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PREFACE

Dr. LibpoN drew up this Analysis for the use of his
pupils, when he was lecturing on this Epistle, as Ireland
Professor of Exegesis. It was privately printed in
1877, and is now published in substantially the same
form as he left it. Only a few verbal alterations have
been made.

Dr. Liddon’s literary executors wish to express their
thanks to Mr. J. C. Du Buisson, M.A. late Demy of
Magdalen College, for verifying all the references and

quotations.

St. Maithias' Day, 1897.



SUMMARY ANALYSIS

SavuraTioN (i. 1, 2).
L
PurrosE OF THE APOSTLE IN PLACING Timormy AT EPHESUS
(i. 3-20).
1L

PRAOTICAL MEASURES TO ASSIST THE OBJECT FOR WEHICH TIMOTHY
1S TO WORK IN EPHESUS (il 1-iv. II).

(1) The organization of Public Worship (ii. 1-15).

(2) The requirement of a sufficiently high moral standard
in the Clergy (iii. 1-15).

(3) Earnest inculcation of the true Faith (ili. 16-iv. 11).

I11.

How TIMOTHY IS TO GOVERN HIMSELF AND THE CHURCH oOF
EepnEsus (iv. 12-vi. 10).

(1) Rules for Timothy's personal life, but intended to
promote his efficiency as a Church Ruler (iv. 12-16).

(2) Directions for his guidance when dealing with different
classes of persons (v. 1-vi. 10).

IV.

ErtLoguE. FOUR PARTING EXHORTATIONS, SUMMING UP LEADING
PRACTICAL LESSONS OF THE EPISTLE (vi. rr—zr).



ST. PAUL'S FIRST EPISTLE
TO TIMOTHY

Salutation (1.1, 2).

1. From whom the greeting is sent (ver. 1),

1. Source of his Apostolic authority is Jesus

Puul the Th Christ.
Apostle, © «. of GoD the Father,

2. Standard of his au- cwtiipos NudY
thority is regulated (ver. 1).
by the commandid. of the Lord Jesus
(kat’ émirayiv) Christ, our Hope

(ver. 1).
2. To whom the greeting is sent (ver. 2).

1. child to a spiritual parent ;

2. yynolp—not illegitimate ;

3. & wlore—not in the order of nature
(ver. 2 ).

Timothy ;
his relation to the
Apostle as

3. In what the greeting consists (ver. 2 b).
XdPW;

é\eos,

elprivm.

{a. Ocot IMarpos

A 1. threcfold gift

prayer
for a |2 emanating from
(émd)

xal
b. Xpiorod 'Inaod ot Kuplov fudy.
B



The First Epistle to Timothy

[Obs. 1. Peculiaritios of this greeting are (1) xar’ émrayiy
Beov, for the usual 3id fexfuaros @eod, as in 1 Cor. i. 1;
2 Cor. i. 1; Eph. i. 1; Col.i,1; 2 Tim. i. x. dmrayy
implies @éAnua, but also points to St. Paul’s being an
Apostle in the special sense of ono tmmedialely com-
missioned by Gop. Of this, Timothy did not require to
be reminded : St. Paul has other readers of the Epistle—
perhaps false teachers—in view, as in Gal. and Cor.
(2) The designation of Gop the Father as carp Hudv is
peculiar to the Pastoral Epistles. He is so named on
account of His care for our healing and salvation
manifested through sending His Son. Luke i, 47; Tit.
i. g3; ii. 0. Christ is our éAinis, as winning and being
the Eternal Life which is the object of hope. Tit. i. 2.
So Col. i. 27. (3) In the Benediction itself between
xépts and elpgym is inserted the word éieos. Nowhere
else, except in 2 Tim. i. 2; since in Tit.i. 4 the reading
éXeos is not genuine. é&leos is added to the wusual
greeting, because Bishops, such as Timothy, on account
of their great responsibilities, especially need it.]

[Obs. 2. Timothy is a vrowr vékvov tv micre, Not xard
odpra, but év mioTer: see 1 Cor. iv. 14-17. St. Paul is the
spiritual father of his converts: see Gal. iv. 19. Téxvoy
is strengthened by -p#giov. Timothy is not a »déos,
like some of the false teachers perhaps. His faith
was worthy of his spiritual parentage. He is St. Paul’s
Téxvov Gyamnrov xal moTdy év Kupip, 1 Cor. iv. 17.]

[Obs. 3. Even if the untenable judv were retained after
@eob maTpés in ver. 2, Xpiorouv "Inoot would depend not on
warpds, but on dré. Christ is a second although mediating
source, from and through Whom the blessings of the
Father descend upon the Church.]




I

Purpose of the Apostle in placing Timothy
at Ephesus (1. 3-20).

§ 1. The Apostolic Commission, which had been addressed
by St. Paul to Timothy (ver. 3 ).
1. In what terms (wapexdAesa). Timothy entreated
as a friend.
2. To what effect (mpooueivar év E¢éow). Timothy
{ is to remain stationed at Ephesus.
3. Under what circumstances. St.Paul himself was
on his way to Macedonia (ver.3a).
§ 2. Purpose (iva, ver. 3b) of this Commission in Ephesus.
Timothy is to command some teachers
I. not to play at deviations from the Apostolic
doctrine (érepodidackakeiv) (ver. 3 b).
2. not to give attention to (early Gnostic) utfor and
interminable genealogies (of imaginary beings)
(ver. g4 a).
§ 3. Reasons for the work thus enjoined on Timothy
(vv. 4 b-17).
Reason I (general). The new Ephesian teaching does not
secure the true ends of Christian instruction (vv. 4 5-6).
I. The (u66or and) yeveahoyia: do more to suggest points
for controversy than to illustrate the Divine Dis-
pensation (of Redemption), which is only understood
in the sphere of faith (ver. 4 b).
B2




4 The First Epistle to Timothy

2. On the other hand (3¢), the end which is aimed at by
the injunction which Timothy is to give (wapayyei(a)
to the Ephesian teachers is (the promotion of) Love
(aydmn) to Gop and Man.

a. from a pure heart (which alone is

capable of true love).

b. from a good conscience (which inter-

Thi c
Love :ust< poses no secret barrier between love

. and its object).

issue

c. from a faith, which is what it professes

to be (&vvmoxpirov), (and so gazes
really on the object of love) (ver. 5).

3. The erring teachers at Ephesus had missed their pre-
samed aim (doroxrjoavres) at these sources of charity,
and had turned aside (from the path which leads
to Gob) to discuss empty trivialities (uaraioloyiav)
(ver. 6).

Reason II (specific). The Ephesian teachers are mistaken
in their ideas about the Law of Moses (vv. 7-10).

Mistake 1 in respect of their own capuacity for discussing
it. Their wish is to be vopodiddaralor, somewhat on
the Jewish pattern. But in point of fact they under-
stand neither the phraseology which they employ,
nor the subject respecting which they speak so
positively (ver. 7).

Mistake 2 in supposing that the law, as an outward rule,
is designed to help the Christian 3(xatos. Yet for him
it does not exist as an external code, confronting and
condemning his conscience ; because the Holy Spirit
bhas made it the guiding principle of his inward
being. Rom. viii. 4. (ver. g).



Chapter i. 5-10 5

§ The Apostle concedes (ofdaper) that the law is ex-
cellent (xaAds) if it be used in accordance with its
true design (vouluws) (ver. 8).

Mistuke 3 in forgetting that the law, us an outward rule,
is intended for the sinful (vv. g b-10).

These sinners, for whom the law «xetrat, are deseribed
(A) generically, in their relations

a. neglecting it, dvdpors.

I. to law, as e ,
b. resisting it, dvvmorakrots.

2. to GOD. as {a. not revering Him, doeBéot.
’ b. sinning against Him, duaprelots.
’a. being without it, dvosiocs.
3. to sanctity, as{b. being outside its sphere, BeBiiois
1 (ver. g).

(B) specifically, as exaggerated offenders against

1. The fifth Com-}Strikers of fathers, warpargats.
mandment

Strikers of mothers, unrpaigass.
2. The sixth Com-} Murderers, évdpoddvars.
mandment

3. The seventh Com-) wdpvocs.
mandment }

apaevoxoirats.

A

4. The eighth Com-

}Man-capturers, avdpamodioTats.
mandment

5. The ninth Com-}Liars, Yedorars.

mandment Perjured, émedpxots.

6. Any other offenders who are in antagonism to the
healthy (Apostolic) doctrine (as to morals) (ver. 10).

§ Now this estimate of the law is not arbitrary or
subjective, but xari o ebayyéhov Tiis 36{ns Tod



6 The First Epistle to Timothy

paxaplov @eod, which had been entrusted to the

Apostle. Thus he is led to mention, although
indirectly,

Reason III. The Apostolic teaching (i. e. the pure Gospel,
in contrast to the Ephesian paratoloyla) does, as his own
experience proves, satisfy the deepest wants of man
(vv. 12-16).

§ This is shown by reference to what the Gospel had
done for the Apostle himself (vv. 12-16).
A. The blessings he has experienced (vv. 11-13 ).
Here
1. He describes the Apostolic doctrine as  the Gospel
of the glory of the blessed Gop.” Yet ke had
been entrusted with it (ver. 11).
2. He thanks our Lord Jesus Christ, Who has en-
dowed him with spiritual power,
a. for putting him into the ministry ;
b. as a proof of deeming him faithful (ver. 12).
3. He contrasts his unconverted life, as that of
a blasphemer, (with the mercy extended to him in
a persecutor, his Conversion and Apostleship
an insulter, (ver. 13).
B. Reasons for this extraordinary mercy (vv. 13 b-16).

1. In the days of his unbelieving Jewish life he had
acted in tgnorance of Gop’s real will (ver. 135).
2. The Divine Grace was in excess, even of such need
as his. It was accompanied with faith and love,
such as are found in those who are 4n Christ.
He could understand how faithful to truth, and
how entitled to the best attention of all human
heings, was that proverbial saying current in the
Church, which told that ¢ Christ Jesus came into.
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the world to save sinners.” In his own estima-
tion he himself was the person beyond all others
who had needed to be thus saved (vv. 14, 15).

3. He was to be a dnordmwots 7év peddovrwv mio-

revew els (o aldviov. No claim of his own, but
this gracious purpose towards others in after
ages, was the reason for the mercy which he had
experienced. He was the person in whom, first
of all, Jesus Christ would show the whole power
of His compassionate and forbearing love

(ver. 16).

§ Doxology uttered by the Apostle out of deeply-moved
gratitude for the blessings of Redemption (ver. 17).

(a) To

whom this doxology is offered. ¢ BaciAet Tér

alévov—to the King of the Ages (ver. 17).

(Obs. ai@ves here, as at Heb. i. 2; xi. 3. (The ages in the

1e.
to
Gop {

)

aggregate suggest Eternity.) The full title here only
in the New Testament; but at Tobit xiii. 6, 10, Ecelus.
xxxvi. 17. No reference to the Aeons of later Gnosticism.]

1. dpBdpre, Whom decay cannot reach (ver. 17).

[ef. Rom. i. 23; Wisd. xii. 1; 1 Tim. vi. 16 : § uévos &xav
dfavaciav.]

2. dopdre, Whom the eye of sense cannot see

(ver. 17).
[ef. 1 Tim, vi. 16 ; Col. i 15.]

3. pdve, Who alone is What He is (ver. 17).
(o09, text. rec. untenable. Cf. vi. 15, pévos uvdarys.]

(8) In what this doxology consists (ver. 17).
1. Tl
xal els Tovs albvas TGy aldvwr (Ver. 17).

2. ddfa
(Obs. St. Paul elsewhere has only &j¢a in doxologies. For

this form, cf. Rev. v. 13. It corresponds to IN T
in Ps. xxi. 5; xevi. 6.]
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§ 4. The Commission to remain and work at Ephesus again
laid (maparifepar) on Timothy (vv.18-20).

[Obs. 1. There is no apodosis to the protasis beginning
xafds, ver. 3. The apodosis escapes the Apostle, owing
to the necessary length of the protasis. Accordingly
ver. 18 resumes the Apostolic order given in vv. g-5,
but with a new construction, and mnew reasons to
support it.]

[Obs. 2. The reasons which follow are personal to Timothy,
and are therefore introduced by the affectionate réxvov
Tipubdbee.]

1. This Commission is in accordance with the tenor of
the prophetic utterances over Timothy which had
preceded his undertaking it (xara ras mpoayodsas ém
ot wpopyreias) (ver. 18b).

2. It is designed (Iva) to enable him to bear himself as
Christ’s soldier should; equipped, as if in armour
in these consolatory prophecies (év airats) (ver. 18 b).

1. Timothy will succeed in this by holding fast (éxwr) to

i. faith (in the Apostolic teaching);
ii. a good conscience (cf. ver. 5), (ver. 19a).

2. (Reasons for 1.ii.) Practical reasons, drawn from
experience, for keeping hold on a good conscience
(vv. 19 b—20).

a. (general). Some Christians, having deliberately
thrust a good conscience from them (dnwoduevor),
have been afterwards shipwrecked in the matter
of the Faith. A true belief will not long survive
unfaithfulness to Gon’s inward voice (ver. 19 b).

b. (particular). Hymenaeus and Alexander are living
examples of this. They have been delivered over
to Satan by the Apostolic excommunication, that
they may be taught by punishment not to blas-
pheme (Gop and His Truth) (ver. 20).
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(Obs. 1. Hymenaeus is probably the person mentioned at
2 Tim. ii. 17, as teaching v évdoracw #8n yeyovéva,
and as overthrowing the faith of some Christians. This
was the final result of his exchanging a good conscience
for a bad one; his excommunication had preceded his
association with Philetus in propagating the denial of
the future resurrection of the body. It is scarcely
probable that Alexander is the person desecribed as the
smith (8 xaAkels) in 2 Tim. iv. 14, since that epithet is
probably used to distinguish him from the better known
associate of Hymenaeus.]

[Obs. 2. For the form wapadidéva: 7& Zaravd, cf. 1 Cor. v. 5.
Exclusion from the kingdom or Church of Gop by
excommunication implies surrender to the ‘prince of
this world,” who reigns outside it and seizes those who
pass the frontier. Cf. 1 Cor. v. 2, iva dpfy éx péaov, and
ver. 5. In the Apostolic age, judicial separation from
the Church was followed sometimes by bodily sufferings:
1 Cor. v. 5, €is SAefpov Ti)s gaprds. Its object was mnot
penal, but remedial : iva rudevb@aw. It was to promote
the conversion of the excommunicate. On this subject,
of. Article xxxiii.} '
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Practical measurves whick arve fo assist the
obyect jor which Timothy s commissioned to
work in Ephesus (il 1-1v. 11).

(1)

First Measure (mpérov wdvrav) for upholding Apostolic
Doctrine in Ephesus. The organization of Public
Worship (ii. 1-15).

[Obs. This is a practical cobsequence (olv, ii. 1) of the

wapayyehia (i. 3, 18). As before (i. 3) the Apostle still
entreats Timothy, mapexard (:b.).]

1. Nature of the Public Worship to be offered to Gop
(moetobas), (ver. 1).

1. defjres, expressing sense of personal insufficiency
or want (3¢w). Prayer for Divine help and

grace.
2. mpooevyal, expressing to a person (mpds) a wish or
«< vow (ebyopai). Prayer considered as an appeal
to Gob.

3. évrevfets, intimate approach to Gop (in the way
of intercession), (évrvyxdvew).

4 ebxapioriar, thanksgivings (ver. ).

[Obe. 1. Of the four words which are employed to express
the general idea of prayer, dénois and mpogevxq] occur
together as synonyms at Eph. vi, 18; Phil. iv. 6.
7mpoogevys is the more generic term of the two, ag
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implying any expression of wish to Gop, and not merely
that arising from a sense of personal insufficiency.
Equally general is &revfis, which only acquires the
sense of intercession witk reference to others from the
prepositions with which it is connected. Rom. xi. z,
xaté Twos. Rom. viii. 34 ; Heb. vii. 25: &mép rwos. In
itself, &revfis means only approach to the Divine
Presence, implying trust in Gop’s willingness to receive.]

[Obs. 2. St. Augustine (Ep. cxlix. 16, ad Puaulin., applies
these words to the Eucharistic Office; 3efjoess to the
precationes before the Canon ; wposevyai to the Canon,
especially the consecration; évredfes to the prayers
between the Lord’s prayer and the blessing—interpel-
lationes; and edxapioria: to the gratiarum actio, or
thanksgiving, at the close. The words mpogevx?, dénoats,
and evxapioria, are combined at Phil. iv. 6, as means
of ra alrfuara dudv yvwpilestar wpds Tov Oebv. ]

II. Persons to be remembered in the Public Worship offered
to Gob.

I. imép mdvrwy dvfpdmwr. Human beings, without
any exception (ver. I1).
[Obs. On the Puritan objection to the prayer in the
Litany, ‘That it may please Thee to have mercy upon
all men,’ see Hooker, E. P. b. 5, ch. 49.]
2. tnep Pacihéov. Kings, Emperors. The Roman

especially, but also others (ver. 2).

[Obs. No inference as to the date of the Epistle can be
drawn from the plur. BasiAéwv, which is only general.]

A

3. mdvTwy T@y év Imepoxy Svtwy. All persons in public
offices connected with government (ver. 2).

III. Purpose of the intercessions (for the heathen govern-
ment) offered to Gob (ver.2 b).
That Christians may live
I. in outward quietness and peace (and so more
easily);
2. in all piety (eloeBels) and gravity (cewrdmr)
(ver. 2b).
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[Obs, 1. There is no practical distinction between fipeuov
and #Hovxeor. The clause expresses, not the contonts of
the prayer for the government, but an important object
to be secured by it. The prayer is for the highest good
of the Emperor and his subordinates: but Christians
pray for them, with the further hope that an answer
to their prayers will secure their own tranquillity. In
Apost. Const. viii. 12, this motive is embodied in the
prayer va elppvevavrar Td mpds Huds.)

[Obs. 2. On the use of prayers for the government in the
early Church, see St. Justin Mart. 4p. i. ¢. 17; Athena-
goras, Legat. pro Christianis, sub fin. ; Origen, Contra Celsum,
viii. 73 ; Tertullian, Apolog. ¢. 30.]

§ Digression. Reasons for the foregoing Apostolic direction
enjoining Public Prayer for all (vv. 3-7).

[Obs. 7obro refers to ver. 1, moieiabar.]

Reason 1 from the intrimsic excellence (xaAdv) of such
prayer. Prayer for all, addressed to the Source of all
good, approves itself as good to the moral sense of
man (ver. 3).

Reason 2 from the acceptableness of such prayer before
Gop, the Saviour of men (cwrijpos fudy) (ver. 3).

[Obs. On évdmov @eoi, cf. 2 Cor. viii. 21, where évdmov
Kvpiov is contrasted with évdmioy dvbpdmaw.]

Reuson 3 (reason (6s, quippe qui) for 2) from the
(antecedent) Will of Gop. He wills (6éAet, not BovAerar)
(ver. 4)

( 1. that all should be saved (mdvras cwbijvar): (Ver. 4).
. 2. that all should come to the full knowledge of the
( truth (els émiyvwow dAnbeias) (ver. 4).

[Obs. 1. This may be in opposition to some early forms of
(what became afterwards) the Gnostic doctrine, to the
effect that certain classes of men (the Hylici and
Psychici) are incapable of salvation., But the context
supplies abundant reason for the statement, which may
well be irrespective of any polemical import.]
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[Obs. 2. This Will of Gop (1) excludes Hia willing (voluntate
anlecedente) the damnation of any, (2) includes His
giving gratia sufliciens for salvation to all; but (3) is
not inconsistent with the abuse of its free self-deter-
mination on the part of a created will, and so with the
actual condemnation of some men, which condemnation
Gop also wills, not originally, but (voluntate consequente)
as a consequence of man’s abuse of His gifts. ]

[Obs. 3. ocwhfjva: is the aim of the Divine will, éniyrwos
dAnfeias is the precedent condition. ‘Quod ultimum
est in executione primum in intentione.’ It is not
a case of Hysteron Proteron.]

Reason 4 (reason (ydp) for 3) from the Oneness of Gob,
the ground of His will that all should be saved
(ver. 5a).

§ There is One Gop. As He is the only true Gop of
all His .creatures, He wills the salvation of all

(ver. 5a).

[Obs. 1. It is implied that one of many gods might desire
the salvation of only a portion of the human race.
The Unity of Gop suggests that the One Supreme Being
has an equal interest in all His creatures. Cf. Rom.
iii. 30: elmep els & @eds, s bivadoer meprouny ik mwiorews,
xal dspoBuoriav Sid Tis mioTews.

[Obs. 2. The Unity of Gop is generally taken for granted
in the N. T. It is referred to by St. Paulin 1 Cor. viii. 6,
as the antithesis of polytheism ; in Eph.iv. 6, as the
climax of the truths which .should secure unity in the
Chureh.]

Reason 5 from the Oneness of the Mediator (here els
peairs also justifies §éhet, ver. 4) between Gob and man,
Himself truly Human, and representative of the race of
men (Ver. g).

(Obs. 1. In St. Paul’s earlier Epistles uesirps is used of
Moses ; Gal, iii. 19, 20. Cf. Meyer in loc. Elsewhere
in the Hebrews only, in connection with d:af7xy. Heb.
viii. 6, speirTovos Biabnuns ueoirns. ix. 15, diafjsns kavfs
pegimys.  Xil. 24, Siabixns véas peoirp 'Incod. Here our
Lord is pesitys, as one through Whom the Father
realized His 0éAe: mévras cubijvac]
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[Obs. a. It is possible, but hardly probable, that dv8parmos
(ver. 5) is a protest against Docetism. Our Lord’s
Manhood is elsewhere insisted on without any polemical
object: Rom. v. 15, as the antitype to Adam; 1 Cor.
xv. 21, as antitypal to Adam, and the cause of the
Resurrection ; Phil. ii. 7, 8, as the form of humiliation
taken on Him at the Incarnation; Heb. ii. 16, 17, as
involved in the necessity under which He was as High
Priest to be made in all things like unto His brethren.
On our Lord’s humanity as the instrument of His
Mediation, which has its basis in the union of His two
Natures in His Eternal Person, see Wilberforce, Doctrine
of the Incarnation, chap. 7. The representative relation
of His manhood to the whole race of men is the deepest
reason for His 8éhe: wavras gabijvar in ver. 4.]

Reason 6 from the Scope of the Redemptive Work
of the Mediator. The one Mediator gave Himself
a Ransom in exchange (avrivrpov) for all (¥mep
wavrov) (ver. 6).

[Obs. 1. dvrirvrpov, which occurs only here, differs from
Avdrpov only in accentuating, by the prefixed preposition,
the idea of exchange. For other references to our
Lord’s atoning death, see Tit. ii. 14, &axey éavrdy bmip
Hpav va Avrpbonra fpds dnd mdans dvoplas: Col. i. 14, &
& Exopev Ty dmoAbTpwow, v dpeow T@v duapriwv: St. John
vi. 51, 8 dpros 8¢ bv éyd Bhow tmdp Tis Tov Kbopov (arfs, %
odapf pov éoriv. (Tisch.) So here éavréy, as in St. Mat.
xx. 28 v Yuxqy.]

[Obs. 2. imwép mavrav ‘for the good of all’ carries us back to
ver. 4. If Christ died that all may live, it is in harmony
with His Will to pray that all may live.]

§ The testimony to this dvrilvrpoy vmép mdvrwy was to follow
in its due time (ver. 6).

