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X INTRODUCTION.

at Rome when, by order of Domitian, he was plunged into boiling
oil, but eseaped unhurt (Tertullian, On Preccription, ch. xxxvi.).
Irenseus gives an anecdote somewhat in accordance with that vehe-
ment side of his character, which would call down fire from heaven
upon those in error :—

“ There are also those who heard from him (Polycarp) that John the dis-
ciple of the Lord, going to bathe at Ephesus, and perceiving Cerinthns
within, rushed out of the bath-house without bathing, exclaiming, ‘ Let us
fly, lest even the bath-house fall down, because Cerinthus, the enemy of
the truth, is within,” (Iren. bk. iii,, ch. iii,, sec. 4.)

Eusebius (Bk. v, 18), in a notice of the Anti-Montanist writer,
Apollonius, tells us that he relates that a dead man was raised by
the Divine Power through the same John at Ephesus. Casesian hes
also preserved an anecdote worthy of remembrance :—

“It is related that the blessed Evangelist John was one day gently
caressing & partridge, and that a young man returning from hunting, seeing
him thus employed, asked him in amazement how so illustrious a man
could give himself up to so trifling an occupation? ¢ What dost thou carry
in thy hand ?° replied Johu. ‘A bow, said the youth. ‘Why is it not
bent as usual > * Not to take from it, by bending it too often, the elasticity
which it should possess at the moment when I shall shoot forth my arrow!*
¢ Do not be shocked then, young man, at that brief solace which we allow to
our mind, which otberwise losing its spring could not assist us when necessity
requires it.’” (% Cassian, Collat.” xxiv. ¢. 2.)

Another somewhat obscure notice of him in a letter of Polycrates,
Bp. of Ephesus, to Victor, Bp. of Rome, is preserved by Fusebius
(iii. 81). ** Moreover, John, that rested on the bosom of our Lord,
who was a priest that bore the sacerdotal plate [ro méralor] and
smartyr and teacher, he also rests at Ephesus.”

Jerome relates also how, in extreme old age, when nolonger able
to walk, he was carried to the Christian assemblies, and there
uttered over and over again the one word, * Little children, love
one another.” He was buried at Ephesus. I have given a tradition
respecting his burial in & note on John xxi. 28.
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AUTHENTICITY OF ST. JCHN'S GOSPEL.

The Catholic Church, as well as the various bodies of heretics and
schismatics who have gone out from her, have, with the exception
of one obscure and insignificant sect, received the Fourth Gospel as
the work of the Apostle St. John, from the time of its pubhca.tlon to
the end of the eighteenth century

To enter somewhat into the significance of this we are to re-
member that, at various periods in the hisfory of the Church, as,
for instance, at the time of the Arian controversy in the fourth
century, and &t the time of the Reformation, men arose who denied,
more or less explioitly, the true and proper Godhead of our Lord,
of which Christian doctrine the Gospel of Bt. John seems to afford
the most decisive proofs ; and yet neither the followers of Arius in
the fourth century, or of Socinus in the sixteenth, seem ever to
have thought of questioning the Apostolic authorship of this
Gospel, but contented themselves with explaining away the obvions
meaning of some of its most prominent passages relating to our
Lord’s Person.

The authenticity of this Gospel was first seriously questioned at
the end of the last century; and since that time a host of writers,
mostly German Rationalists and English Socinians, have, on the
most opposite and often mutually destructive grounds, denied it to
be the work of St. John.

Let the reader remember that this means, that men, hvmg eighteen
hundred years after the publication of & certain text-book, question
the testimony to its authorship of men who flourished within one
hundred yenrs after the publication of that book, and who were
born within fifty years after the death of its author, and who had
access to a considerable Christian literature, which existed between
theit day and that of the author of the book in question, which
literature has since perished. These general statements we ghall
now make good,

By far the most important source of our knowledge of the early
higtory of the Church is the *‘ Ecelesiastical History ™ of Eusebius.
‘Whatever his merits as an hisforian, there can be no doubt that
he earefully investigated the history of the Canon of Scripture, and
also the succession of ecclesiagtical writers. His history is, in faet,
to a great extent, & sketch of early Church literature, In dealing















































































































































































































































































































































































































104 IS NOT THIS THE CHRIST ? [St. JomN.

27 9 And upon this came his disciples, and marvelled
that he talked with the woman: yet no man said, What
seekest thon? or, Why talkest thou with her?

28 The woman then left her waterpof, and went her way
into the city, end saith to the men,
¢ ver. 25, 29 Come, see a man, ® which told me all things
that ever I did: is not this the Chrisf ?

30 Then they went out of the city, and came unto him,

27, *° The woman,” Without article, *a woman.”
29, *¢Is not this the Christ?” More literally, “ Can this be the Christ?* but ses
below.

27. “ And upon this came his disciples, and marvelled that he
talked,” &c. Marvelled that He demeaned Himself to talk with a
Samsritan outoast, marvelled, perhaps, that He set at nought the
traditions of the elders, not to speak to a women in public, much
less instruct her about the law.

¢ Yet no man said, What seckest thou ? or, Why talkest thou with
her?” Still in their amazement they did not ask Him the reason,
8o well were they taught to keep the station of disciples, go much
did they fear and reverence Him,

28, * The woman then left her waterpot, and wenf her way into the
city, and saith,” &e. So eager was she to communicate the know-
ledge of the wondrous stranger to others besides herself. How true
to nature ig this notice of the woman’s eagerness! None but an eye-
witness would have mentioned such athing. No one would have
invented it.

29. * Come, see & man, which told me all things.” This is also
most natural, The Lord had told her, almost in one sentence, the
leading facts of her past sinful life, and conscious of His knowing all
the rest, she exaggerated it as *“ All things whatsoever I did.”

“Is not this the Christ?” The words literally rendered are,
¢ Can this be the Christ ?"' and require a negative answer ; but this
is impossible. The woman evidently meant to suggest that He was
the Christ. Thisis one of a considerable number of instences in
which & rendering punctiliously grammatical makes nonsense.

80, * Then they went out of the city, and came [were coming]
unto him. Inthe mean while hisdisciples,” &o.. . .‘ Hath any man



Crar. IV.] MEAT THAT YE KNOW NOT OF. 105

31 9 In the mean while his disciples prayed him, saying,
Master, eat. ,

32 But he said unto them, I have meat to eat that ye
know not of.

33 Therefore said the disciples one to another, Hath any
man brought him ought to eat?

34 Jesus saith unfo them, * My meat is to do :hfr;l;};gfi:tlz-
the will of him that sent me, and to finish his :;gii. 4, & xix,
work. ’

35 Say not ye, There are yet four months, and tken cometh

brought him ought to eat? Jesus saith unto them, My meat is
to do the will of him that sent me,” &e. This is one of those
numerous pagsages which show how feebly the Apostles, before
the day of Penfecost, apprehended the spiritual meaning of their
Master’s words. He told them to beware of the leaven of the
Pharisees, and they could only think of the leaven of bread. They
would not hear of His Death. They questioned what He could
mear by His rising again. In recording these instances of their
own slowness of heart they witness to the spirit of truthfulness
which the Saviour had instilled into them, for they never hesitated
to put down in their histories what was so disgraceful to themselves,
and they also show how impossible it was that any one but Him-
self should have put forth that spiritual system which bears the
name of their Master.

32. “I have mesat to eal that ye know not of.” 84. *“ My meat
is to do the will of him that sent me,” &e. The will of God is that
men ghould be brought unto His Son. The work of God which, in
His all-wise purposes, He puts into the hands of human labourers,
is the actually bringing them unto His Son, and, as a preliminary
condition, to faith in Him. When the Lord sees the beginnings of
faith, He sees the work of God begun, and this sustains His Spirit,
and as, at times, any elevation of spirit makes us forget all bodily
wants, 80 much more with Him, He forgot His hunger in the satis-
faction of His soul’s most earnest desire.

85. “Say not ye, There are yet four months, and then cometh
harvest? . . .. whitealready to harvest.” Commentatorsare divided
88 to whether this first clause, * There are yet four months, and



106 THE FIELDS WHITE TO HARVEST, ([Sr Jomx.

harvest? behold, I say unto you, Lift up your eyes, and

7 Mutt ix. 57, lock on the fields; *for they are white already
to harvest.

¥ Dan, xii. 3, 86 ¥ And he that reapeth reoelveth wages, and

85, ¢ Already” [#3n]. This word is the last in the verse, and is sometimes taken with
the first clause of the next verse, *“ snd > being omitted. Thus it reads, *“ Already he that
reapeth receiveth wages,” &o.

then cometh harvest,” is & proverbial saying, fo express the neces-
sary length of time between seed time and harvest, 7.e., between the
commencement and the completion of all human works; or whether
it describes what was then before their eyes, that the broad, fertile
wheat-fields in that rich valley would not be fit for the sickle forfour
months. (As the reaping began in April, this must have happened
in the beginning or middle of December.) The spiritual lessons,
however, are the same. The spiritual harvest is not under the same
conditions of time a8 is the earthly one. Between the earthly sowing.
and reaping there must be an interval of some months. The spiritual
or heavenly sowing and reaping may be simultanecus. The seed
may fall into hearts where it may be long hidden, or it may at’
times far more quickly spring up and bear fruit. The jailer may be
converted, and baptized, and become a rejoicing Christian in one
night. The nation may be born in a day. The laws or eonditions
of the spiritual harvest which quicken or retard the springing up or
ripening of the seed of the word are known only to Ged.

“I say unto you, Lift up your eyes, and look on the fields,” &e.
It is often said that this must have been suggested by the sight of
the men of the city trooping out to see the Prophet who could reveal
to anyone the whole of his past life; but there was searcely time -
for this., May it not have a wider apphca.tlon ? May not the Lord
look to the ingathering speedily to come (i.e., within two years’
time) on the day of Pentecost, and the Gentﬂes crowding into the
Church, and becoming obedient to thefaith, just as when the Greeks
{John xii. 20-24) desired to see Himn, He gaw in it a token of the
Resurrection power of His Body ?

Of eourse, the harvest here is not the final harvest at the end of
the world, but the gathering of souls into the Church.

86. “ He that reapeth receiveth wages, and gathersth fruit unto
life oternal,” &o. Some join the *already” of the last verse with



Cmar.IV.] ONE SOWETH, ANOTHER REAPETH, 107

gathereth fruit unto life eternal: that both he that soweth
and he that reapeth may rejoice together.

87 And herein is that saying true, One soweth, and another
reapeth, ~

F

the first clause of this: * Already he that reapeth receiveth wages.”
“Whether this rendering be right or not, it is a truth that already,”
even now, the spiritual reaper receiveth wages.

‘What are these wages? They are not the reward at the Last Day,
or of the future state; but a joy here—the joy of harvest: such as
St. Paul experienced when he wrote to the Thessalonians, *‘ Ye are
our glory and joy.” There can be no greater joy to a true servant
of God than that God, through his instrumentality, either brings
souls into the Church of Christ, or arouses them from the benumb-
ing slumber of sin to see the epiritual realities of that Church or
Kingdom of which they have long been nominal members, but ot
the glories of which they have been unconseious.

“ Gathereth fruit unto life eternal.”. Gathereth souls to live for
ever in the presence of God, * that both he that soweth and he that
reapeth may rejoice together.”

This rejoicing together is, of course, at the last—in the time of
reward. The significance of the *that” [fkaé both he that soweth
and he that reapeth] depends on the eternal duration of the life to
the gathering of whose fruit both the sower and reaper contribute.
In the natural or temporal harvest, the sower and reeper need not
rejoice togsther, because they may be separated, and the grain
which they gather perishes in the using. Whereas the heavenly
sowing, as well as the heavenly reaping, is of that which lasts for
ever ; and so, in the eternal world, all the servants of God, not only
those who have reaped, but those who have sown in tears, in disap-
pointment, and opposition, and seeming failure, will see cleaxly
what share God has given to them in carrying out His purposes
respecting each seul, and will equally rejoiee with him who has
actually gathered it.

87. * And herein is that saying true, One soweth, and another
reapeth.” How true is this saying now amongst us at this present
time. One soweth, by early catechizing and instruction, by careful
training of the babes in Christ, by watohfulness over them, and
Prayer for them. ‘‘And another reapeth.” *‘Another” gives the
final impression which, as it were, seals them for Christ, receives



108 OTHER MEN LABOURED. . [St. Joux.

38 I sent you to reap that whereon ye bestowed no labour:
other men laboured, and ye are entered into their labours.

"~ 39 9 And many of the Samaritans of that city believed on
x ver. 29, him *for the saying of the woman, which testi-
fied, He told me all that ever I did.

40 So when the Samaritans were come unto him, they
besought him that be would tarry with them: and he abode
there two days.

them to ecommunion, and, it may be, sets them their work in the
Church; and yet how often do we find the *‘ reaper ™ claiming all
for himself, and accounting the previous preparation and early
instruction as nothing, though, perhaps, performed with far more
expenditure of care and labour and anxiety and even tears.

88. “I sent you to reap that whereon ye bestowed no labour ..,
entered into their labours.” The application of this to the case of
the Samaritans, to whom it seems to refer, is more diffieult than is
commonly supposed. For who are the * other men’” who laboured ?
Some suppose them to be Christ Himself; some, the old Jewish
prophets. All these had toiled, and the current belief in God, and
the almost universal expectation of & Messiah, was the result.

But Christ, as far as we know, had never preached to the Samari-
tang; and they did not receive, and were most probably un-
acquainted with, the Jewish Prophets. May not God have raised
up amongst these very Samaritans witnesses to Himself, whose
names have not come down to us, and whose labours were in secret,
and not heard of beyond the borders of their little city? There
must be some way of accounting for the readiness with which the
inhabitants of this place received Christ; and our Lord certainly
implies that this readiness was not aceidental, so to speak but the
work of, to us, unknown labourers.

89. *“And many of the Samaritans of that eity . . . . all that
ever I did.” Marvellous is the contrast between their belief, on
seemingly very slight evidence, and the unbelief of Chorazin and
Bethsaida, after all the mighty works He had done in them. But
both Scripture and daily life are full of instances of those who have
fewest advantages making the most of them, and of those who have
most opporfunities throwing them away.

40. “So when the Samaritans . . . . two days.” Did the work



Cuar. IV.] WE HAVE HEARD HIM OURSELVES. 109

41 And many more believed because of his own word ;

42 Aud said unto the woman, Now we believe, not because
of thy saying: for * we have heard him ourselves, + cgh:::vx &
and Xnow that this is indeed the Christ, the )
Saviour of the world.

43 9 Now after two days he departed thence, and went
into Galilee.

49. % The Christ” omitted by N, B., C., 69, 71, and a few other Cursives, old Latin
(8, b, c, 13, 1}, Vulg,, Copt., Cur. Syriac, &e., retained by A.,D., L., all later Uncials, most
Cursives, old Latin (e, f, g), and Syriac {Bchaaf).

of Christ among them prepare the way for the ready reception of
the preaching of Philip in the neighbouring city of Sebaste, the
Samaria (Shomeroon) of the Gld Testament ; or was Sychar itself
the city of Samaria to which the Evangelist *“ went down and
preached Christ?” I cannot help inclining to the latter view.
‘What more likely than that, at the dispersion on the death of
Stephen, a city of Samaria should be selected in which Christ had
already begun the work, and so sanctioned the mission ?

41. “Many more believed . . . . Saviour of the world.” “In all
this matter {writes Archbishop Trench) the woman may be said to
have fulfilled for her fellow countrymen the office which the Chureh
fulfils for her children. She, too, witnesses of Christ; and then
those who are brought to Him through this witness find in Him
such fulness of grace and truth, that they set to their own seals that
He is the Christ, and have another and a better witness of this in
themselves,”

It is very remarkable that whilst even the Apostles, till just
before the day of Pentecost, looked upon Christ as a Restorer of the
kingdom to Israel, the Samaritans accepted Him as the SBaviour of
the world. Christ must have taught them this during His short
sojourn among them, and the very fact of their minds not being
preoccupied, as the minds of the Jews were, with low and carnal
views of what the Messiah was to be, would be a help to them in
believing in the universality of His salvation,

43. *“ Now after two days he departed thence .. .ne honourin
his own country.” *His owr country” here must mean Judes,
and if we consider that He was * of the house ard lineage of David,”
and consequently the city of Hie ancestors was first Bethlehem and



110 A CERTAIN NOBLEMAN. [ST. Jomn.

44 For ®Jesus himself testified, that a prophet hath ne
o Matt, xiil. honour in his own country. . ‘
4 Lakeiv.2.. 45 Then when he was come into Galilee, the
och.ii.25.& Galileans received him, °having seen all the
:."'Dz;ut. wi, things that he did at Jerusalem at the feast: ¢ for
16 they also went unto the feast.

46 So Jesus came again into Cana of Galilee,
ech ii.1,11. °where he made the water wine. And there was
1 O, courtier, a, certain || nobleman, whose son was sick at Caper-

naum.
47 When he heard that Jesus was come out of Judsa into
Galilee, he went unto him, and besought him that he would
come down, and heal his son: for he was at the point of

death.

then Jerusalem [the city of the Great King], the words are not in-
appropriate; though, of course, there is the difficulty that He spent
Hig youth in Nazareth, which was on that account called ‘ His
own city,” and to whose inhabitants this very proverb is applied.
(Matth. xiii. 57, Luke iv. 24.) 8t. Augnstine felt the difficulty, and
gave the passage a mystical explanation which it is difficult to
apprehend. Others explain it that He avoided Nazaroth and went
into another part of Galilee. Others suppose that the words of the
next verss,  the Galilmans received him, having seen all the things
that he did at Jerusalem,” supply the key., Knowing that the
Galilmans wounld not honour Him, on account of His being one of
themselves, He first exercised & ministry of miracles and preaching
in Jerusalem, and then departed into Galiles, where He was re-
ceived, but would not have been unless the fame of His mighty
works in Jerusalem had preceded Hira. '

46. “There . was a certain nobleman, whose son was sick at
Capernaum.” Probably a eourtier or high officer of Herod
Antipas.

47. “When he heard that Jesus was come out of Judwma into
Galilee, he went unto him . . . point of death.” He went a journey
of about twenty miles to prefer this request to Jesus, which certainly
seems to show that he had at least the average faith of those who
came to Christ for the exercise of His power of healing.



Cmr. 1V.] THY SON LIVETH. 111

48 Then said Jesus unto him, 'Except ye see signs and
wonders, ye will not believe. f1Cor. i, 22,

49 The nobleman saith unto him, Sir, ccme down ere my
child die.

50 Jesus, saith unto him, Go thy way; thy son liveth.
And the man believed the word that Jesus had spoken unto
him, and he went his way.

51 And as he was now going down, his servants met him,
and told him, saying, Thy son liveth.

51, ** Thy son liveth,” A., N, B., C., Vulg., ** that his son lived,”” omitting ** saying.”

48, “Then said Jesus unto him, Except ye see signs and wonders,
ye will not believe.” It is more difficult than appears at first sight
to account for this reproof on the part of Christ. The words are
certainly said by way ofreproach, and are much used by Rationalista,
who desire to get rid of miracles altogether, to show that the faith
which depends upon signs is a very imperfect faith compared to
that which accepts Christ on aceount of His preaching or teaching.
And so they insinuate that miracles, being comparatively useless,
may be first ignored, and then all sorts of devices may be innocently
used for eliminating them from the narrative. But all this is beside
the mark, for the faith which acoepts Christ as & Saviour from sin
does not at this sfage of the narrative come at all into consideration.
The nobleman beseeches Jesus to perform the miracle, not to con-
firm his religious faith, but to heal his child. His one object in
coming was the recovery of his son, probably his only son. His
faith might be established without a miracle, but surely his child
could not be healed without one! Christ did not heal by natural
means, but by a word, by a single touch, and for the exercise of this
power for a temporal, rather than for a spiritusl purpose, thenoble-
man eame and sought His help.

One of two things is certain, either that our Lord referred to
something in his state of mind utterly unknown to us, or, which is
more probable, that the nobleman had but a half-belief that our
Lord could effect the eure of his son. Chrysostom seems to put
this interpretation on our Lord’s words, and appeals to the faot
that when the nobleman reached home he inquired of his servants
&t what hour the fever had left his child, and it was not 1ill he



112 HIMSELF BELIEVED. [St. JomK.

52 Then enquired he of them the hour when he began to
amend. And they said unto him, Yesterday at the seventh
hour the fever left him. ’

53 So the father knew that 4 was at the same hour, in
the which Jesus said unto him, Thy son liveth: and himself
believed, and his whole house.

found that it was at the same hour in which Jesus had said *Thy
son liveth,” that he was fully persuaded of the almighty power of
Christ, He (Chrysostom) accounts for the fact that he eame to
Jesus, and so showed some faith, on this ground—that parents in
their great affliction are wont to resort not only to physicians in.
whom they have confidence, but also to take up with those in
whom they have no confidence, desiring to omit nothing by which
they can possibly receive benefit for their children. On this hypo-
thesis, what our Lord meant was, that this man and many like him,
such as the people of Nazareth, desired to see miracles wrought
" upon others before they could firmly believe that our Lord actually
had the supernatural power which He eclaimed to have. The
miracles which the Galilzans had seen our Lord perform in Jeru-
salem ought to have been sufficient to dispel any doubt as to His
power. Chrysostom may have judged this man somewhat too
harshly, but certainly his case presents a striking contrast to that
" of the centurion from the very same place. The centurion is an
example of a strong faith, this of a weak faith; the centurion
counts that if Jesus will but say the word his servant will be
healed, whilst this nobleman is so earnest that the Lord should
come down, because he limits Christ’s power, and considers that His
actual presence only will avail; and so the one has the highest
praise possible given to him by Christ, whilst the other is, at the
first, rebuked.

53. “ So the father knew . . . himgelf believed, and his whole
house,” This notice of the househcld believing is so similar to
geveral cases in the Acts, as that of Lydia and of the jailer, that we
cannot but think that this was religious belief in Jesus as the
Christ, and not merely belief in His power of healing. Some have
even supposed that this man was Chuza, Herod's steward.

