it did not fit in sufficiently to the plan of his 
Gospel, intended, as it was, for Gentile rnaders. 

1 We can understand the series of evidences by which Klostermann hru1 
been led to regard the text of Mark as merely that of Matthew enriched with 
Bclwlia due to the narratives of Peter. But what is to be made of the series d 
opposing evidences which we have so often enumerated 1 

HlL. IL 2 i' 
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discourses which he has preserved to us. As to the general 
concatenation of the Gospel events which we admire in Luke, 
he owes it undoubtedly to special information. It is of such 
sources of information that he speaks in his prologue, and 
which enabled him to reconstruct that broken chain of which 
tradition had preserved only the rings. 

Thus it is that we understand the relations and origin of 
the synoptics. Is this explanation chargeable with com
promising the Gospel history, by making its accuracy depend 
on a mode of transmission so untrustworthy as tradition ? 
Yes, if the period at which we are led to fix the compilation 
of those oral accounts was much more advanced. But from 
60 to 65, tradition was still under the control of those who 
had contributed to form it, and of a whole generation contem
porary with the facts related (1 Cor. xv. 6, written in 58). 
In those circumstances, alterations might affect the surface, 
not the substance of the history. 

I would take the liberty of closing this important subject 
with an apologetic remark. There is perhaps no more 
decisive proof of the authenticity of the sayings of Jesus 
than the different forms in which they are transmitted to us 
by Matthew and Luke. An artificially composed discourse 
like those which Livy puts into the mouth of his heroes, is . 
one utterance ; but the discourses of Jesus, as they are pre:.. 
sented io us by the two evangelists, are broken and frag
mentary: Moreover, those similar materials, which appear in 
both in entirely different contexts, must necessarily be more 
ancient than those f!Omewhat artificial wholes in which W6 

now find them. Those identical materials put to use in 
different constructions must have belonged to an older edifice, 
of which they are merely the debris. 

CHAPTER IV. 

THE BEGINNINGS OF THE CHURCH. 

-To get rid of the Mosaic revelation, rationalism lias assumed 
an original contrast between Elohisni and Jehovism, and sought 
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to make the history of Israel the progressive solution of this 
antagonism; and in the same way, to reduce the appearing of 
Christianity to the level of natural events, the Ttibingen 
School has set up a contrast between apostolic Judeo-Chris
tianity and the Christianity of Paul,-a contrast, the gradual 
solution of which .is made to explain the course of ·history 
during the first two centuries. Reuss and Nicolas, without 
altogether sharing, especially the first, in this point of view, 
nevertheless retain the idea of a conflict between the two 
fractions of the Church, profound enough to lead the author 
of the Acts to the belief that he must seek to disguise it by 
a very inaccurate exposition of the views and conduct of his 
master Paul But if we cannot credit this writer in regard 
to things in which he took part, how are we to found on his 
narrative when he describes much older events, such. as those 
which are contained in his Gospel? The importance of the 
question is obvious. Let us attempt, before closing, to throw 
~ght upon it. 

