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Council for Missionary l1:d1wnti11n. It is about 
thr easiest way we know of followinl.( the armies 
with u11dcrstandi11g, and il iR Ho well written tlral 
1w should read it for "11• mcrn dcli!,,';hl of the read
ing. Where will you lin1\ ll picture of Arab life or 
an estimate of Arab charnct1•r more vivid or com
prehensible·? And you hail better understand the 
Arab. For 'his leaders hegin to-day to dream of 
n Pan-Arabian p~ogrammc that shall somehow 
unify the scattered tribes thnt lil, under French and 
British protectorates in Africn and in Aden, i11 
Mesopotamia, an{\ under ineffective yet cramping 
Turkish control in Syria and Cilicia. That pro
gramme is necessarily vague, but it springs from a 
desire for a faller life that will more completely 
realize the great possibilities that lie concealed 
within the Arab race.' • 

an~ lo l,1, l11111ul in the Methodist Sunday S1h11fJ/ 

Notn (W1i~l1:y1111 Methodist Sunday School l>rpart
mr·nl). 'l'hnt 111111:h can be said at r,nr:r, rin :t 

compnriaon lu:twccn this volume and tl1P. Rimilar 
volume iHAued by the Sunday School IJni,,n. 
Another thing 1:nn be said. The author~ r,f th,: 

Noles nrc givt:n in the Methodist book, and tho~t:: 
who know their work already, the work of Mr. 
C. F. Hunter, ll. A., for example, or the work ,,r 
Mrs. E. E. Whimster, will understand the arlvan
tase of Lhnt. All the lessons are annotated and 
illustrated in tljjs generous volume-the Morning 
Lesson. of the Sunday School Union List, the 
Afternoon Lesson of the British lntemat~nal 
List, the Standard Graded Course, and the Mission
ary Lesson. As for illustrations, the most difficult 
field to cultivate is the Missionary literature: Mrs. 
Whimster has a genius for it-the genius,,no doubt, 

The fullest Notes on the Sunday School Lessons 
I 

that consists in taking pains. 

- -------· 

Bv STANLEY A. CooK, M:A., CAMBRIDGE, 

IT is hardly necessary at this time of day to 
enlarge upon the nature or the v_alue of the com
parative study of religions as it is now pursued. 
The interest in it, and the importance attached to it, 
are sufficiently indicated by the numerous works 
devoted to the accumulation of material, the 
investigation of special points, the solution of 
particular problems and so f6rth. Need one do 
more than recall the voluminous Golden Bough, 
or refer to so symptomatic a fact as an Encyclo
pa!dia of Religion and Ethics? The study itself, 
and the spirit ln which it is conducted, are in ' 
harmony with that aspect of ' democracy ' which
to a certain extent at least-respects the existence 
of every religion, iut also perm.its nothing to lie 
outside the scope of criticism. Both are significant 
also of the prevalent anxiety to find some satisfying 
answer to the perplexing and often somewhat 
novel questions which are raised by one's reading, 
by reflexion upon current events, or as a result of 
personal experience. • 

But when religions have been 'compared' and 
the resemblances and differences duly registered, 
much still remains to be done. The mere com-

parison of religious data, the impressions we gain, 
the conclusions we draw and the theories we 
formulate, do not bring us to the goal of our 
labours, if only for the reason that individuals find 
themselves in hopeless conflict touching their 
results. In fact, the study of religions soon leads 
to a new stage; the comparison of religion!t-is 
found to involve that of religious attitudes and of 
attitudes to religion, and at a stroke the whole 
subject becomes more intimate and personal. 
Attitudes to religion or to religious 'data' (in the 
widest sense) are no less important than the data 
themselves. When religion is in any way involved 
-be.it Australian Totemism, the Golden Bough, or 
the Angels of Mons, etc. etc.-what we feel or 
think, what we express by our conduct or remarks, 
become veritable data for a deeper study of what 
religion really betokens. Ancient or savage' ritual 
and myth are not the onty data on which to base a 
clearer conception of religion : mode~n conduct, 
attitudes and arguments-whether we consider the 
conscientious objector, Bolshevik atrocities, German 
'hypocrisy,' or the occultism, magic and false 
mysticism in our midst-these, in a word, are of 
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the 11-n·:ih'"' 11i11.nit\1·nm·e for A view of reli~ion which 
shall (hi ju111kc In thl' flu~ts and be helpful for tlw 
fntmC', 