[Obs. papripiov, an appositional accusative, The testimony
to the dvrihvrpov: not the dvrikvrpov itself testifying
to the Divine @ére: (ver. 4). This papripiov is given
to the world through the activity of the Christian
Church, when and as Gobp’s Providence determines.
For xaipois ibioss, see 1 Tim. vi, 15; Tit. 1. 3; Gal. vi.9.]
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Reason 7 from the Apostle’s personal duty, marked
out by his position (els & éréfnw, ver. 7) in the Church,
as taking part in its public testimony to the &vridvrpoy
dmep mdvrov. If he thus witnessed to a Ransom offered
Jor all men, this was a reason for his insisting on
prayers for all (ver. 7).

Here note

1. appointment (éréf7v).
xijpvé, suggesting his chief work.

2. office, ?&.'n'do"ro}\os', his mission from Gob.
3iddokakos édvdv, his range of action.

The
Apostle’s

3. sphere of action, é&v wiare: kal @Anbeiq (ver.7).

[Obs. 1. #npvf, here and 2 Tim.i. 11, of preachers of the
Gospel. In 2 St. Peter ii. 5, of Noah. Cf. smpvgaewv.
1 Cor. iX. 27; XVv. 12. dwéororos in the higher and
restricted sense, cf. Gal. i, 1; as is implied by the pro-
testation dAffeiav Aéyw which follows, cf. Rom. ix. 1.
S:ddgxaros é0vdv, doctor Gentium; Gal. ii. 7-9; Rom.
Xi. 713; 2 Tim. i. 11.]

[Obs. 2. év mioret xal dAnfela mot (1) the object of the
3:8dgxaros in his work, since this would be expressed
by eis: nor (2) the same as év 7§ wioTe: 7] dAnfevy, since
an independent idea is expressed by each of the words ;
but (3) the sphere within which the Apostle works.
wigris describes the subjective condition of his work ;
érffeia, the blessing which he administers. Cf. Rom.
ii. 20 for a parallel relation of yv@ots and dAnfeia.]

IV. Conduct of those who take part in the Public Worship
offered to Gop (vv. 8-15).

A. How men are to pray (ver. 8).

[Obs. With olv the Apostle resumes the injunctions which
had been interrupted by the digression (vv. 3-7).
Bouhoua: expresses Apostolic authority, praecipio. The
context shows that by wpooedxeaba: public prayer must be
intended.]
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1. Place. (& mavri téme.) Wherever Christians as-
semble (ver. 8).

{Obs. Not only in the temple, or the synagogue.]

2. Posture. (émalpovras dolovs xeipas.) With elevation
of the hands, implying that the active powers of
man are directed upwards during prayer (ver. 8).

[Obs. This posture was used (a) at swearing oaths, Gen.
xiv. 22: (A) at benedictions, Lev. ix. 22; St. Luke xxiv. 50:
() in prayer, Ps. xxviii. 2; xliv. 21; Ixiii, 4.]

3. Moral qualifications and dispositions (ver.8). -

a. The hands must be ‘koly’ Conduct generally
stainless.
[On éagiovs, instead of doias, see Winer, Gr. N.T., p. 80. For
the idea, cf. Ps. xxiv. 4: ‘He that hath clean hands.’
St. James iv. 8: xafapigare xeipas kal dyvicare xapdias. ]
{ b. The soul must be free from the influence of
dpyn - specially as felt against heathens, since it
would check prayer for them (ver. 8).
diahoyiopds : discussion (not doubting) carried
on with others at the cost of charity (ver.8).

B. How women are to conduct themselves in the Church

of Christ (vv. g-15). :

[Obs. The Apostle probably intended (doairws, ver. 9) to
construct a paralle] statement to ver. 8 on the duties
of women in public prayer, Bovlopa: must be supplied
after doavrws. But, instead of wpocedxesfar, we find
noopely éavrds (ver. 9). The character of the sex may
account for this turn in the Apostle’s thought: it was
useless to discuss their duties in public prayer, until
they had learnt to dress modestly, and to obey their
husbands.)
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1. Dress of Christian women (vv. g, 10).

a. by its & karaoToA]] kooulw, comely
positive apparel, marked
characteristics | pera aldods, by modesty

(ver.g). xkal cwgpooivys, and moderation.
1. personal decorations, such as
plaitings of the hair. uj év
mAéypacw, Cf. 1 St. Pet.

b. by its e . . ,
% 111. 3, éumhoxn Tpix@y. MYV,

negative

Is. iii. 24.
marks 4

a. xpvaie. Cf. 18t.
(ver.9). Pet. iii. 3, mepi-
fears xpualov,

Described . earrings,neck-
11. ornaments { laces, &e.

put on the/ g, papyapirais.
person. y. lpariopg wolv-
teel.  Cf. St.
Mat. xi. 8; St.
Luke wvii. 25
(ver. g).

¢. by its ruling principle, viz. that which

becomes women who profess to be devout
(émayyeNhopévais OeooéBeav). This profes-
sion suggests good works as the best kind
of adornment (ver. 10).

[Obs. &mayyéAhegbar Tv BeooéBeiav, used like the Lat. pro-
fiteri,’ e.g. artem. feocéBea, devotion, the religious
life. Heb. MY NN 3
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2. Duties of a Christian woman (vv. 11, 12).

a. She is to be a learner, uyavfavérw.
. &y fovyla.
positively. b. She is to livejéy wdon v‘n‘orayn
Defined | l (ver. 11).
a. She may not teack, i.e. in public.
negatively.cb. She may not wield authority over
(adfevreiv) man (ver. 12).

[Obs. 1. On this passage, see 1 Cor. xiv. 34, 35. It would
seem probable that, at first, women did speak, whether
in prayer or prophecy, at the assemblies of the faithful,
1 Cor. xiv. 26; indeed the Apostle speaks of a w3
mpogevyouévy % mpopnrelovoa, in a passage appealed to
by the Montanists, 1 Cor. xi. 5. Cf. Tert. 4dv. Marc.
v. 8. But this was inconsistent with woman’s natural
position, and was withdrawn on this ground (aloxpév,
1 Cor. xiv. 35), as well as in deference to the teaching
of the law. (Ib. 34.) In A.D. 398, women were for-
bidden to teach publicly (Concil. Carth. iv. Can. gg),
but allowed to give private instruction to their own sex.
Ib., Can. 12.]

[Obs. 2. In Mr. Mill's work On the Subjection of Women, p. 85,
3rd ed., this precept of St. Paul is noticed as an instance
of the Apostle’s ‘acceptance of social institutions as he
found them. The writer compares the Apostolic pre-
cepts addressed to slaves, and to the subjects of a military
despotism, and then urges that Christianity was ‘not
intended to stereotype existing forms of government
and society.’” But the analogy between the question
before us and slavery or political absolutism fails in
this,—that the latter are only morbid outgrowths of
human society, while the position of women, as en-
joined by the Apostle, finds its reason in the original
constitution of human nature, which Christianity may
sanctify, but cannot abrogate.]

§ Reasons for the Apostolic injunctions respecting the sub-

jection and silence of women (vv. 13-15).
Reason 1 (justifying odde¢ adfevreiv dvdpds, ver. 12), from
the order in which the sexes were created. Adam was
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first formed; then Eve. This priority in creation
implies a certain superiority (ver. 13).

[Obs. (¢mAédoon. The word found also in Rom. ix, 20. For
an expansion of the argument, see 1 Cor. xi. 8-10 ; Gen.
ii. 22, 23.]

Reason 2 (justifying 3iddoxew ol émrpéman, ver. 12), from
the history of the Fall. Tn the Mosaic account, Adam
is not said to have been ‘deceived’; but the word iy
applied to herself by Eve in Gen.iii. 13. Eve was
deceived ; Adam rather overpersuaded (ver. 14).

[Obs. 1. The emphasis lies on the words odx ymarpény and
éfamarnfeice. By saying that Eve came to be & napa-
Bdge:, the Apostle does not deny that this was also
true of Adam ; nor is there here any thing inconsistent
with the statement respecting Adam, considered as the
natural head of the human race, that &’ évds dvlpdmov 4
duapria €ls Tdv kéopov elofir@e, Rom. v. 12; since the sin
of Eve alone would not have been thus spoken of,
although it was first in the order of time. The point is
that Eve's facility in yielding to the deceiver warrants
the Apostolic rule which forbids a woman to teach.]

[Obs. 2. obx Hmarhbn is a statement based on the silence of
Scripture : Adam is not said to have been deceived. See
the argument respecting Melchizedek in Heb. vii. 3,
based on the silence of Seripture respecting his ancestry
and parentage. The silence of Scripture is often as full
of meaning as its assertions. The experience of all ages
that woman is more easily led away than man, is warranted
by what is said of the first representative of the sex.
There is no reason, however, for interposing wparos
before ovr Ararhén.]

Reason 3 (softening (3¢) the seeming severity of 1 and 2),
from the ennobling blessing secured to all Christian
women through Christ's Birth of a human Mother,
whereby they will be saved, if they persevere

faith, l
in{ charity, with cwgpooivy (ver. 15).
sa,nctiﬁca,tion,j

C2
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{Obs. 1. ocabhcerai agrees with # yww, woman in the abstract,

as contermnplated in Eve. This collective noun is re-
solved in the Apostle’s thought into the individual
women who compose it, Lefore he reaches upelvogv.
‘Women must individually persevere, if they are to
share in the cwrppla 3id THs rexvoyovias, Cf. Winer,
Gr. N.T, p. 648.]

[Obs. 2. Tijs Tewmvoyovias. This is explained (1) of the Christian

oducation of children by St. Chrys. and others, so that
the subject of peivwgw is not % yum (resolved into its
concrete equivalents), but rd 7ésva, inferred from
Tenvoyovia. The word rexvoyovia will not bear this, and
8¢ with the gen. recsives mo adequate explanation.
(2) Of woman’s trial in child-bearing with reference to
Gen. iii. 16: ‘In sorrow shalt thou bring forth children.’
{What labour is for Adam (Gen. iii. 17), that child-
bearing is for Eve, viz. painful and restorative.’ But
although this explanation does justice to Texvoyovia, it
fails even more than (1) in satisfying 3id, unless we are
to suppose that the natural act of giving birth to a child
is a real satisfaction for sin, and merits salvation.
(3) Of The Child-bearing of Mary, which gave to the world
the Author of our Salvation. This satisfies 8:4 : it gives
owbpoerar its full force; and it recognizes the signi-
ficance of 77s before texvoyovias. Such a reference to
the glory conferred on woman by the Redeemer’s birth
of His Virgin Mother is natural after the allusion to
woman’s transgression: and the language is probably
explained by Gen. iii. 16. The Seed of the woman (not
of man) was to bruise the serpent’s head. See the
excellent note of Bp. Ellicott in loc.]

[Obs. 3. Remark the importance assigned to cwgpoaivy here,

as in ver. g, and throughout the Pastoral Epistles. It
might have been supposed to be included in dyiaocués:
but the Apostle mentions it separately, and as a necessary
accompaniment even of faith and charity.]
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(2)

Second Measure for upholding Apostolic Doctrine in
Ephesus. The requirement of a sufficiently high
moral standard in the Christian Clergy (iii. 1-15).

I. Standard of qualifications to be insisted on in the case
of the énioxomos (iil. 1-7).

[Obs. (1) That in the Apostolic age the word éwiokomos was
not so restricted as to describe only the modern ‘bishop.’
The word came from the political language of Athens:
ol map’ ’Abpraiwv eis 1ds bmyrdovs woAeas émoxéfacbu Td
nap ésdorors meunbuevor were éwioromor (Suid.). In the
language of the Church the word first designated
those who have oversight of souls; and thus it was
legitimately applied to the ‘presbyter.’ The title wpes-
Birepos came from the synmagogue. That these two
words were used of the same person is clear from
Acts xx. 17 sqq., where St. Paul is said to have sent for
the wpegBurépous of the Church of Ephesus, and to have
addressed them as émworomovs (ver. 28) ; from Phil. i. 1,
where otv émokbmos xal Siaxévors must mean with the
presbyters and deacons, unless we suppose that there
were several ‘bishops’ in Philippi, and no ¢ presbyters’;
and, lastly, from Tit. i. 5, where, after saying that Titus
had been left in Crete that he might ordain mpesBurépovs
in every city, the Apostle (ver. 6) immediately proceeds
to enumerate the qualifications to be expected in an
énloxomos, meaning a presbyter.

(2) The words éniokomos and mpeaBirepos were used of the
same Church-officer ; the first to suggest his work, as
having the oversight or cure of souls; and the second to
suggest his dignity, as being a man of advanced years, or
at least having the geuvérys which comes with age. It
is remarkable that the word which suggests work,
not dignity, should have been afterwards appropriated
by the higher office,
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(3) For although in the Apostolic age the word émigromos
was used thus inclusively (as indeed dméororos, mpes-
BuTepos, Sibrovos, each had a general as well as n specific
meaning), the order of men whom we now call ¢ bishops’
certainly oxisted in Apostolic times. When St. Paul here
instructs Timothy in the qualifications to be required
in the émiororos and Sidxovor, and afterwards warns him
against laying hands suddenly on any, and bids him look
to the remuneration, discipline, and punishment of pres-
byters (1 Tim. v.17~25), it is clear that Timothy is treated
as one set over all other ministers, and the source of
ministerial power in Ephosus. This applies equally
to the position of Titus in Crete: and it seems probable
that a nameless Churchrofficer at Philippi (yv90i€ aivye,
Phil. iv. g); Archippus at Colossae or Laodicea (Col.
iv. 17; Philemon a) ; Diotrephes, d ¢pthomparedar (3 St. John
o, 10); and the presidents or angels of the Seven
Churches in Asia (Rev. ii. iii. ; Trench, On the Epistles
fo the Seven Churches, p. 56 5qq.), were also ‘bishops’
in the modern semse. ‘The things proper to bishops,
which might not be common te presbyters, were sin-
gularity in succeeding, and superiority in ordaining.
These two the Scriptures and Fathers reserve only to
bishops: they never communicate them unto presbyters’
(Bp. Bilson, Perpetual Government of Christ’'s Church,
chap. xiii. p. 316). Of these, the faculty of transmitting
ministerial power, the wis generativa sacerdotii, is really
that which forms the vital distinction between the
orders: other prerogative duties—confirmation, conse-
cration of Churches, and tbe like—have been assigned
to the ‘Episcopate’ in later ages by the custom of
the Church. ‘Quid enim facit, excepta ordinatione,
episcopus, quod presbyter non faciat?’ St. Jer. Ep.
ad Evang. cxlvi.

{4’ It is indeed only towards the close of the Apostolic
age that ‘bishops,” in the modern sense, appear as
a distinct order from the presbyters (still called émi-
oxomo:) on the one hand, and from the Apostles on the
other. The fulness of ministerial power was communi-
cated by our Lord to the Apostles; and they detached
from themrelves such measures of this power as the
necessities of the growing Church from time to time
required. First they ordained deacons, then presbyters.
Long after preshyters had been ordained, the office now
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called Episcopal still ‘slept in the Apostolate. It was
the last branch to grow out of the Apostolic stem’
(Dollinger, Christenthum wund Kirche in der Zeit der
Grundlegung, iii. 1, p. 287, Eng. tr.). But the labours
of St. Paul, and the approaching departure of the
Apostles, made it necessary to provide for the con-
tinuation —not of the Apostolic jurisdiction, but—of the
Apostolic office. Bishops were first ‘legates’ of the
Apostles; then they had a fixed jurisdiction. A ‘bishop”’
differed from an Apostle, in that his jurisdiction was
limited and local. In the second century, the language
of the Church had completely taken its present form ;
no member of the second order of the Christian Ministry
was called énioxomos.

A. There is a maxim, current in the Church and endorsed
by the Apostle, which warrants the requirement of
a high moral standard in the éwiskomos. It runs
thus: ‘If any man seeks to obtain the émwoxons (of
souls), he really desires to engage in a noble occu-
pation’ (ver. 1).

[Obs. The maxim here, as at 1 Tim. i. 15, follows the
Apostolic approbation, mords 6 Aéyos. Such a maxim as
this belongs to a time when the ministerial office was
one of danger and hardship, and when aspirants to it
required encouragement from the public opinion of the
Church. Its sense is entirely missed, when it is mis-
used to sanction ambitious aims at high ecclesiastical
position in a settled, wealthy, and powerful Church.
émaxomry here means the oversight of souls, which
accordingly is described as a xaAdv &yov. ‘Opus non
dignitatem, laborem non delicias,” says St. Jerome (Ep.
ad Ocean. 1xix). In this sense, a man may rightly seek
after it (épéyera:), since this implies no clutching at
honour or dignity; what he really desires (émfupuet) is
an occupation, spiritually and morally honourable.]

B. Qualifications to be insisted on in one who has over-
sight of souls (¢ émlrromos), in accordance with (o?r)
the foregoing maxim (vv. 2-7).
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1. General qualification of the énloxomos. He must be,
before men, irreproachable (dvemlAnmros) (ver. 2).

[Obs. dvewianmros differs from dueumros, as one who does not

deserve reproach may differ from one who is without
it. In the same way it is stronger than dvéyxAgros, Tit.
i. 6. It is joined with domes, 1 Tim. vi, 14. The rule
that a defectus bonae famae is a canonical impediment to
Ordination is based upon this, although the Apostolic
language is in reality more exacting. The principle
is stated by Aquinas in loc.: ‘Indecens est si repre-
hensibilis sit reprehensor.” The ‘si quis’ before Ordi-
nation, and the confirmation before Episcopal Con-
secration, at the present day, are designed to secure

what this word prescribes.]

2. Twelve specific qualifications of the énloxomos, detailing
the points in which he must be dvemirnmros (vv.2b-7).

He needs

1. Six positive
personal
characteristics;
namely,

2. Freedom
from three
gross vices;

|

a. having married, if at all, only once,
pids yvvawos dvdpa (ver. 2).
b. being in (sober, ym¢pdrior (ver. 2).
his own{prudent, cd¢pova (ver. 2).
conduct {orderly, xdopiov (ver. 2).
c. being (given to hospitality, ¢ns-
by dispo-{ £evov (ver. 2).

sition apt toteach,ddaxrikdy(ver.2).
a. not violent over wine, uy wdpowov
(ver. 3).

b. not a striker, un wAjxrqy (ver. 3).
equitable, érewcij(opp.to b.) (ver.3).
but {not a quarreller, &uaxov (opp. to a.)

(ver. 3).
¢. not a money-lover, aikdpyvpor (ver. 3).
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3. A threefold
relation
to persons
around him;

[Obs. 1.

a. To his own family. A good master in
his own household (ro? I8ov olxov xarés
wpoiarduevoy, ver. 4), and if he have
children, they must be in subjection
to him with all gravity of behaviour
(ver. 4).

Arg. for a. A minori ad majus. If a
man knows not how to preside over his
own household, how can he take charge
of the Church of Gop? (ver. g).

b. To members of the Church. He must
not be a recent convert, pij vedpvrov
(ver. 6).

Arg. for b. E consequentiis. The danger
for a neophyte i, lest, being beclouded
with pride at his elevation in the
Church, he fall into the condemnation
which was passed upon the devil (ver.6).

c. To the Jewish and heathen public. He

" must have a good character even from
those who look at the Church from
outside, éwbev (Ver. 7).

Arg.forec. E consequentiis. An énickomos
who has forfeited respect among the
Jews and the heathen will (i) incur
the reproachful eriticism of his own

" flock, and so (ii) will be a prey to
recklessness and despair—that mayis
Tod dtafBdrov out of which only a few
are ever able to escape (ver. 7).

These qualifications of the émiokomos are twelve

in number, if émens) and duaxov in ver. 3 are regarded
as virtually implied in p3) mdpowov, uf wAgerny. Compared
with the list given in Titus i 6-g, it contains kéoov,
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pi) vebpvrov, and Setr papruplay xakdy Ixew dnd Tdv {faber,
which are not there ropeated; while w3 al@ddy, w3
dpylhov (Tit. i. 7), piAdyabor, dlkaiov, Saiov, tyxpats, dyre-
xbpevoy Tob ward Ty Si8aydv mared Adyov (ibid. 8, g), do
not appear in the prosent passage. Each list was drawn
up in view of the needs of the local Church ; and neither
can be regarded as an exhaustive account of the moral
and spiritual characteristics of the &mloxomos. The
negative provisions, uy mdpowov, u3) mAfjxTyy, are probably
to be accounted for by local circumstances of which the
traces have boen lost. It must be remembered that
modern refinement leads us to lay more stress upon
offences of this kind than would have been natural at
that day, while we condone very easily other sins which
were then regarded by Christians with great severity.]

[Obs. 2. The éniokomos must have been married, if at all,

only once. That this is the true sense of mds yvva:-
xds dvbpa appears from v. g, where a widow who is
admitted to the ecclesiastical order of widows is re-
quired to be &vds dvBpds yw, i.e. univira, married to
a single hushand. Unless polyandry was sanctioned in
other widows, or in Christian women -generally, thiy
must be the meaning of évos dvpds qyury, and it is strictly
analogous to mds ywwaixds dvdpa, which prohibits suc-
cessive, not simultaneous polygamy. In other Christians
second marriages were not absolutely forbidden by the
Apostle, although they were discouraged; they were
recommended, if people otx éyxparevovrar, 1 Cor. vii. 9;
and, in the case of young widows, so as pnleuiay dpopuiy
S8bvar 18 dvrikeipévy, 1 Tim, v. 14. But since the
émignomos must be éysparys (Tit. i. 8), he must have
married only once. The pure ideal of marriage, as con-
sisting in the complete and reciprocal surrender of
two persons to each other (St. Mat. xix. 4 sqq.), so as
to form ‘one flesh ‘—the ideal which suggests the union
of Christ and His Church in Eph. v. 32—is broken in
upon by a second marriage; but the Ministers of the
Church may be expected to exhibit married life in their
own cases according to its original and typieal law.
The later condemnation of a second marriage, as ebmperss
porxeia (Athenagoras, Legatio pro Christianis, c. 33), goes
beyond the Apostolic teaching ; as does the Montanistic
language of Tertullian, ds Monogamia, ¢. 12. The true
estimate of a second marriage is expressed by Clement
Alex. Strom. iii, ¢, 12: ol ydp wexdAvrar mpds 70U vipov,
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ob mAnpol Ot rfis xard 70 ebayyéhiov mohireias Ty xar’
triraocw vexebrgra. On the conmsideration duc to lay
Christians who have married again, see St. Epiphanius,
Huaer, 48 ; St. Cyril Jerus. Catech. iv. 26, That ‘digami’
wore excluded from all orders of the Ministry in tl.e
ancient Church, cf. Const, Apost. vi. x7; Origen, Hom. 17,
in Luc.; Tertullian, de Exhort. Castit. ¢, 7; St. Augustine,
de DBomo Conjug. c. 18; St. Jerome, Ep. ad Ageruch.
cxxiii. 6.
Other interpretntibns of juds yvvaixds GvBpa are—

(1) *The Emiokomos must be o married man,” 8§ and ywawes
being considered the emphatic words. But this (a) ignores
wmas; (B) is quite irreconcileable with 1 Cor. vii. 7;
cf. St. Jer. adv. Jovinian., i. c. 34, Si juxta sententiam
Apostoli non erunt episcopi nisi mariti, ipse apostoluy
episcopus esse non debuit; and (y) would suggest—
with equal reason —that he must have children (cf.
ver. 4), because if he has them, the Apostle gives rules
respecting them. The antithesis of uids is not *none,’
but ‘two’ or ‘many.’