To prove the antagonism in question, the Ttibingen School 
in the first place advances the different tendencies which are 
said to be observable in the Gospels. But it is remarkable 
that, to demonstrate this conflict of tendencies, Baur was forced 
to give up the attempt of dealing with known quantities, our 
canonical Gospels, and to have recourse to the supposition of 
previous writings of a much more pronounced dogmatic 
character, which formed the foundation both of our Matthew 
and of our Luke, to wit, a · primitive Matthew, exclusively 
legal and particularistic, and a primitive Luke, absolutely 
universalistic and antinomian. Thus they begin by ascribing 
to our Gospels an exclusive tendency; then, not finding it in 
the books as we have them, they make them over Roaain 
according · to the preconceived idea which they have formed 
of them. Such is the vicious circle in which this criticism 
moves. The hypothesis of an antinomian proto-Luke has been 
completely refuted within the Tlibingen School itself; we may 
therefore leave that supposition aside. There remains only 
the proto-Matthew. This is the last plank to which Hilgen
feld still clings. He discovers the elements of the primitive 
Matthew in the fragments which remain to us of the Gospel of 
the Hebrews. He alleges a natural and gradual transformation 
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tif this writing in the direction of universalism (the product 
being our canonical Matthew) ; afterwards Mark, and then 
Luke, continued and completed the transformation of the 
Gospel history into pure Paulinism. But this construction is 
llot less arbitrary than that of Baur. The Gospel of the 
Hebrews, as we have seen, has all the characteristics of an 
amplified and derived work, and· cannot be the basis of our 
Matth~w. · Even Volkmar treats this Judaizing proto-Matthew 
as a chimera, no less than .the antinomian proto-Luke. And 
what of himself? He charges our three synoptics with being 
Paulinist writings, the sole Judaizing antagonist to which is 
~ .. the Apocalypse. The work of John, such, according to 
Volkmar; is the true type of legal Judeo-Christianity, the 
document of which ll.aur seeks in vain in the primitive 
Matthew, which is invented .by himself to meet the exigency 
of the case. But what ! we ask Volkmar, can you regard as 
strictly legal a writing which calls the Jewish people the 
synagogue of Satan (Rev. iii. 9), and which celebrates with 
enthusiasm and in the most brilliant colours the entrance into 
heaven o.f innumerable converts of every nation, and tribe, and 
peopl'e, a1Ul, to'T/JfJUJe, who were notoriously the fruits of the 
labours of the Apostle Paul; wlrich proclaims aloud the doctrine 
of tha divinity of Jesus-Messiah, that perpetual blasphemy to 
the ears of the Jews; and which, instead of deriving salvation 
from circumcision and works, makes it descend from the throne of 
God and ot the Lamb, of pure grace through faith in the blood of 
the, Lamb~ without any legal condition whatever? Such Judeo
Christia.Iiity, assuredly, is a Paulinism of pretty strong quality. 
And the .apostle of the Gentiles would have asked nothing 
better than to see it admitted by all his adversaries. He 
would very quickly have laid down his arms.1 

Baur further alleges the authentic epistles of Paul (the four 
great ones), especially the second chapter of Galatians. The 

1 Chap. ii. 29 is alleged, where a woman is spoken of who teaches to eat meats 
sacrificed to idols, and to commit impurity,-a woman who, it is said, represents 
the doctrine of Paul. But to teach to eat meats offered in sacrifice is to stimulate 
to the eating of them as such, that is to say, basely and wickedly outraging the 
scruples of the week, or even with the view of escaping some disagreeable con
sequence, such as persecution, making profession of paganism. Now Paul, 
1 Cor. x., prescribes exactly the opposite line of conduct; and as to impurity, W'l 