When' n•li!l,inn is concerned, our helicfR 11ml 
pra(·tin·s 1·nn bt\ n·g1u-ded as at lenRt impl, 1in,; 
convirt itl11s, pniposit ions, theories and the like, 
which COIH'<'rn our i(kas of Reality. What i.r the 
Uniwrsl', if so~nd-so be really true and nil its 
im11lications devt'luped? It is always easier to 
pass what is virtnnlly a value-judgment from our 
owh currC'11t Jh>int of view than to work out the 
implications of conduct or beliefs in a way that 
would fulfil the Golden Rule of Criticism, naml"'ly, 
of t'feating the ideas of others with the considera
tion we should desire· for our own. Yet the trend 
of thought is such that sooner or later· the more 
difficult and delicate problems raised by modern 
religious 'data' must be fought out. Just as past 
diplomacy tabooed certain int'ernational questions 
because they were too dangerous for a more than 
conventional discussion, so, in the realm of religion, 
there are problems which are speedily seen to be 
so personally vital that there is a natural desire to 
resort to compromise, and to refrain from disturb
ing them, Yet perchance there may be a spark
some Seraji:!vo incident-which will bring to a 
head the problems the finality and overpowering 
importance of which are so widely recognized. 

The very fact that there are questions which are 
felt to be so profoundly vital has this significance, 
that typically religious ideas (a) are more personally 
real to i:is than those which are not religious, and (b) 
when they are not felt to b'e ultimate realities, they 
are at least felt to be nearer the actual Ultimate 
Realities themselves than all the surest and most 
'real' data of ,our sciences. Of all ages and lands 
it is true that religion characteristically involves 
conceptions of the greatest and most vital realities, 
so far as they are appr~hended in the light of 
current thought and experience. At the same 
time, comparison reveals transitions of thought 
such that one has to recognize-bearing in mind 
one's own past life-history-the possibility of a 
further development of conceptions of reality, even 
though one is entirely unable at present to imagine 
the advance or to conjecl:ure the form ideas will 
take. 

Now, in the world as known by Science, wrong 
conceptions of the True and Real sooner or later 
lead to failure. There are limits: in spite of my 
ignorance of Science there are c,rlain things I 

At:rrn to achieve suc:ci~ssfully; in ~p11,- of the laws 
of h~nlth, I can go to m·lr1i" len~rh~ in offenoing 
n~ainst them. And in genernl, a~ r1w1rd~ all that 
iA cfrcctive, in the widest ~r.n~r., r.ntain things are 
indispensable for their s11r.r.e~~, r.r.rtnin things 
inevitably preclude succes~. Jt iA freriuently 
patent, on the one hand, that evil succeeds 
because the necessary effcctiv1~ str.ps have heen 
taken, and in accordance with cffer.tive laws; 
whereas, on the other hand, good will fail because 
of something which 'in the nature of the case' 
must invalidate it. If we ' happen ' to do or to 
refrain from doing what 'happens ' to ensuu: or to 
preclude the effect, we must obviously expect 
the logical consequences. Progtes!I essentially 
consists in making the •happen' less indefinite; 
and 'in the history of thought the stress liea now on 
the religious and now on the non-religious side. 
The disputed efficacy of prayer is an illustration. 

But this dichotomy is not absolute. Human 
consciousness, in the phase of it which we call 
'religious,' testifies to a PoJer which is felt to be 
personally all-sufficing and all-powerful, even though 
men suffer what otherwise seems calculated to over
throw their convictions. The I religious I and the 
'non-religious' phases are so far at least inter
connected. Moreover, when we speak of a 
' religi,ous' belief or practice, or of ' Religion ' being 
or do'ing so-and-so, it is very important to realize 
that in the. last analysis we refer to experiences, 
and so forth, which are a natur;il and integral part 
of the whole individual experience, and .which are 
put in a special category in order to mark and 
maintain their distinctiveness or uniqueness. It 
can be shown inductively by the ordinary com
parison of ' religious' and ' non-religious' data
what is also to be expected a prion· on psycho
logical grounds-that the 'religious' consciousness 

• or the I religious, experience which leads to the 
specific convictions and formulations of the 
Ultimate Realities cannot be regarded as finally 
distinct from the ~ non-religious,. 

While in the world of Science we all agree in 
recogrizing the necessity of conforming to the 
True and the Real, on the other hand, where 
religion is involved, we seem to have what are 
different conceptions or 'theories ' of Reality. 
And these not only tend to conflict with one 
another, but any of them, if felt or shown to be 
really true, would have the profoundesl significance 
for our entire life and thought. There i5 the 
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• th,,,1,,· • that (;od stands nloof ft-0111 111111Hlnnr~ or 
s1'1'11l111 nlfairs, that :rn Emperor or Slnll' rnn 
1,•p1·,•~1-11t the Ultimate Power for 1111 h11111nn 
pm,,,,~cs, that the 'religious' splww iH so11wthing 
q1111c :1p:1rt frnm ordinary practical lift-. < >r rdiv;ion 
11111\· b,· 111lt-rated as a merely privntl' nffnir, Ro lung 
,1s it d, 1,-s not interfere with the (;ovcrnnwnt (f.g. 
in H,,lshcvism). Again we may conlrnRt the 
indl'linitc part religious conceµtion8 hold in the 
idr:1\ ,,r a League of Nations with the ages and 
lands where religious, international, nm! political 
,•,myi~·t ions are organically interconnected. 