54, *This is again the second miracle . ., . out of Judea info
Gslilee.” This should be rendered, * This again a second sign did



Crar. V. THE FEAST OF THE JEWS. 113

54 This is again the second miracle that Jesus did, when
he was come out of Judsza into Galilee.

Jesus, having come out of Judwa inte Galilee.” I cannot help
thinking that we must lock to the reason assigned by antiquity for
the composition of this Gospel to explain the interjection of this re-
mark. St. John wrote to deseribe that which the other Evange-
lists had omitted, the ministry previous to the incarceration of the
Baptist. The chief incidents of this occurred in Jerusalem, hut two
occurred in Galilee and in Cana, of which the Synoptics had said
nothing; and this is mentioned as the second in Cana, thereby
showing that this Evangelist knew well the Galilean ministry,
though his object was to deseribe a ministry in another part of the
Holy Land.

CHAP. V.
FTER °this there was a feast of the Jews; and Jesus
went up to Jerusalem. Typey. Xl 2.
. ch. ii. 13.

1, ¢ A feast.” 80 A., B,, D., G., K,,8,, U V. T, A, and most Cursives; but N, C., E,,
F., H., L., M,, a, 11, filty Cursives, Sah. Copt. read * the feast.”

1. “ After this there was a féast of the Jews; and Jesus went up
to Jerusalem.” There is the greatest difference of opinion amongst
commentators as to which feast of the Jews this was.

If we read it the feast of the Jews, no doubt the Passover is
meants As Archbishop Trench remarks, “ All other feasts fall into
the background for a Jew, as compared with the Passover; the feast
with no further addition or qualification could hardly mean any
other feast but this.” (John iv. 45, Matt. xxvii. 15) If it be o
feast, one of the inferior feasts must be meant, and many commen-
tators have thought that it was Purim. The only reason against
this seems to be that Purim was not kept religiously by the mass
of Jews, and it is assumed that our Lord went up to keep the feast.
But as it was kept a8 a great festival of national deliverance, He
mey have observed it religiously, though His countrymen did not.

1



114 BETHESDA. [St. Joun,

2 Now there is at Jerusalem ®by the sheep | market a
b Neb.iii. 2. pool, which is called in the Hebrew tongue Be-
& xii. 0. ;
{ Or, gate. thesda, having five porches.

3 In tlese lay a great multitude of impotent folk, of

blind, halt, withered, waiting for the moving of the water.

3. ¢ Bethesda,” So A,, C., most later Uncials, and most Cursives; “ Bethzatha,”
¥, L.; ““Bethsaida,” B.

8. «Iu these lay a great multitude of impotent folk, of blind, halt, withered,” &«,;
rather, *“ A great multitude of sick, blind, halt, withered.” No word answering to “fullz**
after word rendered *impotent;” multitudo magna languenty caecorum, claudorumn,
aridorum (Vulg.).

« Waiting for the moving of the water " omitted by N, A., B., C,, L., 18, 157, 314; but
D., later Uncials, most Cursives, most old Latin, retain it.

2. “Now there is at Jerusalem by the sheep market a pool.”
Rather, by the sheep gate. Nothing can be gathered from the pre-
sent tense being used here respecting an earlier date of the Gospel
a5 written before the destruction of Jerusalem (it being assumed
that the pool would be destroyed with the destruction of the city),
for 8t. John might easily have written as if he had the whole scene
before him, and so spake of the past as if it were then existing.

“A pool, which is ealled in the Hebrew tongue Bethesda.” If
verses 3 (latter part) and 4 are genuine, then this may be any pool
or cistern within the circuit of the walls. If, on the contrary, verse
4 is not geruine, then we have to account for the “moving of the
water,” recognized in verse 7, in some other way than by an angelic
ministry. In this case it is most probable that the pool was fed
from below by an intermittent. spring, which welled up at irregu-
lar times, which required that those waiting to be healed should
continually be on the watch, so that they might be plunged into
it the moment it boiled up, this being supposed to be the time when
the water was efficacious. Now there is at present in Jerusalem
such an intermittent spring, called the Fountain of the Virgin,
which discharges itself by a long tunnel into the Pool of Siloam,
and many suppose that this is the actual pool. As it exists at
present, however, there is no room about it for the five porches.
After such & lapse of time, and so many destructions of Jerusalem,
it seems impossible to identify the site.

“Having five porches.” Five spaces roofed over for the shelter
of those who “ waited for the moving of the water.”

8. *In these lay a [great] multitude of impotent folk,” literally,
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4 For an angel went down at a certain season into the pool,
and troubled the water: whosoever then first after the
troubling of the water stepped in was made whole of whatso-
ever disease he had.

5 ‘And a certain man was there, which had an infirmity
thirty and eight years.

6 When Jesus saw him lie, and knew that he had been

4. “For an angel,” &c. This whole verse omitted by ¥, B., O+., D., and a few Corsives,
bat retained by A, C., E,, F., @., H,, I, K,, L., most Cursives, cld Latin (a, b, c, e, f),
Vulg., Peshito, Bnt see excursus,

5. “ Which had an infirmity thirty and eight years,” * Which had been thirty and
«ight years in his infirmity.” Triginta et octo annos habens in infirmitate sufk (Vulg.).
of sick, blind, halt, withered. No word answering to *folk * after
the word rendered * impotent.”

4, “For an angel went down . . . of whatsoever disease he
had.” In ashort excursus at the end of this Gospel I have exa-
mined the question of the genuineness of this passage. The reader,
however, should very distinetly realize that the healing bestowed on
those who were the first to descend into the water was in no sense
one of our Lord’s miracles. It did not in any way witness to His
mission: and we cannot gather from the account that He recog-
nized- in the least degree its genuineness. His whole conduct is
perfectly consistent with the fact that those who waited were mis-
taken in supposing that the water had any healing virtue from the
stirring of an angel, or from any other cause. Supposing that such
persons were under a delusion, they would not have listened to Him
if He had attempted to show them their mistake. The very fact,
also, of His making no allusion to a work of His Father, performed
constantly on the spot, whilst He healed the impotent man by His
own power, seems to cast doubt upon the benefit which the crowd
was waiting for. It is not at all improbable that His own act of
instantaneous healing of such an inveterate disorder may have (in
part, at least) been done to convince them that, by His Presence
amongst them, they had a far speedier and surer means of being
cured than that which theylooked for from the agitation of the pool.

5. *“And a certain man was there, which had,” &c. This, of
course, does not imply that the man had been all these ysars an
attendant at the side of the pool.

6. * When Jesus saw him lie, and knew that he had been now a
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now a long time in that case, he saith unto him, Wilt thou
be made whole ?

7 The impotent man answered him, Sir, I have no man,
when the water is troubled, to put me into the pool: but
while T am coming, another steppeth down before me.
¢ Matt. ix. 6. 8 Jesus saith unto him, ° Rise, take up thy bed,

Mark ii, 11,
Lukev.2¢.  and walk.

8. “* Wilt thou be made wholeP” ¢ Dost thou wish to be made whole$”

long time,” &. He knew it by His own Divine Infuition. It has
been suggested that He knew it through the information of the by-
standers, but this is most improbable; for the narrative implies very
distinetly that the man was friendless, which is very inconsistent:
with the fact that those about him volunteered information respeot-
ing the hardness of his lot to a perfect stranger.

“Wilt thou be made whole?” Why this question? Tt has
been supposed to have been asked for the purpose of exciting his
hope, which had well nigh withered, and through that his faith;
but it seems to me to have been put for the purpose of calling out
the answer which showed that he knew not the Lord Jesus, and
80 could have neither faith nor hope that the total stranger Who
accosted him could heal him.

7. “The impotent man answered him, Sir, I have no man,” &c.
He thinks of nothing but the pool, and is totally unconscious of
any presence greater than that of the angel. There can be no doubt
from his answer, that the troubling of the water took place unexpec-
tedly, and so at irregular intervals, that the water was believed
to have healing power only at the moment of its agitation, and that
it took effect on one person only. All this inclines us to believe
that it was not an act of God, for if 80, it would be the sole case on.
record in which a Divine intervention was out of the reach of the
friendless, and confined to those who could hire others to watch be-
side them to take advantage of the uncertain moment of the angel’s
descent. .

8. “ Jesus saith unto him, Rise, take up thy bed, and walk.”
This is one of the few cases in which the Lord heals without de-
manding faith in His power to do so in those who were capable of
oxercising that faith. The man assuredly did not look to be healed
by Christ. At the utmost he might have supposed that the benevo-
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9 And immediately the man was made whole, and took
up his bed, and walked : and ? on the same day was 4 eh.ix. 1,
the sabbath.

10 9 The Jews therefore said unto him that was cured,

It is the sabbath day: °it is not lawful for thee 3 Ex. xx. 10.

to Carry thy bed. Jer. xvii. 21,

¥ o, Matt. xii.
) 2. Mark ii. 24,
& iii, 4. Luke
vi 2 & xili. 14,

9. “ The same day was the Sabbath.” < Now on thet day was the S8abbath ” (Alford).

lent stranger who accosted him, and showed an interest in his case,
might have the means to help him to be lifted into the pool when
the water was troubled.

But Jesus looking into him, and seeing in him that spirit of piety
and thankfuIness which is akin to faith in Him (for He found him
afterwards in the temple) healed him at once in the most direct
way, without even touching him as He was wont to do,

% Rige, take up thy bed, and walk.”

The word was with power. The man, in a moment, felt a change
pess through him. A new strength took possession of him. He
found that he could rise, and he raised himgelf up at onece, in
obedience to the Lord's word. But the strength must precede the
obedience.

There was room, however, for faith in the completeness of the
healing. For though for thirty-eight years he had no experience
of power in his limbs, he, without a moment’s hesitation, believed
that he couid do what he was commanded. * He took up his bed
and walked,” ¢.c., went home with it.

But God, for the further honour of His Son, 8o ordered it that he
did not reach home without mterruptxon, for

% On the same day was the sabbath,” and there erossed his path
Jews, i.e., Jews of consideration, upholders of the Law and tradi-
tion, who would not for & moment suffer the Law to be broken in
their presence.

10. “The Jews therefore said unto him that was cured, It is
[the] sabbath [day]: it is not lawful for thee to carry thy bed.” A
pallet or mas, or perhaps a thin matiress, sufficient for & man to
lie upon, would, when rolled up, seem such & burden as God, by
the mouth of Jeremiah, had forbidden the Israelites to carry on
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11 He answered them, He that made me whole, the same
said unto me, Take up thy bed, and walk.

12 Then asked they him, What man is that which said
unto thee, Take up thy bed, and walk?

12. *“ Thy bed *’ omitted by N, B., C*,, L. ; but A, D., most later Uncials and Cuarsives,
Yulg., and Cuareton and Peshito Syriacs read as in Received Text.

the Sabbath. (Jer. xvii. 21.) The Jews were right in at first calling
to this man’s remembrance the sanctity of the Sabbath, From all
that we can gather from the Old Testament, the laws respecting
the Sabbath were intended to be very strictly observed till, of
course, *‘ the times of Reformation.”

11. “ He answered them, He that made me whols, the same said
unto me, Take up thy bed, and walk.” This answer means, that a
higher Power, a power evidently that of God Himself, had absolved
him from the sin of carrying his bed, just as it had loosed him from
his infirmity. And unconsciously, no doubt, but by the secret
leading of the Spirit, he drew the right inference from the act of
Christ, that One Who could in a moment restore him, after he had
been impotent thirty-eight years, had power from God to set aside,
in this case, the strict law of the Sabbath. The absolution of the
man sick of the palsy (Matt. ix. 1, &c.) was an exactly parallel
case. No one had a right to assume to forgive gins but God, but if
one who eould not move a limb was bid to “ Arise, and take up his
bed, and go to his house,” and the word of the Man Who said this
was effectual, it was a proof that the Son of Man could assume,
without blasphemy, the authority to forgive sin. The One Whe
could say with power in either case, “ Rise, take up thy bed,”
could both loose the burden of sin, and also loose the burden of the
Legal Sabbath. .

12. ““Then asked they him, What man is that which said,” &o.
Notice they did not ask, “Who is he that bade thee arise, and so
healed thee ? ”* but, “ What man is that which said unto thes, Take
up [thy bed] and walk ?” This was in accordance with the whole
of their conduct respecting Jesus, as given both in the Synoptics
and St. John. Their prejudices, or rather their sins, blinded them
to the natural significance of such instances of Divine Power us
Christ perpetually displayed. Those amongst them who had moial
power to overcome such prejudices conld freely confess, ““ We kmow
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13 And he that was healed wist not who it was: for Jesus
had conveyed himself away, || a multitude being | Or, from tre
. multitude that
in that place. was.

14 Afterward Jesus findeth him in the temple, and said
unto him, Behold, thou art made whole: fsin no { Matt. xii. 45,

. ch, vini, 11
more, lest a worse thing come unto thee.

1. «*Had conveyed himself away.” Declinavit a turbd constituid in loco (Vulg.). **Had
escaped—glided away.”

that thou art a Teacher come from God, for no man ean do these
miracles that thou doest except God be with him.”

13. “ And he that was healed wist not,” &. A man who, by
reason of his infirmity, could not move about, and who had been
waiting by the pool all the time that Jesus was in Jerusalem, was
not likely to know Him at first sight.

“Jesus had conveyed himself away,” literally, had glided ous,
that the testimony of the man as a witness might be unsuspected.
They could not diseredit him as a follower of Jesus (as they at-
tempted in the case of the blind man of chap. ix.) if he did not even
know Him by sight.

14. ¢ Afterward Jesus findeth him in the temple . .. Worse
thing coms unto thee.” = No doubt he was there to give thanks for
his cure ; and it was there, when his heart was softened, and all the
hallowing associations of the house of God around him, that Jesus
*found him,” knowing of his eoming to the temple, and seeking
him in order that He might warn him in the words—

* Sin no more, lest a worst thing come unto thee.”

I ognnot think that these words imply that this particular man’s
disease was the punishment for some sin which he had committed
in early youth. They rather seem to teach that all temporal evil
is the consequence of gin, and that such things as diseases are sent
to us in mercy, to warn us, by the pain which we now suffer, of
what God can inflict if we go on in a course of sin and of neglect of
His Remedial Mercy.

* A worse thing.” A punishment in the future world far worse
than thirty-eight weary years of distress in this world. How much
worse God only knows, but He warns us in words which, though
fow, are of very terrible significance.
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15 The man departed, and told the Jews that 1t was
Jesus, which had made him whole,

16 And therefore did the Jews persecute Jesus, and sought
to slay him, because he had done these things on the sabbath
day.

16, “ And sought to slay him ” emitted by N, B., C., D,, L., old Latin, ¥nig,, and
Cureton Syriac ; retained by A., later Uncials, most Cursives, and Peshito.

15. “The man departed, and told the Jews,” &eo. This appa-
rently was not done out of treachery. Not knowing Jesus, he was
not likely to have heard of the hostility with which He is supposed
to have been, at this time, regarded by the heads of the Jewish
people. Chrysostom draws attention to his putting forward the
miracle of healing rather than the obnoxious command. * Again,
observe him continuing in the same right feeling: he saith not,
‘ This is He who said, Take up thy bed,’ but when they continually
advanced this seeming charge, he continually puts forward the
defence, again declaring his Healer, and seeking to attract and
attach others to Him. . . . The words are words of bolduess and
candour. He proclaims his Benefactor no less than the blind man
did.”

16. ** And therefore did the Jews persecute Jesus [and sought to
slay him],” &e. When we blame these wretched Jews for their
malice and intolerance, we rhould remember two things: (1), that
the commands of the Law respecting the Sabbath were very
peremptory indeed, and were not abrogated, but rather enforced by
many prophetical utterances; and (2), we are bound to remember
that influential bodies of Christians, with the teaching of our Lord
before them, and professing to receive the New Testament as their
gole rule of faith, have gone as far as these Jews in binding the
burden of the Jewish Sabbath upon Christians. Whilst we repro-
bate their malice, we must remember that as yet the Son of Man
was not lifted up, and that after He was lified up, very many who
persecuted Him and crucified Him, “ knew that it was He,”—knew
that He was the Christ, the very Son of God. (John viii. 28.) God
so ordered it that their conduet brings out with a power almost
unique in Soripture, the Divine claims of the Eternal Son, which
He now proceeds to assert.

17. “But Jesus answered them, My Father worketh hitherto,
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17 9 But Jesus answered them, 8 My Father worketh
hitherto, and I work. 5 :hi (i)x. & &
18 Therefore the Jews b sought the more to Iill w ch. vii. 10.

and I work.,” No words which Jesus had hitherto uttered as-
serted so unequivocally His Divine Power and Godhead as did
these. For they imply, as the Jews understood them to imply,
that God was His own Father; *“His Father” in a way which
no other being, human or angelic, shares with Him ; His Father,
not in the sense of having been created by Him, but in the sense of
having been begotten of Him. And as a human father begets his
equal, because he communicates to his son his own human nature
a8 fuily as it is possessed by himself; so the Eternal Father has
communicated to His Son His own Divine Nature in its perfection,
so that, as He works, the Son works. Christ here says, in effect:
“ My Father has to this day worked unceasingly on the Sabbath,
in sustaining and upholding all things ; and I work along with Him,
As He, in innumerable ingtances, has terminated a disease on the
Sabbath day, so can I, and so will 1.”

““For He all but wisheth to signify some such thing as this, If
thou believest, O man, that God, having created and compacted all
things by His command and will, ordereth the Creation on the
Sabbath day also, so that the sun riseth, rain-giving fountains are
let loose, and fruite spring from the earth, not refusing their in-
crease by reason of the Sabbath, the fire works its own work, minis-
tering to the necessities of man unforbidden : confess and know of
a surety that the Father worketh God-befitting operations on the
Sabbath also. Why, then, saith He, dost thou uninstruetedly ac-
cuse Him through Whom He works all things? for God the Father
will work in no other way, save through His Power and Wisdom,
the Son. Therefore He and I work.” {Cyril.)

18. * Therefore the Jews sought the more . . . equal with God.”
The omission of the fransiation of a very important word in the
Greek of this verse [iwog, dios, his own] in our Authorized Version
is very unaccountable, seeing that in such a place as Rom. viii. 3
{God sending His own Son} it is correctly rendered as His own (or
proper) Son: so here it ought to be His own or proper Father. The
remark “ making Himself equal with God ” is the Evangelist’s, and
at once states the impression which the Jews received from the words
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him, because he not only had broken the sabbath, but said

of Christ, and the truth of that impression. Thus Augustine : “Se
even the blind, even the slayers of Christ, yet understand the
words of Christ. They did not understand Him to be Christ; they
did not understand Him to be Son of God; but, for all that, they
did understand in these words that such a Son of God was be-
tokened as was equal with God. Who He was they knew not, yet
that such an one wag declared they knew at once, in that He said,
* God was His Father, making Himself equal with God.” Then was
He not equal with God? It was not that He made Himsslf equal,
but God had begotten Him equal.”

Tt is necessary now to say something respecting the utterance of
such words on the part of our Lord.

Humanly speaking, ‘it seems impossible for those who heard
them, whether disciples or enemies, to understand them. For it
takes the whole Catholic Faith, which was not revealed till Pente-
cost, to understand them even in part. For they imply that the
God of Israel has a Son, Who can properly and literally be called -
His own Son, because begotien by Him, and not as created beings,
who are by a figure called His sons, becanse made by Him or
adopted by Him. 1In all this it is of necessity implied that this
Eternal Father, in begetting His Son, derived to Him His whole
Infinite Nature in all the fulness of its Divine Attributes, more
particularly the attribute of power as exhibited in the ceaseless
upholding of all things.

No living being at that time could understand this. To appre-
hend it requires not only Faith but Knowledge such as was not then
given. Now this saying and what follows upon it takes its place
amongst those sayings of Christ which this Gospel seems especially
written. to bring to memory: sayings which, ag I said, had been
heard by the Apostles, and had sunk into their minds, and through
them had silently leavened the teaching of the Church. This say-
ing of Christ, and this only, of those which have been preserved
to us, is the ground for such words as we have in Coloss. i., ““ By
him all things consist ; ” and in Hebrews i., ** Upholding all things
by the word of his power.”

It seems natural that “the Word made Flesh " should speak
sometimes as the “ Word,” not merely as the greatest of prophets,
or the greatest of teachers, or even as the Messiah ; but as * God
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also that God was his Father, making himself equal with

i ch. x, 30, 33,
God. Phil. ii. 6,

18. ** His Father; ” rather, *“ His own Father,” ¢ His peculiar or proper Father” G&ng).

manifest in the flesh: ” speaking at such times not according to the
knowledge of His creatures, but aceording to His own infinite know-
ledge, if for no other reason than for this, to show them what a heaven
He lived in—how far above all thought were His relations to His
Father, and to the Universe. This is one of such sayings; another
T have noticed is, * If thon knewest the gift of God, and Who it is
that saith to thee, Give me to drink, thouwouldesthave asked of Him,
and He would have given thee Living Water;’ others are, “I
am the living bread which came down from heaven;” As the
Father knoweth Me, and I know the Father;” * Before Abraham
was, Lam;” “I and the Father are one;” “He that hath seen
me hath seen the Father.” Let anyone try to realize the amount
of ignorance displayed even by Apostles before Pentecost, and then
try to divest himself of the knowledge which he has derived from
the Pauline Epistles, from S8t. John's Gospel and general Epistle,
from the Creeds of the Church, from the writings of her Fathers and
Doctors, and then say how he would have received such words
from & man, perhaps much younger than himself, and having no
recognized position whatsoever in the Theocracy.