have 1 Cor. vi. It is libertinism and not Paulinism which is here stigmatized. 
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following are the contents of the passage. Paul gives an 
accc~t of a private conference (Kar' loiav oe) which· he had 
with those of the apostles who enjo,ed the highest conside1-a
tion (ro'i,;- ooKov,n), in which he stated to them (ave0eµ1r,v) his 
mode of preaching among the Gentiles,-a method which they 
so fully approved, that Titus, an uncircumcised Gentile, was 
immediately welcomed and treated at Jerusalem as a member 
of the Church (vers. 2, 3). And if he held out in this case, 
though circumcision was in his view merely an external rite, 
and morally indifferent (1 Cor. vii 18, 19), it .was not from 
obstinacy, but because of false brethren unawares brought in (ou~ 
()~ TOV', 1rapeura1CTOU', ,J,-euoaMAcpou,;-) who claimed the right to 
impose it, and who thus gave to this matter the character of a 
question of principle (vers. 4, 5). Then, from those intruded 
false brethren, Paul returns to the apostles, whom he contrasts 
with them (cl1ro o~ rwv ooKovvrruv), and who, that is, the apostles, 
added no new condition to his statement (ovo~v wpouave0wro, 
referring to the ave0e/JIT/v, ver. 2), but recognised in him the· 
man called to labour specially among the Gentiles, as in 
Peter the man specially charged with the apostolate to the· 
Jews ; and on this basis they associated themselves with him 
and his work, by giving him the right hand off dlowship (vers. 
6-10). That there was any shade of difference between him 
and the Twelve, Paul does not say ; we may conclude it, how
ever, from this division of labour in which the conference 
terminated But that this shade was an opposition of principle, 
and that the Twelve were radically at one with the false 
brethren brought in, as Baur seeks to prove, is what the 
passage itself absolutely denies. The contrary also appears 
from the second fact related by Paul in this chapter-his con
tention with Peter at Antioch. For when Peter ceases all at 
once to mingle and eat with the Christians from among the 
Gentiles, for what does Paul rebuke him 1 For wt walking 
i1prightly, for acting hypocritically, that is to say, for being 
unfaithful to his real conviction, which evidently assumes that 
Peter has the same conviction as Paul himself: And this is 
a passage which is to prove, according to Baur, the opposition 
of principle between Paul and Peter. That here again there is 
a shade of difference implied between Paul and Peter, and even 
betweE1n Peter and James ( " before that certain came fi'oni 
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Jarn,es "), I am not concerned to deny. But no opposition oJ 
principle between Peter and Paul is compatible with this 
account. Baur has further sought to rest his view on the 
enumeration of the parties formed at Corinth. .According to 
1 Cor. i 12, there were believers in this city who called 
themselves some of Paul, some of Apollos, some of Cephas, 
others of Christ. Baur reasons thus : As the first two parties 
differed only by a shade, it must have been the same with the 
latter two·; and as it appears- from 2 Cor. x. 7, xi 22, that 
those who called themselves of Ch1·ist were ardent Judaizers 
who wished to impo~e the law on the Gentiles, the same con
viction should be ascribed to those of Peter, and consequently 
to Peter himself. But the very precise enumeration of Paul 
obliges us, on the contrary, to ascribe to each of the four 
parties mentioned a distinct standpoint; and if, as appears 
from 2 Cor., those who are Chrisf!s are really Judaizers, enemies 
of Paul, the contrast between them and those of Cephas proves 
precisely that Peter and his party were not confounded with 
them; which corresponds with the contrast established in 
Gal ii between the false brethren b1·ought in and the apostles, 
especially Peter. The epistles of St. Paul, therefore, do nrt 
in the least identify the Twelve with the J udaizers who opposed 
Paul ; consequently they exclude the idea of any opposition 
of pi-inciple between apostolic Christianity and that of Paul. 