The fight against evil, and the fnith that Might 
is 11111 Right, involve or imply conceptions of the 
n~al nature of the Universe which arc immensely 
more profound than the 'non-religious' and crude 
rationalistic ideas that prevail on all sides. 
' S.:ientific' thought does not give us the Ultimate 
.Realities in a way that answers the' inmost aspira
tions-perhaps of the sci~ntist himself. In (act, 
human behaviour always implies a 'theory' of the. 
Ultimate Realities far more sweeping than any we 
can properly formulate, and there is something 
remarkable, in this age of crisis, in the implications 
logically inherent in the great activities or ideas, 
which we detest or accept, as the case may be, and 
the sporadic, incomplete and imperfect formulations 
of what Ultimate Reality is. 

Thus, the idea of God's blessing or His help 
really involves a gigantic 'theory' of the Universe 
which should logically leave its traces throughout 
all religious and non~religious thought. And even 
if we assume that there is nothing in the Universe 
to justify this idea, we must still ask, What is man, 
what is human nature, ·that the idea should even 
prevail and be maintained? What is the Universe 
if the highest type of organic life claims such. c<M
ceptions of the environment? What theory then 
can we find ? The problem is to find a theory of 
the Universe aqd of Reality, such that we can 
understand both the religious and the non-religious 
convictions that prevail, -and the best theory will 
be that which deals most fairly with its rivals and , ' opponents. It can hardly be that the Ultimate 
Realities are inconsequential and contradictory; 
the essential differences must lie in the experience 
and life-history of the individuals who give us their 
'religious' and 'non-religious' convictions which 
Comparative Religion can classify and co-ordinate. 

The comparative study of religions leads to a 
comparative study of religious and non-religious 

thought, in oru1•r lo form II r.nlir:eption of religion 
wit/tin the total w,,rld ,,f thought, even as the 
'religious' mode~, phn~,:~ and moments of the 
individual, rvhirh tin ti,, .rource of our data for 
conceptions of rrligio11, an: only a part of his total 
life and experic11r.1!. Th,: imm~diate practir:able 
problem, and one that can be handled along 
scienti-fic lines, i11 not the discovery of the Ultimate 
Realities; it iA rather the treat_ment of them as 
implied or formulated 1,y men, it is the study of 
the development of minds which fashion, accept, 
or dispute formulationR of the nature of effective 
Reality on the basis of the tone of their ex
p~rience. 

The question of the significance of religion is 
not merely 'pietistic.' A new stage in. the con
ditions amid which the Great War arose is at_ hand, 
and the nearer the· end of the war the more do 
we realize that the ' psychical unrest' (if this 
general term may be' used), which was so marked 
before August 19 I 4, has not been allayed. Indeed, 
it is said that in Russia, at all events, there. has 
been a worse hell under Bolshevism than even under 
Tzarism, while as for the ideal of a League of 
Nations, it can hardly be said that any present 
scheme touches the psychological roots of the 
problem~ in a way that would remove the infelt 
sense of insecurity, dissatisfaction and unrest. On 
the one hand, all effective life implies some sort of 
a'theory of Reality; on the other hand, 'psychical 
unrest,' however it may manifest itself, must persist 
until an equilibrium has been found which shall 
enable one to face the future and all conceivable 
risks with courage and hope. Individuals may 
find a solution, in their faith or in their philosophy, 
but a harmoniously adjusted environment, whether 
of individuals or of nations, requires an adjustment 
of the various religious and non-religious con
ceptions of Reality which now unite and now 
divide. 

The comparative study of religion thus leads to 
a further inquiry into the forceful ideas which 
make or mar men and peoples. We are ' up 
against' R.eality at every moment of our lives; but 
who can say how much of our successful work, in 
peace or in war, is due to causes which belong 
distinctively to the realm of what we call '~eligion'? 
Are we handicapped by any indifference on our 
part to the religious consciousness of what the 
Universe is? Are the Ultimate Realities indifferent 
to our conception of what they are? Or is there 
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trnth in that convidion, whi .. h rrcurs in varying 
fnrms, that man can ro op,·mt~ with these Realitie!l, 
and the better his eoiw,•pt ion of them, the more 
dTecti,·e and pcrmanl'nl the rt'~ult or his activities? 
If the (;real War may hi· rq,::m\cu ns the conflict 
between truer and folRt·r co1wcplions of the nature 
of the Universe, we shnll only be deceiving our
selves if we think that there nre not other false 
conceptions. All our efforts to spread our 

THE CHRISTIAN YEAR. 