I would remark, in passing, that sayings such as these must be
THE Revelation—the special Revelation of any book in which they
are, for the first time, made known: all other things which it
teaches, or is supposed to teach, such as counter-developments of
belief and unbelief in human beings, must be beyond measure sub-
ordinate to the making known of such sayings of Christ as these,
In what, then, consisted the guilt of the Jews, in that they sought
the more to slay him, because * He had not only broken the Sabbath,
bat said that God was his Father, making himself equal with God » ?
They were surely not bound to receive such elaims by whomsoever
asserted, and if they were faithful administrators of the Law of
Moses, they were bound to prosecute blasphemy most severely.
Their guilt was twofold : (1) they persisted inignoring the miraeles
of Jesus, and (2) they shut their eyes to the force of Scriptures
which clearly revealed that the Messiah, whom they then expected,
would be a superhuman being. That their ignoring of His miracles
arose from wilful and determined, and therefore sinful prejudice, is
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19 Then answered Jesus and said unto. them, Verily,

clear from the fact that one of the first amongst them eame to
Him, confessingon the partof others, besides himself, * We know that
Thou art & teacher come from God, for no man can do these miracles
that thou doest except God be with him ;” and others could ask,
“ When Christ cometh, will He do more miracles than those which
this men hath done ? " And respecting the testimony of the older
Scriptures to the Divine claims of the Messiah, had they not the
Psalms, one of whichspoke of Christ as God’s begotten Son (Psalmii.),
and another as David’s Son, and David’s Lord (ex.); and Isaiah pro-
phesying of the Messiah as * Wonderful, Councillor, the Mighty God,
the Everlasting Father, the Prince of Peace; '’ and Jeremiah, as “the
Lord our Righteousness;” and Micah, as One Who, though born
in Bethlehem, had His *“ goings forth from of old, of everlasting " ?
‘We have ovidence that commentaries written before or about our
Lord’s time interpreted these places of the Messiah. 8o that if
they were guided by their own Secriptures, they would have ex-
pected a Messiah very closely related to God.! .
The Saviour now proceeds to soften, and yet to re-assert what he
bad said. He had spoken of the Father and the Son both working
a8 if on an equality, now He proceeds to show that this does not
imply two Gods, two independent Agents in upholding all things, but
that He, as the Son of God, cannot work independently of, or apart
from, His Father. It has been supposed that the following verses
were spoken before a council of the Jewish rulers, who were seeking
- further ground of accusation against Him, implied in the words,
**sought the more to slay Him,” not by proceeding to apprehend
Him at once, but by endeavouring to make Him commit Himself
~ to something more definite on which they could lay hold.

19. ““Then answered Jesus . . . . The Son can do nothing of
Himself . . . . these also doeth the Son likewise.” The Lord,
therefore, meets them by disclaiming all independent or separate
action ; just as He Himself is *“of ”’ or “from’’ the Father, so all
that He does, or says, is “of” or “from” the Father. Whatever

! The reader will find large extracts from Onkelos, Jonathan
Ben Uzziel, and others, who were either contemporaries of our Lord,
or sufficiently near to His time to show the opinions of the Rabbis,
in * Selecta Targum ” in Schaaf's ¢ Opus Arimeum.”
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verily, I say unto you, * The Son can do nothing of himgelf,
-but what he seeth the Father do: for what things & ver 0. cn,

. viii, 28. & ix.
soever he doeth, these also doeth the Son like- &_xiifjw. P
. Xiv. 10.
wise, )
20 For ‘the Father loveth the Son, and ,Mafti-1%
2 Pet, i. 17.

19, ¢ Likewise ;> rather, ¢ in like manner,” *“similarly ; ” Vulg., similiter,

He gees in the bosom of the Father, in the depths of the Divine
counsels, that He does. 'What is inworking in the will and wisdom
of the. Father, that, so to speak, He works out.

‘We may illustrate this by a reference to creation. God made all
things, and yet all things were made by the Word, for *without
Him was not anything made that was made.” This, of course,
excludes the idea that God made some things, and the Logos others
of a similar sort, and after a similar fashion of working; and shuts
us up to the true meaning, that whatever was in the Divine fore-
knowledge and will, planned and determined on as to its existence
and coming into being, that the Son worked out, so to speak, and
gave shape to, as the Mediating Agent of His Father. And this con-
pideration enables us to understand these words of the Son abso-
lutely and universally, even with reference to those things which.
are peculiarly His work as the Incarnate Son, such as the accom-
plishment of cur Redemption. These things considered as actually
done by Himself, the Son cannot see the Father do; but all that
He did and suffered in working out our Redemption was in the
Divine Foreknowledge, Mind, Will, Wisdom, and Love. Sc that
in redeeming us He did nothing but what He saw in the fore-
knowledge and will of the Father.

20. *“ The Father loveth the Son, and sheweth him all things that
himself doeth.” Here wo have the Lord still, in some measure,
speaking after the manner of men, and using human illustrations to
et forth the highest truths of God. Just as the obedient human son
imitates what is done by his father, and being of the same nature
does the samé things in the same way; so the human father con-
fides all to his son whom he loves, takes him into his whole counsel,
hides nothing from him. Now the Lord implies that thereis in the
Divine Relationship between the Persons of the Godhead that which
answers to this loving human relationship. As the Father knows the
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sheweth him all things that himself doeth: and he will
shew him greater works than these, that ye may marvel.

Son, so the Son knows the Father, sothatall the counsels and thoughts
of the Eternal Father are known to the Son, bscause of the perfect
love wherewith They love one ancother. As between human souls
which love thers is no concealment, but one knows all that is in the
heart of the other, so in the Trinity.

Now all this unfolding of the Divine Love in the (Godhead,
though expressed in human language, and after the manner of
men, is absolutely true, because the human relationship of father
and son is after the patfern of the Divino. If,in any case, it be not
true of earthly fathers and earthly sons, it is becanse of the imper-
fection and sin of the human subjects which prevent the love and
eonfidence which there is in the Personssharing the Divine Nature.

This exhibition of the highest Divine things under the forms of the
most familiar human attachment seems to have, for the time, dis-
armed the hostility of the Jews. They evidently did not know how
to take it. They marvel and marvel again, but this they clearly
saw, that whatever it meant, it asserted no independent will or
action. It implied subordination to the Father, submission to His
will, the carrying out of His purposes.

% He will shew him greater works than thess, that ye may marvel.”
These greater works are the raising of the dead. It was a great thing
to terminate in a moment a disease of thirly years’ standing; but
it would be a greater thing to terminate the reign of death in either
the souls or the bodies of men. The latter, however, seems prima-
rily to be alluded to because of the words, “that ye may marvel ;"
not, of course, stare in stupid wonder and pass on and think no movre
of it; but that they might marvel at the power which could raise a
dead body to life, sither in the case of Lazarus or His own, and
this *marvelling’’ might make them ask themselves, How ean such
a man have such power? It must be from God * Who raiseth the
dead,” and must be & sign that He Who wislds such power must
come from God.

All Christ’s mighty works were done that, in the first instance,
men might * marvel”’—i.e., might be struck with them, and arrested
by them, and so pass from simple astonishment to inquiry, and from
inquiry to faith.
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21 For as the Father raiseth up the dead, and quiékeneth
them; ™even so the Son quickeneth whom he m Luke xii. 14
will. ERE SR

Verses 20, 21, 22, 23 are all inseparably connected. * The
Father loveth the Son,” and out of His love desires that He may
receive the same honour from the universe of intelligences as
He Himself does. To this end He will show Him greater works,
even the groatest of all, the Resurrection of the Dead, which power
of raising the dead (implied in God showing it to Him) was given
to the Son that He might exercise that Universal Judgment which
can only take place in consequence of all men being raised again in
their bodies, and this for the further purpose that He may receive
that highest Divine Honour which is due to Him as Supreme Judge,
the glory of assigning to men and angels their eternal reward, so
that ultimately all glory might be to the Father,in that He had an
only Son Whom He so loved as to show Him all things that He
Himself did.

The honour of the Father is that He should have a Son so fully
partaking of His own wisdom and power that He ean commit to
that Son the conduct of the Universal Judgment.

21, “For as the Father raiseth up the dead and quickeneth
them,” &c. To what instances of the Father's raising the dead
does the Son here allude? There are two or three such resurrec-
tions recorded in the Old Testament, and there may have been
many of which the record has not been preserved to us, but it may
be that the Liord means the power which is inherent in the Father,
even though it be not exercised, or exercised only through the Son.

¢ Fven so the Son quickeneth whom he will.” “Even so,” 4.¢.,in
like manner, as the Father raiseth and quickeneth : not as the mere
Delegats or Representative of God, but as having within Him Life in
Himself. The raising of the dead by the Son will not be by the
invocation of the power of the Father, but by the communication
of His own Life. ‘* Whom he will.” This seems to mean that the
power of the Son is absolutely unrestricted except by that * will »
which necessarily directs the working of allintelligences. All whom
He * wills " to quicken He ‘can and He does quicken. If any one
is unquickened, it is beeause in His infinite wisdom (and perhaps
mercy) He wills it not. He exercised this will when He restored to
health one man only at the pool, and 1eft the rest unhealed. He



128 THE FATHER JUDGETH NO MAN. [Sr. Joux.
° Matt. xi. 27. 29 For the Father judgeth no man, but ™ hath

& xxviii. 18. B R
yor 2. eh i comamitted all judgment unto the Son:

f‘?jfﬁi'_fl' 23 That all men should honour the Son, even

93, “ For the Father judgeth no man ;” rather, ‘- Neither doth the Father judge,”
Alford end Revisers. Negue enim Pater judicat qguemguam (Vulg.).
exercised the same will when out of the multitudes of Jews who died _
whilst He lived among them, He raised only a few-—the names of
three only are recorded. But if we dre tempted to suppose that this
will of His is independent of the Father, we are met by His words
in the next chapter: “This is the Father’s will which hath sent me,
that of all which He hath given me I should lose nothing, but
should raise it up again at the last day.” (vi. 89.) :

22, “Tor the Father judgeth no man.” This “judgeth,” of
course, means publicly before the universe at the great day: for it
is the inalienable prerogative of every intelligent being to judge
all characters and actions that come before him, and class them
a5 good or bad.

“ Hath committed all judgment.” All judgment now and here-
after. There is a never-ceasing judgment going on now upon every
person, whether heis fitted to receive a higher degree of Life or Grace,
or whether, through his misuse of it, that which he hath is to be
taken away; and this perpetual exercise of judgment which is now
for the most part secret, will issue in a final judgment, which will
take place before the universe, and which will be condueted, not by
the Father, but by the Son. The Father will then judge, but He
will judge the world in righteousness by that Man Whom He hath
chosen. “As God the Father, having the power to create, createth
all things through the Son, as through His Own Power and Might;
so having the Power to judge, He will work this too through the
Son as His own Righteousness.” (Cyril.)

23. “ That all men should honour the Son, even as they honour
the Father.” The supreme honour due to Grod, than which nothing
can be conceived greater, is the honour due to Him and paid to
Him as the Righteous Ruler of all created intelligences. This is
greater than the honour due to Him as the Creator, for it takes
into account His hatred of and opposition to that evil which has
(we know not how) got into the universe.

But this righteous government implies judgment, both present
and final: present, becnuse the present government of all intel-
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as they honour the Father. °He that honoureth not the Son

honoureth not the Father which hath sent him. o I Johniii. 23.
24 Verily, verily, I say unto you, P He that {’&cll :(‘) 16,13

heareth my word, and believeth on him that sent i 51, & xx

24, “ Believeth on Him ;” rather, * believeth Him.”" Et credit ei qui misit me. But
see helow,
ligent beings implies a continued taking account of their actions;
and final, in order to redress the patent inequalities of the present
distribution of happiness.

Now, if the Son, by the Omniscience and Omnipotenee inherent
in Him, exerocises this judgment, He must of necessity receive the
highest honour due to God; for no glory can be conceived greater
than that & Divine Person should righteously and yet mercifully
award to each and every intelligent being his final state.

This equality of honour with the Father thas paid to the Son, of
course carries with it all other expressions of honour, such as Divine
worship; and so we find the hosts of heaven singing * Worthy
js the Lamb that was slain to receive power, and riches, and
wisdom,"” and again, “ Blessing, and glory, and honour, and power
be unto Him that sitteth upon the throne, and unto the Lamb for
ever and ever.” (Rev. v. 12, 18).

“He that honoureth not the Son, hononreth not the Father
which hath sent him.” It is the greatest glory of God to have a
Son by Whom He created the worlds, and to Whom He has com-
mitted His highest prerogative of judgment. The Arian idea that
Christ is a very glorious, but created Being, does away with the
honour of the real Fatherhood of God. This is admirably put by
Augustine. “If thou didst not yet honour the Son, neither didst
thou honour the Father. For what honouring of the Father can
there b, unless for that He hath a Son? It is one thing, when
thou art bidden to think of God in that He is * God,’ and another
thing when thou art bidden to think of God in that He is ¢ Father.’
‘When thou axt bidden to think that He is God, it is to think of
the Creator, to think of One Almighty, to think of a Spirit Suprems,
Eternal, Invisible, Unchangeable; but when thou art bidden to
think that He is Father, it cannot be but thou art bidden to think
of a Son also, because one cannot be called father if he have not &
Bon, 88 neither son unless he have a father.”

24. “ Verily, venIy, I say unto you, He that heareth my word

L4



130 : BELIEF AND LIFE. [St. Jon,

me, hath everlasting life, and shall not come into condemna-

24, * #hall not come ;" rather, * cometh not.”
¢ Condemnation ;”’ rendered hy some, * judgment.” See helow.

and believeth,” &o. He that heareth my word-—hears it with
hearing ears. ‘‘ Blessed are your ears, for they hear.” He that
heareth it so as to receive it into the heart, * and believeth on Him
that sent Me.” The ultimate object of all faith is God the Father,
but God the Father, not as the Supreme Being, or the Creator ; but
as the Father Who has one Son Whom He sent into the world
through the Humiliation of the Incarnation to lay down His Life,
and to take it again. Thus the Apostle: “To us righteousness
ghall be imputed, if we believe on Him that raised up Jesus our
Lord from the dead” (Rom. iv. 24); and again, “TIf thou shalt
confess with thy mouth the Lord Jesus, and believe in thine heart
that God hath raised Him from the dead, thou shalt be saved.”
(Rom. x. 9.)

No distinction can be made here between * believing ITim that sent
Me,” and ‘“believing on Him that sent Me ;" for this reason, that
the word or message has as its very substratum the Person of the
Sender and the Person of the SBent as Father and Son. Christ's
message is not concerning abstractions, as Virtue or Wisdom, or
even Love, but concerning the Father [* I have declared unto them
Thy Name,” Jobn xvii. 26], and the Father’s witness to Christ,
which all have first of all to believe, is that He is His real, true,
and only Son. So that if we believe Him that sent Him, we believe
on Him that sent Him ; for the Person of the Father as Father, and
80 the Sender, and the Person of the Son as the Son, and so sent
by Him, is that without which the word or message has no existence;
then comes, of course, the Motive of the Sender of the Son [Hislove
—¢God so loved the world” &e.], and the way in which He sent
Him, and the purposes for which He sent Him. Al] this makes
the believing the Divine Person, and the believing i» Him, to be in
this case inseparable, and in point of fact, undistinguishable.

¢ Hath everlasting life.” Not hereafter only, but here. *The
life which Ilive in the Flesh, I live by the Faith of the Son of God.”
% Christ, Who is our Life.”

“ And shall not come into condemnation.” I am compelled, on
account of the supreme importance of the subject, to repeat to &
certain extent here what I said on chapter iii, 18, For the same
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tion; 9 but is passed from death unto life, & 2 John jii. 14,

mischievous alteration is made here, not cnly by the Revisers, but
by some leading commentators. I mean the substitution of the
word ‘judgment” for * condemnation.” *He that heareth my
word, shall not come into judgment.” One commentator, and that
one of the most able, writes : * The believer has passed into a state
%o which judgment does not apply;” but if so, as I have shown, he
is no longer under the moral government of God. God, if He is not
to judge him, must look with perfect indifference on his actions.
Now, I earnestly desire any person who may read what I am now
writing, to think of the religious or *believing’ men and women
whom he has known in times past—persons who would not be what
they are unless they had had some life from God vouchsafed to them,
and then say whether, if God have any care respecting the use men
make of His gifts, such persons must not be judged by Him. They
must be judged, if *‘ every man is to receive his own reward, accord-
ing to his own labour.” (1 Cor. iii. 8.) They must be judged, if such
& believer as St. Paul says of himself, “ We must all appear [or * be
made manifest,” which is still more searching] before the judg-
ment-seat of Christ, that every one may receive the things done in
his body.” (2 Cor. v. 10.) The receiving of life, so far from getting
& man above the sphere of judgment, will subject him to a more
searching procees, according to what our Lord says * Every branch
in me that beareth not fruit, He taketh away.” (Jokn xv.) All
the truth respeeting this matter is preserved by the old translation,
which renders the word krisis, or judgment a8 it is frequently used
in the New Testament, as judgment 1ssmng in eondemnation a.nd
punishment.!

I cannot see how the Revisers, and those who uphold their ren-
dering, can say with sincerity the article of the Creed, “From
thence He shall come to judge the quick and the dead.”

This distinction between judgment and condemnation is admir-
sbly put by Augustine, “The Lord our God therefore revealeth,
and by His Seripture admonisheth us, how it is to be understood
when judgment is spoken of. I exhort you, then, that ye attend.

' Thus Matth, xxiii, 88; Mark iii. 29 {most probable reading) ;
John xvi, 11; 1 Tim. v. 24; Heb, x. 27; James ii. 13; Rev.
xiv, 7.



132 THE DEAD BHALL HEAR. [St. Jouw:

25 Verily, verily, I say unto you, The hour is coming, and
;El‘;;"'-if_si s ~Dow is, when "the dead shall hear the voice of
&v.14. Cd.  the Son of God: and they that hear shall live.

ii. 13,

Sometimes judgment means punishment; sometimes judgment
means diserimination. Acecording to that sense in which judgment
means discrimination, we must all appear before the judgment-seat
of Christ, that there & man may receive what he hath dore in the
body, whether it be good or ill; for this is diserimination, that
there be a distribution of good to good, evil fo evil. . . . But in
respeot of the judgment of condemmation, ‘Whoso heareth my
word,’ saith Christ, ‘ and believeth on Him that sent Ms, hath
eternal Life, and shall not come into judgment, but passeth from
death unto life.’” What is shall not come into judgment? Shall not
come into condemnation.” (Aungustine, in loco.) .

Also by Stier, amongst modern writors. * The dead live in the
full meaning of the word, having, even now, eternal life; and they
come not into the judgment of condemnation, but ever stand in the
judgment of the Son of Man, in the full meaning of that word ; that
is, under the judgment of His mercy and grace.”

25-29. In the next five verses the Lord expands the truths con-
tained in the twenty-fourth. In verse 24 He had said, “ He that
heareth my word, and believeth on him that sent me, hath everlast-
ing life.”” This He expands into, ‘* The hour is coming, and now is,
when the dead shall hear the voice of the Son of God, and they
that hear shall live.” This is the Resurreetion respecting which
we pray, * We meekly beseech Thee, O Father, to raise us from the
death of sin unto the life of righteousness,”

That this Resurrection from spiritual death to spiritual life is
meant here, is manifest from the words, * and now is.” But how is
it that the Lord mentions both the future and the present, and the
future first ? It is because the voiee of the Son of God came in ful-
ness of power at the day of Pentecost. Then, agnever before in this
world, the dead heard the voice of the Son of God. His voice was
then heard in the voice of His servants, according to His words,
‘“He that hearsth you, heareth me,” but before the Resurrection
and the Pentecostal cutpouring there were many first fruits. Such
were the Apostles, and the numbers who in Galilee, and even in
Joerusalem, believed because of His word.

“They that hear shall live.” Shall Iive with the life of the
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26 For as the Father bath life in himself; so hath he
given to the Son to have life in himself;

27 And *hath given him authority fo execute LZ&’;’?‘: N
judgment also, ¢ because he is the Son of man. il 3L
' + Dan, vii. 13,
e

27. - Also” omitted by N, A,, B., L., 33, some old Latin M88B, (b, ¢, d, e, 2, 1), Care.
ton Byriac, Copt., Arm,, Ath.; retained by D., later Uncials, and almost all Cursives,
Vulg. (Cod. Amiat.), and Peshito Syriac.

Son of God. The description of this life we have in Acts fi, 87-47,
4 They were pricked to the heart, they were baptized, they continued
steadfastly in the Apostles’ doctrine, and in their fellowship, and in
the breaking of bread, and in the prayers; the frue fear of God
rested on &l of them, they esteemed nothing which they possessed
as their own, they continued daily in the temple, they brake bread
in their own sssemblies, they eat their meat- with gladness and
singleness of heart, praising God.” Such was the first life of the
Church. Not only sincere, earmest, epiritual; but corporate,
sacramental, charitable. Its fruits have never been equalled since.

26. ¢ For as the Father hath life in himself; so hath he given to
the Son to have life in himself.” By begetting Him He communi-
cated to Him His own Divine Life. Not so with created beings:
they have lifs, not in themselves, but in God, sc long as God wills
to keep it in being by means suited to sustain life, such as food and
health, and in that higher degree of life called spiritual life, by the
Word and Sacraments. This life is not strietly their own, whereas
God has communicated to His Son His own self-existent eternal
Life ; just as & humar being communicates to his son his own tem-
poral, transitory, dependent life. This Life which is inherent in
Him ag God is communicated to His Manhood also, which Man-
hood is now inseparable from His Godhead ; and so Hesays in the
next chapter, “I am the living bread which came down from
heaven.” The Life of God which is now in the Christian is the Life
of the Son of God. The raising up of the spiritually dead of verse
25 is the effeet of the Son of God havipg Life in Himself, as the
verses are connected by « for,”

27. ““ And hath given him authority to execute judgment also,
because he is the [or a] Son of man.” The reagon which is implied
1n the word “ becanse ” may be one of two. It may be, that being
Son of man, it is necessary that authority to judge all men shounld
be specially committed to Him, because it is not the prerogative of



134 THEY IN THE GRAVES SHALL HEAR. [Sr Jom~.

28 Marvel not at this: for the hour is coming, in the -
which all that are in the graves shall hear his voice,

any “gon of man " to judge finally. God as God is the Judge of all,
but God wills to judge the world by & man [that Man Whom He
hath chosen], and 8o He formally commits to Him as man the autho-
rity to judge. But the word * because ™ (4r) may refer tothe fitness
which He has as man, and 8o one of themselves, to judge mankind.
It is the intention of God to judge men by One Who has had expe-
rience of their state, Who, by belonging to their race, is identified
with them, Who will judge them [just as He mediates for them] as
One Who has a feeling for their infirmities and was *“in all points
tempted like as they are, yet without sin.” * No stranger shall
judge us, but He Who is our Fellow, Who will sustain our interests,
and have full sympathy in all our imperfections. He Who loved
us, even to die for us, is graciously appointed to assign the final
measurement and price upon His own work. He Who best knows
by infirmity to take the part of the infirm, He Who would fain
reap the full fruit of His Passion, He ‘will separate the wheat from
the chaff, so that not a grain shail fall to the ground. . He Who has
given us to share His own spiritual nature; He from Whom we
have drawn the life-blood of our souls, He, our Brother, will decide
about His brethren. In that His Second Coming may He in His
grace and loving pity remember us, Who is our only Hope, our
only Salvation.” (J. H. Newman, * Parcchial Sermons,” vol, ii.,
“ Sermon on Christmas Day.”)