What, then, to conclude, was the real state of things ? 
Behind J udeo:..Christianity and the Christianity of the 
Gentiles there is Christ, the source whence everything in the 
Church proceeds. This is the unity to which we must 
ascend. During His earthly life, Jesus personally kept the 
law; He even declared that He did not come to abolish, but 
to fulfil it. On the other hand, He does not scruple to call 
Himself the Lord of the Sabbath, to pronounce as morally 
null all the Levitical ordinances regarding the distinction of 
clean and unclean meats (Matt. xv.), to compare fasting and 
the whole legal system to a worn-out garment, which He is 
careful not to patch, because He comes rather to substitute a 
new one in its place. He predicted the destruction of the 
temple, an event which involved the abolition of the whole 
ceremonial system. Thus, from the example and doctrine of 
Jesus two opposite conclusions might be drawn, the one in 
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favour of maintaining, the other of abolishing, the Mosaic law. 
It was one of those questions which was to be solved by the 
dispensation of the Spirit (John xvi. 12, 13). .After Pente
cost, the Twelve naturally persevered in the line of conduct 
traced by the Lord's example; and how otherwise could they 
have fulfilled their mission to Israel ? Yet, over against the 
growing obduracy of the nation, Stephen begins to emphasize 
the latent spirituality of the 'Gospel There follow the foun
dation of the church of Antioch and the first mission to the 
Gentiles. Could the thought be entertained of subjecting 
those multitudes of baptized Gentiles to the system of the 
law ? The apostles had not yet had the opportunity of pro
nouncing on this point. F.or themselves, and for the converts 
among the Jews, they kept up the Mosaic rites as a national 
institution which must continue till God Himself should free 
them from its yoke by some positive manifestation or by the 
return of the Messiah ; but as to. the Gentiles, they probably 
never thought of imposing it upon them. The question 
had no sooner occurred, than God enlightened them by the 
vision of Peter (Acts x.). :But they were not absolute masters 
at Jerusalem. There there were many priests and elders of 
the Pharisees (Acts vi 7, xv. 5) who professed faith in Jesus 
Christ, and who, from the height of their rabbinical science 
and theological erudition, regarded the apostles with a sort <>f 
disdain. On the one hand, they were pleased with the propa
gation of the gospel among the Gentiles ; the God of Israel 
was thereby becoming the God of the Gentiles, and the whole 
world was accepting the ni.oral sovereignty of the children of 
Abraham. But, in order that the end might be fully attained, 
and their ambition satisfied, it was of course necessary that 
the new converts should be incorporated with Israel, and that 
with baptism they should receive circumcision. Only on this 
condition was the widespread proselytism of Paul acceptable 
to them. " If I preach circumcision," says Paul, alluding to 
this class, " the offence of the c1·oss is ceased" (Gal. v. 11 ). 
That is to say, if only I granted them circumcision, they 
would concede to me even the cross. It is easy to under
stand why Paul calls them false brethren, intruders into the 
Church. 

There were thus really two distinct camps among the 
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Christians of Jewish origin, according to the book of Acts as 
well as according to Paul himself: those who made circum
cision in the case of Gentile converts a condition of salvation ; 
and those who, while preserving it in the case of themselves 
and their children as a national observance, exempted the 
Gentiles from its obligation (comp. especially Acts vi. 7, 
xi. 2, xv. 1-5, 24, with xi. 18, 22, 23; xv. 10, 11, 19-21, 
with Gal ii.). This last passage, which Baur has used to 
prove that the narrative of the Acts was a pure romance, on 
the contrary confirms the contents of Luke's account at every 
point. At the public assembly described by Luke, to which 
Paul alludes when relating the private conference (,caT' lS{av 
oe, Ga1. ii. 2) which he had with the apostles, it was decided: 
1st. That converts from among. the Gentiles were not at all 
subject to circumcision and the law; 2d. That the status qua 
was maintained for Judeo-Christians (no one exacted the 
contrary) ; 3d. That, to facilitate union between the two 
different elements of which the Church was composed, the 
Gentiles should accept certain restrictions on their ;Liberty, by 
abstaining from various usages which were peculiarly repug
nant to Jewish national feeling. These restrictions are 
nowhere presented as a matter of salvation; the words, " Ye 
shall do well," prove that all that is intended is a sin;iple 
counsel,1 but one the observance of which is nevertheless ir? · 
dispensable ( e'Tf"avary,ce~) for the union of the two parties; Thus 
presented, they could perfectly well be accepted by Paul, who, 
in case of necessity, would have admitted, according to Gal. ii., 
even the circumcision of Titus, if it had been demanded of 
him on this understanding. But there remained in practice 
difficulties which certainly were not foreseen, and which were 
not long in appearing. For Palestine, where the Judeo
Christians formed churches free from every Gentile element, 
the compromise of Jerusalem was sufficient. But where, as at 
Antioch, the Church was mixed, compoaed of Jewish elders and 
Gentile elders, how fettered did the daily relations still remain 

1 Zeller attempts to translate ,Z <rp,£;,n by : "Ye shall be saved." These 
words can only signify: '' ye shall do well,·" or, " it sl1all go well with you." Ail 
to the term .,.,,,./,., we think that it is ro be taken in its natural sense, and 
that this vice is here brought into prominence in so strange a way, because, in 
the eyes of sa many Gentiles, it passed for a thing as inclitferent as e&tmg and 
drinking (1 Cor. vi. 12, 13). · 