(2) (generally.) *The émioxomos must be unmited to only one
woman.” In other words, he must not fall below the
conventional morality of all Christian laymen. This
surely would have been more clearly expressed by u%
elva: pouybv.

(3) “The émioxomos must after his conversion have been free from
(simault ) polygamy.” But such polygamy is as much
opposed to the Law of Christ as murder or stealing, and
there is no historical proof of Theodoret’s assertion (in
loc.) that in the first age some Christian converts had
two or more wives.

(4) ‘The émioxomos must not have been a (simultaneous) poly-
gamist before his conversion.” Such a meaning is indistinctly
expressed by the language ; but it is open to the further
objection that polygamy had disappeared among the
Jews of the Apostolic age, and was considered infamous
among the Greeks and Romans (Déllinger, Heid. und
Judenth., Eng. tr., vol. ii. pp. 253, 339).

(5) ¢ The tmloxomos must not have *‘ married” a second wife after
divorce.’” That divorce for frivolous reasons was common
is certain ; the cases of Cicero and Josephus are in point.
See Watson, Cicero’s Letters, p. 395 (and ed.) ; Dion Cass.
xlvi, 18; Plut. Cic. xli; Joseph. Vita, Ixxv. But on thig
very subject the Christian Law had introduced a new
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and higher standard for all (St. Mat. v. 32; xix. 9;
St. Mark x. 11, 12; St. Luke xvi. 18); and St. Paul’s
own language in 1 Cor. vii. ro sqq. is inconsistent with
the sense suggested. On this subject see Bp. Ellicott
in loec.

The words pmds yvrawds dvdpa are inconsistent with any
Church-discipline which does not allow a married Clergy.
The Eastern Church, which obliges presbyters in charge
of parishes to marry, and allows only celibates to become
bishops, must restrict the word ¢migxonos in this chapter
to the sense of preshyter.)

[Obs. 3. Of the three words (ver. 2) describing personal habits,

vpdiios is literally ¢abstemious in the use of wine’
(Joseph. 4nt. iii. 12. 2), from vig¢w: but the N.T. use
of this verb (1 Thess. v. 6, 8; 2 Tim. iv. §5; 1 St. Pet.
i. 13; v. 8), which is always tropical, ‘non perturbato
sed bene composito animo sum,’” may fairly suggest
a similar sense to the adjective in this passage, as the
literal sense is provided for in u# wdpowov (ver. 3). Thus
it would mean, ‘a man of watchful, calm, unimpassioned
mind,” collected, unexcitable. odgpav is a result of
vgpakos : the owgpov is self-controlled under all circum-
stances. ocwgpoovvy is an inward habit ; but it expresses
itself in the order and regularity of outward life, and
thus the énioxomos is xéopuos, attentive to all matters of
order and propriety, dress, behaviour, and the like,
which bear upon his office, and express the spirit which
animates it. He is ‘vir compositus et ordinatus’
(Seneca, de Vita Beata, c. 8). Cf. 1 Tim. ii. 9.]

[Obs 4. The émioxomos (ver. 2) must be ¢pirdfevos (Tit. i. 8),

as must widows (1 Tim. v. 10), and all Christians (Rom.
xii. 13; Heb. xiii. 2; 1 St. Pet.iv.9; 38t.John 5). On
the hospitality of the Primitive Church, see Tertullian,
Apolog. ¢c. 39: and the involuntary witness of Lucian, de
Morte Peregrini, cc. xiii, xiv. The émioxomos must also be
&:daxrinds, or as is more fully expressed in Tit. i. g,
Suvards mapaxakelv bv 3 Sidaoxalig 79 Sywawolap Kal Tols
dvrihéyovras Eénéyxew. Aptitude for teaching, whether
in public or in private, is required both for the in-
struction of the faithful, and the refutation of error,
Cf. Epb. iv. 11 8qq.)

[Obs. 5. The émionomos must keep clear of three gross vices—

indulgence in wine, anger, and avarice (ver, 3). (a) u?
gdpowov means more than ud oivg moAAy wpoaéxovras
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(ver. 8); or even than u) olvy moAry BedovAwpévas, Tit.
ii. 3. Here mdpowos has the metaphorical sense of
‘violent over wine.” St. Chrys. in loc. : ob 73v péfuvooy
tvraiba ¢Pnolv, dArd Tdv UBpioThy, Tdv abfddn. Hesychius
explains mapowvia as & éx 7ot ofvov UBpis. CF. Prov. xxiii.
29, 30. (B) ud maqxryy. The énicromes is a servant of
Him who ‘when He was reviled, reviled not again;
when He suffered, He threatened not.” For the deposi-
tion of bishops or presbyters or deacons who struck the
faithful, see Can. Apost. 26. émewss} and duayov are the
positive side of the two preceding negative qualifications.
uY) aloypoxepdsj is insufficiently supported. (y) dgrdp-
vyvpov, cf. Tit. i. 7; 1 St. Pet. v. 2; r Tim. vi. 10; Tit.
i. 11; 2 St. Pet. ii. 3; St. Jude 1r; Const. Apostol. ii. 6;
Ep. St. Polycarp, 6.]

[Obs. 6. Relation of the énigromos to his own family (Vv. 4, 5).
The smaller circle of his own family (rov i8iov oikov)
will test a man’s capacity for ruling the Church of God.
The emphasis lies on év Ymorayi, not on Téxva Exovra.
If the émioxomos has children, they must live in sub-
mission. perd wdons gepvérnros depends not on mpoioTd-
pevoy or éxovra, but on rékva. The submissiveness of the
children must be accompanied by all propriety of de-
portment (ii. 2). This implies much more than uj &
xarnyopig dowrias, Tit.i. 6. The arg. a minori ad majus
(ver. 5) treats the émicxomos as an olxovduos, and the
Church as a family of brethren (olkos ©eod, cf. ver. 15)
who are under his fatherly care. émpuerfoeras is a fut.
of moral capacity. Cf. Const. Apost. ii. 2.]

[Obs. 7. Relation of the émioxomos to the faithful generally
(ver. 6). He must not be newly-baptized, and so newly-
planted into Christ. See Rom. vi. 5; xi. 17; 1 Cor. iii. 6.
vebpuros paraphrased by St. Chrys. veoxamxyros: by
Conc. Laod. Can. 3, mpdagaror ¢pariadeis: by Theophylact,
veofdrrigros. Against the ordination of recent converts
from heathenism, see Can. Apost. Bo, xpiua 70 SiaBdéAov,
gen. obj.; the condemnation passed upon the devil: not
a gen. subj. because ‘diabolus potest opprobrium inferre,
judicium inferre non potest.” See Huther in loc. Cf.
2 St. Pet. ii, 4 ; St. Jude 6.]

[Obs. 8. Relation of the émioxomos fo the public oulside the
Church (ver. 7). ol éabev for the more common form
ol éte, 1 Cor. v. 12, 13; Col. iv. 5; 1 Thess. iv. 12 (formed
on the Jewish D'2¥8*N1 applied to the heathen), in con-
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trast to the olkcior Tis wiorews (Gal, vi. 10). For mayis
700 SiaBbérov (gen. sudb., the trap of dospair which the
devil sets), see 2 Tim. ii. 26; 1 Tim. vi. 9. The devil is,
in this figure, a hunter of souls, On his rule over the
unbelieving world, see St. John xvi. 11; Eph, ii. 2;
vi 12; Col. i. 13: on his activity in promoting error,
2 Thess. ii. 9, 10. The relation to the Faith which
results from falling into the wayls 1ot Swafdrov is
expressed by vavayeiv wepl ™y wiorw (1. 19), dmosriivas
Tijs mioTews (iv. 1), dromhavdgda dnd Tiis wloTeos (vi. 10).
Cf. 1 Tim. v. 15; St. Luke xxii. 31. mvedpara nAdva,
1 Tim. iv. 1.]

I1. Standard of qualifications to be insisted on in the case

of the dudkovor (vv. 8-13).

[Obs. 1. &wdroves, properly a server. The earliest form of

the office is discoverable in Aects v. 6, 10, where the
vewrepo: and veaviokot who buried the dead are not
simply ‘young men,” but, as the article suggests, offi-
cials devoted to this particular work. The word vedrepo
corresponds to D“_I]T);, Jjust as mpeasBurepor to DVIPY: but
in the former case contact with the Hellenists led at
an early date to the substitution of the Greek title
diuaxovor. That the vebrepor already discharged among
the Jewish Christians the same duties arising out of the
community of goods as the seven 3«dxovor were ordained
to render to the Hellenistic widows (Aects vi. 3-6), is
more than probable; but that these duties were not
merely those of relieving-officers, entrusted with the
public funds of the Church, is clear from the Apostolic
requirement that candidates for the office should be
men nAqpers [vevparos xal copias (Acts vi. 3), from their
ordination by prayer and imposition of hands (Acts
vi. 6), and from the spiritual character of St. Stephen’s
work among the people (Acts vi. 8, 10). We find Siéwovo:
in Philippi (Phil. i. 1) as in Ephesus, where there was
no community of goods; although the words &uawovia,
Suaxoveiv, are constantly used in a general sense of works
of merey to the poor (Rom. xv. 25; 2 Cor. viii. 19 ; Heb.
vi. 10). The Diaconal office may be alluded to in Rom.
xii. 7; 1 Cor. xii. 28; 1 St. Pet. iv. 11. The work of the
almoner became generally an dvrikpyes (r Cor. xii. 28)
to the presbyter; and it is possible that from the first
the duty of dwawovety Tpamé{ass (Acts vi. 2) included
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[Obs. 2.

ngsistance at the sacramental rpdme(a pvoried. On the
duties of Deacons, see Bingham, Antiquities, ii. 20. 1.}

The Apostle speaks of one éniaxoros (ver. 2), but of

several Suixovor (ver. 8). This has been held to imply
that under the former term he was not thinking of
a presbyter, but of a  bishop’; but it is more probable
that each presbyter was in some sense a centre of
Church life, and was attended by several deacons, At
Phil. i. 1, émorénois (plur.) is joined with Staxdvocs.]

§ In the dudxovor must be considered—(vv. 8-13).

1.

Their
personal
character

(vv.8,9)

a.as viewed
in its out-
ward mani-
festations

b. as existing
within the
soul which

ﬁ

1. positively, in marked seri-
ousness of deportment, ceu-
vovs (ver. 8).

a. from insin-
cerity, pn 8-
Adyovs (ver.8).

B. from inebri-
ety, uij oive

il. negatively, TG mpore-

in freedom
from three
vices, viz.

xovras (ver.8).

y. from dis-
honourable
money - get-
ting, pj
aloxpoxepdeis
(ver. 8).

1. (intellectually) holds the
true pvomijpior s wiorews, the
long-hidden but nowrevealed
Truth, which faith appre-
hends (ver. g).

ii. (morally) clings to a pure
conscience, as the only at-
mosphere in which faith will
live (ver. g).
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2. Their
exercise of | i. a previous testing, or examination, at the
their office hands of Timothy (doxiwalésfwray mpdrov)

(deaxoveira- {

car),which
requires
(v. 10)

3. Their
family
circum- <
stances

(vv.11,12):
and so

4. Their prospects of use-
fulness (which warrant
(ydp) the foregoing rules).«<

The «kaAds

win for themselves

(ver. 10).

il. a satisfactory result of this. They must

be obviously dvéyxAnror (ver. 10).

a. of grave deport-
ment, oepvds (Ver.
II).

B. not detractors,
un dtaBdAovs (ver.
II).

y. sober in mind
and body, rmda-
Alovs (ver. IT).

d. faithful in all
matters, moras év
maot (Ver. I1).

A deacon may be
married only once,

i.in point
of

L. character
a. their wives

must be

1. as to

pids yvpaikds dvip

(ver. 12).

Jmust be well (xaAs) presided
over in the case of each

dudxovos (ver, 12).

\number.

b. their
children

¢. their

households
i. an honourable step in the

ministry of the Church, viz.
the presbyterate (Bafuov
kaAdy) (ver. 13).

ii. great freedom (mappnolar)in
prayer and preaching ;—the
product of a faith which lives
in Christ (ver. 13).

dwaxornoavres
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(Obs, 1. Of the personal characteristics of the didxovo: (ver.
8, 9). u7 Bikéyous means, not insincerely using different
language to different people. The difficult duties of the
Sibrovo:, as distributers of the Church funds among
many rival claimants, might involve a temptation to
this sin. 8/Aoyos is a dm. Aey.; cf. Ep. Polycarp 5. It
corresponds to D’I_'IE')W W’t'{’ homo duplex ; cf. Siyhaosaos,
Prov. xi, 13; Ecclus. v. g, 14; vi. 1; and Sigvyos, St. James
iv. 8. The expression u3 aloyporepBhs occur only here and
at Tit. i. 7; but cf. 1 St. Pet. v. 2, émokomotvres ui) aioypo-
xepdvs, and Tit. i. 11, where the baneful activity of the
anti-Apostolical teachers in Crete is said to be aioypod
xépbovs xdpwv. The danger of making illicit gains out
of the money which passed through their hands as
almoners of the Church funds made this caution
necessary in the case of Suixovor.]

[Obs. 2. The Bidkovor must hold (1) the true faith, (2) in
a life of moral sincerity. The uvorfpiov 7is wioTeas
(ver. 9, the Truth, hidden for long ages but now
revealed, and apprehended by faith, is also called
pvothpiov Tou ebayyeAiov, Eph. vi. 19; uvorjpiov Tod Xpio-
Tov, Col. iv. 3; uvorfpov Oeov, 1 Cor. iv. I; pvoripiov Tis
Baoireias Tav obpavav, St. Mat. xiii. 11. In these expres-
sions the gen. is appositional, as deseribing the contents
of the pvaripiov: but pvoripov Tijs miorews is apparently
like pvorfpiov 7ijs eboeBeias (ver. 16), a gen. subj. This
long-hidden Truth on which faith and piety feed is
called simply uvoripiov in Rom. xvi. 25; Eph. i. g; iii. 4.
And this Revelation of Gop in Christ, or Christian
Doctrine, must be held év xafapi ovvedfjoe, because
Christian Faith and Life are intimately related to each
other; practical atheism leads to theoretical, Rom. i. 2r.]

[Obs. 3. The proving or examination (ver. ro, Jowiua(éo-
fwoav) of the future &idxovo:r has reference to the
previously named characteristics which are required
of them. They would be accepted, if dvéykAnroi, i.e.
not liable to any public charge, because ‘de occultis
ecclesia non judicat.’” The verb 3uaxoveiv is used of the
exercise of a deacon’s office only here, and in ver. 13,
and 1 St. Pet. iv. r1.]

[Obs. 4. The vyvvaixes (ver. 11) are probably the wives of the
deacons. St. Chrys. indeed understands them to mean
deaconesses (the xfpa: of chap. v.) to whom FPhoebe
belonged, Rom. xvi. 1, The binding particle deoavras,

D
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as introducing & new category (cf. ver. 8), and tho
expression mords dv wdow, if pressed, may be thought
to favour this opinion. But, on the other hand, the
position of the verse, in the middle of the discussion
on the &waxovo, makes it probable that the wives of
the deacons are referred to, as introducing the con-
dition mds qurainds dvdpes. A deacon’s wife would
naturally help her husband in care for the sick and
poor, and she needed very similar moral qualifications
to his, &wBbhovs, as an adjective only in 2 Tim. iii. 3;
Tit. ii. 3.]

(Obs. 5. The words Badudv xakév (ver. 13) are best explained
of an honourable step in the Christian Ministry, viz.
the presbyterate. The word Badués (from obsol. Bdw,
cf. grafués), properly a step, occurs in Lucian, Appian,
&ec. {Lob. Phryn. p. 324). (1) Theodoret understands it
of eternal blessedness, in accordance with our Lord’s words
énl wOAA@Y o€ ratagThow, St. Mat. Xxv. 21; cf. vi. 19.
To this the following words moAAdy mappnoiav x.7.A,
are an objection. (2) St. Chrys. connects Badudv with
& wiorer, understanding it to mean a step in the life
of the soul. But (3) the ‘gradus presbyteratus’ har-
monizes best with the context; and Bafudv xakév
would correspond to xeAdv é&yov (iii. 1). and appro-
priately follow xaAds Siaxoviogavres. There is no suffi-
cient ground for saying that, if this had been the
Apostle’s meaning, he must have written xpeirTova or
iynAdrepov for xakév. And mepmoeiofa is used instead
of émavaBaiveww with Babudv, because a word is wanted
which will also describe the acquisition of wapppoiav.
In later ecclesiastical Greek this use of Badués is cormmon.
Eus. H. E. iii. 21 ; Conc. Eph. Can. 1, &c.]

§ Design of the foregoing (iii. 1-3) instructions respecting
the énloxomos and the diudkovor (raira co ypddw)
(vv. 14, 15).

1. They are written in gpite of the Apostle’s hope (émiwy)
to come to Ephesus soon (év rdxet) (ver. 14).

2. But, in the event of his delay, they are intended to
teach Timothy how to conduct himself in the ¢ Housge-
kold of God,’ or Chureh (ver. 15).
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3. (Reason, fris, ver. 15, for 2.) Greatness of the oixos
O¢od in which Timothy is oikovduos. This House of
Gobp 1is

«. (in itself) the éxknoia (5{12) Oeot (Gvros. Not

a material building, but a convocation of souls.
Not dedicated to a dead idol, but inhabited by the
ever-living Being (ver. 15).

b. (in its relation to the Truth.) It is the

A

i. pillar (ordros) of the Truth. The Church stands
from age to age, upholding the Truth before the
eyes of men (ver. 15).

ii. basis (¢dpaiwpa) of the Truth. The Truth rests
upon the Church as on the fundamental fact
which by its existence implies the Truth that
created it (ver. 15)."

[Obs. 1. Before éAmi{av understand raimep. Timothy was
still a ¢legate,” so to call him, of the Apostle: his juris-
diction became fixed at a later date.]

[Obs. 2. olxos @eot used of the Christian Church in Heb.
X. 21 ; 1 St., Pet. iv. 17. The Church is also called oikos
Xpiorot, Heb. iii. 6; oixos wvewuarixés, 1 St. Pet. ii. 3.
Cf. peydAn oixia, 2 Tim. ii. zo. The name D‘WSN'N'D or
m‘l"n’:! is applied in the O.T. to the scene of Gop's
ma.mfesta.txon of Himself to Jacob (Gen. xxviii. 17); to
the Mosaic tabernacle (Ex. xxiii. 19; xxxiv. 26 ; Deut.
xxiii 18) ; and to Solomon’s temple {1 Kings vi. 37, &c.):
and Israel itself is rn-w-n*n (Hos. viii. 1. Cf. ix. 8, 13).
St. Paul often employs this figure; 1 Cor. iii. g, 16;
2 Cor. vi. 16; Eph. ii. 22. Compare Oeuérios Tov Oeov,
2 Tim. ii. 19 : Oeov oixodoun, 1 Cor. ili. 9 : warownTIpiov
Tob @¢ov, Eph. ii. 22.]

[Obs. 3. éxxAnoia, (1) used of a Greek popular assembly
summoned for purposes of deliberation. Thue. i. 32;
Polyb. v. 74, &e. Cf. Acts xix. 39. (2) Acquires a special
sense in the N.T. from being frequently employed by
the LXX. to translate 5‘!‘) the assembly of the people of
Israel, Judg. xxi. 8; 1 Chxon XXiX. T ; as summoned for
sacred purposes, Deut. xxxi. 30; Josh. viil. 35: ef. also

D2
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Acts vii. 38; Heb. ii. 1a. Hence it means (3) the whole
body of Christians, in covenant relation with Christ
their head, St. Mat. xvi. 18; 1 Cor. xii. 28; Eph. i. 23;
iii. 10; v. 23; Phil. iii. 6; Col. i. 18, 24 : and is said to
be 7ob @eob, Acts xx. 28; Gal.i. 13; 1 Cor. xv. 9; who
is here called (@vros in tacit opposition to tho vexpois
€elddrois of heathen art or heathen thought, perhaps
especially to Artemis of Ephesus. The Church is no
mere human society : the living Gop founded it, and it
is His ‘dwelling."]

[Obs. 4. Relation of the Church towards the Truth. It
is orTilos Tiis dAnbelas: the truth is upheld by it, so
as to catch the eyes of men. ariAos = BY, a column,
used of saintly individuals, Rev. x. 1; Gal.ii.9. The
Church is also éBpalopa (stabilimentum) s drnbeias
(cf. Bepéhsos, 2 Tim. ii. 19) ; it is a guarantee of the per-
manence of the Truth among men. Bp. Butler, 4nralogy,
part ii. ¢. 1: ‘Had Moses and the Prophets, Christ and
His Apostles, only taught, and by miracles proved
Religion to their contemporaries, the benefit of their
instructions would have reached but to a small part
of mankind. Christianity must have been, in a great
degree, sunk and forgot in a very few ages. To prevent
this appears to have been one reason why a visible
Church was instituted : to be like a city upon a hill,
a standing memorial of the duty which we owe to
our Maker; to call men continually, both by example
and instruction, to attend to it, and, by the form of
Religion ever before their eyes, remind them of the
reality; to be the repository of the oracles of Gob.’
Bp. Ellicott in loc.: ‘Were there no Church, there
would be no witness, no guardian of archives, no basis,
nothing whereon acknowledged truth could rest.” On
the abrupt, artificial, and indefensible construction,
whereby oriAos xal édpaiwpa have been sometimes con-
nected with the clause which follows instead of that
which precedes, see Ellicott and De Wette in loc. ]

[Obs. 5. This reference to the vocation and office of the
Church, as the upholder and historical basis of Divine
Truth among men, justifies retrospectively the Apostle’s
directions respecting the character of the Church’s
ministers, while it serves to introduce a statement of
the Truth which Timothy was bound to inculcate at
Ephesus, and which the new teachers contradicted.
Thus we arrive at]
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(3)

Third Measwre for wupholding Apostolic Doctrine in
Ephesus. Earnest Inculeation of the True Faith
(iii. 16-iv. 11).

I. The Revealed Truth on which Christian devotion is
sustained (pvoripiov tiis edoefBelas) is confessedly of
momentous import. It may be concisely stated in the
familiar words of a Christian hymn:

bs [Oeds]—péya pvoripov—
épavepdtn v aapkl,
édicardbn & myedpare,
O¢pln dyyéhos,
xnpixOn év Eveawy,
émorevln év xdopw,
dvehipln év déLn (ver. 16).

[Who] was

Manifested [to our senses] in His Human form,

Justified [to our faith] in His Eternal Godhead,

Seen by angels [as never ere He took flesh],

Heralded [by Apostles] among the Gentile peoples,

Believed on in a [corrupt and faithless] world,

Taken up [at His Ascension, so as to be] in glory
(ver. 16).

{Obe. 1. On the vexed question between ©¢ls and s in
ver. 16, see the exhaustive statement of the evidence in
Scrivener’'s Criticism of the N. T. pp. 637-642 -3rd ed.).
Scrivener’s hesitating conolusion is, that ¢ ©eds of the more
recent many MSS. must yield place to &s of the ancient
few.’ ©&s is the more difficult reading. If it be the
correct one, the sense is mot reailly modified. The
Proexistence of the Subject of these lines lies in
dpavepdby. The N.T. knows of only One Being Who
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was manifested in human form, preached among the
heathen, taken up in glory—the Only-begotten Son.]