28. ‘ Marvel not at this: for the hour is coming, &e.” The Lord
sees the astonishment with which they receive His words: but in-
stead of softening them He proceeds to show how, at the last, He
will execute His judgment. It will not take place immediately after
death in the separate state, not secretly, not in camer as it were;
neither will it take place by some imaginary self-executing law, as
when men, on account of evil conduet, naturally lose honour and
self-respect, or have their lives rendered painful, or shortened, by
profligacy or excess; neither will it be by some slow process of pro-
vidence by which a man, in after life, is made te feel, by the way in
which men treat him, the cruelty with which he once treated his
brethzen. (Gen. xlii, 21.) No, it will be by the visible interposi-
tion of God, after the manner of an assize; all nations at once
summoned before the Son of Man.
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29 * And shall come forth; *they thal have done good,

unto the resurrection of life; and they that have 3 L. v, 19,
. R lor, XV, 52.
done evil, unto the resurrection of damnation. 1 Thess, iv. 16.
X Dan. xii. 3.
Matt. xxv, 32,

33, 46.

29, < Damnation.” Same word as is elsewhere translated *judgment?” It must of
necessity here mean *condemnation.”

All Scripture witnesses respecting this judgment that all men,
believers and unbelievers, even Apostles, will be subject to it—all
believers, because there is the greatest difference between some
believers and others, some showing their faith by the most abun-
dant good works, others by the scantiest, and go some have an
abundant entrance, and some are saved as by fire. (2 Pet. i. 11,
1 Cor. iit. 15.) L

Here, however, the Universal Judgment is brought in, not merely
to assert it or re-assert it ; but to affirm that it will follow upon a
general Resurrection, the voice of the SBon of Man penetrating into
every grave, and every tenant of every grave coming forth when he
hears it.

29. “ They that have done good, unto the resurrection of life;
and they that have done evil, unto the resurrection of damnation.”
Let the reader notice how the description of the final judgment here
is in accord with every other in the Bible on one point of supreme
importance, which is, that the division will not be into *believers ”
and “ unbelievers,” much less will it be a judgment on unbelievers
only, to condemn them all to destruction, which it must be if
believers are exempt from it; but the division is into “those that
have done good” and “those that have done evil.” $So in Acts
xxiv. 15, it is info “ the just and the unjust;” in Matth. xiii. 49,
into the ‘“wicked " and the “just;” in Matth. xxv. into those
who have done works of mercy, and those who have not; in Rom:.
ii. into those who “ by patient continuance in well-doing, seck for
glory, honour, and immortality,” and those “who are contentious
and obey not the truth, but obey unrighteousness.” This place
(John v. 29) secems the most pronounced of all, for having laid
down that throngh hearing and believing men have (now) eternal
life, instead of leading us to believe that this eternal life puts a
believer above judgment, the Lord makes the man'’s title to eternal
life the faot of his having done good. Itis astonishing that there
can be a difference of opinion among Christian people abent this



136 AS I HEAR, I JUDGE. [ST. JonxN.

"30 71 can of mine own self do nothing: as I hear, I judge:
rver.18.  and my judgment is just; because *I seek not
30 ok . 5. mine own will, but the will of the Father which

& vi. 38. hath sent me. ,
» See ch, viti, 31 *If I bear witness of myself, my witness is
14, Hev.iii. 14,

not true.

30. “Of the Father,” N, A., B, D, K, L, A, A, II, some twelve Cursives, some
old Latin (8, e, f, 9, g, 1, q), Vulg., read * Him that sent me;” but & few Uncials,
E., Q., H,, M., and most Carsives, read ‘* the Father that sent me.”

matter. It seems placed beyond all dispute by Christ Himself that
the title to blessedness is not life, but the use made of it; not faith,
but the fruits of faith in *‘ patient continuance in well-doing.”

30. “7I can of mine own self do nothing: as I hear, I judge.”
Here the Lord re-asserts the absolute unity of mind and will in
Himeelf and His Father. As the Father creates nothing, upholds
nothing, judges no one but by His Son, so the Son, being a per-
fect Son, perfectly cbedient to His Father, and perfeotly loving
Him, can do nothing without His Father. This place is in all
respects correspondent to verse 19. As the teaching of verse 19, “ I
can of mine own self do nothing,” explains, “ My Father worketh
hitherto, and I work,” so as to show the Jews that He meant no
working apart from the Father; so this verse 80 is to be taken as
similarly explaining the assertions of verses 27, 28, and 29, “AsI
do nothing without or apart from the Father, so I judge no man
independently of or apart from the Father. As I work what I see
the Father work, so I judge aecording to what I see and hear in the
mind of the Father.”

“ My judgment is just: because I seek not mine own will, but
the will,” &e. If a judge seek his own will, 7.e., his own purpose,
his own glory, his own ends, his judgment cannot be just. It
ean only bejust if he has a single eye to the interests of righteous-
ness and truth; and so the Son, in judging, seeks not His own
‘Will, but the Will of Hternal Righteousness and Truth, even the
Father, Whose righteous decision in the Councils of the Godhead
He “hears.”” In seeking His Father's Will He is seeking the per-
fection of Righteousness.

3.. “If I bear witness of myself, my witness is not true.” “If
such a thing were conceivable that I should claim to do what I do
independently, so as to make myself to be a second and separnte
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32 % ® There is another that beareth witness of me; and I

know that the witness which he witnesseth of ';Mqt.;ii-llz.
. Xxvll. 3. ch,

mse 18 true. viii. 18, 1 John

v.6, 7,8,

God, then My witness would not be true.,” The Lord now proceeds
$0 assert that respecting His witness which He had asserted respeet-
ing His works and His judgment. Just as in His works He did
nothing of Himself apartfrom His Father, just as in His judging
He judges nothing of Himself apart from His Father; so in the
matter of witness He bore not testimony to Himself, because all His
witness witressed to the greater glory of the Father. Inxo sense did
He assert His own independence : He Himself was ¢ of the Father,”
His works were ‘ of the Father.” (John xiv. 10.) His judgment
was ‘‘of the Father.” If any were saved it was not merely by
hearing His Word, but by * believing on Him that gent Him,” i.c.,
on the Father: so that in seeming to witness to Himself, the Lord
Jesus really witnessed to the Father. IfHe asserted His own power,
His own Wisdom, His own Life, His own Judgment, it was that in
Him was seen the Power, Wisdom, Life, Judgment of the Father.
The very word that He used respecting Himself, the word Son, as
He used it, of necessity led men up to the Father.

And as His witness ultimately centred in the Person of Another,
20 that Other, the Father, bore witness to Him.

32. “There i8 another that beareth witness of me; and I know
that the witness,” &e. Now in order reverently to enter into and
realize the position of our Lord as regards His Father on the omne
hand, and the Jews on the other, we are to remember that the
whole Theocracy to which He and the Jews belonged, from first to
last rested on the witness of God to Himself as the God of Abraham,
by miracles, signs, and wonders. 'Who was the God in Whom the
Jews believed ? Not the God of mere Nature, the Giver of the rain
and fruitful seasons: not a God theidea of Whom rested on Natural
Theology or Philosophy, but the God of Abraham, Isaac, and Jacob,
the God Who sent Moses, raised up the Judges and Samuel, made
David & king, worked wonders through Elijah and Elisha, and
inspired Isaiah and the rest of the Prophets.

We must remember that if these men witnessed to the God of
Abraham as the true God, it was because God accredited their wit-
ness by the works which He did by them. And if He witnessed to
His message in Gideon, Samuel, Elijah, and Elisha, much more in



138 . JOHN BARE WITNESS. - . [St. Joan.:

33 Yo sent unto John, *and. he bare witness unto the
. ch. i. 15, 19, truth.
' 34 But I receive not testlmony from man: but»
these things I say, that ye might be saved.

34, “ From man;” perhaps ¢ from a man,”

the Man then before them, We must remember that the sole
reason for their believing that the God of the Patriarchs was their

God was the Supernatural in their history, so that on their own

principles it was absurd to receive the testimony to Eljjah, and to-
deny the witness to Jesus,

© T know that the witness which he witnesseth of me is true.”

Here the Lord seems to say, “ He by His works wrought by Me, by

the testimony of the Baptist, and in His scriptures, witnesseth very

great things of Me, that I am His Very Son ; but I know, I am con-

scious in Myself, that, great though they seem, they are frue.”

_ 33. ““Ye sent unto John, and he bare witness unto the truth.”

“Ye gent unto John, ye know that his holiness and self-denying life,

and the suceess of his preaching in turning the worst ginners to re-

pentance, showed that he was sent of Ged. Your sending to him

wag a proof that you felt the truth of his mission, and that *“ he bare

witness unto the truth.” He bare witness to you that his eyes saw

the sign which God had promised him, the Holy Ghost descending

and lighting upon Me, and from this he bare record to you that I

am the Son of God.”

84. “But I receive not testimony from man.” This arises from
the nature of the thing to which testimony is borne. *1 have been
telling you the deepest things respecting the relation that there is
between Me and My Father, as Father and Son, and no created
being can really testify to such things ; only the Father and Myself
and the Holy Spirit know these things as they are.”

The words, *I receive not testimony from man,” eannot, of
gourse, mean I reject the testimony of John to Myself, or even dis-
parage it ;” but they are to be understood in the light of the thirty-
sixth verse, “I have greater witness than John.” * The testimony
of John ought to have been sufficient for you. He was the ‘burn-
ing’ and the ‘shining light,” and ye acknowledged him to be such,
for ‘ye were willing for a season to rejoice im his light ;’ but no
man can bear adeguate testimony to Me and My claims. God
alone is My true and abiding Witness, and He witnesses by the
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35 He was a burning and ®a shining light: and ®ye were

willing for a season to rejoice in his light. d g pet. i. 19.
e See Matt.

36 9 But 1 ha.ve greater witness than that of xiii. 20. & xxi.
John: for ®the works which the Father hath 2 M** ¥
given me to finish, the same ‘works that I do, '1Joh V.9

ch. jil. 2. &
bear witness of me, that the Father hath sent me. x. 35, :&lx::'- 24

35. “‘He was the burning and the shining light.” Article to be expressed.

works which He has given Me to do, in comparison with which the
witness of John is as mothing.” How, then, come in the words,
¢ These things I say, that ye might be saved” ? Evidently in some
such way as this: “Though the Father alone beareth true and
sufficient witness of Me, yet the Father sent John to prepare the
way for Me; His light shone in John, yo acknowledged him, and I
now gpeak of John and remind you of him, imperfeet though his
witness wasg, that ye may be saved.” Chrysostom seems to have
apprehiended exactly the drift of these somewhat difficult words.
¢ What He saith is of this kind, ‘I, being God, needed not the
witness of John, which is man’s witness, yet because ye gave more
heed to him, believed him more trustworthy than any, ran to him
88 g prophet (for all the city was poured forth to Jordan), and have
not believed on Me even when working miracles, therefore I remind
you of that witness of his.”” -

85. *“ He was a [the] burning and a [the] shining light.” Many
commentators read in this a tone of disparagement; the Baptist
waa a lighted light, and so gave not light of himeelf, but was lighted
and shone with a borrowed light, a light not essentially his own.
But is not this the case with every servant of God? The words seem
rather to exalt the light, as not only very bright, but also as taking
eway all excuse from the Jews in not accepting his witness to Jesus.

% Ye were willing for a season to rejoice in his light.,”” We read
in confirmation of this that ¢ all men mused of John whether he
were the Christ or no,”" (Luke iii. 15,) Even the Jows, 1.¢., the
Sanhedrim, sent priests and Levites to inquire whether he were
the Christ. No prophet of God seems to have stirred the better
feelings of the nation as he did. ** There went out to him Jerusalem
and all Judea, and all the region round about Jordan.”

86. “ But I have greater witness than that of John,” &o. The
article should be expressed, * I have the witness greater than John,”
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37 And the Father himself, which hath sent me, * hath

b Mate, i, 7. borne witness' of me. Ye have neither heard his
T 2L & vii. voice at any time, 'nor seen his shape.

{ Deut, iv. 13. 88 And ye have not his word abiding in you:
5% Jova” for whom he hath sent, him ye believe not.

iv. 12,

not than that of John, but than John himself. * The works which
my Father hath given me to finish, the same works that I do bear
witness of me,”” &c. Thereasoning of this seems best explained by
a reference to John x. 87, “If I do not the works of my Father,
believe me not.” Again, xiv. 10, ** The Father that dwelleth in me,
he doeth the works.” The ** works” here must not be restricted to
mirscles, but must include all the successive stages of the great
Redemptive Work. All these bore ever-increasing witness. As the
claims of Christ on men's faith and love increased, so the works
whieh bore witness to Him increased in significance, till they
culminated in His own Resurrection and Ascension, and the gift of
the Holy Ghost. ’

37. “ And the Father himself, which hath sent me, hath borne
witness of me.” In the verses before this the Saviour had used the
present tense, ‘‘the works which I do bear witness.” Now He
speaks of a more direct witness, and also one that was accom-
plished in past time. * The Father himself, which hath sent me,
hath borne witness of me.” What is the nature of this witness ?
In verses 37 and 88 three ways are mentioned in which it is possible,
or it might be conceived, that God might bear witness to men: He
might be heard of them (*they ‘heard the voice of the Lord God
walking in the garden )} ; He might be seen of them, as He was by
Moses ; or He might manifest Himself by His Word “ dwelling in
them,” and so spiritually and effectually instructing them in what
He would have them know and do. In none of these three ways
were the Jews cognizant of the witness of God. They had neither
seen Him nor heard Him, nor was He revealed to them by His
Word abiding in them; but, notwithstanding this, He had, in a
most direct and effectusl way, witnessed to them of His Son. This
was in the Holy Beriptures, which the Jews so idolized. If they
understood their own Scriptures aright, they would find that they
were full of one hope, “the testimony of Jesus was the spirit of
prophecy.”
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39 9 * Search the scriptures; for in them ye think ye
have eternal life: and 'they are they which tes- ¥ I8 viii.20.

N % xxxivt].h‘.
tify of me. ' . v:;ié‘.”' Fo
40 ™ And ye will not come to me, that ye might =vil.11.
. 1 Deut, =viii.
- have life. 15,18, Luke

xxiv, 237. ch.
i. 45.

m ¢h, i 11 &
iif. 19.

39. ““Bearch the seriptures;” or, *' Ye search the scriptures,” The word may bhe
translated either way.
40, And ye will not come ;” rather, “ And ye desire not to come to me.”

89. “Ye search the scripfures; for in them ye think ye have
eternal life: and they are they which testify of me.” “Ye desire
some evidence that ye ghall live after death, that ye shall rise again,
that veshall enjoy eternal life. Well, the doctrine of Eternal Life is
to be found in these Beriptures, but it is to be found in close con-
nection with their witness to Me. Yo think that ye have eternal
life in them, but ye might be sure that ye have in them the promise
of a supernatural Messiah, Who is the Son of God.” The words,
Yo search . . . because yo think ye have,” eannot but imply that
the doetrine of immortality, though eontained in the Old Testament
gcriptures, was not on their gurface, as it is in the New Testament,
but that the doctrine of a supra-human Messish was mueh more
plainly revealed in them, and was on their surface.

To return to verse 38, ** Ye have not hig word abiding in you, for
whom he hath,” &c. There is the closest connection between the
Word of God abiding in a man, and that man’s reception of any
outward messenger, or providence, or dispensation, which God may
send ; according to our Lord’s own words, “He that is of the truth
cometh to the light,” *“He that is of God hesreth God’s words,”
“ Every one that hath heard and hath learned of the Father cometh
unto me.” :

“ Search the scriptures,” or “ye search the Secriptures.” The
verb may be either in the indicative or the imperative mood.
Taken either way, the place shows us that men may be very busy
about the Seriptures, read them very eritically, carefully count the
verses, words, letters, as the Jews did, and yet miss the chief
treasure contained in them, the knowledge of the Son of God.

40. “ And ye will not come unto me, that ye might have life."”



142 THE LOVE OF GOD NOT IN- YOU. [Sr, Jomn.

41 T receive not honour from men.

nverss. . 42 But I know you, that ye have not the love
1 Thess, ii. 6, .
of God in you.

The only probable connection between this verse and the last is to
be obtained by understanding the word ** yet,” which also seems to
be implied in the copulative with which the verse begins: ** And
yet, notwithstanding your searching the Scriptures, which Serip-
tures so plainly testify to Me, ye will not, ye desire not to come to
Me, that ye might have life.”

41.44, The connection between these verses is very difficult to
-explain. Scercely one commentator agrees with another upon their
real drift. - It seems to be something of this sort: the words, ““ I re-
ceive not honour from men,” correspond to “I am come in my
Father's name " of verse 43, If a man comes in his own name, he
naturally strives to attract regard to himself for his own sake, his
coming in his own name gignifying, necessarily, that he comes on
his own account. If a man comes in another’s name, if he is loyal
and true, he seeks the honour that comes from that other one in
whose name he comes, and desires to honour him. Now so it was
with the Lord Jesus. He received not glory from men,s.c., He did
not desire it, or lay Himself out for it; He preferred rather, in
order to carry out the purposes of Him Who sent Him, to be “de-
spised and rejected of men,” and this because He loved God
supremely.  Why, then, was He rejected? For the very reason
that, beeause He loved God, and sought His glory alone, there was
no community of feeling between Him and His opposers. *I know
you,” he says,—you before me,—*that ye have not the love of God
in you,” and so ye are disinclired to receive One Who comes only
in God's Name. *If another shall come in his own name,” making
himself oui for his own worldly, selfish ends to be some great
one, “him ye will receive.” If I were to put Myself forward to be
your king for My own ends, then ye would receive Me. And all
this, the Lord intimates, is natural. * How can ye, how are ye able
to believe who receive honour one of another, and seek not the
honour that cometh from God alone? If ye lay yourselves out to
receive the applause of men, and are indifferent to the honour that
cometh from God, by so doing ye show that ye love the world
rather than God ; and so ye will not receive One Who comes in God’s
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.. 43 I am come in my Father's name, and ye receive me
not: if another shall come .in his -own name, him ye will
receive,

44 ° How can ye bélieve, wlich receive honour o ch. xii. 43.
one of another, and seek mnot ®the honour that' e Rom.ii. 28
icometh from God only 7 - ‘

44, « From God only ;" perhaps « From the only God ;” or, accnrdmg to B. und the
-oldest Latm “ the only one

Name to overcome the world; and establlsh in. ea.ch soul the supreme
love of God.”

. % All belief in M, such a8 God demands frorm you, is mora.l. It
is the soul stretching forth and coming out-of itself to receive and
embraee that which comes from God to cleaunse it, and free it, and
raise it up to God. I come from God for this purpose, and. for no
low and carnal purpose whatlsoever, and .ye do not receive Me,
because ye do not desire - to be cleansed and made free and raised
up to God.”

Buch seems to be the thread of connection between these verses
taken together, and they can hardly be taken separately. FEach of
them, however, may be taken by 1tse].f 80 far 28 to teach a particular
axiom of Divine Wisdom.

40. “ Yo will not come unto me that ye'mlght have life.” Thereis
an implied invitation in this, echoing that of the Synoptic * Come
unto Me, all ye.” If men are unholy and worldly, i.e., are spiritua.lly
dead, it is because of their wills which are set upon rémaining as
they are, and go degire not to come to the Restorer of Lifefor His Life.

%I receive not honour from men . . . ye have not the Iove of
God in youw.” According to the Saviour, then, the cpposite to
receiving (that is, desiring to receive) honour from men is having
the love of God. The form of worldliness which is most opposed to
the honour and so to the love of God, is desire of the applause of men.
The Son of God whilst on earth received from men, not honour, but
opposition, contumely, unbelief, persecution, and at last death, and
In no respect declined these evil things, and this because He knew
that in the Divine Counsels men could not otherwise be redeemed.

43. “T am come in my Father's name, and ye receive me not: if
another shall come in his own name, him ye will recéive."” This does
not merely apply to the Jews, who were seduced by such impostors



144 MOSES, IN WHOM YE TRUST.  [St. Jonw.

45 Do not think that T will accuse you to the Father:
a Rom.ii. 12. 9 there is one that accuseth you, even Moses, in
whom ye trust.

as Barchoohabas, but it is true of human nature in all time.
“ Truth,” as has been well said, “is never received, {.e., really and
savingly received, on & large scale.” Jesus was not received because
He taught the whole truth of God; because He exhibited in Him-
self, and demanded of men, the holiness of God ; because He made
no compromise with any evil whatsoever. This was, indeed, coming
in the Name of God, and they received Him not.

“1f another shall come in his own name, him ye will receive.”
Does this refer to the sixty-four false.Christs which some learned
men have enumerated as having deluded the Jews? It certainly
seems that having rejected the true Christ, they were given up
to receive false Christs. Many, and I think with great proba-
bility, interpret it as referring to the Amtichrist. Thus Stier:
“The other in the singular [If another shall come in his own.
name] . . . is finally, Antichrist with his open and avowed denial
of God and of Christ, with his most daring ¢I,’ before which all
the proud will humbly bow down, because they will find them-
gelves again in him and honour him as their true God. As the
Fathor reveals Himself in Christ, so will Satan.manifest himself in
him, and give him all his work and witness, his own honour as the
prinee of this world ; and the wicked will yield themselves to him,
beeause, through unbelief, they have already fallen into his nature
and fitly belong to him.”