TUE IJEGINNIXGS OF THE CHURCH. 4.51 

between parties, the one of whom professed to remain strictly 
faithful to legal observances, while the others polluted them
selves every instant in the eyes of the former by contact with 
unclean objects and the use of meats prepared without any 
regard to Levitical prescriptions l How, in such circumstances, 
was it possible to celebrate feasts in common,-the Agapre, 
for example, which preceded the Holy Supper ? When Peter 
arrived at Antioch, he was obliged to decide and to trace for 
himself his line of conduct. If he remained literally faithful 
to the letter of the compromise of Jerusalem, there was an 
end to the unity of the Church in that city where the gospel 
was flourishing. His heart carried him. He decided for the 
opposite view. He set himself to live with the Gentiles, and 
to eat as they did (Gal ii. 14). But thereupon there arrived 
emissaries from James, the man who, in the great assembly, 
had proposed the compromise. They demonstrated to Peter 
that, according to the terms of this arrangement, he was in 
fault, because, as a Jew, he should not dispense with the ob
servance of the law ; Barnabas himself had nothing to answer. 
They submitted, and withdrew from intercourse with the 
Gentiles. The fact was, that the compromise had not antici
pated the case of mixed churches, in which the two elements 
could unite only on one condition: that Jewish Christians on 
their side should renounce part of their legal observances. 
We can easily understand, even from this point of view, why 
St. Paul, in his letters, did not insist on this decree, which left 
so grave a practical difficulty untouched. 

There prevailed, therefore, not two points of view, as Baur 
alleges, but four at least: 1st. That of the ultra-legalists, the 
.Tiidaizers properly so called, who perpetuated the law as a 
principle in the gospel. 2d. That of the Twelve and of the 
moderate Judeo-Christians, who personally observed the law 
as an obligatory ordinance, but not at all as a condition of 
salvation, for in that case they could not have released the 
Gentiles from it. Among them there existed two shades : 
that of Peter, who thought he, might subordinate obedience to 
the law in mixed churches to union with the Gentile party ; 
and that of James, who wished to maintain the observance of 
law even in this case, and at" the expense of union. 3d. Paid's 

. point of view, according to which the keeping of the law was 
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a matter morally indifferent, and consequently optional, even in 
tke case of Judea-Christians, according to the principle which 
he expresses : " To them that are under the law, as under the 
law ; to them that are without the law, as without law ; all 

· things to all men, that I might save the more" (1 Cor. ix. 2 0, 
21). 4th. Finally, an ultra-Pauline party, which is combated 
by the Apocalypse and by Paul himself (1 Cor. viii and x. ; 
Rom. xiv.), which ridiculed the scruples of the weak, and took 
pleasure in braving the dangers of idolatrous worship, and 
thus came to excuse the most impure excesses (1 Cor. vi. ; 
Rev. ii. 20). The two extreme points of view differed i1i 

principle from the intermediate ones. But the latter differed 
only on a question of ceremonial observance in which, as was 
recognised on both sides, salvation was not involved. We 
may P\lt the difference in this form : the conscience of Paul 
derived this emancipation from the law from the first coming· 
of Christ, while the Twelve expected it only at His second 
coming. 

What has this state of things, so nicely shaded, in common 
with the flagrant antithesis to which Baur attempts to reduco 
this whole history ? As if in such moral revolutions there 
was not always a multitude of intermediate views between 
the extremes! Let the time of the Reformation be con
sidered: what a series of view-points from Luther, and then 
Melancthon on to the ultra-spiritualists (the Schwarrngeister), 
without reckoning all the shades in the two camps catholic 
and philosophical ! 