[Obs. 2. Ephesus, or at any rate Asia Minor, would seem
to have been an early home of Christian hymnology.
The Ephesians were bidden to use not merely psalms,
but fuvo: and @dal mvevuarikal, Eph. v. 19. Cf. Col.
iii. 16. St. Paul quotes three lines of a Christian hymn
at Eph. v. 14. The Apocalypse of St. John abounds in
traces of early Christian hymnology. Such early hymns
were largely devoted to celebrate the Divinity of Christ.
In his report to the Emperor Trajan, the younger
Pliny says that the Bithynian Christians ¢essent
soliti stato die ante lucem convenire, carmenque Ch»isto
quast Deo dicere secum invicern.' Plin, Epist, X.97. And
according to an early writer quoted by Eusebius (H. E.
v. 28), Yarpoi 8 Soor wal @dal ddeApdv dn’ dpxijs Umd
moTadY ypageicar TOv Abyov Tov Oecov T KpioTdy Duvobot
beoroyotvres. The present fragment may have belonged
to one such composition.)

[Obs. 3. 1In this quotation there are three pairs of contrasts
corresponding to each couplet: év capki—év mveduari,
dyyéhois — éBveow, &v kboupy —év Bbfn. (1) The verb
¢avepovgbar is used of the Incarnmation in 1 St. John
i. 2; iii. 5: perhaps & ogapki is added by way of caution
against incipient Docetism. In édwaifn & wvelpar:,
Seaobobae is used as at St. Mat. xi. 19 ; St. Luke vii. 35,
in the sense of to be proved, verified, and so justified ;
while nveipua, in this contrast to gdpf, means the Divine
Nature of Jesus Christ, as at Rom. i. 4; Heb. ix. 14.
Cf. St. Johm iv. 24, mvetpa & @eds. (2) dpbn dyyéhoss
can lLardly refer (a) to the angelic appearances to our
Lord (St. Mat. iv. 11; St. Luke xxii. 43), as this would
have been otherwise expressed; or (8) to the sight of
our Saviour in His glorified manhood after His Ascen-
sion ; so well as (y) to the unveiling of Divine Wisdom
and Goodness, which was made even to the Angels by
the Incarnation of Christ. Observe the antithesis to
énmpix6n év Eveow, and compare 1 St. Pet. i. 12 with
Eph. iii. 10.]

II. Apostasy from this faith predicted by the Holy Spirit
speaking through the Christian  prophets’ (iv. 1-3 a).
1. Character of the prediction. It is made pnrds, in
express terms (iv. 1 a).
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2. Substance of the prediction. ‘Some (rwes) in the latter
times will apostatize from the faith’ (ver. 1 a).

a. Unseen superhuman agencies in this Apostasy.
Deceiving spirits, to whom attention will he
given ;,— doctrines taught by devils’ (ver. 1 ).

b. Visible and human instruments of (év) this Apo-
stasy. The pretended holiness (dwdxpiois) of
speakers of lies, whose own (id{av) consciences

are penally cauterized by long habits of sin
(ver. 2).

3. Specific errors, which will be propagated by the false
teachers in this Apostasy (ver. 3a).

(- Prohibition of marriage (ver. 3a).
|b. Enforced abstinence from certain kinds of food
(ver. 3a).

[Obs. 1. The Apostasy predicted by the Holy Spirit speaking
through Christians who had the gift of predictive pro-
phecy is in tragic contrast (8¢, iv. 1) with the pvoripior
Tijs evoefeias (iii. 16). Special revelations respecting the
future were made to St. Paul himself by the Holy Spirit
(2 Thess. ii. 3 sqq.; Acts xX. 22 sqq.) : and it is doubtful
whether this discovery was vouchsafed to himself, or
to others. The Apostasy will occur év dorépors kaupois,
in times future to the speaker, but not definitely éoxdra:s
Huépas, 2 Tim. iii. 1 ; kapd éoxdry, 1 St. Pet. 1. 5; 2 St. Pet.
iii. 3; St. Jude 18; i.e. the period preceding the second
coming of Christ. It is therefore inaccurate to say.
with Baur (Pastoralbriefe, pp. 23, 35), that in such pro-
phecies we trace the consciousness of a writer describing
a state of things altogether future to St. Paul. although
present to himself. The partial Apostasy which exists
‘(1 Tim. i. 6 sqq., 19, 20) is the beginning of the greater
Apostasy in tho coming time.]

[Obs. 2. The invisible authors of the predicted error are
deceiving spirits, sve/uara mAdva, daiudvia, Cf. Eph. ii. =;
vi. 12; 1 St. John iv. 6. &ibackaria: daruoviav (gen.
subj.) are doctrines taught by devils. These doctrines
are propagated through (év) the hypocrisy of untruthful
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men, whose own consciences have been lranded by
deep sin, while they appear as the advocates of a lofty
asceticism. The vavrypidery was not merely the infliction
of a property-mark on slaves; it was a penal brand
on transgressors. Theophylact says that these teachers
carried within them 7ods wavrfipas 7ob pumapos Blov.
Theodoret describes their case, but less accurately, as
follows : xexavrapiagudvovs . . . adbrods xéxhnwe, T Eordrny
abrav dvakynaiay Biddokay: & ydp Tob xavriipos Timos vexpa-
Oels Ty mpoTépav aiobnow dmoBéArer,

[Obs. 3. The two pseudo-ascetic precepts selected, we may

presume, from among & large number of errors, practical
and speculative, certainly characterized, in an exagge-
rated degree, the Gnosticism of the second century.
Marriage was then forbidden, on the ground that nature
and matter were the work of the Demiurgus, and that
it was undesirable 7dv xéopov Umd Tob bnmovpyod yevé-
uevoy agvpminpoiv, Clem. Alex. Strom. iii. 3. And
St. Irenaeus says that the Encratite disciples of
Saturninus and Marcion dyaulav ixfipvfav, d6erobvres THy
dpxaiav whdow ToU Ocol, Haer. i. 28. The motive of the
‘sanctior cibus’ of Marcion (Tert. adv. Mar. i. 14) was
similar. But the Essenes were already known by their
ydpov Vmepoyia, Joseph. B. J. ii. 8, 2; and the Thera-
peutae were famous for their severe abstinence from
food, Philo, Vit. Contempl. § 4. This asceticism was
already on its way to becoming the full-blown dualistic
Gnosticism of the next age; and it is not for a moment
to be confounded with the Apostle’s recommendation
of a single life in 1 Cor. vii. 32-34, or of self-discipline
in 1 Cor. ix. 27, or of the ‘using such abstinence, that,
the flesh being subdued to the Spirit, men may ever
obey the motions of Gop,” Coll. First Sunday in Lent.
For in these cases the motive is moral improvement,
and not deference to a false theory about the consti-
tution of the universe. Cf. Canon. Apost. 51: € 7is
éxioxomos 4 mpeaBuTepos yduov kal kpedv xai oivov, ob &’
&oxnow OAd 5id Bdehvpiav dméxerar, émiabbpevos 57t ndvTa
ward Mgy, xal 87t dpoev xal OijAv émoinoev 8 Beds Tv dvbpa-
mov, AAAE BAaodnuiy SiafdMhes TV dnpovpyiay, f Biopbovofw
# xabaipeiobu ral Tis éxxinoias drofadréotw,

[Obs. 4 Zeugma in ver. 3, xwAvbvroy yapeiv [xal keAevévTav]

énéxeofa: BpwpdrTov, or else kwAvévrwy must be resolved
into mapayyeAAévrav uf, the negative being dropped in
the thought of the writer, Winer, Gr. N. T. p. 777.]
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§ Digression (vv.3b-6«). Confutution of the pseudo-uscety:
precept, dnéyeabdas Bpwudroy.

Arg. 1 from the purpose of God in creation. The final
cause of all Bpduara is, that they should be partaken
of (a) by the faithful, who, as such, know the real
relations of man to Gob and to nature, and (8) with
thanksgiving (ver. 3b).

Arg. 2 (confirmatory (8r:) of ver. 3) from the intrinsic
nature of all creatures. Every thing made by Him
(mav kriopa Ocod) is good, and conversely none is to be
rejected, if it be received with thanksgiving (ver. 4).

Arg. 3 (proof of oddév amdBAnTor (Ver. 4) against objections
on such grounds as that stated in Rom. viii. 20) from
the sanctifying power of the word of God uttered over
the food, and accompanied by prayer (ver. 5).

§ Practical conclusion. By suggesting arguments of this
kind to those members of the Church who are per-
plexed by the new theories, Timothy will be an
excellent minister of Jesus Christ (ver. 6a).

{Obs. 1. The Apostle (ver. 3 says nothing in refutation
of the xwAvévrav ~yaueiv, probably because more stress
was laid by the Ephesian teachers on the prohibition
of certain kinds of food, as five years earlier at Colossae
(Col. ii. 16, év Bphoer §j &v mioer). Still the arguments
against the false asceticism in respect of food are
indirectly, and mulatis mutandis, valid arguments against
a prohibition of marriage, which was also based upon
a dualistic estimate of nature and matter.]

[Obs. 2. The argument (ver. 3b) from Gob’s purpose in
creation describes all food as given els peraAmfv. None
indeed is given for merely sensuous enjoyment ; although
in ch. vi. 17. Gop is described as giving us wdvra mAov-
giws els dnéravow. This original destiny of creatures.
as designed by the Creator for the support of man, is
recognized by ebxapioria on the part of those who believe
(morol) in an All-good Creator, and through this faith



42 The First Epistle to Timothy

know the dAnfeia which is stated in ver. 4, as to the
goodness of all created things.]

[Obs. 3. The statement mdv srioua @eob KaAdv (ver. 4) is
based on Gen. i. 31. Compare the denial of an objective
uncleanness in any creature, Rom. xiv. 14 : ob3¢v xowdy
& lavrob, e p) 79 Aoyiopévy T Kowdv evar, dxelvy
xowév. Cf. Rom. xiv. 20; Acts x. 15.]

[Obs. 4. Ver. 5 is a justification of odddv dwdBAnrov perd
ebxapiorias Aapfavéuevoy (ver. 4). How does this edya-
poria affect the srioua, so as to make ovdiv drdBAnrov ?
The answer is, dyderar ydp &id Adyov ®eov (gen. subj.)
kol &vredfews. The ebxd én’ dplore, or ‘grace at meals,’
consisted among the Jews, as among the first Christians,
partly of certain sentences of Scripture, partly of prayer.
This prayer is an expression of gratitude (ebxapirria):
it also, with the Adyos @cov, effects a consecration of the
creatures appointed for human use. Sueh a consecra-
tion or ‘disinfection ’ of nature may be deemed necessary ;
because, although all the works of the Creator are
originally good, yet at the Fall 7§ maraibryre % sriges
imerayn, Rom. viii. 20; while in Christ and by His
Power all is renewed. A very early form of évrevfis
for this purpose is given in Const. Apost. vii. 49.]

II1. How Timothy is to have care for his own self-discipline,
that he may deal successfully with the expected
Apostasy (vv. 6b-11).

Precept 1 (positive). His own soul must be nourished
(évrpeddpevos) by the language in which faith expresses
itself, and in which the beautiful teaching (of the
Apostles) is enshrined (Adyo: r7js wiloTews xal Tis kaAfs
didaokahias)—teaching which he has hitherto followed
(ver. 6 0).

Precept 2 (negative). He must put aside (mapairod) the
well-known new Ephesian utfo.. They are BéBnioi—
outside the shrine of Truth, and ypaddeis — old-
womanish and absurd (ver, 7 a).

Precept 3. He must make efforts, as a spiritual gymnast,
in order to attain edoéBeia (ver. 70).
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Iteasons for Precept 3.

Reason 1 from wutility. Spiritual yvuvacia alone iy
worth cultivation. Bodily gymnastics only profit
men to a small extent; but piety profits men in all
stages of human existence. A current Christian
proverb tells us, that it ‘has the promise of true
life both here and hereafter” The Apostle endorses
and recommends the saying (vv. 8, g).

Reason 2 (justifying (ydp) 1) from general Apostolic
practice. All Christian Apostles and workers toil
painfully and suffer reproach (els rodro), that they
may realize this promise of (w7 which is attached
to eloéBea (ver. 10).

Reason 3 (motive of 2) from hope resting on (éw)
Gop, as (e) a Living Being ((évr), and (B) in will
the owrip mdvTwv, while practically this cwmpla is
realized in the muarol.

§ Timothy is desired to command and teach others the
foregoing (raira, vv. 1-10) instructions. This concludes
the section (ver. 11).

[Obs. 1. The notoriety of the pvfor (ver. 7) which Timothy
is to eschew is implied by the article. Cf. i. ¢; vi. 20;
2 Tim, ii. 16, They are, it is implied, opposed to
evoéBaa: they are outside the temple of Divine Truth,
BéBnot : they are anile, ypaddess. Baur (Pastoralbriefe,
P. 12) sees in this last epithet a reference to the gro-
tesquely tragic Valentinian story of Sophia Achamoth
in St. Irenaeus, Haer. i. ¢, 5. But a story about a ypaia
would have been described as vpaixés (Clem. Alex.
Paed. iii. 4), while ypawdns is oldwomaniike.]

{Obs. 2. The owparik) yvpvagia (ver. 8), which is contrasted
with ~yvpvacia mpds edoéBeay (ver. 7), is best explained
of physical training for the Greek games; St. Chrys.,
Theod., Theophyl. These gymnastic exercises occupied
so large a place in Greek life, that to say that they
profited only to a small extent (mpds dAiyor) was by
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no means & ‘pointless remark.’ If the Apostle had
meant ascetic cxercises, such as those recommended
in ver. 3, he would surely have said something sterner
about them than that they were useful mpds SAlyor.
That mpds SAiyov means fo a small extent, and not ‘for
a short time’ as at St. James iv. 14, appears from the
antithesis mpds wdvra.)

[Obs. 3. The current utilitarian Christian proverb about

evoéBera (ver. 8b) is based upon Ps. i. 1-4; Ex. xx. 12.
The present life ({e) # »iv), of which piety has the
promise, is, however, not length of days or earthly
prosperity, but the highest blessedness of a created
being, as gemerally in the N.T. The O.T. language
lends itself to this spiritual sense; see Ellicott in loc.
The Apostolic endorsement of the proverb, instead of
preceding as at ch. i. 15, follows it: and the following
statement of Apostolic and Christian practice is (ydp,
ver. 10} based on it.]
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How Timothy is to govern himself and the
Church of Ephesus (iv. 12-vi. 10).

[Obs. At this point the peculiar circumstances of the
Ephesian Church, arising from the activity of the new
teachers, drop out of sight. The directions for Timothy's
personal conduct and for his administration of the
Church are consequently of a general character to vi. 2.
But at ch. vi. 3, the interest again becomes local. The
new teaching had a political side, with reference to
Christian slaves (vi. 1), and it also brought into pro-
minence certain mercantile views of the advantages of
piety (vi. 5), which obliged the Apostle to enter at
some length into the subject of ¢irapyvpia (vi. 6-10).
But the general tenor of the section is independent of
local circumstances.)

(1)
Rules for Timothy’s personal life, but intended to
promote his efficiency as a Church Ruler (iv. 12-16).

Rule I. Avoid the mistakes which may be natural to
youth, but which forfeit respect (ver. 12).

[Obs. The precept updels xaragpoveira is a Warning, not for
the Ephesians, but for Timothy (ef. Titus ii. 15), as
appears from what follows. Timothy joined St. Paul
in the Apostle’s Second Missionary Journey (Acts
xvi. 1-3) in A.D. 51. If he was then about 20-23 years
old, he would now have been about 34—37. With the
ancients adolescentia, veérys, lasted until 40. At Ephesus
Timothy would have had to rule mpeaBiTepor, who were
considerably his seniors. Hence the need for prudence
and self-restraint. On the respect due from Christians
to young bishops, see St. Ign. ad Magnes. c. 3: Const.
Apost. ii. L.]
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Rwle 11. Become a pattern Christian (rdmos tév mordy)

. . speech, Adyo.
1. outward expressions of life, P ve -
conduct, dvaorpogp

love, dydmy.

in the, 2 ruling principles of life, 1, .0 "7

{ purity, ayvelq
(ver. 12).

3. consecrating grace of life,

[Obs. 1. 7Vmes 7dv morav. Timothy was not to be merely
an example ‘¢ the faithful” (vois marois); but a pattern
of what the faithful would become, if they corresponded
to the Christian ideal, rémos rav mordv. Cf Tit. il 7.
As the proverb says, ¢ Verba docent, exempla trahunt.’]

[Obs. 2. Particulars in which Timothy is to be an example.
& mvedpar: is a later addition. With & Adyp wxai év
avaorpopy, compare Col. iii. 17, § 7t & wodjre &v Aéyp §
é&v épyw. Language and conduct when taken together
form a vcomplete revelation of character. With é»
ayveig, cf. v. 22, geavrdv dayviv Thpe.)

Rule III. Give earnest attention (until the Apostle’s
arrival)
1. the public reading of Holy Scripture, 7 dvayrdoet.
‘ 2. public  tothe will, as exhortation, mj mapaxAijoet.
( preachingj to the understanding, as ¢nstruction,
addressed = 5 didaokakig (ver. 13).

[Obs. 1. This rule defines the duties which, at any rate
during the Apostle’s absence, were to command Timo-
thy’s earnest attention. For wpéoexe, cf. i. 4; iii. 8.
Not that fws implies that Timothy might neglect these
duties after St. Paul’s arrival at Ephesus. So vivid is
the Apostle’s expectation of returning to Ephesus, that
he writes &ws épxopn instead of fws &v éAbw, 1 Cor. iv. 5.
Cf. Winer, Gr. N.T. p. 370.]

[Obs. 2. The reading of Scripture here referred to was not
private, but public. The Church found it in the Syn-
agogue, Acts xv. 21; 2 Cor. iii. 15; and our Lord (8t. Luke
iv. 16) and His Apostles (Acts xiii, 15, 27) availed them-
selves of it in tle work of propagating Christianity.
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‘When deseribing the Sunday Service, St. Justin Martyr,
writing A. D, 139, says, that 7d dmopvnuoveipara v
dmooréhwv f Td ovyyphpuara TEV mpopnTAY dvayivbaorerar,
Apol. i. c. 67. And Tertullian, Apol. c. 39 : ‘Coimus ad
literarum divinarum commemorationem, si quid prae-
sentium temporum qualitas aut praemonere cogit, aut
recognoscere. Certe fidem sanctis vocibus pascimus,
spem erigimus, fiduciam figimus.” On the post-apostolic
dvayvborys or Lector, see Bingham, Antiquities, book iii.
5, 189¢.]

[Obs. 3. The two elements of Christian preaching, mapdxAy-

ois and 8cdagkalia, are combined in Rom. xii. 7, 8, and
also in the injunctions to Timothy in vi. 2. Cp. iv. 11.
But in this connexion wapdyyeAie is sometimes alone;
since good resolutions were more wanting in the Church
of Ephesus than adequate knowledge. Cf. 1 Tim. v. 7.
napdxAnagis corresponds to a modern sermon, Sdackaria
to an instruction or lecture. ]

Itule 1V. Do not neglect ‘the grace’ received at
‘ consecration.’

Considering

its

nature. As an inward gift (1o & oo
xaplopatos).

origin (éd66n). It was given by means of
an Apostolic utterance or prayer (d.a
mpodnrelas).

attestation. Its bestowal was accompanied
by the imposition of hands of the pres-

byters (uera émbéoews Tdv xepdy Tob Hpea-
Burepiov), signifying their assent to the
act (ver. 14).

[Obs. 1. Nature of the Grace. The ydpioua here referred to is

not the office held by Timothy, but the inward grace
which enables him to discharge it. This is clear from
&v ool, words which are carefully repeated in 2z Tim.
i. 6, where St. Paul bids Timothy dva(emupeiv 70 xd-
piopa Tob @col, & éoTwv & ool Bid Tis émbéoews Tav
xeipov pov. Here then xdpioua means not gratic gratis
data, as at 1 Cor. xii. 4, nor yet gratia gratum faciens; but
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a divinely imparted capacity to do a certain apiritual
work. This gift may be unrecognized, inert, unfruitful ;
hence, u3 &uéet and dvaformupeiv.)

[Obs. 2. Origin of the Grace. St. Paul says here, &id mpopnrelas:
in 2 Tim. i. 6, &d Tis ¢mbéceows radv xepdv pov. The
inspired utterance of the Apostle, together with im-
position of his hands, were the two media through
which the grace was conveyed to Timothy. Mack
(Commentar tiber die Pastoralbriefe, p. 331) considers mpo-
¢nreias an acc. plural, and refers to mpoayovgas ém g@
npopnreias in i. 18, making Sid=propter. Some earlier
prophetic utterances of Christians at Derbe are here,
he thinks, alluded to as the ground of Timothy’s ordina-
tion. Cf. Acts xvi. 2. But the phrase did mpoppreias is
best explained by the corresponding &d 7ijs émbécews
xepov, Acts viii. 18; 2 Tim. i. 6. The mpopnreia, or
inspired utterance, would in this case have been not
improbably a prayer, although it might have been some
sentence like that of the later Western and our own
Ordinal, ¢ Accipe Spiritum Sanctum.’]

[Obs. 3. Attestation of the reality of this Grace. Its bestowal
was accompanied by the émifeqis rav xepdv Tob mpeo-
Burepiov. perd émbéoews is not to be confounded with
Sd émbéogews: see Winer, Gr. N, T. p. 471. The Apostle’s
éniBeais xepiv conveyed the xdpioua to Timothy. The
&nifeais Tav Yepdv Tob mpeaPurepiov signified the con-
sent of the presbyters to the act of the Apostle. The
symbolical action of laying on of hands had already
this double sense in the O.T. When Moses laid his
hands on Joshua, Joshua was thereby ‘filled with the
spirit of wisdom ;’ Deut, xxxiv. 9. When the children
of Israel laid their hands upon the Levites, it was to
recognize the fact of their being set apart for the service
of the Lord ; Numb, viii. 10, No presbyter could convey
the necessary xdpwope to Timothy; but the entire
College of presbyters in Ephesus signified its con-
currence in the action of the Apostle, The ancient
custom, preserved in our Ordinal, by which ‘the bishop
with the priests present shall lay their hands severally
upon the head of every one that receiveth the order
of priesthood,” is grounded on this passage, which,
however, describes Timothy’s consecration as ‘bishop’
The 7o npecBurépov (used of the Sanhedrin in St. Luke
xxii. 66; Acts xxii. 5; only here of a body of Christian
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presbyters) could not have existed at Lyatra, Acts
xvi. 1-3; and leads us to connect the event referred
to with Ephesus, and Timothy’s consecration to be
‘bishop’ of that Church.]

[Obs. 4. The references to Timothy’s ‘consecration’ to be
¢Bishop ’ of Ephesus may be stated as follows :—

1. He was designated for the position by inspired
utterances of Christian prophets (kard Tds mpo-
ayotoas énl ot mpogmreias, 1 Tim. i. 18).

2. He was ‘consecrated’ to it by St. Paul, (1) & 7s
émbéoews Tav yewpav pov, 2 Tim. i. 6: (2) 8d mpo-
¢nreias, 1 Tim. iv. 14: i. e. by imposition of hands,
and an inspired utterance accompanying it.

3. His consecration was assented to by the body of
presbyters in Ephesus, who signified this assent by
laying their hands on him (uera émbéoews rav yepov
7ot wpeaBurepiov), 1 Tim. iv. 14.]

§ Suggestions of a general kind appended to the foregoing
(ratrae, vv. 12-14) Rules (vv. 15, 16).