45. ““Do not think that I will accuse you to the Father.” *So
far from coming to accuse you, I am come to give you life. So far
from binding your sins upon you, I shall die to loose them and re-
concile you to God. I rebuke that which I read in your hearts, but
all this I do, not for your condemnation, but for your salvation.”

“There is one that accuseth you, even Moses, in whom ye trust.”
¢ Moses, for whose law in its mere letter yo are so zeslous, now
acouseth you, for his words, in which you boast yourselves, con-
demn you. The Law was given by him to convince you of sin. Yon
dishonour his Law, and destroy its sin-convineing power by your
traditions.”

46. * For had ye believed Moses, ye would have believed me, for
he wrote of me,”” The promise to Adem and Eve on their fall, the
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46 For had ye believed Moses, ye would have believed

. T r Gen. iii. 15,
me: *for he wrote of me. o e il

47 But if ye believe not his writings, how shall xvii.18.&
beli da? xxil. i)S.&.xhxk
Y WOTrdS ! . 10. Deut.
ye cheve my xviii. 185, 18,
ch. i. 45, Acts
xxvi. 22.

48. ** For had ye believed Moses, ye would bave helieved me ;” rather, ‘If ye believed
Moses ye would believe me ; ” implying that it was stiil in their power to do g0,

promise to the Patriarchs, the Mediating Angel, the propheecy of
“One like to Moses "—all these witnessed o Christ; and besides
there were those who took up and followed out the teaching of
Moses, such as the Psalmists, the Prophets, and the Proverb writers:
all these are at times called * the Law.” (John x. 34, Rom. iii.
10-20.) And from many intimations in Seripture we have every
reasong to believe that the references which the Jewish teachers
found to the Messiah in the Old Testament were far more numerous
than those which, under the influence of a cold and narrowing
eriticism, we now find.

47. “If ye believe not his writings, how shall ye believe my
words ?”  How strange must this have sounded in the ears of men
whose passion it was to glory in the Scriptures! And yet the only
believing in Seripture worth speaking of must be receiving it for the
purposes for which God eaused it to be written. God had so in-
spired the Scriptures, especially the books of Moses, that they would
lead those who truly believed them to aecept His Son. Their belief
in the writings of Moses was the God-ordained step to their belief
in Christ. If they believed not in the Son of God, it was asign
that they had not truly taken this step—that they had not truly
submitted to the preparation which God had ordained.,



i46 THEY SAW HIS MIRACLES. [ST. Joax.

CHAP. VI.

FTER ° these things Jesus went over the sea of Galilee,
which is the sea of Tiberias.
2 Magtxiv. 2 And a great multitude followed him, because
fg. . 2Lu.ke ir. they saw his miracles which he did on them that
T were diseased.
3 And Jesus went up into a mountain, and there he sat

with his disciples.

2. “ Miracles,” Signa, Vulg, ; “signs,” Revised.
8. “ A mountain,” Literally, « the mountain ”—some well-known hill—perhaps * the
hilly country.”

1. “ After these things Jesus went over the sea of Galilee,” &e.
This does not mean that the Lord went direet from Jerusalem, the
scene of the last miracle, to the other side of the lake, but it simply
expresses that the two miracles about to be recorded, and the dis-
course which followed on them, took place after what was mentioned
in Chapter V., but after how long or how short a time is not indi-
cated in this Grospel, though we learn from the Synoptics that there
was a congiderable interval of active ministry between the time of
the diseourse of the last chapter, and the miracle with which this
begins.

“Which is the sea of Tiberias.” Tiberias being a Gentile name
would be better known in Ephesus, where this Gospel was probably
written.

2. ** And a great multitude followed him, because they saw his
miracles,” &e. This is inserted by the Evangelist to account for
the presence of five thousand men in a place where there were no
provisions. We need not, then, resort to the supposition that they
were on their way to Jerusalem to kesp the Passover.

8, % And Jesus went up into a mountain, and there he sat with
his disciples.” Perhaps this was for the retirement and refresh-
ment so needed by them [see St. Mark vi. 81].



Cuar. VL] WHENCE SHALL WE BUY BREAD? 147

4 * And the passover, a feast of the Jews, was nigh.
5 4 <When Jesus then lifted up Ais eyes, and b Lev. xxii.

, 7. Deut,
saw a great company come unto him, he saith =it fil‘:.ii.
unto Philip, Whence shall we buy bread, that c Ma. ,i",_'
these may eat? 14 Mark i,

12.

4. < The Passover.” There is no difference of reading as regards this word in any
Manuscript or Version, but in Westcott and Hort’s ““ Appendix on Select Readings” there
is o long and interesting note on the word being a possible interpolation. It ends with
the following observation :—** As a considerable body of Patristic evidence points to the
‘absence of the words in at least some ancient texts, and internsl evidence is unfavourable
to their gennineness, while the chronology of the Gospel History is fandamentally affected
by their presence or absence, it seems right to express snspicion and to justify it at some
{ength.”

4, *“And the passover, & feast of the Jews, was nigh.” Why does
Bt. John bring in the Passover here ? Most commentators, even
many who see no reference to the Christian Passover in this
chapter, seem led to suppose that in some way it bears on the in-
terpretation of the following discourse. It seems thrown in by the
Evangelist, beceuse he eould not but eonnect together such things
88 Christ feeding men with bread—then setting Himself forth as
the true Bread—then at the last Passover giving Himself as food,
and also surrendering Himself as the Passover Victim. Thus one
writes, * The notice of the feast is probably designed to give & clue
to the understanding of the spiritual lessons of the miracle, which
are got forth in the discourse which followed (1 Cor.v.7);"” and
another, *“The miracle and the discourse alike relate to-the true
Passover.”

The two miracles which follow are the only ones common to St.
John and the Synoptics. They are introduced by the Evangelist
solely.because of their bearing on the discourse, for both conjointly
give rige to it: for the immediate ocession for the first words
(verses 26, 27) is the multitude finding Jesus on the other side of
the sea, and wondering how He came there, He having preceded
them by the miracle of the “walking on the water,” and they
followed Hini, as He said to them, because *“they did eat of the
loaves,” which He had miraculously multiplied.

The more general teaching of these miracles I have deduced else-
where. I shall now only notfice their special bearing on what
follows.

5. “When Jesus then lifted up his eyes, and saw a great com



148 THIS HE SAID TO PROVE HIM. ([Sr. Josx.

6 And this he said to prove him: for he himself knew
what he would do.
4 Seo Numb. 7 Philip answered him, ?Two hundred penny-

B worth of bread is nol sufficient for them, that
every one of them may take a little.

8 One of his disciples, Andrew, Simon Peter's brother,
saith unto him,

9 There is a lad here, which hath five barley loaves, and
| 2Kingsiv.  two small fishes: *but what are they among so

) many P

6. % To prove him ”—* to try him ” fenfans (Vulg.).

pany,” &o. Here is the mark of an eye-witness. None wonld have
thought of mentioning the Lord as doing this exeept one who had
noticed it. Itis not in the Synopties. There is an apparent dis-
crepancy between St. John’s account and that of the. Bynoptics,
which can essily be explained. According to the Synopties, the
disciples first mention the coming need : according to St. John, the
Lord takes the initiative. Very probably he addressed the words
“Whence shall we buy bread?” &e., to Philip privately, at the
outset, when He saw the multitudes trooping to Him, and received
Dhilip’s answer ; and then, later on in the day, after He had taught
them for some time, the Apostles began to be anxious as to how the
multitudes were to be fed, and they came to Him that He should
dismiss them. Then, in their perplexity, one mentions the lad
with the five barley loaves, but, as it were in despair, ““ What are
they among so many ?”

The speciality of St. John’s account is the notice of the Lord
putting this irial question to Philip, though the Evangelist, who
knew, even then, the intention of the Lord, said, “He Himself
knew what He would do.” A similar trial underlies the whole of
this diseourse. The Lord, in what follows, sets forth Himself
as the Bread of Life, as the Living Bread, as feeding men with
Himself, the Bread of Life, through His Flesh, He and He only
knowing all the time how all this would be brought about; and all
this time saying things to “ prove,” not the multitude,not the Jews
only, but His very disciples; applying, at last, the touchstone
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10 And Jesus said, Make the men sit down. Now there
was much grass in the place. So the men sat down, in
number about five thousand.

11 And Jesus took the loaves; and when he had given
thanks, he distributed to the disciples, and the disciples to
them that wers set down ; and likewise of the fishes as much
as they would.

12 When they were filled, he said unto his disciples,
Gather up the fragments that remain, that nothing be lost.

10, ““Make the men . . . . So the men sat down.” Facite homines discumbere , , ., .
discubuerunt ergo viri. The first should be translated “ people”—the second, “ men”
or ‘“ males.”

11, “*To the disciples, and the disciples ” omitted by §., A., B., L., Cursives (1, 33, 118,
254), many old Latin (a, ¢, f, ff?, 1, q), Vulg., S8yriae (Cureton and Peshits), and some
versions ; but D., T.,, &, A, later Uncials, almost all Corsives, some old Latin (b, e),
retain the words. .
which separated those who half believed from those who believed
implicitly.

I have noticed elsewhere (on Matth. xiv. 19) the significance of
the Lord’s feeding the multitudes through the hands of the
Apostles.

It will be necessary to mention here that the consensus of MSS.,
versions end editors, is against retaining the words, * to the dis-
<ipleg, and the disciples,” in verse 11. So that that verse should
read, “when He had given thanks, He distributed to them that
were set down.” ¥ is doubtful whether they were originally in
St. John's account. The fact, however, remeins untouched, that the
Lord distributed through means of the Apostles, inasmuch as each
Bynoptic mentions it. Supposing that the words in question ought
1o be” omitted, we learn that what the Lord did through the Apostles,
He did Himself. The Lord Himself gives men His Flesh as the
Bread, but being not present Himself in visible personality, He
does it through the instrumentality of others, and yet each man who
receives, receives it as from Himself.

12, *Gather up the fragments.” From St. John alone we learn
that the direction to allow no waste came from the Lord. ‘The food
which had been produced supernaturally, and with such apparent
<ase, was not to be held cheap on that account, Every fragment
was to be esteemed precious. ’



150 OF A TRUTH THAT PROPHET. [St. Jomn.>

18 Therefore they gathered them together, and filled twelve
baskets with the fragments of the five barley loaves, which -
remained over and above unto them that had eaten.

14 Then those men, when they had seen the miracle that
f Gen, zlix. 10. Jesus did, said, This is of a ftruth that prophet

?Ben;lidx;:zlglx]ii that should come into the world.

iv,19, 5. & 15 9 When Jesus therefore perceived that they
-4 would come and take him by force, to make
bhim a king, he departed again into a mountain himself

alone.

14, *“Then those men ; ” rather, e then the people.”

14. *“Then those men, when they had seen . . . that prophet
that should come,” &e. This was only natural. They had some of
them seen, and all had heard of the miracles done in Jerusalem.
They had been witnesses of His works of healing, for which they
had followed Him in such numbers; and now this miracle of the
loaves crowned their carnal hopes. They exclaimed, * This is of a
truth that prophet,” but * that prophet ” was, according to all their
sacred books, to be more than a prophet—He was to be aleader like
Moses, and a king like David-~and now they thought the time was
come when He must put Himself at their head and deliver them.
And so,

15. “When Jesus therefore perceived that they would take him
. - » he departed again into a mountain,” &c. “He departed
alone,” because, as we read in St. Matthew and St. Mark, he had
constrained His disciples to get into a ship, and to go before Him to
the other side. “The task of Jesus at this juncture was by no
means an easy one. -If He were immediately to depart with His
disciples, the commotion, instead of being appeased, was in danger
of spreading in Galilee. If He remained together with His disciples,
they might be infected by the contagion of that carnal enthusiasm
which would only find too many points of contact in their hearts.
.-+ » It was therefore needful to be on the alert. And, first of all,
He was anxious to send away His disciples to the other side of the
lake, for the purpose of cutting off all solidarity between them and
the multitude. This is the explanation of the singular expression
of Matth. xiv. 22, and Mark vi. 45, ‘ He immediately constrained
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16 ¢ And when even was now come, his disciples went down
unto the sea, & Matt. xiv.

17 And entered into a ship, and went over the o, Mk
gea toward Capernaum. And it was now dark, and Jesus
was not come to them.

18 And the sea arose by reason of a great wind that blew.

19 So when they had rowed about five and twenty or
thirty furlongs, they see Jesus walking on the sea, and
drawing nigh unto the ship: and they were afraid.

20 But he saith unto them, It is I; be not afraid.

21 Then they willingly received him into the ship: and
immediately the ship was at the land whither they went.

17. “ Not.” N, B., D., L., and many Old Latin, read, “not yet.” A., most later
Uncials, most Cursives, Vulg,, Cureton and Peshito Byriac, read as in Rec. Tost.

21. “They willingly received Him.” “They willed to receive him ;" voluerunt
(Vulg.) .

His disciples to embark and to go before Him to the other side,
while He sent away the people.’” No motive for such constraint is
furnished by the Synoptic narrative, and perhaps the disciples were
themselves ignorant of the true reason for so sudden a step on the
part of their Master. 'When this was domne, Jesus calmed and dis-
missed the multitude.” (Godet.)

17. “ And entered into a ship . . . Jesus was not come to them.”
Their intention was, most probably, to skirt along the northern
coast, and to take up the Lord at some point between Bethsaida

Julias and Capernaum. Something of this sort is implied in the
" words, “ Jesus was not come to them,” and still more distinctly if
we read, “ was not yef come to them.”

18. “ And the sea arose by reason of & great wind that blew.”
Their intentions, however, seemed to be frustrated by the sudden
storm, which seems to have driven them into the middle of the
lake, for rowing twenty-five or thirty furlongs with a violent north
wind would ‘drive them into the middle of the sea, where St.
Matthew tells us they were.

21. “Then they willingly received him into the ship,” &e, “ They
willingly received Him,” i.e., they willed to receive Him, because
their fear of the supposed supernatoral appearance was turned into
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22 9 The day following, when the people which stood on
the other side of the sea saw that there was none other boat
there, save that one whereinto his disciples were entered,
and that Jesus went not with his disciples into the boat,
‘but that his disciples were gone away alone;

23 (Howbeit there came other boats from Tiberias nigh
unto the place where they did eat bread, after that the Lord
had given thanks:)

22, A., B,, L., some Corsives and Old Latin, Vulgate, and some versions, read, * save
one,” omitting ** that whereinto His disciples were entered.”

joy, when they found it was no other than their Master, Who was
walking on the water. The fear which made them ecry out was
turned into readiness to receive Him.

“ And immediately the ship was at the land whither they went.”
A question has been raised whether this was by miracle. If there
be something so rootedly objectionalle in a miracle that, if possible,
we must avoid supposing one, even in the Life of the Incarnate Son,
born by one miracle, raised again by another, then we mustsuppose
that they rowed very rapidly, so as to traverse a considerable dis-
tance in & shorter time than usual; but the rejoinder is, why should
guch a thing be mentioned at all? The fact is noted as if it were
something out of the natural order of things. It was surely within
the sphere of our Lord's benevolence, after they had toiled all night,
and were drenched and weary, to save them the additional labour,
If the boat progressed naturally, it could not be said to arrive im-
mediately ot its destination, If itis a miracle, it has & true Evan-
gelical significance. If a soul spiritually receives Christ, He may -
gee fit, in some cases, to shorten its labour, or otherwise alleviate
the severity of its diseipline, and bring it at once to some further
point in its heavenward journey.

Such are the two miracles which jointly occasion the following
discourse. Theyboth bear upon its central Mystery ; for in the one
the Lord feeds His followers by superhuman means, and in the other
He shows that He can raise His Body far above the conditions of
this lower nature. .

32, ¢ The day following, when the people which stood on the
other side,” &c. This, of course, does not mean all the multitude,
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24, When the people therefore saw that Jesus was mnot
there, neither his disciples, they also took shipping, and
came to Capernaum, seeking for Jesus.

25 And when they found him on the other side of the
sea, they said unto him, Rabbi, when camest thou hither?

but only the more eager ones, who desired to force the Lord, at once,
to declare Himeelf King. These, no doubt, considering how they
might find Jesus, saw that there was only one boat, and this not
the one by which the disciples had left [the words * save that where-
into His diseiples were entered ”’ have little authority, and disturb
the sense, for they seem to suggest that the disciples were only just
then embarking, whereas they were now on the other side]. These,
then, seeing that Jesus could not have passed over in this boat, as
it had not left the shore, took shipping, and were able to accom-
plish this because, owing to the storm, other boats, not belongingto
that part of the coast, had come from Tiberias, and taken refuge
near where they were : pressing these into their service, they crossed
over to Capernaum.

In reading over these three verses [22, 28, 24] it seoms at first
sight difficult to understand why the Evangelist should labour, as
he does, to describe this scene ; the people waiting on the shore
expecting Jesus to appear, perplexed at not seeing Him, and diseover-
ing that the disciples had gone away alone, pressing into the sexvice
the strange boats which, by accident, were there, taking shipping in
them, and erossing the ses to Capernaum, seeking for the Lord. The
solution is not far to seek. St. John describes these men taking all
this labour to find Jesus, in order to account for the words which
the Liord utters when they accosted Him with, “ Rabbi, when camest
thou” hither?”” He retorted upon them with, “Ye seek me, not
because ye saw the miracles, but because ye did eat of the loaves
and were filled. Labour not for the meat which perisheth,”” &e,
““ Ye have worked hard to find Me, because I satisfied your natural
hunger. Work not for the meat which perisheth,” &e.

It is saying very little to assert that the discourse which springs
from these words, and to it very end, keeps, as it were, on these
lines, is the most astonishing in all Scripture. There is nothing to
be compared to it for the great things which it holds out as within
the reach of men, and for the mystery in which it envelops them.
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26 Jesus answered them and said, Verily, verily, I say unto
you, Ye seek me, not because ye saw the miracles, but because
ye did eat of the loaves, and were filled.

10, Work 27 || Labour not for the meat which perisheth,
5 ver. 54, ob, but ®for that meat which endureth unto everlast-

iv. 1da

28, “ Mirgcles,” *‘Signs;” signa (Vulg.)
27. «Labour.” Bame word as in next verse is rendered * work.”

26. ‘* Jesus answered them . ... ye seek me, not because ye saw
the signs, but because,” &e. In a sense they had sought Jesus be-
cause of the sign, for when they had seen the miracle of the loaves,
they exelaimed, ¢ This is of & truth that prophet,” but Jesus read
their hearts. They desired to make Him a king, because they
thought that One Who could thus produce food without labour was
the very king they wanted. They regarded thesign, not so much as
shewing that He was the Messiah, but that He was a Messiah Who
would exert supernatural power to save them from labour, and en-
able them tolive in ease and indulgence. The miracle was to them
a pledge of nothing but the carnal satisfaction of their lowest desires.
It is well to take notice that the men whom He thus reproved must
have been, virtually, the same as the “Jews ™ of verse 41. The
“Jews” in this Gospel are always that part of the nation who
looked for a carnal Messiah, and abhorred the claims of Jesus be-

- cause He set Himself forth as & Spiritual One. It is important to
notice this, as it is & proof of the unity of the discourse.

27. “Labour [work] not for the meat which perisheth.,” These
words, of course, refer to the labour, or work, which they had given
themselves to find Jesus, because He had miraculously increased
the bread: “ Ye seek Me because of the bread I created for you:
Trouble not yourselves about Me, seek not laboriously for Me, or
account of this perishable food, because I have better food to give
you. Labour for—give yourselves trouble about—food which en-
dureth unto everlasting life, which the Son of Man gives.”

“ Labour [work] for that meat which the Son of Man shall give.”
Ig it needful to Jabowr, if the Son of Man gives ? Yes, assuredly, for
only by labour and trouble can earnestness and true desire for the
gift be shown. The “gift” is not wages, but it would be thrown
away upon those who take nc pains abont it, and so exhibit no real
desire for it.
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ing life, which the Son of man shall give unto you: *for

him hath God the Father sealed. : i Matt. il 17
28 Then said they unto him, What shall we do, i. ﬂ.u%fi.xlil’;rk
thut we might work the works of God? 5. e

= . . 33 &V.OT. &
29 Jesus answered and said unto them, *This i 1a.  Acts

is the work of Grod, that ye believe on him whom fi.p2. 3 Pet.

he hath sent. k 1 John iii. 23,

27, ** Him hath God the Father sesled.” ' Him the Father, even God, hath sealed”
(Revisers).

“Him hath God the Father sealed.” This ‘“‘sealing ” means
“especially fitting Him,” and * appointing Him to give ” the Bread
of Life. Ttis probably that to which our Lord alludes when He
speaks of Himself as ** sanctified and sent into the world” by the
Father. (John x. 36.)

28. *Then said they unto him, What shall we do, that we might
work the works of God ?” The works of God here must mean the
works well pleasing to God : such works ag may move God to give
to those who do them the Bread which endureth unto everlasting
life. :

29, “Jesus answered . , , . on him whom he hath sent.” As at
the outset of this discourse the Lord here mentions ‘“believing ” as
the one work of God by which we are to obtain the Bread of Life,
it will be necessary clearly to understand what this * believing "’ is.

Our Lord, in demanding men’s belief in Himself, always demands
that they believe something special and definite respecting Himself,
He asks of the Apostles, * Whom say ye that I am ?” On another
occasion He asks,  Belioeve ye that I am able to do this? ” Again,
He says, “ If ye believe not that I am He,” i.e., the Messiah (or it
may be something infinitely greater than any human Messiah) “ye’
shall die in your sins.” Again, to Martha, “I am the Resurrection
and the Life. . . . . Whosoever believeth in Me shall never die.”
‘“ Believest thou THIS ?” Again, “Reach hither thy hand and
thrust itinto My side, and be not faithless, but believing,” believing,
that ig, that I am risen indeed.