F,iR the Sunda_rs in Adomt, consider the purpose 
of Clzrist in coming into the world. 

I. To fulfil the Law a,id Ike Prophets_:_Mt 517. 

II. To give His life a Ransom-Mt 2 0 2s. 

III. To offer abunda11t Life-Jn 1010, 

IV. To witness for lhl' Tmtlz-J11 1837, 

Advent Sunday. 
' Think not that I am come to destroy the law or the 

prophets: I am not come lo destroy, but to fulfil.'-Mt 517• 

LITERATURE.-Phillips Brooks, Twenty Sermons, 1886; 
L. Campbell, Some Aspects of tlu Christian 1Ideal, 
1877; J. Stuart Holden, The Confidence of Fat'th, 
1916; J. Cynddylan Jones, Studies in· the Gospel 
tucording to St. llfattltew, 1888 ; F. G. Peabody, 
Momings in the College Chapel,· 1st Ser., 1896; 
W. Scott Palmer, The Ladder of Reality, .1915 ~ K. 
F. Russell, Fatlter Stantott's Last Sermons in ,s. 
A/ban's, Ho/born, 1915 ; D. Swing, Truths for 
To-day, i., 1874; W. Temple, Church and Nation, 

', 1915; J. M. Wilson, God's Progressive Revela#on~ 
of Himself to Men, 1916. 

It has been well said that he who would speak 
to the times must speak from Eternity. The only 
satisfyin'g interpretation of life is that which we get 
when we stand µpon the hills of God, where by 
the side of Christ we are able to see things in their 
true proportion and perspective. Unaided and 
unelevated vision is bound to be mistaken. It is 
only in His light to.at we see light. And nothing 
is more needed to-day than that we should look 
out upon life, not as an insoluble mystery, and 
upon its happenings, not as a hopeless tangle, 
but as the expression of the everlasting nature of 
God. That Christ once came, declaring fully and 
finally the principles and the purpose of the Divine 
Government, makes it possible so to regard life, 

'culture,' to reform people!'!, or in any way tfl 

furthrr t.hP. proi,:reRR of humanity, imply :it hntt,,m 
partic11h1r tlu~ori,~s of the Univer~e and th~ (Jltimatr, 
Realitili!!; hem:,• it would seem only Rdf.~vid~nt 
that a conH1:io11~ly held view on these vital r1ur.~
tionR muRt b,~ I.he precondition of our !'luccesi.. 1 

1 For nn nUrmpt to work out the clata of rdi~i"n on rh~ 
line~ imllr.nt,~d 1tliove, the writer may be permir.r~d rn rr.fr.r ro 
his article ' Ri,li11ion' In the new volume of the E. R. F.. 

even in its most troublous days, without fear or 
panic. To attempt, however, to understand its 

• changing experiences apart from Him is sheer folly 
and hopeless darkness. Christ has not only the 
keys. of death • and . hell, but of Life also. He 
openeth, and no man can shut. He shutteth, and 

• no man can open. 
1. Christ came not to destroy, but to fulfil. A 

great many people still think that Jesus came to 
destroy. The religious life appears to them a life 
of giving up things. Renunciation seems the 
Christian motto. The religious person forsakes 
his passions, denies his tastes, mortifies his body, 
and then is holy. But Jesus always answers that 
He comes not to destroy, but to fill full ; not to 
preach the renunciation of capacity, but the con
secration of capacity. 

(I) Here is your body, with all' its vigorous life. It is a 
part of your religion to fill out your body. It is the temple 
of God, to be kept clean for His indwelling. Not the ascetic 
man, but the athletic man is the physical representative of 
the Christian life. Here is your mind, with all the intellect
ul pUJsuits which engross you. Many people suppose that 
the scholar's life is in asitagonism to the interests of religion. 
But religion comes not. to desqoy the intellectual life. It 
wants not an empty mincl but a full one. The perils of this 
age come not from scholars, -but from smatterers ; not from 
those who know much, but from those who think they 'know 
it all.' 

(2) Under modern unbelief the life of man daily becomes 
narrower. The beliefo in a God and the attendant worship 
of Him, with all its trust, and hope, and virtue, has occupied 
a vast space in human life ; and when to this we add the 
kindred ideas of hftven and endless existence, we have a 
vast worlcl of thought and sentiment, which, when taken 
away from the heart, must leave life narrow inde.:d. But 
thus exactly cloes the criticism of to-day narrow life :ind trans
form it from a stream that widens into an ocean into a little 
threacl which nms between some chemical action and a grave, 
Mod~rn criticism se.:ms a pursuit uf the inlinitdy little, a 