Suggestion 1, respecting tntensity of purpose (ver. 15).

1. who is continuously thinking on

Let thy devotion them (radra pekéra).

to the matter of . )
these rules bel2 who lives #n them, as the world

which he inhabits (év rodrous
lo0.) (ver. 15).

that of a man

Reason. That thy progress (wpoxows), in all the par-
ticulars named, may be manifest (ver. 15).

[Obs. pererdvonly here and in Acts iv. 25 (quoting Ps. ii. 1).
The original sense is exercere, the later meditari. év rovrois
166i: cf. Hor. Ep. i. 1. 11, ‘omnis in hoc sum.” The
reason given (iva goi 3 mpoxom) pavepd 3) proceeds on
the ground that, as a bishop, Timothy owed an example
of progress to his flock., Cf. St. Mat. v. 16.]

E
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Suggestion 2, respecting two matters which demand
anwious attention (ver. 16).

(I. Fix attention, [a. thyself, ceavre (as one who should

on, &rexe, be a rimos Ty moTdy).
* 2. Continue to[ 1b. the doctrine, vj didaoxaklg (of the
{ be engaged J Apostles, entrusted to thee)

(ver. 16).

In, énipeve,

Reason. In doing this thou wilt save both thyself and
thy hearers (ver. 16).

[Obs. adrois is better referred to aeavry and 7§ &daaxalia,
than to the preceding Rules (vv. 12-14). To neglect
a. would be to be lost himself; to neglect d. would
risk the salvation of his hearers. But Timothy must
save himself in saving his hearers.)

(2)
Directions for Timothy's guidance, when dealing with
different classes of persons under his care (V. I1-V1. I0).

1. Persons deserving ecclesiastical censure (V. 1, 2).

I. (general rule) use exhortation rather than
reprimand (uy émwAdéns, dAAa wapaxdher)

In
. (ver. 1).
censuring . .
any | (particular rule) treat each person deserving
censure as if he or she were a relative of the
corresponding age. And so
«. an old man, a. a father,
b. younger men, as if  |b. brothers (ver. 1),
exhort lc. old women, exhorting |¢. mothers,
d. younger women, d. sisters (ver. 2).

§ When exhorting the yewrépas, let it be év wdop ayvela (ver.2).
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[Obs, 1. St. Chrys. says that the words npeaBérepos, vedrepos.
npeaBurépa, and vewrépa denote here simply persons of
different ages, and not ecclesiastical persons. In ver.
17 the ecclesiastical sense of ‘presbyter’ is rendered
necessary by the context. émemAfrrew, dmr. Aey. in N.T.,
implies more severity than the more usual émripay
(2 Tim. iv. 2) or éAéyxew. Timothy’s age made this
caution necessary.]

[Obs. 2. On 7ds vewrépas, St. Chrys. paraphrases undt tmoyiav,
pnoai, 5@s.]

2. Widows (vv. 3-16).

[Obs. Two classes of widows are discussed in this para-
graph. (1) Widows supported out of the public funds
of the Church {vv. 3-8), and (2) Widows enrolled in an
Ecclesiaatical Order (vv. 9-16).]

1. Of Widows supported out of the public Church funds
(vv. 3-8).

1. General Rule. Widows are to be honoured, by being
supported at the cost of the public Church funds,
provided that they are real widows (ver. 3).

[Obs. 1. 7udv here means ‘give material proofs of honour,’
as at St. Mat. xv. 4,6; cf. &imAfls Tupfis (ver. 17) ; possibly
also Acts xxviii. 10, and contrast mapefeapotvro, Acts vi. 1.
That 7ipdv here means ‘to support,’ is implied in
dpotBds dmobibévar (ver. 4), mpovoel (ver. 8), émapreita
(ver. 16). The Latin honorare is used in a similar
sense.]

[Obs. 2. The word xfpa (for root, see Liddell and Scott's
Lexicon, 7th ed.) means, like riduus, one who is in
want, deserted. Hence 3 ovres x#pa is a widow who
may really be called one, as being in fact what the word
suggests (compare ver. 4, kal pepovapévy, ver. 5, and
ver. 16), and not a ‘literal widow’ in contrast to an
ecclesiastical xfpe. (Baur, Pastoralbrigfe, p. 47.) The bona
fide widow must be alone in life, and of a certain moral
character. The earliest Christian Church felt a filial
duty towards lonely widows ; see Acts vi. 1. St. Ignat.
ad Polycarp. 4, xfipar pf) dpeeiobwoay, St. Justin Martyr,

E 2
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Apolog. i. 67, 7o GuMAeyouevor mapd TP mpocoTiTi dmoriferar,
xal abTds émnovpei dppavois Te xal xHpais. From the letter
of Cornelius of Rome to Fabius of Antioch (A.D. 251),
which is given by Eusebius, H. E. vi. 43, it appears that
in the third century there were more than 1500 widows
and paupers supported by the Church in Rome.)

2. Cautions to be observed in the application of the pre-
ceding General Rule (vv. 4-8).

First Caution. It does not apply to a widow who has
surviving children or grandchildren. Before the
relatives of such a widow apply to the Church for
public aid, let them learn

a. the duties of natural piety (edoeBeiv) towards [members
of ] their own household (ver. 4);

b. to repay the debt which they owe (duoiBas dmodiddvar)
to parents or grandparents (tois mpoydvois) (ver.4).

Reason (ydp). Pious care for aged relatives (robro) is
acceptable before Gop (ver. 4).

[Obs. 1. St. Chrys. makes xfpas (implied in x7pe, under-
stood collectively) the subject of pavfavérwoav, instead
of réwva # &ryova. But this construction diminishes
the force of eloeBeiv, which is more naturally used of
filial than of parental ‘piety’; while it destroys that
of dpofds dmobidbvas. St. Chrys. suggests that a parent
repays the debt he owes to his ancestors in the persons
of his children; but this is scarcely to be inferred
from the text. wpéyovo:, generally ‘dead’ ancestors, is
used of living parents in Plat. Legg. xi. 931 E, and is
perhaps introduced here by way of antithesis to éxyova.
Observe 7o T8iov olwov, with reference to members of the
same family.]

[Obs 2. xaAdv kal, text. rec., before d&médexrov is probably
introduced from 1 Tim. ii. 3.]

Second Caution. It does not apply to any but a genuine

widow (7 &vres xipa). The genuine widow is
accordingly described (vv. 5, 6)
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a. by her family circumstances. She is left alone in the
world, pepovwpéry (ver. g).

b. by her religious character. For

a. has once for all hoped and still hopes (7Amwkev),
looking towards (éni with acc.) Gop (ver. g).

4 b. prays both for the satisfaction of her wants
she (rats derjoesw), and as an expression of her
devotion (rals mposevais) (Ver. 5).

c. perseveres (mpoouévei) in these prayers by night

\ - and by day (ver. 5).

¢. by contrast with the riotous widow (1 orararGoa), who
though physically alive is spiritually dead ((Goa
Té6imxe) (ver. 6).

§ Practical Direction. Timothy is to issue a command

(wapdyyeAXe) in accordance with the preceding instruc-

tions (rabra, vv. 5, 6), to the end that the widows (who

live on public Church funds) may be irreproachable

(avemidnmro) (Ver. 7).

[Obs. 1. The description of the 3 dvras xfpa on its positive
side recalls St. Luke’s account of the prophetess Anna.
x7pa Ews ér@y Sydoneovrareoodpaw, § obx dpiorare dmd Tob
fepod, vnorelais kal defoeo: Aarpedovoa visra kal fuépav.
ii. 37. Widows who were supported out of the Church
alms must be women of devout Christian lives, as well
as without any near relations. Observe #Amxer émi
@cbv, not as in iv. 10, éml O€p. AAmMwévas éni with acce. =
hope directed towards Gop; with dat,=hope resting
upon Goo. For ruis Sefjoest kal Tais mposevyais, see ii. 1.
St. Jer. Ep. ad Ageruch. exxiii. 6, ‘Quibus Deus spes est.
et omne opus oratio.”]

[Obs. 2. The omerardoa, or dissipated widow, forms a vivid
contrast to # dvrws xApa, whose life is devoted to piety.
onaraidrv, to be luxurious, wanton, is used as synony-
mous with 7pv¢dr in St. James v. 5. Cf. Ezek. xvi. 49;
Ecelus. xxi. 15. The contrast between physical existence
and moral and spiritual death in (@oa Téfvmke occurs
also at Eph. iv. 18; Rev. iii. 1. Theophyl. «&v Sox; (v
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ravryy Ty alodgriy, TéOvmre kard mwyebpa. It is more
serious than ‘death to the community’ in the Pytha-
gorean senso, by banishment or expulsion. Iamblich.
de vita Pythag. ¢. 17.]

{ Consideration of a tacit Objection to Caution 1. What

Answer.

is to be said of the case of those widows whose near
relatives refuse them any support? (ver. 8).

Such refusal places these relatives outside the

Christian pale. Any man (ris) who takes no fore-

thought for his relations (rév d{wv), and especially for

those who belong to his household (oilkeiwv),

(@ denies the [moral value of a Christian’s] faith (ver.8);

(b. falls below the conventional standard of heathen
views of duty (ésrw éniorov xelpwr) (ver. 8).

[Obs. 1. The Apostle has in his immediate view the obli-

gations of a Christian householder to support a widowed
mother, or grandmother (ver. 4). But he states this
duty in its broadest and most inclusive form, as em-
bracing all relations, and particularly members of the
family circle (r&v lSiav xal udiigra olkeiwv). Compare
Tov 8oy olkoy (ver. 4), where also a widowed parent or
grand-parent is what is exactly meant. The real extent
of the natural obligation covers so much more ground
than the particular duty which is neglected, as to have
the force of an a forfiori argument.]

[Obs. 2. By dmiorov is meant a non-believer, without imply-

ing hostility to Christianity, as 2 Cor. iv. 4 ; Tit. i. 15, or
apostasy from it. Non-Christians have a conventional
standard of natural morality, and the Christian who
neglects near relations falls below that standard. Cf.
St. Mat. v, 46, 47; Anaxim., ap. Stob. 79. 37, 7i ydp éomt
Suxaiérepov # Tovs yevéoews kal maibeias alriovs Svras dvrevep-
yereiv ; and Eur. Fragm. 848

Somis B¢ 1@ PloavTe pi) Tipdv Oéry,

ph pot yévoito pire ouvdiTns Geois,

pa7T’ &v Bardogyp rowimAovy oTéNAor okdeos.
For the general natural duty of children to parents,

see Eph. vi. 1; Col. iii. 20; St. Mat. xv. 4 ; xix, 19;

St. Mark vii. 10; x. 19; St. Luke xviii. 20.)
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I1. Of the Ecclesiastical Institute or Order of Widows (xnpa
xarakeyéofo) (vv. 9-16).

(Obs. 1. In the sub-apostolic age x#ipa had an ecclesiastical as
well as a natural meaning : it was even used of women
who had never been married, but who had consecrated
themeselves to Gop in a single life. Cf. St. Ign. ad Smyrn.
c. 13, al wapbéve:, al Aeybpevac x7pa:r; Clem. Ree. vi. 15,
ordo viduarum, cf. Clem. Hom. xi. 36. It is at least
possible that the word had partly acquired a technical
‘religious’ meaning in the apostolic age itself, as had,
e.g., mpeaBirepos. The word xarareyéobm marks the act
by which the ecclesiastical widow was separated from
the great body of &vrws x7jpar. Her name was entered
on a list. Perhaps too, as in later times, this was
accompanied by xewporovia, or xepofecia. (Const. Apost.
viii. ¢. 19; Conc. Chalced. c. 15: see Bright on Cone.
Nicaen. Can. 19; Notes on Canons of First Four Councils,
PP- 81 sqq., second edition). In ver.g, xgpa is in fact
the predicate. ‘As a widow, let no one be entered on
the catalogue who is not,’ &c. See Winer, Gr. N.T. p. 738.]

[Obs. 2. It would appear probable that in the apostolic
age all women consecrated to Gop, in a single life
and for doing worke of mercy, formed a single rayua, or
order. Such a general association would naturally have
been suggested by the precedent of those holy women,
Mary Magdalene,Joanna, Susanna, and many others who,
during Christ’s ministry, Sixévovy abrois (i.e. Christ and
the Twelve) éx tav dmapxbvrav adrais (St. Luke viii. 3),
and were present at His Crucifixion, after following Him
from Galilee, Siaxovobow adr@, St. Mat. xxvii. 55. The
xnpwdv of the apostolic age may have comprised the 3id-
xovo, Rom. xvi. 1, or Siakévicoar, as well as the mpesBurepay,
wpeaBirides, mpoxabiuevas, of a later time. One aspect of
such a general Institute was developed in this portion
of the Church, and another in that : the Apostolic rule
of A.D, 67, that the ecclesiastical x7pa at Ephesus must
be sixty years old, could not have been required in
A. D, 58 of the energetic Sidsovos Phoebe at Cenchrea.
The xfipa: at Ephesus were rather mpeoBirides than
Siaxdvicoai. In time the different elements of the
common Apostolic Institute became distinct bodies.]
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1. Qualifications required in a widow who is to be registered

as belonging to the Order (vv. g, 10). These concern
her

1. age. She must be at least sizty years old (ver. g).

[Obs. . This advanced age is insisted on for widows in
Tertullian (de Virg. veland. ¢. 9) and St, Basil (Ep. cxcix.
Can. 24); but the Council of Chalcedon fixes forty as
the ecarliest age for a deaconess (Can. 15), and the
legislation of Justinian requires sometimes fifty (Novell,
vi. 6), sometimes forty (Novell. cxxiii. 13), years of age.
The Theodosian code still speaks of sixty for deaconesses
Qib. xvi. ; tit. 2. 27). See Bingham, Ant. ii. 22. 4.]

[Obs. 2. This advanced age seems to imply that the order
of widows at Ephesus, although its members were to be
chosen on the ground of active services in the past
(ver. 10), would be ‘contemplative’ and devotional,
rather than practical and philanthropic.]

2. wedded life. She must have been married to one
husband only (évés avdpos yvrii) (ver. g).

[Obs. Like muds ywawwds dvfp (x Tim. iii. 2; Tit. i. 6), the
phrase évds dvdpos ~ywwh refers to successive, not to
simultaneous polygamy. The Apostle cannot have meant
that Timothy was not o choose a widow who had had
more ‘husbands’ than one at the same time ; since such
polyandry was condemned throughout the Greek and
Roman as well as the Jewish world, and would have
been regarded as intolerable by any Christian woman.
To have married only once was a symptom of éyxpdrea,
and on this account is required of the ecclesiastical
widows as well as of the clergy. Hence Tertullian,
ad Uzxor. i. 7, ‘ Disciplina ecclesiae et praescriptio apostoli
....viduam adlegi in ordinationem nisi univiram non
concedit.’ These ‘univirae’ are called by St. Epiphanius
povéyapor éysparevodpevar i xmpedoasar dmd povoyapias.
Exposit. Fid. ¢. 21. Cf. Const. Ap. vi. 17, &o. Theodorat
(in loc.) understands &ds dwbpds ymA to exclude only
such as had married again after being divorced from
a former husband; ol 7dv Biyauiav ExBdAhe, dAAd 70
owpbvws v ybugy Brotv vopoberei. But this explanation
reflects the reaction of Theodoret's age against the
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exaggerated condemnation of all second marriages
which characterized the later sub-apostolic period. It
is not the natural meaning of St. Paul’s Janguage.]

3. active goodness. She must bear a high character in
the matter of eminently good works (év &yois xahois
paprupovuérn) (ver. 10); for example (el),

a. having brought up orphan children (érexvorpdpnaer).

b. having given bed and board to strangers (éfevodd-

Xnoev).
c. having ‘washed the feet’ of Christians (adyiwv

a.s{ wddas évvfrev).

d. having relieved the afflicted (6\iBouévors énrjpreae).

e. having endeavoured to further every good under-

taking (set on foot by others) (wavri &ye dyabo
énnxolotfnae) (ver. 10).

[Obs. 1. The candidate for admission to the Order must be
paprupovuévy, a person of well-attested (see Acts vi. 3;
X. 22; Xvi. 3) character in the department of (év)
eminently good (xahois) works (ver. 25; vi. 18). The
hypothetical clauses, el érexvorpépnoev, wx.7.A. aTe ex-
planatory of &yors xahois, although dependent upon
karareyéoba.]

[Obs. 2. a. Education of orphans. That érexvorpépnoer would
refer to the bringing up orphans is probable; since this
épyov would be xaAdv, while a widow who brought up
her own children would only discharge a natural
obligation. Doubtless, in either case, oV 8pépar uévov
dnairei, dAAG xai 70 eboefds Opégar. Theodoret.

b. Entertainment of strangers. éfevodéynoev like the
émtowomos, who must be ¢iAdfevos, iii. 2. Cf. St. Mat.
XXV, 35, févos funy xal ouvnydyeré pe.

c. Washing the feet of Christians. This was not merely
an Oriental way of showing hospitality : it was a proof
of humility (1 Sam. xxv. 41) and love (St. Luke vii. 38,
44), and a special imitation of our Lord Himself
(St. John xiii. 4 sqq.). The spirit of the action was to
show that not merely the substance, but the most
refined and humiliating courtesies of hospitality, were
due to brethren in Christ (dyiwv nédas). So (Ecumenius,
¢l 7ds doxdras Ympeaias Tols dylos dvemaioxdvros éferéeoe.
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d. Religf of the afflicted. This is to be explained
primarily of almsgiving to those who are hard pressed
by want ; but both émapxeiv and 6A{Becbar have a wider
sense, and thus the alleviation of any kind of suffering
is included in the expression.

e. Furtherance of all good wundertakings. In &mmroAov-
8q0¢, the effect of &nl is not to intensify the act, but
to mark its direction, 1 St. Pet. ii, 2. The word must
not be confused with Jidrewv in 1 Thess. v. 15; Heb.
xii. 14; 1 Tim. vi. 11, as meaning merely the pursuit
of goodness; it implies the following after every good
work which others may have set on foot. A readiness
to do this implies humility and unselfishness, in which
the originators of great schemes for good are sometimes
deficient.]

2. Disqualification for admittance to the Ecclesiastical Order
of widows (vv. 11-15).

§ Rule. Timothy must decline (wapairos) the applications
of younger widows: they are, as such, inadmissible
(ver. 11).

[Obs. vewrépas does not mean rigidly widows who are under
sixty ; but generally ‘younger widows’; so vewrépas in
ver. 2. wapwrob is antithetical to xarakeyégbw (ver. 9).
Baur’s rendering, which separates vewrépas and xfpes,
‘jingere Personen des weiblichen Geschlechts nimm
nicht in den Katalogus der xfpa: auf’ (Paulus, vol. ii.
p- 1141.), is due to his theory of the date of the Epistle. ]

§ Reasons for the exclusion of vedrepar xfjpar from the
Ecclesiastical Order of widows (vv. 1I-15).

Reason 1. From the risk to which they are exposed of
wnfaithfulness to religious engagements. When these
younger widows have come to feel restive against [the
rule of] Christ (karasrpnrdowot o Xpiorod), they want
to marry (yapeiv Gérovary). No sooner have such desires
arisen, than the younger widows carry within them
a sentence of condemnation (éxovoar xpipa), to the effect
that they have broken their first compact with Christ

(vv. 11-12).
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Reason 2.  From the risk they imcur of maschievous
tdleness. The younger widows learn to be (a) idle,
by going about from house to house. And withal, to
be (b) gossips (pAvapot), and (c) busy-bodies (meplepyor),
who talk about subjects which cannot be thought right
for them (ra uy déovra) (ver. 13).

Reason 3. From the (olv bases this on ver. 13) udvisa-
bility of their marrying aguin (ver. 14).

[Obs. The Apostle is answering a lacit objection, ‘ What then
are the younger widows to do?” He would have them

marry again.]
§ Reasons why the younger widows should marry again
(ver. 14).
a. (positive) because thus they will be healthfully
occupied, in having families (rexvoyoveiv) and
managing their households (oixodeomoreiv) (ver.14).

A

b. (negative) because thus they will afford the op-
ponent of Christianity (r¢ dvrikeyuéve) no ground
for injurious reproach (undepiav dopuiy . . .
Aowdoplas xdpev) (ver. 14).

Reason 4 (Arg. (ydp) for Reason 3). From the teaching
of experience. Already some younger widows who
have entered the Order, or at any rate have not
married again, have turned aside from the path of
virtue (éferpdmnoav) to follow Satan in that of sen-
suality (ver. 15).

[Obs. 1. The risk of wunfaithfulness (vv. 11, 12) to their
plighted word on the part of the younger widows
arises when natural restiveness against religious obliga-
tions makes itself felt. The phrase xarasrppviar Tou
Xpiorob is equivalent to orpmudrv xard Tob XpioTod : just
a8 in St. James ii. 13, xaraxavxdra:r éAeos xpicews stands
for xavxarat ¢heos xard #pioews. The verb orppviar is
joined with mopresewr in Rev. xviii. 9; and the noun



The Fivst Epistle to Timothy

oTpfives with mopveia in Rev. xviii. 3. The phrase implies
that Christ is a Bridegroom, to Whom the yfpa xara-
Aeyopévy plights hor troth, and to Whom she is un-
faithful when she desires to marry again. So St. Jerome
(Ep. cxxiii. 3), ‘fornicatae sunt in injuriam Christi.’
Observe, yaueiv Oélovaiv, not yauobow: even the wish
to marry another is to be false to the quv8pxn (St. Chrys.)
with Christ. This unfaithfulness is expressed by dfereiv
wiorw, ‘ fidem irritam facere,” the condemning conscious-
ness (#ptua) of which the younger widows who wish to
marry again bear about with them. (&xoveoa:=éavrais
mapéxovoar.) The wioris with Christ is here called
wpdrn,—not in depreciation of that entered into with
the first husband, but relatively to the new desire to
marry again. For the moment, the claim of Christ, the
true Bridegroom, and the attraction of a second earthly
marriage are alone in question.]

[Obs. 2. The risk of a life of idleness in the younger widows,
if admitted to the Order, arises from their duties. In
discharging these they have to go about (mepiepxdpevar
7as olxias) from one house to another ; and thus (1) ‘they
learn to be idle’ (dpyal pav@dvove:). (For this construc-
tion of uavfdvew, see Plat. Euthydem. p. 276 B; Winer,
Gr. N.T.p. 436.) Nor is this all ; (observe the rhetorical
éravéphwais) : they at the same time become (2) garrulous
(¢Avapor, dr. Aey. in N. T.), and (3) busybodies, meplepyos
(compare 2 Thess. iii. 11, unbtv épyafopévovs, dAAd mepiepya-
{opévous), talking of many matters which cannot be
thought befitting (rd uy Séovra. OCf. Tit. i, 11; Winer,
Gr. N. T. p. 603).]

[Obs. 3. The Apostolical desire that the younger widows
should marry again is grounded (odv) on the alternative
risk of idleness and garrulity. A second marriage will
afford them occupation, and will thus silence the un-
friendly criticisms of an opponent of Christianity.
yapeiv is here used of a second marriage, as at 1 Cor.,
vii. 39. oixoBeomoreiv (dm. Aey.) describes the relation of
a husband to his household : he is said rob olxov mpoic-
racba, 1 Tim. iii. 4, 12. The application of such a word
to a Christian wife implies the new and improved
position which was secured to women by the Gospel.
That the dvrwceipevos is not the evil one (St. Chrys.),
but 2 human opponent (Phil. i. 28 ; Tit. ii. 8), is suggested
by Aoidopias xdpw,—an epexegetic addition to dpopufv—
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showing the manner in which the occasion would be
employed, ‘to promote reproach.” The importance of
this text as against early rigorist denunciations of ail
second marriages has been often recognised. Const.
Apost. iii. 2.]