Believing in Christ, according to all His teaching respecting
belief or faith,is believing that Heis all that He says that He is, and,
consequently, can do all that Hehes undertaken to do. Seeing,then,
that this discourse is entirely upon Christ as the Bread of Life, the
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30 They said therefore unto him, ' What sign shewest thou

§ Matt, xii. 38. then, that we may seo, and believe thee? what
&xvi. 1. Mark

viil. 11.” 1 Cor, dost thou work?

o Fcavits, 31 ®Our fathers did eat manna in the desert;

Num.m.T as it is written, » He gave them bread from heaven

1 Cor. x. 3. to eat

a Ps. 1xxviii.
24, 25,

belief throughout it proclaimed as necessary, is a particular and
realizing belief in Him as the Giver of the Bread which endures
to Everlasting Life. Tt is, at this first siage of the discourse, belief in
Him as the Dispenser of the Enduring Bread, for as the Lord goes
on He increases His demands on their faith, and according as He
rises in His demands so must their belief in Him increase, if their
‘belief be worthy of Him as “ the Word made Flesh.”

The faith here, then, is not faith in His Godhead, orin His atoning
Sacrifice, or in His infinite Merits—faith in all these will come in
due time ; but at this stage it must be a faith which would procure
for them the ever-enduring Bread. For they had asked, What shall
we do that we may work the works of God? They asked this be-
cause He had said, *“ Work . . . . for the meat which endureth to
Eternal Life, which the Son of Man shall give you,” and His answer
-corresponds to their question. It is: * Your work of God to procure
for yourselves the ever-enduring Bread is to believe in Him Whom
‘God hath consecrated and then hath sent to dispense it. If you
really believe on Him as being the Giver of such Food, you will
naturally come to Him for the Food He has to give, just as, because
you believed Him able to give an abundance of earthly food you
have pursued Him very earnestly and laboriously from Bethsaida
to Capernaum.”

80. “ They said therefore unto him, What sign shewest thou then
.+« .? what dost thou work ?* This is not the question of sheer
gtolid unbelief. Christ by no means treats it as such. He had
miraculously fed five thousand men with perishable bread ; but was
this sufficient to prove that He could give them the Bread of Life ? By
asking them to believe on Him as the Giver of such Bread, He had
claimed a faith in Himself that He could give what neither Moses
nor gny other servant of God had ever given. What work did He
do corresponding to such & claim ? They reminded Him of the way
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32 Then Jesus said unto them, Verily, verily, I say unto
you, Moses gave you not that bread from heaven; but my
Father giveth you the true bread from heaven.

33 For the bread of (God is he which cometh down from
heaven, and giveth life unto the world.

34 ° Then said they unto him, Lord, evermore ° Beech.iv.15.
give us this bread.

35 And Jesus said unto them, ?I am the bread e ver. s, 5.

33, “ The bread of God is He ;” rather, *that.”

in which God, by the hand of Moses, fed their fathers, a far greater
multitude, for forty years. What did He do greater than this to sub-
stantiate His olaim to their belief that He could give them the
Bread of Eternal Life ?

Jesus promises no greater sign, but makes a far greater demand
on their faith. He at once sets Himself far above Moses,

82. ““Moses gave you not,” &e. *“Moses gaye you no enduring
bread. His bread could not be kept for two days without corrup-
ting, but My Father giveth you,” through My hand (verse 82)
“the true bread from heaven.” The true Bread, that which gives
the highest conceivable nourishment, the nourishment of eternal
existence.

83. “For the bread of God is that [not He] which cometh down
from heaven, and giveth life unto the world.” The * Bread of God™
in this verse is not yet fully set forth as Christ; for the true ren-
dering is *“it,” not *“ He:” and the Jews would not have asked Him,
if they understood that He Himself was the Bread, “to evermore
give them that bread.” They had by no means sufficient belief for
that. They no doubt inferred from the miracle of the loaves, and His
other miracles, that He eould give them some sort of heavenly food
which might indefinitely prolong their lives: but they could never,
in their then state, have believed Himself to be this bread. * Lord,
evermore give us this bread,” must on their lips have meant, “Lord,
evermore give us such bread as will prolong our lives here for a fow
years.”

85. * And Jesus said unto them, I am the bread of life: he that
cometh,” &c. This is the beginning of the second great stage in the
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of life: %he that cometh to me shall never hunger: and he

1oh v, & that believeth on me shall never thirst,

r ver. 26, 64. 86 *But I said unto you, That ye also have
geen me, and believe not.

s ver. 45. 87 ® All that the Father giveth me shall come

87. *<All that,”” In the neuter, * the whole that;” *“all that which " (Revisers).

discourse. 'The first is that He gives them the Bread of life. The
second is that He Himself is the Bread of life.

“ He that cometh . . . never hunger: he that believeth . . . never
thirst.” Whatis the significance of this * coming’* and *‘believing ?"
Evidently this: he that cometh to Christ for the Bread which the
Father hath *“sealed” Him to give shall never hunger, i.c., shall
never desire spiritual grace and sustenance, and not have it given
to him, because Christ will give to that man the Life-giving Bread
which He has to give: and He that believeth in Christ as being the
Wine of Eternal Life, without which his soul must faint and die,
will, under the influence of this belief, come to Christ for the Wine
of Eternal Life, agd will'not be refused by Him; but Christ will
give Himself to be partaken of by that man, as a thirsty man par-
takes of drink, and is refreshed. The ideas of * coming” and *‘be-
lieving ” must be united together as supplementing one another;
he that cometh must come, not as these Jews pursued our Lord, but
come believing in Him as the Giver of the true Bread ; and he that
believeth must believe with a belief which makes him “come” to
Christ in prayer, and in the means of grace. Here, then, is a very
great advance. The whole matter of the Food of Life is raised into
a spiritual sphere. It was now impossible for the multitude to ask,
“JT,ord, evermore give us this bread.” And at once the Lord, the
Searcher of hearts, saw that the ignorant belief which they had had
in Him as the Giver of (in some sort} enduring bread, was arrested
and dissipated.

86. “ But I said unto you [perhaps in some words not recorded], ye
have seen me, and believe not,” Here He alludes to their words,
“What sign shewest thou that we may see and belisve thee ?

To see Christ here is, of course, not merely to look at Him, but to
gee Him as the Son of God. Further on we shall find a verb used
which has a much deeper meaning.

87. “ All that the Father giveth me shall come to me,” &. Our



Cuar. VL] HIM THAT COMETH. 159

; *hi - will i + Matt. xxiv,
to me; and *him that cometh-to me I will in no § Matt, iy,

. ut. 29, 8 Tim, i,
wise cast o 19 1 John ii,

19.

T.ord here seems to break the thread of His discourse, and to set
forth another very deep mystery, the secret choico or eleetion of
God, of some persons to be taught of the Father, and so to come to
Christ, and of others not. Thus, verse 89, “ This is the Father's
will which hath sent me, that of all which he hath given me, I
should lose nothing,” &e. Again, after their murmuring (44), ¢ No
man can come unto me, except the Father . . . draw him.” Again
{45), * Every one that hath . . . learned of the Father cometh unto
me,” Now are these words said in judgment or in merey, in con-
demmnation or in mitigation? They seem to be said in mitigation,
to show that these Jews did not believe the very high things which
Christ was now saying, because they were not * drawn to Him
because they were not * taught of God.”

I think this will be plain from the following eonsiderations. There
were then gathered round our Lord, and probablyir the synagogue,
three classes of persons. There were the Jews, or multitude, who
either now rejected His claims or were indifferent. These, having
seen His miracles, for a moment believed in Him as a Messiah of a
low carnal type. Among these, of course, there would be various
shades of opinion respecting Him. Then, secondly, there were dis-
ciples, who believed, but not implicitly. They had accepted Him
as the Christ, but could not stand the test of the ‘“hard saying™
(ver. 60), and so fell away. But, thirdly, there were those, a very
small number, who believed in Him implicitly; who, having
accepted Him as the Christ, the Son of God, felt that if they had
accepted Him for this, they must accept Him for everything. God,
they were sure, could not have sent into the world One Who would
exaggerate His own claims on men's faith, The simplicity of this
their faith is seen in their first * coming.” They were originally
humble, simple-minded, and religious men, who had heard the
Voice of God in the message of the Baptist, and attached them-
selves to him, and therefore accepted him as sent to prepare the
way for the Christ, and to point Him out. This John did when he
said, “ Behold the Lamb of God,” and et once they took him at his
word, left the servant, and joined themselves to the Master. Then
His miracles, and the wisdom of His discourses, and the surpassing
holiness of His life, which thev and they only, had opportunities of
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oot L, 38 For I came down from heaven, “not to do

narrowly watching, kept them firm: but, of course, because He
specially watched over and kept them (ch. xvii. 12). Even their
faith was wealk: it often wavered, but never with respect to His
claims ag * having come forth from God.”

It was the design of God that these men should be the origin
and foundation of the Church. It was the will of God that His
Son’s Church should be built upon a very small number of men, a
mere handful, just eleven in number, who were not remarkable for
intellect, for learning, for eloquence, only for the simplicity of their
faith. It was not the design of God that His Church should be
built upon the many.

Now our Lord has respect to the simple implicit faith which He
digcerned in these men, and which, because He knew that it was
the sign of His Father’s Election, far more than made up to Him
for the unbelief of the multitude. In the great Intercession of
chap. xvii, He thanks God that He has kept them, “those that
thou gavest Me, T have kept.” This cannot but refer to the same
ecounsel of God, set forth in these verses, that there were an elect
few which were given to Christ, and the rest could not believe and
cormme as yet.

“ As yot,” for we cannot suppose that those who had not as yet
come were all finally lost: the Kingdom of God did not come in
power till the Day of Pentecost, after the Son of Man had been
lifted up; then a rmltitude who had rejected and opposed Him
before, “ knew that it was He.,” Then the Liord *sent the rod of
His power out of Zion, and He ruled even in the midst among
his enemies.”

‘We now return to verse 87, ¢ All that the Father giveth me, shall
come to me.” Shall actually come to me, and stop not short—shall
not only be drawn, but drawn effectually.

“Him that cometh to me, I will in no wise cast out.” The
Lord's meaning here exhibits simply the assurance that, if in the
midst of Bo much unbelief, there comes here and there one—the
right one, given to Him of the Father,—He will assuredly not
reject or cast him away, “even if he come ever so creepingly ” (as
the Berlenb-Bibel says). * Thus dowe rightly held fast that mean-
ing of the word which the Boly Spirit has impressed upon the souls
of so many, from age to age, for their full assurance in coming to-
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mine own will, *but the will of him that sent = ch.iv. s4.
me. )

39 And this is the Father’s will which hath sent me,
7that of all which he hath given me I should 7 ch.x. 28.&

lose nothing, but should raise it up again at the vi.s.
last day.

89, *“ The Father’s will which hath sent me ;* perhaps, * the will of Him that,” &o
SoN, A, B,C, D, L, ten Cursives, some Old Latin (b, e, f, q), Sah., Copt., Syrisc;
but later Uneials, almost all Corsives, Valg., &o., read “ The Fathers.”

Christ.” (Stier, who also quptes Schleiermacher.) ¢ He utters thig
word Himself that however long men may neglect it, however
long it may be that they see and hear, and yet believe Him not,
when they do finally come, He cannot and will not and must not
cagt them away.”

88. “I came down from heaven.” By His Holy Incarnation.
This is a further advance in mystery, and one which the Jews met
with murmuring. * Not to do mine own will, but the will of him
that sent me.” This *“*will of him that sent me” must in this
place be taken, not generally, but with particular reference to that
will of God set forth in the two next verses. With respect to this,
Godet remarks : ** If Jesus, when He came into the world, had in
ever do glight'a degree done a work of His own, distinet from that
of God, His receptions or His refusals might have been defermined,
at least in part, by personal sympathies or repugnances, which
would not have entirely coincided with the work of God in the
hearts of men. We here again meet with that idea of perfect
docility with respect to the Divine work which formed the basis of
the address in chap. v.

89, 40: “This is the will of him that sent me, that of all which
he hath given me,” &e.; * This is the will of him that sent me, that
every one which seeth the Son.”” Do these verses refer to the same
persons? If we take as our guide the express reference to the
twelve in chap. xvii. 12, a8 those whom God has given to His Son,
then the reference in verse 39 is to the apostolic company, and that
in verse 40 to a wider election, either at present external to the
twelve, and yet following Jesus, as Joseph and Matthias and pro-
bably many others (Acts i. 21-28) ; or to all that would * believe on
Him through their word.”

89. “ But should raise it up again at the last day.” 40. * I will

M
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40 And this is the will of him that sent me, *that every
2 yer. 04T, one which seeth the Son, and believeth on him,
. . iii, 18, . . .
16, 8. 14 ' may have everlasting life: and I will raise him

up at the last day.

40. “ Bim that sent me,” W, B., 0., D,, L., read “ My Father;” Vulg,, ** My Father
who sent me ; ” but A., E., &, H., K., 8,, other later Uncials, almost all Cursives, read
+ of him that sent me,”

raise him up at the last dsy.” Tt is to be remarked that the result
of the Pather’s “giving of men to Christ’ of verse 89, and of
“geoing the Son, and believing on him” of verse 40, is the Resur-
rection to Eternal Life, not of the Soul—that has already been
resuscitated by having seen and believed on Christ,—but of the
Body. From this point, at least, if not before, the idea of the
bodily Resurrection dominates to the end of the discourse. I will
not say that the Life of the Soul is precluded, but it is presupposed ;
and when the Life of the Soul exists by continued union with the
Source of all Spiritual Life, then the life of the Glorified Body, as
derived from the same source of life, comes by an act of Christ at
the last day. The latter seems henceforth to be-in the mind of the
Lord. ~ “In the interview with the woman of Samaria, Jesus did
not proceed beyond the representation of Himaelf as spiritual, living
water, which refreshes and sustains the soul ; here He already inti-
mates that He is about to go further, and to describe Himself as the
Restorer and Transformer of the endire man, even of the Body.” (Ols-
hausen.) Again, “We would entreat every intelligent reader to take
this as the first key to the understanding of the whole of the subse-
quent discourse concerning the Lord’s Flesh and Blood. He who
does not recognize the glorified eorporeity of the Resurreetion as the
goal of all God’s dealings with the children of men delivered from
the bondage of death ; he who does not see that in order to the
vietory of grace over sin, the restitution in infegrum of fallen man,
something would be eternally wanting, if bodily death was not also
vanquished, so that the Resurrection alone consummates the Life;
and, further, that thig restoration can only come to us through the
body of the Second Adam, the Man from heaven, first glorified: he
who does not apprehend all this, will never understand either the
Lord's Supper itself, or the testimony which the Lord here gives of
its deep foundation and prineiple.” (Stier.)

The reader will notice that the neuter gender is used in verse 39:
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4] The Jews then murmured at him, becaunse he said, I
am the bread which came down from heaven.

41, “ At Him,” ¢ Concerning-Him* (Revisers),

. %all which he hath given me,” and the masouline in verse 40:
““Every one which seeth the Son, and believeth on him, I will
raise him up.” This is generally interproted as if the first, ¢* all
which,” was considered as the whole, and no part of it lost; and
the second, as if each part of this whole will in due time exercise
the personal conscious acts of secing and believing. Cyril inter-
prets it as if the Father gives to the Son a whole which is without
life, but no part of which must be lost; and the Son quickens and
continues in life each part. But may not the firat refer to an elec-
tion on the part of God, which insures that all included in it come
to Christ ; and the second, to a more general promise (considered
as independent of any secret election), which promise insures that
every one “ seeing the Son, and believing on him,"” shall have ever-
lasting life ?

¢ Seeth the Son.” This word *seeing” is not the same as thatin
verse 86, and has a much deeper meaning—signifying * earnestly
contemplating"—looking to Him as one capable of giving all life of
body and soul.

41. “The Jews then murmured at him, because ke said, I am the
bread,” &c. Let us notice the saying at which they murmured. Tt
was beesuse He set forth that which pre-supposed and necessitated
His Incarnation. They thought that they knew how He came into
the world. “Is not this Jesus, whose father and mother we know 2”
This truth of the Incarnation of the Son of God is the root-mystery
of this chapter. They who set before themselves this great thing,
that the “ Word was made flesh,” and adoringly contemplate it, so
far as God has revealed it, are in the way of realizing all that is in
this discourse. For the Incarnation is that Christ eame amongst us
not spiritually, but *in the Flesh.” He was amongst us, not as an
angel or disembodied spirit, butin the Flesh. He came thus in the
Flesh as the Second Adam to redsem those who had contracted sin,
not through consciously following an evil example, but through
Unconsciously receiving the flesh and blood of their first father.
He came to redeem, not their souls and spirite only, but their
bodies, 50 that they should be raised again in their bodies. Hewas
able to redeam the bodies of all men, because His Godhead dwelt
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42 And they said, * Is not this Jesus, the son of Joseph,
_:,fhﬁf‘.fliii;i, whose father and mother we know? how is it
3. Lukeiv.25. then that he saith, I came down from heaven ¢

43 Jesus therefore answered and said unto them, Murmur
not among yourselves.

:err:ag;. Y 44 ®*No man can come to me, except the Father

o which hath sent me draw him: and I will raise

him up at the last day.

42, Some few MBB. (B,, C., Copt.), rend * pow” instead of *then ”—" how doth He
now say.” Preponderance of authorities (N, A,, D., L., later Uncials, almost ail Carsives,
Oid Latin, Vulg.), much in favonr of ¢‘ then,” -

in His very Body. (Coloss.ii.9.) So that the faet that the Jews
murmured because He set forth that which implied His Incarna-
tion, is very instructive, and very full of warning.

43, “Jesus [therefore] answered and said unto them, Murmur
not . . .. draw him,” &e. How is it that He entered into no
explanations in order to quiet their murmurs? Bimply because
He could not. How could He say to them, “I have no human
father. I was conceived by the Holy Ghost,and born of my Mother
whilst & Virgin ; but in my former state, I was in the beginning
with God, and was God” ¢ He eould give no explanation which at
that time would not increase their difficulty.

But He proceeded to account (I believe in the way of palliation}
for their unbelief, in not receiving His every word with implicit
faith, on the ground that they were not drawn of God to Him.
Those who ‘had heard and learned of the Father accepted Him
as the very Christ, and 80 received all His words, no matter how
deep and startling, and so stumbled not at such words as “I came
down from heaven.”

44. ““No man can come to me, except the Father which hath
sent me draw him: and I will raise him up at the last day.” These
words are clearly a continuation of the thread of the discourse
which had been interrupted. They follow on verse 89 : ¢ All which
the Father giveth . . . . I will raise it up at the last day,” and
verse 40: * Every one which seeth the Son, and believeth on him,
I will raise him up at the last day.”

Mark the emphasis 1aid on the bodily resurrection by these three
repotitions. It shows that throughout this discourse the Liord has
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45 °It is written in the prophets, And they shall be all
taught of God. °Every man therefore that hath ¢ Is. iiv. 13,

Jer, xxxi, 34,
heard, and hath learned of the Father, cometh ﬁ‘;g- ivviiiﬂ.l .
unto me. ;kx. 15:;
46 °Not that any man hath seen the Father, . 5 ;158
*save he which is of God, he hath seen the [’
4 Lake. 55,
Father. eh. i, 18. & vii,
29, & viii. 19,

45, «“ Therefore " omitted in ®, B.,,C,D, L, 8, 69, 124, mo;t Old Latin, Vulg.; bat
retained in A., later Uncials, almost sll Cursives, &c.

in His Mind ohiefly, though not wholly, the Redemption of the
Body.

There is a lesson full of comfort to be got from this verse—that 1f
anyone feels his soul drawn to God in prayer, it is because God
desires the salvation of such & one, and what he has to do is to
follow the drawing of the Lord, and surrender himself to it, being
assured that God Himself is drawing him to Christ as the Be-
stower of all true life.

45, * It is written in the prophets . . . . learned of the Father,
cometh unto me.” Our Lord gives thesense of Isaiah liv, as teach-
ing a general truth, that all the true children of the Church ars
taught of God. And He infers that, “ Every one that hath heaid
and hath learned of the Father,” eometh to Him, And it must be
80. If the Father has sent His own Son into the world to be its
Redeemer and Judge, then all God's teaching must ultimately lead
to such & Saviour and Judge.

46. ** Not that any man hath seen the Father, save, &0. . . . . he
hath seen the Father.” These words obviate any misconception as
to the mode of teaching. It must be secrst, by the invisible opera-
tion of God, and eannot be direct, as when a child sits at the foot
of his teacher and sees him.

No man can speak of the things of God as having “seen” them
save One. * No man hath seen God at any time, the only begotten
Son who is in the bosom of the Father, he hath declared him.”
Notice that here there is a further advance in mystery, and eonse-
quent difficulty to those listening to Him in receiving His words
implicitly. Here the Lord puts himself far above even Moses, who
8aw God face to face [Deut. xxxiv. 10], and to whom God spake as
to a friend ; even he saw not God as the Son hath seen Him.
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47 Verily, verily, I say unto you, 8 He that believeth on
sonii 16, me hath everlasting life.
h :rer.' 33, 35, 48 B I am that bread of life.
t ver, 81, 49 !Your fathers did eat manna in the wilder-

ness, and are dead.

47, “*On me” omitted by &, B., L.; but A., C., D., later Uncials, all Cursives, Old
Latin, Vulg., and Peshito retain it. Cureton Syriac adds, ““in Dewm.” The words can
only be omitted by making sll other suthorities (4. ¢. the testimony of all Christendom)
vield to three MSS,

49, “*And are dead.” ** And died ” (Alford and Revisers).

Verses 47-51, We now come to that part of the discourse to which
all the rest leads. The Lord here, before enunciating the mystery
of mysteries, sums up, 88 it were, the leading ideas which have gone
before and ressserts them.