But after having established, in opposition to Baur, the 
general trustworthiness of the description given by the author 
of the Acts, must we abandon Luke to the criticisms of Reuss 
and Nicolas, leaving him charged by the fust with instances 
of "conciliatory reticence," and by the second "with a well
marked desire to bring the views of St. Paul into harmony 
with those of the J udaizing [apostles] " ? The ground for 
those charges is especially the account Acts xxi James 
declares to Paul, who has just arrived at Jerusalem, that he 
has been calumniated to the Judeo-Christians of Palestine, 
having it said of him that he seeks everywhere to lead his 
Jewish converts to forsake Moses; and to prove the falsehood 
of this accusation, Paul agrees to carry out the N azarite vow 
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in the temple with four J udeo-Christians. But in what is 
this conduct, which the author of the Acts ascribes to Paul, 
contrary to the apostle's principles as he lays them down in 
his epistles ? Did Paul ever in any place act the fanatical 
destroyer of the legal economy ? Can a case be cited in 
which he sought to prevail on a Jewish Christian not to 
circumcise his children ? He resolutely refused to allow the 
yoke of the law to be imposed on the Gentiles ; but did he 
ever seek to make a Jew throw it off ? .At Antioch, even, 
would he have censured Peter as he does, if the latter had 
not previously adopted an entirely different mode of acting 
(Gal ii. 14-18)? Did not Paul himself practise the prin
ciple : to them who are under the law, as iinder the law 1 He 
could therefore in good earnest, as Luke relates, seek to prove 
to the Judeo-Christians of Palestine that he was moved by no 
feeling of hostility to the law, and that he was far from teach
ing the Jews scattered over Gentile lands to abjure the law 
and forsake Moses. 

The fundamental error· of that whole view which we are 
combating, is its mistaking more or less the powerful unity 
whi,ch lies at the foundation of the Church. What would be 
said of a historian who should allege that the Reformation 
proceeded from the conflict between the Lutheran Church and 
the Reformed, and who should overlook the essential unity 
which was anterior to that division? Is it not committing 
the same error to make the Church proceed from a reconcilia
tion of J udeo-Christianity with Paulinism ? But have not 
those two currents, supposing them to be as different as is 
alleged, a common source which men affect to lay aside, 
namely, Jesus Christ? Is this question of the law, on which 
division took place, the grand question of the N. T. ? Is not 
its place secondary in comparison with that of faith in Christ ? 
Was it not accidentally, and on occasion of the practical 
realization of the postulates of faith, that the question of the 
law emerged ? And how then could the antagonism which 
manifested itself on this head be the starting-point of the new 
creation ? Baur, in order to escape the true starting-point, 
conceives an original antagonism between two extreme ten
dencies, which gradually approximated, and ended, in virtue 
of reciprocal concessions, by uniting and forming the great 
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Catholic Church at the end of the second century. We sliall 
oppose history to history, or rather history to romance, and we 
shall say: In Christ the Spirit remained enveloped in the 
form of the letter. The Church was founded ; within its 
bosom a tendency continued for a time to keep up the letter 
by the side of the Spirit; the other was already prepared to 
sacrifice the letter to the free unfolding of the Spirit. But 
they were at o:p.e · on this point, that for both life was only in 
the Spirit. From both sides there went off extreme partie9> 
as always happens, Judaizers to the right, Antinomians to the 
left; on the one hand, Nazarite and Ebionite communities 
landing in the Clementine Homilies, which sought to combine 
Paul and Simon Magus in one and the same person ; on the 
other, the Antinomian exaggerations of the so-called Epistle of 
Barnabas, and even of that to Diognetus, terminating at length 
in Mardon, who believed the God of the Jewish law to be a 
different one from that of the gospel Between those extremes 
the Church, more and more united from the time that the 
destruction of Jerusalem had levelled every ceremonial differ
ence between Judeo - Christians and Gentiles, continued its 
march; and while casting forth from its. bosom Ebionism on 
the one side, and Marcionism on the other, it closed its ranks 
under the fire of persecution, and became the g1·eat Ckurch, as 
it is already named by Celsus. Let the documents be studied 
impartially, and it will be seen whether this picture is not 
more true. to fact than that of Baur.1 

And what place, finally, do our four Gospels occupy in this . 
whole 1 They do not represent four different epochs or four 
distinct parties. They each represent one of the sides of 
Christ's glory unveiled to one of the apostles. 