(Obs. 4. The test of experience (#87) warranted (y4p) what
had just been said about un8euiav dpopunv Sidévar 7
dvricetpévw. Somo young widows had turned away from
Christ, and had followed (émicw, Acts v. 37; XX. 30)
Satan into unchastity. Here the language suggests that
if Christ is the Bridegroom, Satan is the seducer.]

$ Supplementary instruction respecting the case of younger
widows who do not marry (ver. 16).

Consideration of a tacit Objection to vv. 11-15. What is
to become of younger widows who do not marry, and
who yet cannot be admitted to the Order? (ver. 16).

Answer. A Christian man or woman who has such
widows among his or her relatives must supply them
with the necessaries of life (émapxeiro adrais). The
Church should not be burdened with the care of them ;
she should be left free to provide for those true widows
who have no near relations (évrws xipass, cf. ver. 3)
(ver. 16).

[Obs. This verse is partly parallel to vv. 4, 8. There, how-
ever, it is a question of the support of elderly widows
by their younger relatives; here, of younger widows
(who do not marry, and cannot be admitted to the
Order) by their older relatives. Griesbach and Lachmann
omit mo7ds § with R, A.C. F. G. 17. 47. Bapeicfw : the

verb Bapeiv belongs to late Greek: the classical form is
Bapivew. St.Luke xxi. 34; 2 Cor.i. 8; v. 4.]

3. Presbyters (vv. 17-25).

[Obs. That mpeoBiTepos must here be taken in its ecclasiastical,
not its natural sense, is plain from the context, xaA@s
wpoesT@res, and Aéyw xal Sidacxaiig. The qualifications
to be insisted on in the mpesByrepos or émioxomos have
been already stated in ch. iii. 2-7. In that passage
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St. Paul calls him émioxonos, because the nature of his
work would suggest the necessary character of the
worker; here mpesBirepos, because Timothy must be
reminded of the dignity of the Church officers whom
he rules. It is remarkable that St. Peter and St. James,
as writing to Jewish Churches, always use mpeaBirepos.
The word (DWPY) was familiar to tho Jews; as it was
derived from them. There were elders in the Sanhedrim,
as assessors to the chief priests and scribes; and the
local congregations or synagogues had their presiding
elders. St.Luke vil. 3; Actsv. 21, yepovsla : Acts xiii. 15.
But the name was new to the Gentile converts, who
would have thought it strange that young men, as
often happened, should be ordained mpeaBvrepor: and
it was used, as on this occasion, to bring the claims and
dignity of the office into view, Dédllinger, Grundlegung,
iii, 1.]

1. Honourable recognition of the work of Presbyters

(vv. 17, 18).

Rule 1. Presbyters who preside well over their Churches
(oi kaA@s mpoearéres) are to be deemed worthy of
a double (i.e. ample) acknowledgment in the way
of stipend (ver. 17 a).

Rule 2 (8umAfs mfis). This provision especially applies
to those presbyters who work hard (xoméures) at
preaching (év Adye) and giving instruction in Christian
Doctrine (3.5acxahia) (ver. 17b).

Reasons (ydp) for the foregoing Rules (ver. 18).

Reason 1, from the mystical sense of Deut. xxv. 4:
 Thou shalt not muzzle the ox that treadeth out the
corn’” The broad moral principle of this precept
warrants its application to the ministers of the
Church (ver. 18).

Reason 2, from the popular proverd, also cited by our
Lord (St. Luke x. 7), that ‘the labourer is worthy
of his hire’ (ver. 18).
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[Obs. 1. The word mpoesrisres points to the original function of
presbyters as pastors of single congregations, over which
as érioxoror they watched, which they guarded from
error, and fed with the word and the sacraments,
Acts xx. 28 sqq. ; 1 St. Peter v. 2; St. James v. 14 sqq.
‘When such congregations were formed by the missionary
action of the Apostles, so much of ministerial power was
delegated to the presiding member as would enable
him to teach and feed the souls of which he had charge,
without however transmitting this power to others.
The presbyters seem to have been instituted after the
Sudrovor, although nothing is said about the first insti-
tution of the Order, which soon became important in
Jerusalem ; Acts xiv. 23; Xv. 2, 6, 23. Dollinger suggests
that the seven Deacons may themselves have been
presbyters; and that the complete separation of the two
Orders belongs to a later date: at any rate, Phil. i. 1
shows that it had taken place before A.D.62; Grundlegung,
iii. 1.]

[Obs. 2. The context shows that ru here means ¢ honour-
able support,” or perhaps an ‘honorarium,” paid by
each congregation to the presiding presbyter. St.Chrys.
paraphrases, fepareia xal 7dV dvaykaiov xopnyie. Such
a stipend is to be &imA%, that is, not strictly ¢ double
of the sum paid to deacons or to widows,” but ample.
Cf. Is. xl. 2; Jer. xvi. 18 ; xvil. 18. The clause pdriora
o komdvres ép Abye xal Sidaoralia would seem to imply
that at Ephesus there were some presbyters who were
devoted to other works, such as study, or pastoral
visitation: the xdpopa of teaching persuasively not
being given equally to all. Aéyos is more inclusive than
didagraiia : Adyos would mean exhortation as well as
instruction ; d:3agraria only the latter. On the pay of
the Clergy out of the alms offered by the faithful, see
Const. Apost. ii. 28.]

(Obs. 3. The text, Deut. xxv. 4, €713 "¢ OdRn~Nb, is
explained by the custom of dnvmg ‘the oxen over heaps
arranged in circles, which they thus trod out with
their hoofs (Hos. x. 11), or harnessing them to heavy
threshing waggons which they drew over the corn.
See Judges viii. 7; Is. xxviii. 27; Winer, Realwirterbuck,
8.v. ‘dreschen’; Joseph. Ant. iv. 8. 21. It was character-
istic of the mercifulness of the Jewish law that beasts
of labour should not be prevented from refreshing
themselves while they worked. But at 1 Cor. ix. g,



64

The First Episile to Timothy

where St. Paul again interprets this passage of the
support due to the Christian Clergy, he explains the
principle of the interpretation by asking, ‘ Doth Gop care
for oxen?’ That original application of the prineiplo
was insufficient to exhaust it, and warranted its later
application as an a fortiori argument. So Philo, de Sacri-
JSlcantibus, ad init.: ob ydp Omép Tdv dAdyaw & vduos, AN
tmep T& vouv xal Adyov éxdvTaw.]

{Obs. 4. The proverb &fos & épydrns rob moboi adrob is not

found in Lev. xix. 13; Deut.xxiv. 14. It was in common
use among the Jews, and is quoted by our Lord, St. Luke
x. 7 (cf. St. Mat. x. 10). Theodoret and Theophylact
think that St. Paul is quoting from our Lord’'s words;
Baur from St. Luke’s Gospel, which (he urges) is called
% ypag—an ‘indication of the post-Apostolic date of the
Epistle,’ Pastoralbriefe, pp. 133, I134. But 7 ypa¢ is satisfied
by Deut. xxv. 4, which is quoted first; and it is easy
to suppose that our Lord and His Apostle should have
appealed independently to a well-known proverb, em-
bodying a principle of natural justice.]

1L Disciplinary proceedings against Presbyters (vv. 19-21).

[Obs. Timothy, as a bishop, exercises discipline over his

presbyters and the faithful generally : cf. Heb. xiii. 17;
1 Cor. iv. 21; 2 Cor. X. 6; 2 Thess. iii. 14. He is there-
fore also a Judge,—not merely in foro conscientize, but
in foro externo, seu contentioso, The advice sarpyopiav pi)
napadéyov is only intelligible as addressed to a Judge;
and thus the text supposes an accuser and an accused
person, while it mentions witnesses (udprupes). The
accuser would not go before the Bishop as Judge, unless
the Bishop had some power of punishing the guilty
party or of compelling him to do right,—some kind
of (morally) coercive power. Here then we have an
Apostolic and primitive provision for Church discipline,
Tert. Apolog. c. 39 : ‘Ibidem etiam exhortationes, casti-
gationes et censura divina. Nam et judicatur magno
cum pondere, ut apud certos de Dei conspectu.’]

Rule 1. Respecting the admission of a charge agaimst
a presbyter. No charge against a presbyter is to be
entertained by Timothy, unless it be made on the
authority of (¢x() two or three witnesses (ver. 19).
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Rule 2. Respecting the publicity of ecclesiastical cem-
sures. Convicted sinners, whether presbyters or not,
are to be publicly censured (vdmior wdvrwr eyxe),
that other persons may be withheld from imitating
them by a wholesome fear (ver. zo).

Rule 3. Respecting absolute impartiality in the judge.
(Introduced by an appeal to the Presence (uapapripopar
évémov) of Gop, Jesus Christ, and the unfallen angels.)
The' foregoing Rules (ratira) must be observed, without
prejudice against any man (xwpls mpokpiuaros), as also
without partiality in favour of any man (undér woiéy

xara wpdokAioiy) (Ver. 21).

[Obs. 1. The rule {ver. 19) that two or three witnesses must
be ready to substantiate a charge before it can be inves-
tigated is based on Deut. xix. 15: ‘One witness shall not
rise up against a man for any iniquity, or for any sin,
in any sin that he sinneth: at the mouth of twe
witnesses, or at the mouth of three witnesses, shall
the matter be established.’ By Deut. xvii. 6 it was
provided in particular that no conviction for murder
could take place, unless at the mouth of two or three
witnesses. Our Lord applies this principle to the private
settlement of quarrels (St. Mat. xviii. 161 ; and St. Paul
to the conduct of eriminal accusations, whether before
himself (2 Cor. xiii. 1) or, as here, before his delegates.
Cf. St. John viil. 17. ém papripew, resting on witnesses ;
in quotations, 2 Cor. xiii. 1, ém o7épares papripaw ;
Heb. x. 28, &ém! pdprvoe. For the pleonastic negation
éx7ds el uv, see Lobeck, Phryn. p. 459; Winer, Gr. N. T.

p- 757-1

[Obs. 2. Although the rule (ver. 2o0) that convicted sinners
are to be censured publicly is of general application, the
context leads us to supply mpeaBvrépovs after Tods duap-
Tdvovras. They are thus contrasted with oi wxaAds
npoeaTdres mpeaBurepor (ver. 17). In the same way
ndvrov and of Aoumoi mean primarily presbyters, then
other Christians. The words évdmov wévrav do unot

F
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traverse our Lord's precept in St. Mat. xviii. 15, éxeyfov
abrdv peraly dob kel adrol pévov. For in tho present
passage (1) Timothy is regarded not as a private person,
but as a public Church officer, invested with judicial
authority ; and (2) sonrething more than a single offence
is implied by rods duaprdvovras, while (3) in the absonco
of els o (St. Mat. xviii. 15), or some equivalent expression
having limiting force, duaprdvev would be sin against
God, Observe that the preventive object of punishment
is recognized in tva ol Aomol péBov Ixwai.)

[Obs. 3. The rule (ver. 21) enjoining strict impartiality on
a bishop as judge is stated, after a solemn reference to
unseen but present witn : Biapapripopar is stronger
than uapripouar, and only found in this sense at 2 Tim.
ii. 14, iv.1. St. Paul names (1) Gop, who is everywhere,
and who knows all; (2) Christ Jesus, the future Judge
of all earthly judges; and (3) the éxAexrol dyyeror. It
seems less probable that éxAexroi here is used (a) as an
ornamental epithet in the sense of évripo: (1 St. Pet. ii. 4),
or (b) of the guardian-angels of particular Churches,
whose earthly representatives are the bishops (Rev. ii. 1,
&c.), than (¢) of the unfallen angels who kept their first
estate (2 St. Pet. ii. 4 ; St. Jude 6), who will accompany
the future Judge (St. Jude 14). These now behold what
passes on earth in the Church of Christ (Eph. iii. 10),
while they silently prepare for the judgement. The
two words which describe opposite sins against the
virtue of Justice, mpéupipa and mpdoxAiais, prejudice
against, or in favour of, an accused person, are &rm. Aey.
in the N.T.]

[Obe. 4. For the exercise of the judicial power of the
Episcopate in the third century, the Apostolical Con-
stitutions is a work of much interest (see Book II.
11, 12, 37, 38, 42, 43, 46, 47, 48). It seems from c. 47,
that causes were to be heard on Monday in each week,
that there might be time for effecting reconciliations
before the next Lord’s Day. See also St. Cyprian’s Letter
to Cornelius, Ao.p. 252, on the subject of the trial of
Privatus and others, Ep. 59 (Hartel’s ed.). On the trial
of bishops themselves, see Canon. Apost. 74; and on
the non-admittance of heretical evidence against them,
Can. 75.]
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1. Ordination of Presbyters und other Ministers of the
Church (vv. 22-25).
[Obs. xeipas &merife is understood by Hammond, De Wette,

Ellicott, and others, of the » tliation of penilents, as being
more in keeping with the preceding warnings. But

although xepofeoia wan used for this purpose in post-
Apostolic times (St. Cyprian, Ep. 74; Concil. Nie. Can.
8; Eus. H. E. vii. 2; Bingham, Antiq. xviii. 2. 1), the
Scriptural references to it connect it with Ordination,
whether of Deacons or Preshyters (Acts vi. 6, xiii. 3;
2 Tim, i. 6); and it is so taken by St. Chrysostom an«
the other Greek commentators.]

Rule 1. Against hurried Ordinations. Ordain no man
hurriedly (raxéws); and do not (by ordaining unworthy
persons) become thyself responsible for other men’s
sins (ver. 22 a).

Rule 2. Respecting Timothy's personal purity. (Having
thus to inquire into and judge the lives of others,) keep
thyself pure (dyvdv). (Yet think not that purity will
be best secured by the rules of Essenic asceticism.)
Be no longer a water-drinker (unkér. 9dpomdre:); but
make use of a little wine, on account of thy weak
digestion (3.d v ordpaxov) and constant ailments

(vv. 225, 23).

Rule 3. Concerning a true appreciation of the character
of Candidates for Ordination. Remember that prim«
Jacie appearances, whether of good or of evil in men,
are apt to mislead (vv. 24, 25).

F2
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Accordingly,
1 order to
avoid

a. while some men’s
sins (a) are crying

and open (ﬁpdan)\ot),

I. a falsely | and (B) lead the] .
favourable | way to }JUdgement,
estimate, |b.some men’s sins are kplaw

(ver.24).

reflect that | also [(a) hidden,
and] (B) follow the
perpetrator (¢maxo-
Aovfobaw) to

a. some good works are such
matters of notoriety (mpddnia),
(as to dispense with the need
of any further investigation

unfavous- < into the character of the agent).

2. a falsely

able
estimate,
reflect that

b. other good works are hidden
from public observation (ra
&\\ws &ovra), and yet, upon in-
vestigation, they cannot remain
concealed (ver. 25).

[Obs. 1. The rule against kasty Ordinations is expanded in

the case of deacons, iii.1o, xal orroi 5¢ Sox:paléobuwoay mparov,
elra Buaxovelrwoay, dvéyerqror Svres.  For this Sompus, time
was necessary ; hence undevi raxéws. St. Chrysostom
paraphrases : moAAd«ts mepionedpuevos kal depBis ierdoas.
On the nature of this inquiry, as understood in the
ancient Church, see Bingham, 4ntig. iv. 3. The motive
for not hastening Ordinations, without due inquiry into
the character of the Ordinands, is ube rowdve dpapriacs
é@\orplais. By ordaining sinful persons, Timothy would
make himself partly responsible for their sins, so far as
these affected the well-being of the Church. Had he not
ordained them, the mischief done by their sins would
have been much less considerable. St. Chrysostom :
of ydp dxivBuyvov T mpaypa' Tav ydp Yuapryubvav ixeivy
xal ob blkmy Ugétes, & Ty dpxv mapaoydw.]
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[Obs. 2. The rule geavriv aywiv ripe (ver. 2ab) is naturally
suggested by the duty of judging the characters of
others. Observe the position of ceavrév, and its anti-
thetical relation to dAAorpiais. When St. Paul had
ordained Timothy, the latter was dyvés : hence seavriv
7hper. The precept (ver. 23) unwérs HBpomérec is at first
sight unconnected with the preceding or following
context ; and it has been suggested that St. Paul wrote
it down when it occurred to him, lest he should forget
it. But the train of thought is natural, although the
sentences are abrupt. In his efforts after dyveia, Timothy
might have adopted the Essenic precept to drink only
water, Philo, De Vit. Cont. § 4. The general drift of the
Apostle’s references to wine was to notice the danger
of its abuse by the ministers of the Church (1 Tim. iii. 3,
puf) mépowov; ibid. 8, u) ofve mOAAE mpoaéxovras), or by
elderly women (Tit. ii. 3, u3 oivy woAAH BedovAwsévas),
or by the faithful generally (Rom. xiii. 13; Gal. v. 21 ;
and compare r St. Pet. iv. 3) ; and there were distinct
precepts in the O.T. (Lev. x. 9; Ezek. xliv. 2r), and
examples such as that of St. John the Baptist (St. Luke
i. 15), which must have had their weight. But the
Apostle will have Timothy, (1) negatively, be no longer
a water-drinker— ((8ponoreiv must not be confounded with
U8wp mivewr, Winer, Gr. N.T. p. 624)—and so, (2) positively,
use a little wine on grounds of health. The ancients
attributed indigestion to continuous {8powosia: : on the
other hand, Plin. Hist. Natl. xxiii. 22, ‘ Vino modico nervi
Jjuvantur, copiosiore laeduntur : sic et oculi : stomachus
recreatur, appetentia ciborum invitatur. Timothy wus
often an invalid (rvivds dofevelas), and could not attempt
an ascetic rule with impunity.]

[Obs. 3. The double rule (vv. 24, 25) for the diagnosis of
character is stated in very general terms. The words
kplow and xpuPfivar ob Svvarar may refer to a human
inquiry into character, such as might precede Ordina-
tion, or to the Last Judgement of all men by Gop. But
the general character of the precept, which gives it such
wide applicability, does not forfeit its immediate con-
nexion with ver. 22. It is, in fact, a rule which explains
the necessity for the earlier rule against hasty Ordina-
tions. Since there are such difficulties in accurately
appreciating character, a bishop must act with delibera-
tion. In ver. 24 the contrast is between (1) persons,
(@) Twvdv dv8pdmav, and (b) Tiol 5é : (2) sins, (a) duaprias
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npédphot . . . mpoayovow, and (b) duapriai émaxolovloiaw.
In ver. 25 the contrast is not between persons, but
between two kinds of good works (as evidencing
character®, (a) Td épya Td kahd mpédnAa, and (b) Td épya
rd d\\ws éxovra, i.e. not mpédpia. In ver. 24, mpodyovoat
is used as at i. 18, In ver. 24, Td dAAws Exovra cannot
be referred to xakd, without destroying the parallelism.
Observe that the xpiois takes note not merely of evil,
but of good in character. Omission of good is not less
serious than commission of evil.]

4. Slaves (8oor tmd {vydw 8obhor) (Vi. 1, 2).

Rule 1.

[Obs. Description. &ogoi ¥mo {vydv SobAor must be rendered,

¢So many as are under the yoke, as slaves’; not ¢slaves
under the yoke.” &odAo: is, in fact, an explanatory
predicate appended to imé (vyév. Human slaves are
introduced as a species of a larger class of beings who
are vmd {uydr.)

(Case of slaves under [any, probably] keathen

masters.) The slave must deem his master (deamdms)
worthy of every kind of honour that is due to him

(ver. 1).

§ Reason. The Name (i.e. the true revelation) of Gop
and the Apostolic Doctrine would be evil spoken of
(as encouraging social insubordination), if Christian
slaves in pagan families acted otherwise (ver. 1).

Rule 2. (Case of slaves under Christian masters).

Slaves

. (negatively) must not so presume upon the fact

that the masters are their own brethren in
Christ, as to show them any want of respect;
but (ver. 2)

b. (positively) must yield service all the more

willingly, precisely because the masters who
are partakers in the benefit (edepyeoia) of the

slaves’ labour are also believing Christians and
objects of Gop’s especial love (ver. 2).
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§ Timothy is to teach Christian slaves the foregoing duties

(tadra), and to exhort them to corresponding practice
(ver. 2b).

(Obs. 1. The positions and duties of slaves and masters are
treated of by St. Paul in Eph. vi. 5-9; Col. iii. 22—iv. 1;
Titus ii. 9, 10; especially 1 Cor. vii. 21 : and by St. Peter
in 1 Pet. ii. 18, on household slaves, olkérai. The Apostles
endeavour to reconcile slaves to accept their lot, since
time is short, and salvation can be worked out in any
condition of life; and in another world it will not
much matter what a man’s outward condition in this
has been. It was not the business of Christianity to
inaugurate a revolution, or to sanction such risings as
those of Eunus in Sicily with two hundred thousand
slaves (Diod. Sic. Fragm. 34. 2) ; or of Spartacus in Italy,
with seventy thousand. Every subject of the empire
remembered the slaves in the armies of Catilina and
Clodius (Sall. Catilina, 30 ; Cic. Pro Domo, 42 ; Pro Caelio, 32
Pro Plancio, 36), when Rome was threatened with con-
flagration and massacre; and in the fleet of Sextus
Pompeius ; and the bands of brigands, consisting of
escaped slaves, which infested Italy.]

[Obs. 2. On the other hand, Christianity did teach that
there was no real difference before Gop between the
bondman and the free,—none therefore in the Church
of Christ. Gal. iii. 28. And it was not unnatural that
the Christian slave should think that he might at once
act upon this equality by refusing obedience to his
master. The Therapeutae and Essenes had taught thus.

But the Apostles proposed to remedy the evil, not
by a sudden and violent, but by a gradual and moral
process. Already the natural justice of heathen legis-
lators had done something to improve the condition of
a slave, The lex Cornelia passed by Sylla, B. c. 82, made
killing a slave punishable as homicide, whether by
death or exile. The lex Petronia forbade masters to
expose their slaves to contests with wild beasts. Hadrian
afterwards required the sanction of a magistrate before
death was inflicted. Constantine only permitted mode-
rate corporal punishment to be inflicted; Justinian
retained the enactment. Cod. Just. IX. xiv., Kriiger,
Corp. Jur. Civ. vol. ii. p. 377. St. Paul’s pleadings for the
slave Onesimus with his master Philemon are typical of
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tho historical action of the Chureh. Admitted, not
merely to baptism and Christian worship, but to the
ranks of the Christian Clergy, the Ohristian slave
soon occupied within the Church a position which had
little in common with that of the heathen slave. Some
slaves, like Blandina of Lyons (a. p. 177), were martyrs :
and the moral freedom which was asserted by martyrdom
raised the slave-class indefinitely, Others, like Callistus,
Bishop of Rome A.D. 217-232, attained to leading
positions in the Christian hierarchy. The recognized
sanctity of marriage between Christian slaves made
another and a vast difference in their condition. At
last came legislation, first of the Councils, then of the
Christian Emperors, to put an end to the evil. On the
slavery of the ancient world, see Dudllinger, Heid. und
Jud. ix. ii. 3; Winer, R. W. B. in voce; Wallon, Histoire
de UEsclavage dansl' Antiguité ; Allard, Les Esclaves Chrétiens.)