47, 48, ““He that believeth on me hath everlasting life.”” *“Iam
that bread of life.” 'What ia the connection between these two verses?
for they seem to be two independent assertions—one assuring ever-
lasting life to a certain act of the mind or spirit, the other asserting
that He Who speaks is the bread of life, The connection is evi-
dently that which I noticed between the first and second clauses in
verse 85, that the * believing ** recognized throughout this discourse
is the believing in Jesus as being that, and doing that which in this
discourse He sets Himself forth as being and doing. Itis the
believing in Him as being Himselfthe Bread which came down from
heaven, and as giving Himself as the Bread which came down from
heaven. .

Life requires bread to support it. Each of the two lives, the tem-
poral and the eternal, requires its respective bread; and **he that
believeth on me hath everlasting life,” because such as are really
and heartily believing this, will come to Me for the Bread of life and
faed on Me as the Bread of life, and discern Me under any form
under which I may proffer them the Bread of life. 'The Lord now
proceeds with a seeond reference to the Manna.

49, 50. “Your fathers did eat manmna . . . . This is the bread
which cometh down from heaven . . . . not die.” This is the re-
petition of what is in verses 81 and 32, except that the Lord here
brings out far more emphatically the real deadness and unprofit-
ableness of the Manna. * Your fathers did eat it, and are dead.”
This ig in contrast with, “I am the bread . . . . that a man may
eat thereof and not die.”
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50 “This is the bread which cometh down from heaven,
that a man may eat thereof, and not die. k ver, 51, 56.
51 I am the living bread' which came down ! eh.ii. 13.

‘What are the respective deaths in these two sentences? They are
in each case the death of the body, following upon, and as a punish.
ment for, a previous death of the soul.

Here let us, for & moment, consider the estonishing faet that the
daily miracle of the Manna produced ne spiritual life in those who
saw the miracle, and ate the bread. If anything, in the way of
teaching, was calculated to produce spiritual life, it was this Manna.
St. Paul calls it “spiritual meat.” It was & sermon preached to
them every day of their lives, that the God of Abraham sustained
them by & special daily exertion of Almighty power and goodness ;
and yet it was totally without grace—that is without power. ‘ Their
carcases fell in the wilderness because of unbelief.” No mere out-
ward sign addressed to the outward ear, no mere outward rite
addressed to the senses could be moreimpressive. The Bread, then,
opposite to this, which is to sustain spiritual and eternal life, must
be more than teaching, more than emblem or figure suggestive
only of good things from God. It must be something which gives
grace and power to the whole man : it cannot be mere instruetion,
but it must be power to obey that instruetion ; it cannot be a mere
remembrance to call to mind, but it must be grace and internal
power to act upor the remembrance, which grace and power does
not expire with thesleep of the body in the grave, but remains (where
and how, God knows) ; so.that the man who has, and retains this
grace of life, cannot properly be said to die, for because of the Re-
surrection his sleep in the tomb is but the image of death, not ite
reality.

And now the Lord proceeds to set forth the mystery.

51. “1I am the living bread which came down from heaven.” Be-
fore He had only said, ** I am the Bread of Life,” now he says, “ 1
arn the Living Bread.” This is in contrast with the Manna. Ofall
the {orms of human food which God kad vouchsafed to man, the
Manna was that which seemed to come most directly from Himself.
It was the most heavenly form of food ever given to sustain human
life, Tt was even called * angels’ food.” (Ps. Izxviii. 25.) And yet,
though coming direct from the hand of the living God, it was dead.
Whereas the Lord says, “ I am the Living Bread which came down



168 IF ANY MAN EAT. [St. Jomn.
from heaven: if any man eat of this bread, he shall live for

from heaven,” not from some atmosphers a little above this world,
but from the heaven of heavens, from the bosom of the Father.

But if the Lord calls Himself bread, as bread He must be eaten,
or He would not have called Himself  bread ;*’ for the end or pur-
pose of bread is to be eaten, and so He proceeds,

“ If any man eat of this bread, he shall live for ever.” This must
look to the eternal life of the body as following on the spirituallife
of the soul, or it would not be in contrast with what precedes. In
the two previous verses He had been speaking of the Manna, and of
Himself as the Living Bread as contrasted with it, They who eat
of the Manna died, and if their bodies are raised again, it will not
be because they eat the Manna; buthe who eats Christ as the Living
Bread shall live for ever, because of the lifs-imparting nature of
that which He eats. )

Hitherto, all has led to the question, “how is Christ as the
Bread of Life to be eaten?” At the beginning of this verse He
makes the bread to be His whole Person, ** I am the Living Bread.”
The bread here is that which is signified by the “T am.” But the
Lord Jesus has two whole and perfect natures in His One Person,
and He sometimes speaks as if His Personality resided in one of
those natures, and sometimes in the other. When He says, *“ Be-
fore Abraham was, I am,” He speaks as God only, and when He
speaks of Himself as about to be crucified end to die, He speaks as
if He were man only. Again, His manhood is like ours, *“of a
reasonable soul and human flesh.” Now seeing that He has these
two naetures, which of them does He use as His instrument by which
to feed us, and, in feeding, to impart life to us? If we had not
known this chapter, I think we should have, without doubt, said,
that it is His Godhead through which He gives us His life, for
His Godhead is that One of His two natures which has Life in
itself; and inasmuch as it permeates all existences, He conld com-
munieate Life to ms from His Godhead directly, without the use
of any means whatsoever, merely by a direct act of His Divine
omnipotence, Or, if hot His Godhead, we should have said that He
would make His Human Soul or Spirit the means by which to
make us partakers of His Life, in which ease it would have been by
those means of communication by which one soul acts upon another,
s by instruction, by communieation of ideas and thoughis, by
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ever: and ™ the bread that I will give is my flesh, which I will
give for the life of the world. m Heb, x. 5,

51, “ The bread that I will give is my flesh, which I will give for the life of the world; ”
rather, < The brea i that I will give is my flesh fur the life of the world,” The second
<< will give"” is very doubtful indeed. It is not ir B., C., D., L., Old Latin, Vulg,,
Cureton Syrise, and some versions. A.(Codex Alexandrius) is, unfortunately, wanting
from vi. 50 to viii, 3. The Peshito Syriac has, I give.”

rational intercourse, and such things. But here He passes by His
Godhead, and the higher part of His Manhood, and fixes our faith
on the lower part of His human nature, that is, on His Flesh. “I
am the Living Bread.” ¢ The Bread that I will give is My Flesh,.
which is for the Life of the world.” On this word of Christ’s
belief rests, and, if it is true belief, cannot stop short, and can go no
further.

Now if we consider our nature of flesh in which sin is inherent,
there seems to be a certain deep mecessity why the Lord should
make His Flesh the means for the communication of His Life, for
the Liord Who spake these words is the Second Man, the Lord from
heaven. As the Second Man or last Adam, He answers to the first
man, of whose flesh we naturally parteke, and by our partaking of
it receive the sin and death which was in him. We receive sin
by partaking of the human nature of the first Adam, through his
flesh, which we receive at our birth with its taint of corrup-
tion, and through the flesh, the lower nature, we receive of Christ's
bigher nature. The link of communication between ourselves and
Adam, is not spirit or soul, but flesh. So that it seems according to
analogy of the two heads of the race, that we should receive in some
way the Flesh of the Second Man, the Lord from heaven. It also
seems that the communication of His Flesh requires means. The
communication of Life from His Divine Nature direct would seem
to require no outward means—indeed, tobe intolerant of such things.
The communication of Life from His reasonable Soul, of itself
could only be in the way in which one soul communicates its
thoughts to ancther—that is, by means of language, books, and such
things. But if there be any proper meaning in the word * flesh,’
8o that it is impossible to substitute for it * Godhead ™ or  Bpirit,’
then a means seetus to be required by which His Flesh may reach
us: and this is emphasized by the fact that He gives us His Flesh,
not for the life of our sculs only, but for the eternal life of our
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52 The Jews therefore ®strove among themselves, saying,
5 oh- i, 43, *How can this man give us hie flesh to eat ?

. 3 X, . 0 .
15, 58 Then Jesus said unto them, Verily, verily,

o ¢h, iii. 9.

bodies, for no less than four times in this discourse in connsction
with Christ as the Bread of Life, have we the words, * I will raise
him up at the last day.”

52. “The Jews therefore strove among themselves, saying, How
can this man give us his flesh to eat?” The words of the Jews
do not seem to be the outcome of mere unbelief, Unbelief
would, on such an ocecasion, have shown itself in secorn and con-
tempt—in such words as, * He hath a devil, and is mad, why hear
ye him?”

These words of the Son of God could at that time be under,

.stood by no living being. They could be received by implicit faith,
a8 the Apostles received them, but understood they could not be,
for to understand them implied the believing apprehension of
Christ’s holy Incarnation, as well as of His atoning Death, and His
Resurrection in His spiritualized Body. To understand them im-
plied that the Flesh of this Jesus, ‘“whose father and mother they
knew,” was in some sense a necessity for every inhabitant of the
world. No matter what explanation is given of them, they must
mean that some sort of apprehension of the lower nature, the Flesh,
of the Man before them was an antecedent to the Resurrection of
each of their bodies at the last day.

No explanation such as would make His words intelligible could
be given till after the Resurrection and the Ascension, and the day
of Pentecost had come ; and so the Lord proceeds to further enun-
ciate the mystery in words which, like the former, could only be
received in implicit faith, but which a short time after this would
help those to whom God had given this faith, if not to a solution of
the mystery, at least to a realization of the promise.

53. “ Then Jesus said unto them, Verily, verily, I say nnto you,
Except ye eat the flesh of the Son of man, and drink his blood, ye
have no lifs in you.” The mystery contained in the fifty-first verse
is here repeated with the most important addition of the Blood.
“Flesh ” and * Blood ” are the two lower elements of man’s naturs,
and sometimes stand for human nature, to distinguish it from
natures aboveit, such as that of theangels, which is purely spiritual.
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I say unto you, Except *ye eat the flesh of the gﬁl’g‘;“- xxvi,

Flesh is the tenement in which man’s intellectual nature resides,
and which in this lower world is its instrument for making itself
known, and Blood is in the Seriptures put for his animal life.
(* The blood is the life,” Deut. xii, 28.) So that here the Lord
asserts that we are to receive Himself—the Living Bread, and with
it the Resurrection of the body—not primarily through communion
with His higher Nature, but through participation in His lower,
and His lower Nature is * flesh and blood.”

It will be needful to ask in passing, * Can flesh and blood stand
for death, so that the Lord means that all we have to do is to
realize His Death ?”” Impossible. Flesh and Blood never stand for
death. On the contrary in every place where they ocour together
in the New Testament, they mean the living human being.! We of
course do receive the Flesh and Blood of Christ in remembrance of
His Death, but this we do, not to receive His Death, but His Life.
Those who now heard Christ would understand the words of one
living, not of one dead. Befors we proceed to consider how thisfeed-
ing is to be brought about, one or two matters must be noticed.

1. If our Lord meant by “flesh” and * blood” that part of our
nature which is not mind and spirit (and He surely did so), then it
is clearly wrong and dishonourable to Him to substitute for His
Flesh and Blood His Mind or 8pirit, or any element or product of
His Spiritual Nature, such as His will, or love, or righteousness,
or doctrine. Virtually, to substitute spirit” or some product of
“gpirit” for ““flesh,” is to destroy all meaning of human lan-
guage, for it is to assert that our Lord expressed a particular form
of being by that which is most opposite to it, for no words in the
range of human language ean be more opposite than ‘ flesh” and
(13 Sp'n.i .l’

2. This assertion of Christ that, in order to have His Life, we
are to eat His Flesh and drink His Blood, is the ultimate assertion
of thig wonderful discourse. All leads up to Himself ag the Living
Broad, and His giving us of Himself the Living Bread, not through
His Spirit, but through His Flesh and Blood.

Now, if all leads up to this, the faith which is set forth through-

! Thus Matth. xvi. 7, ¢ Flesh and blood hath not revealed it to
thee.” Also 1 Cor. xv. 50; Gal. i. 16; Ephes. vi. 12 ; Heb. ii. 14.
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Son of man, and drink his blood, ye have no life in you.

out this discourse as the qualification, on our part, for eating the
Bread of life, must ultimately, if it be & true implieit faith, such as
that of the Apostles, fasten itself upon Christ giving to us His Flesh
and Blood.

It must be a-humble and devout faith, willing to receive Christ,
not through His Godhead or His Spirit, but through His Flesh
and Blood, the lower part of His lower nature.

If the Faith mentioned throughout this discourse has to do with
the subject of this discourse, then it must follow Christ as He enun-
ciates one deep truth after another, and receive each one, and not
stop short till He comes to an end, which He does when He says,
“ Except ye eat the flesh of the SBon of Man and drink His Blood,
ye haveno lifein you.” If then our faith is to be what many call a
“ gelf-appropriating” faith, it must appropriate fo itself what Christ
here sets forth to be received, which iz His Flesh and Blood.

And now we have to answer the question, Has our Lord pro-
vided any means, in the faithful use of which we can partake of
His Flesh and Blood for the purposes set forth in this discourse ?

The New Testament, taken by itself, would lead us to believe
that the Flesh and Blood of Christ and the accompanying benefits
are actually given o us in one ordinance, and in that alone; forin
the references to that ordinance, and that only, have we the salient
words of this discourse reproduced. This ordinance, of course, is
the Eucharist or Breaking of Bread, which was ordained at the
hour when Christ actually gave His Flesh and Blood, which was
immolated within twenty-four hours after as a Sacrifice.

The words of Insfitution of the Eucharist and the words of St.
Paul in 1 Cor. x. and xi. which refer to them, and are founded upon
them, are the only passages in which there is any allusion to this
eating of the Flesh and drinking of the Blood of the Son of Man.
Christ is set before us in the rest of the New Testament in every
possible relation of love to us. He is set forth as the Husband of
the Church, its Head, its Shepherd, its Priest and Intercessor, above
all ite Life, but never asits Bread or its Food, except in connection
with the Communion of His Body and Blood. Never is the recep-
tion of His doctrine, or the contemplation of His Goodness, or the
abiding in His Body or Church, or trust in His Righteousness,
called by such terms as ‘‘eating Him as the Living Bread,” or
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54 1 Whoso eateth my flesh, and drinketh my blood, hath
eternal life; and I will raise him up at the last 3 ver. a7, 40,
da‘y. 3 . v,

“ eating His Flesh.” So that if this discourse be not the getting
forth of a blessing which itis the will of God that we should receive
in the devout recepticn of the Eucharist, then its most salient words
fall to the ground.

And the converse, if it may be so ealled, is equally true, that if
the Eucharist be not the correlative and fulfilment of this discourse,
then the Lord gave to the disciples the Eucharistic Food without a
single word to prepare them forit. He said, *“ Take eat, this is my
body,” without a word to explain why they were to do such & thing
a8 eat His Body.

How ie it then that go meny professed believers in Christ and in
the Inspiration of Holy Seripture formally repudiate any connec-
tion worth speaking of between' this discourse and the Eucharistic
Rite ? Tt cannot be because of the teaching of the New Testament,
but simply because of the present state of the Church, or rather of
one part of Christendom, in which it is supposed that many
Christians have a realizing or self-appropriating faith in our Lord,
altogether apart from Eucharistic Reception ; and even the grea.ter
part of those who do receive Holy Commutnion, have no belief that
it is sanything more than s means of reminding ourselves of His
Love. They lock not for, and in many cases would repudiate, any
benefit of a kind different from what they would receive by hearing
a germon on the Death of Christ.

But surely it i8 most perilous to make our own unbelief, or that
of the majority of any particular age or part of the world, the
meagure of God’s dealings. In the Pentecostal Church, and for
centuries afterwards, there would be no difficulty, for every one who
believed, wo may say naturally, and as a matter of course, received
the Eucharist ; and if axy one for the sake of discipline was de-

- barred from it, it was considered both by the Church and by the
man himgelf, if he had any faith or repentance, as tantamount to
his separation from Christ.

But this and one or two other matters I shall examine morve fully
in an excursus. )

54. “ Whoso eateth my flesh, and drinketh my blood, hath eternal
life; and I will raise him up at the last day.” In this verse the
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55 For my flesh is meat indeed, and my blood is drink
indeed.

55. ¢ Meat indeed . . . . drink indeed ” should be rendered, * truly meat” and truly
drink,” or, if B., C., L., and most editors (including Tischendorf and Westeott and Hort)
be followed, ** trne meat” and *‘true drink.” N, D., T., A, A, later Uncials, most
Cursives, most Old Latin, Vulg., and all Syriac, read ** truly ” or *indeed.”

Lord repeats with reference to eating His Flesh and drinking His
Blood, what He had said in other parts of the discourse respecting
the eating of the Bread of life. He had spoken in verse 27 of the
meat that endureth unto everlasting life; in verse 82, of God giving
men the true bread, ¢.¢., true in contrast with the Manna; in verse
89, of raising from the dead all that His Father had given to Him;
in verse 40, of raising from the dead every one that *seeth the Son
and believeth on Him ;” in verse 44, of raising from the dead all
that *“were drawn to Him of the Father.” Now He says of those
that eat His Flesh and drink His Blood, that He will *‘ raise them
up at the last day.”” If then, according to common-gense, we are to
interpret the former part of the discourse by that part to which it
leads up, then when God gives to men the true Bread, He gives
them the Flesh and Blood of His Son. Those whom He gives to
His Son, He so draws to Him that they “ eat His Flesh and drink
His Blood ;”’ and he that effectually “* seeth the Son and believeth
on Him,” is led by God to * eat His Flesh and drink His Blood "~
in other words to obey in a spirit of faith, and of loving and holy
remembrance, His Son’s last command.

If the discourse be one connected whole, the persons mentioned
in these various verses as raised up at the last dayy must be the same,
and be raised up because they partake of the same Living Bread
with the same inward faith and, in ordinary circumstances, under
the same outward forms.

55. “ My flesh is meat indeed [or truly meat], and my blood is
drink [or truly drink]. Here evidently verses 32 and 33 are re-
ferred to. ‘ My Father giveth you the true bread from heaven.”
The reference is not 8o clear in our translation as in the original,
My Flesh is truly meat, or, according to some MSS., *true ” meat,
answering to * My Father giveth you the true bread.”

56. “ He that eateth my flesh, and drinketh my bloed, dwelleth in
me, and Iin him.” In this verse we have the first instance of that
remarkable language which reappearsin the latter part of the Gospel,
and is dominant throughout St. Panl's Epistles, that thereis, or can
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56 He that eateth my flesh, and drinketh my blood,
¢ dwelleth in me, and T in him. ;}JT,OP; :11:,24
57 As the living Father hath sent me, and I ’
live by the Father : so he that eateth me, even he shall live
by me. :

56. D. has here a considerable addition. < As the Father in me, and I in the Father,
Verily, verily, I say unto you, except ye receive the Budy of the Son of Man as the Bread
of Life, ye have not life in Him.”” There is, however, no other authority worth spesking
of for it.

57. By ...by. “Because of” (Revisers); propter patrem —propter me (Vulg.).

be, & muftual indwelling between Christ and the Christian ; Christ
in the believer, and the believer in Christ. This is here first said
by way of promise. But in chap. xv. it is declared to be in fulfil-
ment, “1 am the true vine, ye are the branches,” ** He that abideth
in me and I in him,” &e. The apostles in the latter chapters of
this Gospel are repeatedly said to be *““in Christ,” and have to
“ abide in him.” Now it is to be noticed that they are never said to
be ““in Christ " till they have received at His Hands the Sacrament
of His Body and Blood, for their being *in” Christ is firat said of
the apostles in chap. xv., just after they had received it.

Again, the same truth is so constantly set forth in St. Paul's
Epistles, that to be *“ in’* Christ may not unfitly be described as the
characteristie phrase of the Apostle. All the Christians to whom he
writes are assumed to be “in Christ.” But what is the pledge of
this? The Apostle distinctly tells us that the means or pledge is
sacramental. “ 'The cup of blessing which we bless, is it nof the
communion of the Blood of Christ ? the bread which we break, isit
not the communion of the Body of Christ? For we being many
are one bread and one body, for we are all partakers of that one
bread.” (1 Cor. x. 16, 17.) How can the partaking of one bread [or,
rather one loaf] make men in all parts of the earth one body, for
the bread of each assembly is different, not only made of different
grains, but sometimes of different sorts of grain? Only because it
i8 not mere bread, but has an Inward Part which is always the
kame everywhers, being the Body of the Loxrd.

57. * Ag the living Father hath sent me, and I live by the Father:
Bo_he that eateth me, ever he shall live by me.” The true and
faithful feeder on Christ lives morally, spiritually, and eternally by
the Life of God Himself, the fountain of all life, For the Son lives



176 THIS IS THAT BREAD. {St. Joun.

58 *This is that bread which came down from heaven:
o ver. 49,80, not as your fathers did eat manna, and are dead :
) he that eateth of this bread shall live for ever.

58. * Your fathers;” perhaps, ‘“ the fathers” (N, B, C,, L.) ; but Vulgate and Syriac,
and most other nuthorities, asin A. V.

< Menna " emitted by N, B,, C., D., L., and some versions; retained by later Uneials ;
all Carsives except 38, Old Latin, Vulg, and Syriac,

by the Life communicated to Him by the Father, and he who effec-
tually partakes of Christ, lives by the same life communicated to
nim through the Flesh and Blood of the Son.