The hour of revelation to which the second Gospel belongs 
is previous to the death and resurrection of Jesus ; it is the 

1 M. Reuss attaches great importance to the hospitality~hich Paul meets with 
in the Roman Church (Phil. i.), and to the alm0$t complete abandonment 
which he has to endure a little later (2 Tim. iv.). But the first passage merely 
furnishes the proof that the event which Paul had for a long time been expect. 
ing \Rom. xvi. 17-20)-the arrival of the Judaizers at Rome-had taken place . 
.As to the second event, it cannot (if the 2d Epistle to Timothy is authentic, as 
we believe it to be, with M. Reuss) have taken place till a s.econd ea.!'iivity, and 
after the persecution of N era had temporarily dispersed the Roman Church. It 
proves no antipathy whatever on the part of this Church to the apostle. 



'!:llE BEGINNINGS OF THE CHURCH. 4lil 

,enlightenment of St. Peter, as indicated by Jesus Himself, 
when, following up the apostle's profession: " Thou art the 
Christ, the Son of G1Jd," He answers, " Flesh and blood ha'ue not 
.revealed it unto thee, but my Father which is in heaven." . The· 
divine greatness of Jesus, as it was displayed during the 
. course of His earthly life,-such is the idea which fills, pene
trates, and inspires the Gospel of Mark. 

The time when that inspiration was born which gave rise 
.to the first Gospel came later ; it · occurs in the interval 
between the resurrection and ascension. It is the time thus 
described by Luke (xxiv. 45) : " Tlwn o:pened He their under
standing, that they might understand the Scriptures." Christ, 
the fulfilment of the law and of prophecy,-such is the dis
.covery which the Spirit made to the apostles in that hour of 
illumination ; the theocratic past stood out before them in the 
light of the present, the present in the light of the past. This 
is the view which impelled Matthew to take the pen, and 
dictated the writing which bears his name. 

The inspiring · breath of the third Gospel dates from the 
times which followed Pentecost. St. Paul marks this de
cisive moment with emotion, when he says to the Galatians 
(i.15, 16): " When it pleased God, who separated me from my 
mother's womb . .. to reveal His Son Jesus Christ in me, that I 
might preach Him among the Gentiles." Christ, the hope of 
glory to the Gentiles as well as to the Jews ; Christ, the Son 
of God given to the' world, and not merely the son of David 
granted to Israel ;-such· was the view contemplated by Paul 
during those three days in which, while his eyes were closed 
to the light of this world, his soul opened to a higher light. 
This light with which St. Paul was illuminated passed into 
the work of Luke j thence it rays forth constantly within the 
Church. 

The lot of John fell to him last ; it was the most sublime. 
" The Spirit shall glorify me," Jesus had said ; " He shall bring 
all things to your rernembrance whatsoever I have said unto you, 
and He will shmv you things to come." Here was more than 
the work of a day or an hour; it was the work 'of a whole 
life. In its prolonged meditations, his profound and self
collected heart passed in review the sayings which had gone 
forth from the mouth of that Master 011 who'le bosom he had 
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rested, and discovered in them the deepest mystery of the 
faith, the eternal divinity of the Son of man, the Word made 
flesh, God in Christ, Christ in us, we through Christ in God ; 
such, in three words, are the contents of John's writings, 
especially of his Gospel This view of the relation between 
God, Christ, and believers, laid down in the fourth Gospel, is 
alone capable of raising the Church to its full height. 

In those four rays there is contained all the glory of Christ. 
What He was in His visible presence, what He is in relation 
to the theocratic past, what He is in relation to the religious 
future of the whole world, what He is in regard to the eternal 
union of every man with the infinite principle of things,-such 
is the discovery which the Church has before her in those 
fo~r writings. Were she to deprive herself of one of them, 
she would only impair the honour of her Head, and impoverish 
herself: May the Church therefore rather be the focus within 

. which those four rays perpetually converge, and in which they 
again become one, as they were one orjginally in the life of 
the Head l 
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