[Obs. 3. In vv. 1 and a the harsh 8eomérps occurs instead
of the usual milder «vpeos, as corresponding with imd
(vyév. In ver. 2, ol dvrinauBavéuevor (as the article shows)
is the subject of the proposition, morol xkal dyemroi the
predicate. And by dvrieuBavéuevor are meant the
masters, not the slaves; as by 7fis ebepyesias is meant
not benevolent action of the masters towards the slaves,
but the beneficial service of the slave rendered to the
master. There is no reason for considering Tijs ebep-
veolas, ‘the Benefit of Redemption’; since in the N.T.
this is termed xdpis. dvrihauBdvesbar, which in 8t. Luke
i. 54, Acts xx. 35, means to help, must here, more nearly
in keeping with its classical sense of ‘to take part in,’
mean to ‘partake of reciprocally’—to enjoy. See
Ellicott in loc.]}

5. Teachers of a system which is at issue with the

Apostolic Doctrine (érepodidacxaoivres) (VV. 3-10).

[Obs. The connexion between this and the preceding
paragraph on the slaves is intimate, The 3i3asxaiia
(ver. 1) of the Apostles suggests the &repodiBaskarotvres
who contradicted it. It seems probable that these
teachers were directly opposed to the Apostle on the
question of the duty of a Christian slave; since the
profession of Christianity, in their eyes, was chiefly
valuable as a means of acquiring position or wealth
(rousfbvrav mopiopdy elvas 7iy eboéBaay, ver. 5). That.
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they are the same teachers as those referred to in 1 Tim.
i. 4~6, may be inferred from the allusion to (nrfoess xai
Aovyopayias, ver. 4; but their teaching must not be
identified with the still future, although impending,
development of error, which was foretold by the
Christian prophets, 1 Tim. iv. 1-3. In » Tim. i. 4-6, the
speculative side of their position is chiefly referred to;
while here its practical and social side is challenged by
the Apostle. After describing a typical specimen of
these teachers (7is, ver. 3) in a general and compre-
hensive manner (vv. 3-5), the Apostle addresses him-
self to one favourite opinion of the school, viz. mopousy
elva: v eboéBeav, which he refutes at length in the
remaining part of the paragraph (vv. 6-10).]

I. General description of the mew Teachers im Ephesus

(vv. 3-5).

[Obs. As ueual, the Apostle does not name the persons

whom he is condemning ; he draws a picture of a achool
or class of teachers,—a picture to which, in all pro-
bability, no individual corresponded in every respect.]

The (typical) new teacher is described

a. positively he plays at being a teacher
of something different from it, érepodc-
daokakel (ver. 3).

i. in its substance : morally

1. by his
o healthy discourse (¥yiai-
relation i
to the ' vovat Adyois) (Ver. 3).
Aposto- b. negatively |ii. in its source: a doctrine
lical he cannot be which comes from our
Doctrine: thought to Lord Jesus Christ (gen.

approach (pi{  orig.)(speaking through
mpoaépxeras) His Apostles) (ver. 3).
it; being 88 | jij in its standard: a doc-
it is trine which corresponds
tothelongings and needs
of piety (r7 kar’ edoéBeiav
3idaoxalig) (ver. 3).
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2. by his
own
moral and
mental
condition :
he is

3. by the
results
of his

exertions.:
about
{nmioes
and

Aoyopayiat
which
lead to
(¢ dv

yiverai)

-a. beclouded with self-conceit (rerdpwrar)
(ver. 4).
b. without real knowledge of the things of
faith (undér émorduevos) (ver. 4).
1. mere inquiries (as distinet
from Truth), (yrjoes (ver. 4).
busy about { ;. debates about words (as
(voaév mepl) | distinct from realities), Aoyo-
paxlas (ver. 4).
a. secret annoyance (at the success of pro-
fessional rivals) (¢86vos) (ver. 4).
i. speaking against others

¢. morbidly

(Braopnular) (ver. 4).
ii. or, at least, evil sus-
picions of others (¥mdvoia:
wovnpal) (ver. 4).
a.corrupted in
mind  (Bee-
. iii. perhaps ¢OapuévayTov
b. quarrelling even con- | ,05,) (ver. s)
(&ps), which . -5)
’ tinued b . ¢
takes the Lisi . deprived o
forms of | SO%O8 | the truth (4-
(dwamapa- } ,

i TeoTEPNUévRY
7pifal) s dAnfeias)
between

(ver. 5).
e ¢. thinking
who are .
that a pious
life is a
means of gain

(vops(dvTwr mopio-

pov elvar Ty
ebaéPeiav)

(ver. 5).
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[Obs. 1. As a description of the relution of the new teachers
to the Apostolic Doctrine (ver. 3), the word érepodiBacrarel
is suggested by 7 8iBaoxaria (ver. 1): it had been already
employed at i, 3. wpooépxesPa:, when used with an
abstract substantive, denotes attention, or even assent
to a principle or doctrine. Compare Acts x. 28, and the
substantive mpogfAvror. With dyiaivovo:r Adyoss compare
Uyiaivovoa Bidaokaria, 1 Tim. i. 10; Tit. i. 9; Abyos by,
Tit. ii. 8. 4 xar’ eboéBewav Biaoxaria means the doctrine
which corresponds to a devout life. There were many
3iBackaria: abroad which did nothing of the kind. Com-
pare 73 i}s eboeBelas pvomjprov, 1 Tim. iii. 16 ; dAfPea #
xar’ eboéBewav, Tit. i. 1. The new teaching at Ephesus
yielded intellectual amusement ; but it had nothing to
do with the Truth which came from Christ on the one
hand, nor on the other had it any relation to the moral
and spiritual iinprovement of its adherents.]

[Obs. 2. The moral characteristics (ver. 4) of the érepodiSao-
xah@v reveal the true source of his errors. He is undev
¢mordpevos, because rervparar. This last word oceurs
in iii. 6, and 2 Tim. iii. 4. voo@v is the antithesis to
Pyafvovar Adyois, ver. 3. vooeiv mepi with acc. denotes
morbid activity moving round questions, &c. : with gen. it
would mean simply concerning them. For {pmices, see
ch. i. 4. The substantive Aoyouaxia: occurs only here
in N.T. : Aoyouaxeiv, at 2 Tim. ii. 14. The word belongs
to later Greek.]

[Obs. 3. In discussing the practical results of this morbid
interest of the new teachers in {(ymoeas and Aoyouaxia:,
St. Chrys. says that Gop is the object of the Braopnuia:,
and the Ymévouar wovnpai. The context seems to suggest
that fellow-men are the more immediate objects of these
sinful words and thoughts ; the usus loquend: admits this.
Siamaparpifai (R ADF G L majority of MSS.) means
persevering conflicts; the first prep. in composition
governs the meaning of the word, Winer, Gr. N. T.
p- 126,—the reading of the text. rec. mpadiarpifai would
have meant ‘misplaced disputings.” These conflicts
occur between the new teachers and their adherents,
who are accordingly, by a reflex turn of the Apostle’s
thought, again described in ver. 5. They are men of
corrupt vois, 1.e. ‘mind,’ including will as well as
thought ; see Delitzsch, Bibl. Psychology, iv. 5. As a con-
sequence of this they are in the condition of having had
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the Truth taken from them (dmeareppuévor this dnbelas),
in conscquence of their having thrust from them a good
conscienoe, i. 19; or themselves turned away from it,
dwoorpepopévar, Tit. i. 14. In particular they hold the
opinion (not that ‘gain is godliness,” but) that a life
of devotion is to be prized as a means for gaining
wealth or position. This opinion was probably pressed
by them upon the Christian slaves (ver, 2) as a reason
for dissatisfaction with their position; but it also, in
a wealthy and luxurious city such as Ephesus, had
a much larger application, and was calculated to do
great mischief. The Apostle accordingly selects it from
among the other errors of the new teachers for elaborate
refutation (vv. 6-10).]

[Obs. 4. The words dplorase dwd 7@y Torolrwr do not occur
in R A D*F G, 1767** 93. They are probably a later
insertion of some copyist, who had failed to observe that
the apodosis of the sentence (vv. 3-5) begins at rerd-
¢orar, ver. 4; and had thus endeavoured to complete
the comstruction.]

11. Digression on one erroneous opinion of the new teachers
in Ephesus to the effect that a devout life is to be valued
as a means of earthly gain (vv. 6-10).

[Obs. 1. In selecting one particular error for careful re-
futation, and thus making a digression in order to
refute it, the Apostle repeats the method pursued at
ch. iv. 3-5, where the pseudo-ascetic precept dwéxesfar
Bpupdray of the predicted but yet future Apostasy is
criticized in detail, before the general subject is
resumed. ]

[Obs. 2. In refuting the proposition mopioudy elvar Tiv
eboéBeav, the Apostle begins with a rhetorical émavép-
fwois. ‘Eleganter et mon sine ironica correctione in
contrarium sensum eadem verba retorquet,” Calv. If
it is not true that a devout life is valuable as a means
of gain, it is true that devotion with contentedness is
a great means of gain, both here and hereafter. Remark
the play upon mopwouds, which in ver. 5 means material
gain, and in ver. 6 apiritual or moral gain.]
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§ Restatement of the opinion of the Ephesian teachers ahout
eloéBeia, together with the modifications necessary to
make it true (ver. 6).

A devout life, accompanied by contentedness, is greut
(moral and spiritual) gain (ver. 6).

[Obs, The higher conscience of paganism condemned the
mercenary view of devotion which was advocated at
Ephesus. Seneca, for instance, notices those ‘qui
philosophiam velut aliquod artificium venale didicerunt ’
(Ep. 108). And the heathen world understood that to
be content was to be really wealthy ; while to be always
seeking earthly wealth was to be poor. Thus Cicero,
Paradox. 6, ‘ Non aestimatione census, verum victu atque
cultu terminatur pecuniae modus. Non esse cupidum
pecunia est ; non esse emacem, vectigal est; contentum
vero suis rebus esse maXimae sunt certissimaeque
divitiae,” ¢f. Hor. 0d. iv. 9. 45. But heathen wisdom
would have said that contentedness was itself gain, with
or without the accompaniment of ‘devotion.” St. Paul
says that ‘devotion’ is gain, when accompanied by
‘contentedness,” With St. Paul the moral virtue of
fcontentedness’ is supplementary to ‘devotion’: in
heathen ethics ‘contentedness’ might have dispensed
with ‘devotion’ altogether. The reason is because
heathenism conceives of man as finding perfect satis-
faction in himself, and so resents a desire for external
objects as interfering with this proud sense of self-
satisfaction. St. Paul knows that man is only satisfied
in Gop; and therefore devotion to Gop is the first
condition of this true satisfaction, and contentedness
with an earthly lot the second. atrdpkeia occurs at
2 Cor. ix. 8 in the (objective) sense of ‘sufficiency’:
abrdpsns, at Phil. iv. 11, in that of ‘content,” the
meaning which it must have here. St. Paul con-
templates a class of persons who might be ¢devout,”
yot ‘discontented.’ In their case eioéBea would not
be mopiouéds : its advantages would be forfeited by the
inconsistency. The range of wopoués here is not con-
fined to time.]

§ Proof of the advantage of devotion accompanied by con-
tentedness with present circumstances (vv. 7-10).
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Arg. 1.

possessions.

From the precarious tenure of all earthly

As

man brings nothing into the world

at his birth, so, at his death, he must leave everything

behind him.

That only is really < gained’ which will

not be given up when he dies (ver. 7).

Tacit objection.

¢ While we are in this life, we do need,

at the least, food and clothing.’

Granted. But (38¢) if we have them, we shall
(must) be satisfied (dpresfnadueda) (ver. 8).

Answer.

Arg. 2. From the moral ruin which awaits those who

are set upon acquiring wealth (oi BovAduevor wAovreiv)

(ver. g).
1. with-
out
Those them, ﬁ
who are viz.
bent, upon
getting
rich fall
(éumimrov- th(.am, <
ow els) Viz.
dangers émbuplias,
desires,
which

Arg. 3.

a. mewpacpdy, the inducement to sacri-
fice duty and conscience to the
pursuit of wealth (ver.g).

b. may(da, the ensnaring power of con-
nexions, which the pursuit of wealth
renders necessary (Ver. g).

a. viewed (a. numerous, ToAAds (Vver. g).

fﬁ. foolish, avorjrovs (ver.g).

y. injurious, BAaBepds

(ver.g).

in them-

selves
are

b. since (in

theireffects) | a. destruction in  this

they(alrwes)| world (8hebpov) (ver.g).

do engulph | 8. perdition in the next

(,BUG‘/(OUO'L){ (dmdAeiav) (ver. g).

men in

From the maschievous fertility of ¢irapyvpla.
It is a root of all the evils which mar human life

(ver. 104a).
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Arg. 4. From (recent) experience (ver. 10b).
"The dpeéis { 1. abandonment of the True Faith (dmemAavi-
after Onoav &nd s mloTews).
wealth 2. much self-inflicted agony of conscience (éav-
has led to]

[Obs. 1. The closing words of the statement in ver, 7 are
a reason (ydp) for perd alrapreias in ver. 6 ; while further
otb¢ éfeveyxetv T Suvdueba is in correspondence to ovSev
elogvéyxapev., The saying is based on such passages as
Job i. 21; Eccles. v. 14; Ps. xlix. 17; Prov. xxvii. 24.
It is a truth of experience which the heathen felt,
Seneca, Ep. 102, ‘Excutit natura redeuntem, sicut
intrantem. Non licet plus auferre quam intuleris.’
Hor. 0d. II. xiv. 21—

¢ Linquenda tellus et domus et placens
Uxor : neque harum, quas colis, arborum
Te, praeter invisas cupressos,
Ulla brevem dominum sequetur.”]

Tobs mepiémerpar Sdvvais moAAais) (ver. 10 h).

[Obs. 2. In ver. 8 it is a mistake to treat 3¢ as if used for
otv (De Wette) or xai. It points to an objection, present
to the Apostle’s mind, but not noticed, and arising in
consequence of the statement o08¢ ifeveyxeiv 7 Suvdueba.
‘If these words are pressed,” the objector thinks, ‘we
ought not to care for either food or clothing; and yet
we cannot do without them.” The Apostle tacitly admits
that food and clothing are necessary ; but then he adds,
‘we must be content with these." B&warpody occurs in
1 Mace. vi. 49 ; oxémaopa, while it may refer to shelter,
is more probably clothing, Arist. Pol. iv (vii). 17; the two
words are @m. Aey. in the N. T. In dpkeotnaépuefa, observe
the futl. pass. for the fut. mid. and the imperatival force
of the fut. as at St. Mat. v. 48. Here, too, the Apostle
might claim heathen moralists as his allies. Seneca,
ad Helviam, 9, ‘ Corporis desideria exigua sunt; frigus
submovere vult, alimentis famem ac sitim extinguere :
quicquid extra concupiscitur, vitiis non usibus laboratur.’
So Hor, Sat. L. ii. 6:

‘Frigus quo duramque famem depellere possit.’
Juvenal, Sat. xiv. 316. St. Paul goes beyond this in his
own practice, Phil. iv. 11, éyd &uabov év ols el adrdpans
elvar, in accordance with the temper enjoined by our
Lord, St. Mat. vi. 25-34.]

[Obs, 3. The BovAduevoi mAovreiv (ver. 9) are introduced as
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in contrast (3¢) to contented Christians (dpresfnoipeda)
(ver. 8). St. Chrysostom observes that the Apostle does
not say of mAovrotvres, but oi BovAduevor mhovreiv. The
émduuias into which these persons fall are said to be
dvénroy, since they will not stand the test of reason, and
BhaBepai. This last epithet is justified by the clause
which follows: airwes, x.7.A. These ¢mbvulas do sub-
merge men (Budi{ovor, St, Luke v. 7; 2 Mace. xii. 4) in
the ocean of destruction (8Aefpov) and perdition (dmd-
Aaav), SAebpos may be that of body or soul; it is
generally used by St. Paul (r Cor. v. 5; 1 Thess. v. 3)
of temporal destruction: when it means more, aldvios
is added, 2 Thess. i. 9. On the other hand, drdAea
means final ruin hereafter, Phil. i. 28 (opp. to % cwrnpia,
iii. 19). For the moral fact insisted on, see Juvenal,
Sat. xiv. 176 :—
‘Nam dives qui fieri vult

Et cito vult fieri. Sed quae reverentia legum ?

Quis metus aut pudor est umquam properantis avari?’
Seneca, Ep. 87, ‘Dum divitias consequi volumus, in
mala multa incidimus. — Inflant animos, superbiam
pariunt, invidiam contrahuni, et eo usque mentem
alienant, ut fama pecuniae nos etiam nocitura delectet.’]

[Obs. 4. Relation of love of money to other vices (ver, roa).

¢hopyvpia, the subst, is dn. Aey. in N.T.; the adj. is
applied to the Pharisees (St. Luke xvi, 14), and to the
men of the last times (2 Tim. iii. 2). It is a specific
form of the more general and inclusive sin wAeovefia.
Itis a root of all evils. According to the Vulgate text of
Ecclus. x. 13 pride is called the beginning of sin. Hence
St. Augustine says that pride is the genus, love of money
the species, De Gen. ad Litt. Xi. 15. Compare Virg. den. iii.
56, ‘Quid non mortalia pectora cogis, auri sacra fames!’]

[Obs. 5. Ruinous effects of love of money shown from the

experience of the Church (ver. rob). It had led to
apostasies from the faith, and to much self-inflicted
mental suffering. Grammatically, #s must refer to
¢irapyvpia, and thus, at first sight, makes an dpefis the
object of épeyéuevor. In the Apostle’s condensed style,
he thinks of dpy¥pov in ¢phapyvpia as the object of the
dpeybuevor : but he does not pause to disengage it from
the other idea with which it is associated in composition.
With drerAayfifypoay, comparei. 19;iv. 1; v. 15. The ébvvas,
with which these unhappy persons pierced themselves
through, were probably remorseful pains of conscience. ]



IV

Epilogne. Four parting Exhortations fo
Timothy, summing up the leading practical
lessons of the Epistle (vi. 11-21).

[Obs. In introducing these, St. Paul sharply distinguishes
between Timothy and the Ephesian ¢iAdpyvpor (7wves,
ver. 10), whether teachers or taught, by ¢v 8¢ This
distinetion is further heightened by the address & dv-
fpwme Qeov. Such an address warrants the earnest and
stern exhortations which follow, by reminding Timothy
of his true character. The title D‘HSN'W’N was given
in the O. T. to prophets, as the friends and ambassadors
of Gop; 1 Sam. ix. 6; 1 Kings xii. 29, xiii. 1, 4, 5 sqq.;
2 Kings iv. 7; Psalm xc. title. Cf. 2 St. Pet. i. a1. It
passed naturally to Christians, especially to Christian
evangelists and bishops. As prophecy was the inspired
utterance of dwd ©eob dvfpawmos (2 St. Pet. i. 21), so the
object of all Secripture is iva dprios 7 6 700 ©e€ot dvfpamos,
wpds mdv épyov dyaldv npricpéves (2 Tim, ifi. 17). It
certainly would seem to be here addressed to Timothy,
as carrying on the prophetical office of the Church of
Christ.]
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Ezhortation 1.
(vv. 11-12).
Timothy is bidden

To maintain strenuous moral activity

1. (negatively) to fly from (¢pebye) the love of money, and
all that it involves (rafra, vv. 6-10) (Ver. 11).

a. as the perfect
Moral Being

(dikatoadvny)
i the soul’s (ver. 11)
right relation{ 8. as the Su-
to Gop, preme Object
of devotion
(edoéBerav)
a. follow (ver.11).
up (dlwxe) | il the deepest (a. wloTw
six moving prin-J (ver. 11).
virtues, < ciples of the | 8. aydmy
providing | Christian Life, (ver.11).
for a.patience under
iii. the true pr:)vocat’ion
temper in (Imopoviv)
which to deal . (ver. 11).
2 ( posi-< with B mllfdntla'ss of
tivel eeling
& opponents. (mpaimdbeiar)
(ver. 11).
b. struggle on (dywviov) in the honourable
contest which faith carries on (against the
world) (ver. 12).
¢. lay kold (i. to this life Timothy was called
on (éxA%0ns) at his baptism (ver. 12).
(émhafod) |ii. in view of this life he had made
the eter- | the glorious confession of faith
nal life, | (i kakiw éuohoylav) before many
since \ witnesses (ver. 12).
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[Obs. 1. The virtues (ver. 11) which Timothy is to endeavour
to win by pursuit (8ibkewv,Deut. xvi. 20, LXX ; Rom. xii. 13)
are (1) dikatoodvy, conduct in accordance with the Nature
and Law of Gop, 2 Tim. ii. 22, iii. 16; Tit. ii. 12 ; 2 Cor.
vi. 14; opposed to dbixia, Rom. vi. 13: (2) eboéBea,
Tit. ii. 12 : (3) #iors, not ‘fidelity,” or ‘ confidence,’” hut
faith in the unseen: (4) dyamp: (5) dmopors, enduring
patience, Tit, ii, 2; 2 Tim. il. 10: (6) #paiwdeav, mild-
ness of feeling (d=. Aey. in N.T.), Phil. de Abrah. ii. p. 31:
St. Ign. ad Trall. 8. It is possible that, while these
virtues are selected mainly on the principles noted
above, they are not without a reflex glance at the
evils which spring from ¢kapyvpia (ver. 10). BSwatootvy
would reject unjust means of getting money; edoéBea,
so far from being a means of earthly gain (ver. 5), is,
when real, intent upon Gobp’s service ; nigris has an eye
only to the invisible; dydmn, too, ob (prei 7d lavriis
(x Cor. xiii. 5), while $mouorsy and mpaiméfea are alike
satisfied with narrow means, or at any rate are opposed
to the expedients by which wealth is often acquired.]

[Obs. 2. The metaphor (ver. 12) is agonistic, as in 1 Cor.
ix, 24 ; Phil.iii. 12. (a5 aibvios is the BpaBeioy which the
ayavi{buevos, Timothy, must lay hold of. The metaphor
may be traced more faintly in éxA7fys (as by the herald)
and évdmoy moAAdv paprvpaw, but it is seriously modified
by eis 7y, since aldwvios {wh is not the arena into which
the candidates were called, but the BpaBeiov. St. Paul’s
recollections of Ephesian life would have suggested the
metaphor not less than his memories of Corinth. See
Wood's Discoveries at Ephesus, 1877 ; Inscriptions from the
Great Theatre, Nos. 8, 14, 18, 20.]

[Obs. 3. ‘The good confession’ (ver. 12)—good in itself, and
without reference to Timothy’s courage in making it—
may have been made (1) at Timothy’s baptism, or
(2) on the occasion of some unrecorded persecution
to which he was exposed (Theophyl.), but (3) more
probably, at his consecration to be Bishop of Ephesus,
the moAAol pdprupes being among others 76 mpeaBurépiov,
1 Tim. iv. 14. Jpoloyia cannot mean a religious vow ;
% #aA} dpoloyia seems to point to a definite confession
of Christian Truth,—*the glorious Creed,'—which was
uttered at admission to high and responsible office in
the Church.]
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Exhortation 2. To keep the Law of the Gospel, here viewed
as the Rule of Life (my évronip), until Christ appears
Jor Judgement, so that, in the eyes of men, it be without
stain and without reproach.