58. * This is that bread which came down from heaven ... live
for ever.” The Lord ends with an assertion which binds the whole
diseourse fogether as having one meaning, and referring to one
thing. “The bread which cometh down from heaven (v. 33),
which is infinitely above that which * your fathers ” did eat (v. 82),
which will endte the eater with such life that he will live for ever,
is that which I have in Myself, in My Flesh and Blood, set befora

ow.”
7 Such is this discourse, dealing with the greatest mystery next to
that of the Godhead itself, even the communieation of the human
nature of Christ to all in Him. We of the Church of England have
by God’s mercy and grace an authoritative guide in this matter, for
we have an Eucharistic service which very plainly identifies the
mysterious Blessing of this discourse with that which God intends
us to receive in the Eucharist. The Church of England teaches
that God the Father hath given His Son our Saviour Jesus Christ,
“not only to die for us, but also to be our spiritual food and sus-
tenance in that Holy Sacrament : > ghe teachesus that ¢ the benefit
is great if with a true penitent heart and lively faith we receive that
Holy Sacrament, for then we spiritually eat the Flesh of Christ
and drink His Blood—we dwell in Christ and Christ in us.”
{John vi. 56.) “We are one with Christ, and Christ with us,”
(1 Cor. x. 16, 17.) In the prayer of humble access just before the
consecration, we pray that we may ““so eat the flesh [the special
term of John vi.] of the Son of Man and drink his blood .. . that
we may evermore dwell in him and he in us.” Each element is
separately given, on the faith of our Lord’s promise, that those who
eat His Flesh and drink His Blood have * eternal life, and he will
raise them up at the last day,” for they are given to us with the
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59 These things said he in the synagogue, as he taught in
Capernaum.

words, “the Body of our Lord Jesus Christ .., the Blood of our
Lord . . . preserve thy body and soul unto everlasting lif~.” Again,
we thank God, after receiving, that He doth feed us with *the
spiritual food of the most precious Body and Blood,” and * doth as-
sure us thereby that we are very members incorporate in the mystical
Body of His Son,” thereby claiming the words of our Lord in verse
56,and the doctrine of St. Paul in 1 Cor. x. 16, 17, as referring to the
Eucharistic participation. And what is very striking indeed as to
the mind of the Church of England, the wise and merciful words of
the rubric at the end of the Sick Communion Office, respecting
spiritual feeding being accepted by God where actual Eucharistic
partaking is impossible, prove the rule whilst laying down the ex-
ception: *“But if a man, by reason of extremity of sickness, .. . or
by any other just impediment, do not receive the Sacrament of
Christ’s Body and Blood . ..if he do truly and earnestly repent
him ofhis sins, and steadfastly believe that Jesus Christ hath suffered
death upon the cross for him . . . he doth eat and drink the Body
and Blood of our Saviour Christ profitably to his soul's health,
although he do not receive the Sacrament with his mouth.” So
that there eannot be the smallest doubt as to the mind of the
Church of England with respect to the direet reference of this dis-
course to the Eucharist.

If the thought occurs to us, as it seems to oceur to many, that it
i3 unworthy of God to give us some great spiritual gift under so lowly
4 guige ag an outward rite, let us remember that the Holy Eucharist
13 not an outward rite but a Sacrament, and so the ocutward part or
sign of an Inward Part, which Christ Himself has joined to it ; that

"it wag given to us by Christ when He gave Himself as the true
Passover Lamb for us: and, sbove all, that it is the Sacrament
of the Unity of the Mystical Body. It is undoubtedly the design
of God that we should receive the blessings of Redemption, not
88 separate units only, but as members of & Mystical Body or
Fellowship, and it seems consonant to this that we should receive
these blessings in the devont and faithful reception of that Sacra-
ment which assures us that we are in that urity.

9. “ These things said he in the synagogue, as he taught in
Caperngum.” « These things *’ must mean this whole discourse, for

N



178 DOTH THIS OFFEND YOU ? [St, Jonx.

60 * Many therefore of his disciples, when they had heard

;n rer. 8. this, said, This is an hard saying ; who can hearit?

T 61 When Jesus knew in himself that his

‘disciples murmured at it, he said unto them, Doth this
offend you? _

u Mark xvi, 62 " What and if ye shall gee the Son of man

19. ch, iii. 18,
Autsl 9. Eph. ascend up where he was before ?

60, “ Hard saying;” i.e. the saying respecting eating His Flesh, It refers to the
culminating words of the discourae, at which alone they stumbled.

“ Hear it ;” perhaps, * hear him ,;” quis potest eum audire? (Vulg.)

62, « What and'if,” &c. This may he paraphrased, ¢ If then ye see the Son of Man
ascend up where He was before, what will ye think P how much mare will ye be offended #
Hee below.

there is not the slightest hint of any break in it. The Jews who, in
verse 25, found Him, would have very probably found Him in the
Synagogue, where it was His constant habit to preach and teach,
and where the teaching was often interrupted by questions.

60. * Many therefore of his disciples . . . hard saying; who ¢an
hear it? ¥ Here we have the unbelief extending to the circle of the
disciples—not, of course, to the twelve. They felt it to be a hard
saying, and they stumbled at it. This was natural, but not the less
foclish and sinful ; for if they had been His disciples in very deed,
they must have accepted Him as the Messiah. But it was folly to
accept a man a8 specially sent from God as the Messiah, Who was
to be the fulfilment of a long series of promises, and to question
His words. If they believed Him to have “ come from God,” the
only faith worthy of Him was implicit, unquestioning faith. They
might have known that an ambassador coming direct from the
Eternal and Infinite God was likely to declare things far above
them, and they might have waited His time for the solution.

61, “When Jesus knew in himself . .. Doth this offend you ? >
From this we gather that these half-believing disciples murmured
in, or among, themselves, instead of coming to Him to remove any
difficulty then capable of explapation, and so help them to believe,
On another occasion, the true disciples who believed implicitly had
come to Him with the prayer, * Lord, increase our faith.” And
these should have done the same.

62. “ What and if ye shall see the Son of man ascend nup where he
was before ' This could be taken, and was possibly intended to be
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63 *Itis the spirit that quickeneth ; the flesh =2 Cor. iiis.

taken, in one oftwo ways—first, as showing those who took the gross
and carnal view (vie., that the Lord meant that His Flesh was to
be eaten as any other flesh is eaten), that the belief in any such
view would be rendered impossible by His Aseension. If He as-
cended into heaven, His Body could not be given and eaten natu-
rally ; and so they must either take a better and higher view, or
cenge to be His disciples at all.

But to those who had any belief that He spake of heavenly and
spiritual realities, it would be & help, for it would exalt the whole
mattet into a higher sphere, and render that possible to be received
by faith which never could be apprehended by sight. As long as
Christ continued on earth men never would be able to realize Him
as able, as the last Adam, to enter into the closest union with every
man. He must first ascend into heaven in a spiritualized and
glorified Body, if men are, in any spiritual way, to partake of His
Nature as the Second Man.

63. ‘It is the spirit that quickeneth ; the flesh prefiteth nothing.”
Tt is impossible that the Lord can here intend to undo all that He
had said before. Why should He have said, * the bread that I will
give is my Flesh,” if His Flesh in no sense profits? Thereis a
noble passage in St. Augustine, which seems {o leave nothing to be
desired in the way of explanation: * Let us say to Him, O Lord,
good Master, how is it that the Flesh profiteth nothing, when Thou
hast gaid, Except 2 man shall eat my Flesh, and drink my Blood,
he shall not have life in him? Doth life profit nothing? And
for what are we what we are, but that we may have life efernal,
which Thou, by Thy Flesh, dost promise? Then what is * the Flesh
profiteth nothing ?’ Profiteth nothing; yea, but as ihey under-
stood it : for they understood the Flesh, so as it is divided piece-
meal in a dead body, or as sold in the shambles, ot so as it is
quickened by the Spirit. Therefore, *the flesh profiteth nothing,’
is said i like manner as it is said, knowledge puffeth up. Ought we
then straightway to hate knowledge? God forbid. And what is
Tmowoledge puffeth wp? Of itself, without charity. Add, then, to
{mowledge charity, and knowledge shall be profitable, not through
self, but through charity. 8o, likewise now, ¢ the flesh profiteth
Nothing,’ yes, but the Flesh by itself; let the Spirit be added to
the Flesh, as charity is added to knowledge, and it profiteth very



180 THE WORDS SPIRIT AND LIFE.  [St. Jomw:

profiteth nothing: the words that I speak unto you, they
are spirit, and they are life.

63, # 1 gpeak ; ” rather, ** have spoken.” So N, B., C., D, K,, L., U,, 11, fifteen Cur-
sives, old Latin, Vulg., and Syriac (Cureton and Peskito}, and most editors; but most
later Uncials and Cursives as in Received Text, (A. wanting.)

much. For if the Flesh profiteth nothing, the Word had not been
made Flesh, that It might dwell in us. If by means of the Flesh
Christ hath mueh profited us, how profited the Flesh nothing?
But the Flesh was the means whereby the Spirit acted for our
salvation. The Flesh was a vessel : mark what it kad, not what it
was” .. , and he concludes * 5o as those Jews understood the ﬂesh
not 80 give I my Flesh to be eaten.”

“The Flesh,” Augustine gays, * was the means.” Christ offers to
us the elements of His lower Nature of flesh, that through them we
might partake of His higher Nature, His spiritual and eternal life.
Godet, who takes by no means & sacramental view of the whole dis-
course, has here a valuable remark : * The Event of Pentecost was
the reality which Jesus, throughout this discourse, was promising:
it was by means of the Spirit that the promises (§3-68) would be
realized. This explains the singular analogy between the terms of
verse 56 and those of chapter xiv.-zviii. Only that we may not
attribute to the explanation given by Jesus the character of a re-
tractation, we must remember that our Lord, by communicating
Himself to us. by the agency of His Spirit, INCORPORATES US INTO
His wHOLE NATURE, St. Paul develops in the same sense the idea
of the Second Adam as ‘a quickening Spirit. (1 Cor. xv. 45.)
But if is not merely the identical expression ‘quickening’ (or
life-giving) * Spirit* which connects these passages (John vi. and
1 Cor. xv.), but especially that corporeal resurrection to which
Jesus 8o frequently recurs in this address, and which is the prm.
cipal subject of this chapter of St. Paul.”

“ The words that I speak unto you, they are spirit, and they are
life.” The Lord does not mean any words of His, though all His
words tend to Life and Salvation, but He means the particulsr words
which He had spoken in the discourse now brought to & close; ac-
-eording to the best reading, * I have spoken,” not * I speak.”

But the words which He means are not words striking on the
outward ear, but words received, believed, and devoutly pondered.
‘The meaning seems o be this : The Flesh of Christ, whether given
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64 But ?there are some of you that believe not., For

= Jesus kmew from the beginning who they were 7 ver 3.

that believed not, and who should betray him. *ih. Ui &

in the Eucharist, or {exceptionally) out of it, cannot be received by
a man spiritually dead or an unbeliever. There must be, at least,
the beginning of life in the human subjeot, for food cannoct be given
to a corpse, but to one who has some life to receive it and digest it.
And the words of Christ in this discourse give spirit and life to the
soul, because, if faithfully received, they will excite the soul to desire
the living Bread, and to believe that that bread is given in the way
which Christ has here set forth, not through the communication of
His higher nature, but through the partaking of His lower, His
human nature, in its lower elements of flesh and blood.

The promise of this discourse is the reception of Christ’s Lx.fe
through His Flesh and Blood. The words of Christ are not Flesh
and Blood, but if received devoutly and with implicit faith, they
will give life to the soul, so that it has power toreceive the Flesh ot
Chrigt to salvation.

So that many commentators (learned n.nd Chnstmn men though
they be) know not what they do when they separate this discourse
from the Eucharist, and deny its reference to the most sacred Thing
there offered to our acceptance: for in any eating of Christ’s Flesh,
or of what is given to us as the Sacrament of His Flesh, these paz-
tioular words of Christ, arid no other, must be apprehended if we
would eat and drink worthily, discerning the Lord’s Body.

. We of the Church of England (as I have shown) have the inesti-
mable advantage or having our souls fized on these words, when we
approgeh the Sacrament of the Lord’s Body and Blood. The words
of Christ here, respecting receiving Hie Flesh and Blood, and the
words of Institution as recorded in the Gospels, are the instruments
of the Bpirit, whereby He quickens our desires after the heavenly
Food, and fastens our faith on the Consecrated Elements as the
ordained Medium of ite eonveyance.

- 64, “ But there are some of you that believe not.” What is this

“believing not?”’ Evidently not believing in the words which
Christ had been uttering, and, if not believing in His worda not
really believing in Him.

* Jesus knew from the beginning,” &e. Jesus from the beglnmng



182 MANY WENT BACK. IST. JomN.

65 And he said, Therefore ®said T unto you, that no man
s ver.#4,45. . can come unto me, except it were given unto him
of my Father.
b ver. 60. 66 " From that #ime many of his disciples
went back, and walked no more with him,

66, ® From that time ; ” xather, ¢ Upon this.” Se Alf&d and Revisers :—* Upon their
hearing these Iast words of this discourse.”

of His words was reading the hearts of all around Him, the hearts
of His enemies, of His professed disciples, and of His real disciples.
He watched the effsct of His words, and He saw how first they
stumbled at one thing, then at enother, and that there was one
who, whilst still adhering to the little company of implicit believers,
would even betray him.

65. * And he said, Therefore said I unto you, that no man can
come unto me,” &c. Avre these words like former similar words
said in condemnation, or in mitigation ? 'We have more difficulty
in answering this question now than before, for Jesus now contem-
plates the falling away, not of the multitude, but of diseiples, dis-
ciples who had even hitherto “ walked ” with Him. And yet they
may be taken as said in mitigation, as we believe the former
were. Justas none could come to Christ and believe in Him at all
without being led by God, so especially was it with those who had
a simple, childlike, implicit, and enduring faith : such as, notwith-
standing all drawbacks, the twelve, or rather the eleven, had. These
were the peculier gift of God to His Son, to be, not only His dis-
ciples; but His representatives, and the founders of His Church.
But such were few, very few indeed, and intended by God to be very
few, because it was the design of God to build His Church not upon
the many, but upon & very few.

66. ‘‘ From that time many of his disciples went back, and walked
no more,” &. From this we gather thaf, besides the twelve, there
were other disciples who might be said to *walk * with Him. Such
were those who are mentioned in Aetsi. 21, as having * companied *
with Jesus and the Apostles. Does this * walking no moxe ” indi-
cate final apostasy ? Ithink not. The demandsmade on the faith,
the devotion, and the self-denial of the twelve were very great, and
they required a very special keeping on Christ’s part; so great that
He mentions it to His Father in the great Intercession, as if He had
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67 Then said Jesus unto the twelve, Will ye also go

away ¥ _
- 68 Then Simon Peter answered him, Lord, to whom shall
we go ? thou hast the words of eternal life. ¢ Actsv.20.
69 ¢ And we believe and are sure that thou art 8 Matt. xvi,
that Christ, the Son of the living God. . f]:kie. ix.
& xi, 27,

67. ““ Will ye also?” {.e. ** Desire ye also to go awny?” numguid ¢t vos vultis abire? -

69, “* We helieve and are sure.” * We have believed and know”” (Alford and Revisers) ;
eredidimus (Vulg.).

* Thou art that Christ ; ” rather, ¢ #ke Christ.”
. Instead of, ** the Christ, the Son of the living God,” 8, B,, C.,, D., L., read, ¢ Thoa ert
the Holy One of God ;” but the Vulgate, both Syriacs (Cureton and Peshito), most later
Uncials and Cursives, and most versions, read as in Authorized; Vulg. omits “living.”
Fither expression deuotes the closest relation of Chiist to God us demanding the most
implicit faith. -

fulfilted it as & special task laid upon Him [xvii. 12]. We trust
that after Pentecost some of these might be broughtinto the Church.

67. “Then said Jesus unto the twelve, Will ye also go away 2"
There is a touching appeal in these words, as if many were deserting,
and He felt that it could only be sirong personal feeling which
would retain the twelve. "¢ Will ye—ye who have known Meso well,
seen all My life, heard all explanations of hard sayings—will ye at
at once require to know all, and take nothing on My word ? ”

68. “Then Simon Peter answered him .. .. words of eternal
life,” He had revealed to them themselves. He had given to them
some glimpses of His own greatness, and of the wondrous things He
had in store for the world and for the Church. They could not go
back. They must go to some one. *“Towhomshall we go? Who
is like unto Thee? Thou hast the words of Eternal Life.” Here,
again, notice the correspondence between their faith and what Clirist
had just taught. He had summed up with, * The words that I speak
unto you, they are spirit and they are life,” and they re-echoed this,
% Thou hast the words of Eternal Life, as Thon hast said.”

69. *“ And we believe and are sure that thon art that Christ,
the Son of the living God.” 'This is parallel to St. Peter’s and
!iheir confession in Matth, xvi. 16, and is a confession of their faith
In what He has said throughout this discourse, of the Father being
His Father, of His having been given by God from heaven, of His
being *“of GGod ” and having “geen the Father.” This was the



184 HE SPAKE OF JUDAS. [St. Joux,

70 Jesus answered them, *Have not I chosen you twelve,
e Luke vi.13. fand one of you is a devil.
* cb. xiil. 21. 71 He spake of Judas Iscariot the son of
Simon: for he it was that should betray him, being one
of the twelve,

70. “* You twelve ;” rather, ¢ you the twelve.”

fl. ¢ Judas Iscarict the son of &imon.” B., C., Q., L., 33, Vulg. (Cod. Amiat.), read,
« Judas the son of 8imon Iscariot; ” bat later Uncinls, and elmost all Cursives, as in Re-
ceived Text,

ground of their implicit faith. It was with them the first principle
of all, that if God sent His own very Son they must receive and
believe His every word. BSuch is implieit faith. It is not unrea-
soning, but it acknowledges a Supreme Reason which alone knows
all needs and sees things as they are; and this Reason was no
other than the Logos, now before them.

70. ** Jesus answered them, Have I not chosen you twelve, and
one of you,” &¢. 'We shall, hereafter, enter into the deep mystery
of the choosing of Judas, and what is revealed respecting the fore-
knowledge of his treachery,

CHAP. VIL
AFTER these things Jesus walked in Galilee: for he

In the two following chapters (vii. and viii.) we have the Lord’s
vigit to Jerusalem at the time of the Feast of Tabernacles, about
six months after the Passover Season in which he had delivered the
discourse in the synagogue in Capernaum.

These chapters are mainly occupied with a discourse which is
virtually & continuation of that recorded in chap. v., and which,
notwithstanding many interruptions and digressions, maintaing
throughout & certain unity of thought and purpose. ’

This discourse is of the same character as many, ifnot all, of our
lord’s utterances in this Gospel. It is wholly from the Divine
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would not walk in Jewry, *because the Jews sought to kill
‘him, ) s ch.v. 16, 18.

1. ““In Jewry,” “In Judwa.” As precisely the same word is {ranslated by the usual
word Judees in verse 3, it is difficult to understand how the translators of 1611 retained
this word,

standpoint, and so is addressed to implicit faith. The Lord speaks
here, a8 in chapters iv,, v., vi., ag the “ Verbum ecaro factum,” the
Eternal Son, Who is in the bosom of the Father. I cannot see,
with many commentators, that the astonishing sayings of Jesus
which are preserved in these chapters, are related for the purpose
of revealing the progress of faith and unbelief side by side in the
people of Jerusalem or their rulers. The contents of the discourse,
the things which the Lord in them says of - Himself, are more than
sufficient to account for their being brought by the Spirit to the re-
membrance of the Evangelist, and recorded by him for the purpose
of establishing the faith of the Church. Consider some of the things
which Christ here says of Himself. “I go unto Him that sent
Me.” *He that believeth on me, out of his belly shall flow rivers
of living water.” “Tam the light of the world.” ‘I know whence
I came and whither I go.” “Ye are from beneath, I am from
above,” “Ifye believe not that I am He, ye shall die in your sins.”
“Your father Abraham rejoiced to see My day.” * Before Abraham
was, I am.” Buch a discourse making known such things must
have been revealed for its own sake, and not for the purpose of re-
cording the fluctuations in the faith or unbelief of the inhabitants
of Jerusalem. )

Of conrse such assertions called forth opposition and anger in all
who had not implicit faith in Him as the Sent of God : but it was
far better that they should manifest opposition and wrath than in-
difference and contempt. The opposition, like that of Saul of
Tarsus, might, after the Son of man was lifted up, be changed into
loving discipleship, but indifference is more hopeless, more insolent,
and in the case of our Lord’s countrymen must have arisen from a
Iore callous or uiterly frivolous state of moral feeling.

1, “After these things Jesus walked . . . because the Jews
Sought to kill him.” By this He showed His people an example
that they are not rashly to court danger, but rather avoid it, unless
to face it is clearly in the path of duty.



186 THE FEAST OF TABERNACLES. [St.Jonx.

2 *Now the Jews’ feast of tabernacles was at hand.

b Lev.xxiii.3. 3 °His brethren therefore said unto him; De-
hﬁ'{fﬁ;fgfﬁ part hence, and go into Judza, that thy disciples
Adelld 4180 may see the works that thou doest.

4 For there s no man that doeth any thing in secret, and
he himself seeketh to be known openly. If thou do these
things, shew thyself to the world.

4 Markiit. 3t. - 5 For %meither did his : brethren believe in
him,

2. Trapslated by the Revisers of 1881 : ** Now the feast of the Jews, the feast cl: Taber-
nacles was at hand,” This rendering is made avowedly for the purpose of exalting the
Feast of Tabernacles sbove other feests, particularly the Passover, If any alteration is
made, it should be rendered : ** Now there was at hand the feast of the Jews, the Bkeno-
pegin,” i.e. the Tabernacle one. The article in the original merely indicates which of the
National Festivals 1t was, not emphasizing it as the feast of the Jows, to the disparage-
ment of others.

5. * Neither;” rather, * not even ” (Alford and Revisers).

2. “Now the Jews’ feast of tabernacles was at hand.” - Or, feast
of In.gathering. One of the three great feasts—apparently called
by Josephus the greatest—but the Passover, both from the nature
of the deliverance it commemorates, and from the far greater deli-
verance which it foreshadows, must of necessity be accounted the
greatest. From Josephus’ own account there must have been a
vastly greater number of strangers in the city at the latter feast
than at the former, If the Jéwsmade this feast their greatest one,
it wes another sign of their deep degradation in preferring the mere
animal joy of this feast before the deeply religious associations of
the Passover, because, no doubt, of the greater aunsterity of the
latter. The Lord evidently gives by far the greater honour to the

" Passover. The ritual of the feast is to be found in Numbers xxix,
12-40.

8, 4, 5. * His brethren therefore . . . no man that -doeth anything
in secret . . . believe in him.” When it is -8aid that His brethren
did not believe in Him, it is not meant that they did not believe that
His miracles were real; or that such gigns did not signify that He
was in some sense a messenger from God ; but what they expected
was & Messiah of this world, from who