1. Motives for keeping the Christian &vroAs (ver. 13).
Motive 1. The Presence (évdmior) of Gop, the Source

and Maintainer (rod {woyoevodvros) of all living beings

(and therefore of Timothy himself) (ver. 13).
{Motive 2. The Presence of Christ Jesus, Who, in the
days of Pontius Pilate, Himself attested by His life,
sufferings, and death, ‘the glorious Creed’ (i xkaAyw
| omoloyiar) which Christians profess (ver. 13).

2. In what sense the Christian évroM is to be kept (ver. 14).

1. (Effort). So that it receive no stain (&smilov), and
suffer no reproach (dvemlAnmrov) (ver. 14).

12. (Lémit). Until the appearance (émpavelas) of our

Lord Jesus Christ, coming to Judgement in Gop’s

own good time (xaipois idlocs) (ver. 14).

[OLs. 1. St. Paul recalls (ver. 13) the Presence (évdmiov) of
Gop, before Whom he writes and Timothy reads the
Epistle, 7ot (woyovotvros, Who preserves all in life.
{woyoveiv in class. language means to produce, engender
living things; in the LXX. it translates the Piel and
Hiphil of MM in the senses of (1) to keep in life, Ex.
i 17; Judges viii. 19: and (2) to give life to, 1 Sam. ii. 6.
In N.T. only here and St. Luke xvii. 33; Acts vii. 19,
The word glances at émAaBov 7ijs alawviov (s, ver. 12.
Remembering the Presence of the Source and Upholder
of all life, Timothy must risk, if need be, physical life
on behalf of the évrorf; of Christ.]

[Obs. 2. The Presence of Christ (ver. 13), Who attested ‘the
good confession’ in Pontius Pilate’s days. This Presence
of Christ is as real to St. Paul as the Presence of Gob.
Note the difference between uaprvpfjoar riv xaifly duoho-
yiay attributed to our Lord, and the duoroyetv miv
xaAdy dpohoyiay of Timothy (ver. 12), The duohoyia of
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Christian Truth is the same; but the verhs descrihe
two different relations to it. ‘Testari confessionem erat
Domini : confiteri confessionem erat Timothei,” Bengel.
The verb paprvprioas seemns here to have something aof its
later ecclesiastical meaning (De Wette); Christ, while
He was much more, was the first of Martyrs. And the
duoroyia which He attested was the general truth of
His own relation to mankind and all that it involved ;
not the particular époroyia before Pilate, St. John
xviii, 36. éml IkAdrov, sub Pontio Pilato, in Pilate’s time :
temporal sense of éni (Ellicott) ; Winer, Gr. N. T. p. 469,
decides for ‘coram,’ and compares St. Mat. xxviii. 14 ;
Acts xxv. 9; XxVi, 2.}

[Obs. 3. The évrorf; (ver. 14) is neither (1) the body ot
instructions for the due exercise of his office which the
Apostle has given to Timothy in the Epistle, nor (2) the
precept dywvifov k. 7.A. just given in verse 12, but
(3) Christian doctrine so far as it has reference to
conduct,—the New or Evangelical Law conceived of as
a Divine Rule, whereby the Christian should fashion
his life (2 St. Pet. ii. 21 ; iii. 2). é&roAs} here is parallel
to mapabhn (ver. 20); but the contents of sapaffnn are
largely dogmatic, whereas évroAy is ethical. It is
not merely the ‘law of love,” St. John xiii. 34; but
the whole moral and practical rule of the Gospel. It
is . natural to connect domAov and dvemiAprror with
évrohny, not with ¢, although elsewhere in the N.T.
theso are referred to persons, not to an abstract noun.
St. James i. 27; 1 8St. Pet. i 19; 1 Tim. iii. 2; v. 7.
In fact, évrord here is half-personified ; as if it were
a ward tenderly and solemnly committed to Timothy’s
guardianship (77npfoa:); he must protect it, by his
own conduct, from all stain and reproach. These
adjectives modify the sense of typficar from that of
‘observing’ to ‘keeping,” scil. ‘spotless.” See Elli-
cott.)

[Obs. 4. The évroAy is to be kept until the émgdvea or
Second Advent of Christ, which in other Epistles is
called the mapovsia, 1 Cor. xv. 23, or dmoxdAvus, 1 Cor.
i. 7. The Second Advent is termed 73 ém¢pavea in 2 Tim.
iv. 1, 8; Tit. ii. 13 ; 2 Thess. ii. 8 : while in 2 Tim. i. 10,
this word is applied to our Lord’s First Coming. The
tmpdvaa is conceived of as an awful onuetov which Gop
will display (8elfe:) before the eyes of men, when His
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own time for doing so has come. On xawpois idios,
compare ii. 6; Tit.i. 3; Gal. vi. 9; it is paraphrased in
Acts i. 7, xaipods ods & Nardp &0ero &y 1§ Idla &fovolq.
De Wette prosses péxpt to show that St. Paul expected
the Second Advent to take place before Timnothy's
natural death; the fact being that the Apostles were
equally prepared for His coming at any moment, or for
a prolonged delay. In 2 Thess. ii.:2 sqq. St. Paul gives
reasons for oxpecting a delay. St. Chrysostom’s para-
phrase uéxp: ris &édov would have been the practical
aspect of the expression to Timothy. The subject of the
Second Coming leads the Apostle to utter a fervid)

{ Doxology to Him Who will, in His own good time, display

to the universe the second émpdreia rod Xpiorod
(vv. 15, 16).

[Obs. 1. This Doxology is probably taken fromn an existing

Christian Hymn. But, whether the words are originally
St. Paul’s or not, they are a sudden and intense expres-
sion of the Revealed Idea of Gop, which arises in the
Apostle’s soul at the thought of the Second Appear-
ance of Christ for Judgement : just as the Doxology in
1 Tim. i. 17 is suddenly prompted by a sense of the
wonders of Christ's Redemption. Baur (Pastoralbriefe,
p- 28) sees in both these Doxologies traces of Gnostic
influences, and proof of the late origin of the Epistle.
He points to Baoihevs 7@v Bacihevovrav and ¢ds oikdv
énpéorrov as phrases of which ¢sich zuerst hauptsiichlich
die Gnostiker bedienten, um ihre Idee von der Gottheit
zu bezeichnen, eigneten sich sehr leicht auch die ortho-
doxen Schriftsteller an.’ But while it is not impossible
that the writer of the Hymn had some early forms of
‘Gnastic’ thought in view, when referring to these
attributes of Gob, it is also certain that the Gnostics
of the second century borrowed language thus endorsed
by the Apostle, in conducting their attack on the
pretended Anthropopathism and Anthropomorphism
of the Q. T. udvos duvdorys and pévos @ebs (i. 17" may
have an indirect polemical reference to the virtual
polytheism of early Gnostic Fonology: but they also
have a direct positive value, which explains the use of
them in the middle of the first century as well as in
that of the second. ]
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Gobp is
described
as

%

[Obs. 2. The Doxology may be arranged as follows : —
& pakébpios
xal pbvos Bwéarys,
& Baoikeds Tav Baogikevbyrav
xal kipros Tav wvpievbyraw,
& pbvos éxwv favagiay,
@s olxv dmpboitov,
bv elbev obdels dvbpimwy
obbe i8etv Bivaray,
@ Tepd) xal Kpbros aldwiov.
dufy.]
1. The Blessed One (pardpios) (ver. 15).

(2. The Solitary Ruler of the universe (udvos
dvvdarns . . . Bacthels . . . kiptos) (Ver. 15).

3. The Only Possessor of Immortality, originally,
and from Himself (6 pdvos éxwv dfavaciav)
(ver. 16).

4. The Being Who is infinitely remote from
human scrutiny, as dwelling in inaccessible
Light (¢é&s olxdv ampdairov) (ver. 16).

5. The Invisible, at least to the eye whether of

sense or of natural intellect (6v elder ovdels
dvfpdmwy obde Wety dtvarar) (ver. 16).

QI TIMH KAl KPATOZ AIQNION.

[(Obs. 1. The absolute pakapibrns of Gop is due to the
Perfoction of His Being, His Attributes. In Him then
is oddv Avmnppdy, oblév dndés (St. Chrys.), because He
needs nothing to complete His Absolute Perfection. It
is possible that here, as at 1 Tim. i. 11, paxapidmys is
restricted to Gob, in contradistinction to Gnostic
theories, which would extend it to emanations or
Aons, as conceived by early ¢Gnostics.” Although
pardpios suggests a distincet aspect of the Life of Gob,
it depends, like uévos, upon Bdwvdorys, there being no
article before uévos. Observe that wévos precedes &éxaw
dfavaciav, as well as SuvdoTys : the object being to restrict
to Gop Absolute Dominion, as well as Absolute Im-
mortality. But although wévos is contradicted by the
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Gnostic Aeonology, it is still more emphatically con-
tradicted by Polytheism and Dualism ; and there is no
proof that the primary motive of the word is Anti-
Gnostic. The idea of udves Svvdarys is only expanded
by Backeds . . . kupevdvray. For dvvdorns, see St. Luke
i. 52; Acts viii. 27 : and with reference to Gop, 2 Macc.
iil. 24 ; xii. 15; XV. 4, 23. Bacireds Basiréwv is used of
our Lord in Rev. xvii. 14 ; xix. 16, &¥pios xvplawy, Deut.
x. 17; Psalm exxxvi. 3. Onthe Sovereignty or Dominion
of Gop, see Pearson, Oreed, Art. i. p. 51.]

[Obs 2. On the Immortality of Gop. He is uéves éxov
d9avaciav, cf. i. 17. To all other beings Immortality is
a gift: in Him it is an essential property. odx éx
Oerfuaros d\Aov Tavryy &xer, xafdmep ol Aomol mdvres
dbdvarar, A\’ &k Ths olkelas obolas, St. Just. Martyr,
Qu. et resp. ad Orthod. 61. ¢ Immortalitatem Deus habere
dicitur solus, quia est immutabilis solus. In omni
enim mutabili natura nonnulla mors est ipsa mutatio.’
St. Aug. Contra Maximin. ii. 12, dbavasla is synonymous
with d¢bapoia, 1 Cor. xv. 53.]

[Obs. 3. On the Inscrutableness of Gop. He is ¢ds olxdv
dnpboirov. Gop, Who is said to be Himself Light
(1 St. John i. 5), is nowhere else represented as dwell-
ing in Light. But cf. Ps. civ, 2; Ezek. i. 26 sqq.;
St. Chrys. in loc. : ko 70 ¢ds alrds, kal dA\ho & oixei ;
otxoly xal Témy EumepieiAnmrar; dmaye. Oby Iva TovTo
vofjowpev, AN’ va T4 dratérpmrov Tijs Oelas ploews mapa-
aThoy, ¢is abrdv olxeiv elmev dmpbairov, olrw 6eokoyhoas,
s fv abrp Svvardv. Theophilus ad Autolyc. i. 5, observes,
that if man cannot bear Lo gaze at the sun, nds odxi
paov T} ToD @eoi S4fp dvenppdoTy olap dvBpamos Bvnris
ot dtvarar dvramfioar! On the incomprehensibleness of
Gov, see Pearson, Minor Works, i, p. 133.]

[Obs. 4. On the Invisibility of Gobp to the eye of sense and
to the eye of the natural understanding. & elbev oddels
obdé idety dvvarar. This passage, and Ex. xxxiii. 20;
Deut. iv. 12 ; St. Jobn i. 18; 1 St. John iv. 12 ; St. Mat.
xi. 27, are not inconsistent with St. Mat. v. 8 ; Heb.
xii, 14 ; since these two latter texts refer to the intellect
illuminated by Grace, to which the sight of Gop is
vouchsafed. Cf. Pearson, Minor Works, i. p. 126.]

Obs. 5. With ¢ muf, 7 cf i. 17; x St. Pet. iv. 11;
L4 !
v. 11.]
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Eahortation 3. To tell rich Christians at Ephesus the plain
truth about the dangers amd the responsibilities of
wealth (vv. 17-19).

Timothy
is to
charge
those
who are
wealthy
in this 3
life
(rots
alovalots
év 1o vy
alén)

[Obs.

On the excessive wealth and luxury of Ephesus at

this period, see Renan, Saint Paul, pp. 336, 337. It is
abundantly proved from the Inscriptions published at
the end of Wood’s Discoveries at Ephesus : e.g. Inscriptions
from the Great Theatre, No. 1 8qq., enumerating the gifts

of Salutarius.

There would have been some wealthy

converis at Ephesus before a. p. 67: there were certainly

some who owned slaves,

Cf. 1 Tim. vi. 3, morods

Segméras.]
i. not to thimk highly of them-
selves (on account of it) (uy
' a. nega- “ﬂ\pn)\o¢pove?v) (ver. 17).
1.tothink tivel. {u. not to base hope on any-
and feel ey thing so uncertain as riches
rightly (und¢ HAmicévar &l mhovToy
about adnAdmyre) (ver. 17).
their [a. as the Ever-living
wealth Being (r¢ (avri)
1. to
(ver.x7), 14 s | hope| (€% 174]
and so ;'pol * P «ﬁ. as the bountiful
\ wey | Giverofall things for
Gop, . s
our enjoyment (eis

2. to use
their
wealth
reghtly
(ver. 18),
and so

. actually {
to do

b. to be
habitually]

\ ready k

dmélavow) (ver. 17).
i. (quality) good with it
(@yaboepyeiv) (ver. 18).
ii. (quantity) abundant
and eminent good with it
(mAovrety év épyous kakols)

(ver. 18).

1. to give it away to others
(edueraddrovs) (ver. 18).
il to share it, if retained,

with others (xowwpixois)

(ver. 18).
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a. theory of the act. Wealth given to

3 to h Ve | Gopislaid up in store for the Eternal
a right Future: it is a foundation (xakoév
scope a.vwl Oeuériov) of self-denial (on which the
m;’: 1 < spiritual life may be built) (ver. 1g).
ustinl;Sit b. .motive of the act. That those who
(ver. 1g) give their wealth to Gobp maylay hold
iz > | on t.he real life (rijs 5u‘rw? (wis), Wh?ch
L, right begins here and lasts into eternity

(ver. 19).

[Obs. 1. The wealthy Christians (ver. 17}, whom Timothy
is to warn and command, are said to be mAovgio & 7§
viv aiave, and they ought to lay up treasure eis 78 péAhov
(wer. 19). The Jews distinguished the n’):m -y
from the truly rich: and this contrast underlies the
expressions 6noavpol é&v ovpavd, St. Mat. vi. 20; els Qedv
mAovreiv, St. Luke xii. 21; as well as wAobros 7ob Biov,
St. Luke viii. 14. In the same way St. James (ii. §)
speaks of robs wraxovs 7§ kbop, who yet are mAovoiovs
é&v miogre. That mAovoios &v 78 viv alove must be taken
together as a single expression, see Winer, Gr.N. T. p. 170.
On & 7§ viv al@w, St. Chrysostom observes, saAds elmev*
€lol ydp sai d\Aot mAovoior év TP péXdovTe.]

[Obs. 2. The bad habits of mind (ver. 17) engendered by’
wealth are (x) ignAogpoverv, used of over-estimating self
on spiritual grounds in Rom. xi. 20; cf. 7d tyYmAd ¢poveiv,
Rom. xii. 16, To be purse-proud is not less sinful
because modern feeling condemns the outward exhibition
of it as ‘bad taste,” and so forces it to assume subtle
shapes which escape notice : (2) to rest hope éml mhovrov
adnAhérare, not simply éml 7 mAobry 7@ ddfAg, but (using
an idiom, whereby the principal subst. is in the gen., and
the adjectival idea is expressed by another subst.) upon
wealth, the main characteristic of which is its d57Aérys.
So Rom. vi. 4, xawéryri {wfjs. Winer, Gr.N.T. p.296. These
faults are counteracted by hope in God. The construction
of éAmierv with & is rare in N.T. Bee Eph. i. 12;
r Cor. xv. 19. (Lachmann reads émi with apparently
the majority of MSS.) This hope is warranted (1) 7@
gavr (D K L, Peschito, Ital., but perhaps doubtful) by the
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fact that Gop is a living Being (iv. 10); (2) by the

. fact that it is He Who gives us all things abundantly
for enjoyment,—not to set our hearts upon them: cf. eis
peréimpw, iv. 3; St. Luke xvi. 9; St. Mark x. 24 ; Jer.
ix, a3 ; Ps. lxii. 10.]

[Obs. 3. The use of wealth (ver. 18) is (1) dyafoepveiv, to do
gouod ; (4yabovpyeiv, Acts xiv. 17;) dyabomoieiv, Num. x. 32
LXX; 1 Macc. xi. 33; (2) mhovrelv év épyois xahois, im-
plying greater activity and higher excellence of work
with ref. to mhovoiois év 74 viv alwve (ver. 1) ; cf. 2 Cor.
ix. 8, mepiooederv els wav épyov dyafbév : Tobit iv. 8. So
Theophylact, e wAovrelv Oéres, év dyalfoepyia whovTe.
(3) edperadbrovs elvar, open-handed, like Gop (ver. 17),
7@ mapéxovre ; (4) xowavixoUs, ready to welcome others
to share in what they have. Gal. vi. 6, xowaweiras 6 xarn-
XoYuevos Tdv Abyov 1% xarnxobvr &v wdow dyafois: Heb.
xiii. 16, 7ijs edmoifas xal kowwvias p) émAavfivesbe.)

[Obs. 4. The principle upon which wealth is to be used for
doing good (ver. 19) is that, by taking from their plenty
to give to Gop and His poor, men treasure it up (dmofn-
gavpifovras éavrots) for their own real advantage. Such
wealth becomes a @euéhios xards, on the surrender of
which they may build up the edifice of the Christian
virtues, with a view to (iva) laying hold on the True
Life (rfjs dvrws (wfjs). Spiritual victory is often to be
based only on such self-denial, as in the case of the
Rich Young Man, St. Luke xviii. 18 sqq. dmobnoavpi(eay
Oeuéhiov is a condensed expression for dwofnoavpiev
mhoUTov kaAdy épyov ds feuéhiov : Tiis SvTws (whs, the life
which really is life, because there is no death to end it :
alawiov, text. rec., appears to be a gloss on dvrws.]

Exlortation 4. To guard the Deposit of the Faith (ver. 2o).
(v wapabiixnr) (vv. 20, 21).

[Obs. 1. @ Tiuébee (ver. 20). This earnest personal appeal
introduces the concluding paragraph, which is a summary
of the most essential points of the Epistle. So in
2 Cor. xiii. 11.]

[Obs. 2. The Deposit (ver. 20) 7)v mapabianv, a treasure
entrusted to a person, who will be asked to account
for it ; Herod. ix. 45. Here it means the depositum fide:,
given in trust to Timothy as a Bishop. Soin 2 Tim. i. 14,
Ty kaAy mapabiany pvAafor Bid Mveduaros ‘Avyiov, where
xkaA) mapafipen is synonymous with Uywaivortes Adyou
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(ver.13): 2 Tim. ii. 4, & #rovaas map’ &uob 8id moAADV
papTUpav, Tavra maphbov marols dvbpdmois: 1 Tim., i. 18,
Tavry v mapayyerlav mepatiOepal co.. Here the word
clearly refers to the deposit of the faith lodged by the
Apostle in the guardianship of Timothy: in a2 Tim.
i. 12, T)v mapabfcyy is the stewardship committed to the
Apostle (see Ellicott in loc.). That Timothy's ‘soul,’ or
‘the ministerial grace given him,’ is here meant, is not
borne out by the context, which contrasts the mapabfxn
with the yevddwvvpos yvdais. On the deposit of the faith
committed to the Christian Church, see Vincent. Lirin.,
Commonitorium, c. 22 : ‘Quid est depositum? Id est, quod
tibi creditum est, non quod a te inventum ; quod ac-
cepisti, non quod excogitasti; rem non ingenii sed
doctrinae, non usurpationis privatae sed publicae tra-
ditionis, rem ad te perductam non a te prolatam, in
qua non auctor debes esse, sed custos, non institutor,
sed sectator.’)

§ How Timothy must guard the Deposit of the Faith. By
turning himself away from (ékrpemduevos)
1. the profane unmeaning language (ras
BeBrihovs xevodwuias)
2. the speculative propositions opposed
to Apostolic teaching (ras dvriféoeis)

§ Reason. From experience. Some (rwes) professors of
(émayyeAAduevo) this yvémis have, as far as the Faith
is concerned, missed their true aim in life (wepi T

of the falsely-
termed yr@ots
(ver. 20).

wloTw fordynoar) (Ver. 21).

[Obs. 1. When Timothy is desired to turn himeself away
from the false gnosis (ver. zo) in order to guard the
deposit, it is not meant that this is all he has to do;
of. Tit. i. 9, Tobs dvriAéyovras éAéyxew. The yvois must
be studied, if it is to be refuted; but Timothy, it is
implied, might be attracted by its pretensions to
originality or thoroughness. A love of and jealous care
for the True Faith involves as its correlative a distaste
for the error which rejects it. éxrpeméuevos, turning self
from something, with an acc. rei: as dmorpémesba: 2 Tim.
iii. 5. &wrpémeadas is synonymous with maparreiobai: the
two distinet acts imply the same mental attitude,]
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[Obs. 2. The ‘gnosis’ (ver. 20) is characterized by (1) xevo-
¢avia:: empty phrases with no solid meaning, which are
BéPnhoi, outside the shrine of truth—*profane nonsense;’
cf. paraohovyia,i. 6; 2 Tim. ii. 16: (2) 7ds dvri@éoes, hostile
polemical statements, directed against the Apostolic
teaching ; cf. i. 10, €l ¢ érepov 7§ iawobop Bilagkaria
dvrikevar, where, however, it is moral opposition to the
Gospel in a concrete form that is in question. These
dvriféoes are not to he confounded with the Aoyouaxia,
and {proas (vi. 4) of the Ephesian teachers, which
would correspond to the sevogawia. They are formal
contradictions of the Revealed Truth ; cf. Tit. i. 9, To¥s
dvridéyovras. Baur (Pastoralbricfe, p. 26) sees in 7ds
dvriféocas a reference to the ‘antitheses’ of Marcion :
‘id est, contrariae oppositiones, quae conantur discor-
diam evangelii cum lege committere, ut ex diversitate
sententiarum utriusque Instrumenti diversitatem quo-
que argumententur Deorum,” Tert. adv. Marc. i. 19. But
Tertullian’s own treatise shows how differently that
work would have been treated if tbe writer of this
Epistle had been a forger of the second century. The
gnosis is called Yevddvvuos, because true knowledge of
revealed Truth starts from Faith in Divine Revelation :
Srav y8p mioms pd 7, yviwois odx &arw (St. Chrys.).
Yevdhvupos, dn. Aey. N.T.)

[Obs. 3. The professors of this yv@ois who are distantly
referred to (vwes, as in i. 3, 6; vi. 3) would be known
to Timothy. It is implied that they somehow meant
to be loyal to Faith, as well as to yv@ois: probably
regarding the object-matter of faith as so much addi-
tional material for ‘gnostic’ speculation. Practically,
however, wepl Tiv niorwv joréxnoav : observe the historic
aorist. For doroxeiv with a gen., see i 5, 6, where
possibly the same failures are referred to ; cf. 2 Tim. ii. 18,
for the construction in this passage.]

§ Apostolic Benediction : 7 xdpis pera oof (ver. 21).

[Obs. ued® duav (X A F, Lachm.) for oot is probably a cor-
rection introduced from 2 Tim. iv. 22; Tit. iii. 15. If
oot be the true reading, the Church of Ephesus is
blessed in its Chief Pastor.)]
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