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NOTES AND STUDIES 385

S (hiat C) ‘in the time of frusts’. In both places syr. vg. has only ‘in
the time .

To the Syriac examples of aposiopesis given towards the end of
No. I may be added one of the same type in fwlian p. 132 ll. 9-10:
*And if they have repented, and their repentance be pleasing in the
eyes of thy divinity : and if not, their blood be upon them ’.

R.H.C

A PARALLEL TO A N.T. USE OF o6pua

A PARTIAL parallel to the N.T. use of cdua in the phrase 76 oGue
Tod Xparov is given by an edict of Augustus dated 7/6 B.c. published
in the Zettschrift d. Savigny-Stiftung xLvinl (1928), Rom. AbL. p. 426.
The relevant portion of the text (1. 56-60) is as follows:

et Twes éx s Kvpnraudjs érapyi-
as mokurrjau TerelumyTal, TovTovs Aertoupyely obdiy Aadov éu pépel TG TOY
"EA\jrov aopatt kehevw ékros 1| ojir[ I, ols kard vépov % 8dyua cvvkAi-

(rov 7)

Tén TOD TaTpds pov émipipaTe } TOL Epdt dveicdopia dpod av T woOAeTiat
SE’SOTIII.
Professor von Premerstein in his commentary on the edict (. p. 467)
suggests that the phrase Aecrovpyely . . . odpare represents something
like munera praestare per vises corpore Graecorum, and illustrates the use
of corpus from Cod.. Theod. :3. 5. 18 : Tudacorum corpus. We may also
compare 16 oope Tav Xpwwriaviov in the Rescript of Milan (Eus. 4. E.
X. v. 10, 11, 12).

It is thus no longer possible to say that oc@ua is never used in pre-
Christian Greek for a *body’ of people or a society. The uniqueness
of the N.T. phrase resides not in the word ¢dpa but in the qualifying
genitive. The body is not 16 odua 7év Xpwowrwviv but 76 obua Tod
Xporot. T. W. MaNsoN.

TWO PSALM NOTES

(1) ¢ They pierced my hands and my feet’, Ps. xxii 16 (Heb. 17)

Mea Culpa! May I confess a fault? Overpersuaded by the all but
unanimity of ancient translators in finding a verb in the third person
plural in this clause I wrote in the Westminster Commentaries {Psalms,
page 114, note} that the Masoretic text contains no verb and that 3
makes no sense. But there is no unanimity in the meaning the
translators assign to this verb: Jpvéav LXX: foderunt Vulg.: as)a
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(‘laceraverunt’) Peshitta: goxwar Aquila: winxerunt? Jerome fuxta
Hebraeos. The Targum is a witness for the final Yod of v, for it
renders with a participle: N33, ‘they are wounding’. Lastly Symmachus
as we now know agreed with the M.T., in rendering s Adwr,

The modern commentators not unnaturally follow the Versions and
propose to read a verb in the third person plural B. Duhm (1922)
Entstelll sind metne Hande und Filsse, reading 183 or ya: A, Weiser
(1935) Es schmerzen mick Hinde und Fiisse, reading 1ax3: Hans
Schmidt (1934) by a transposition makes ‘Dogs’ the subject of the
verb and renders, Zerfleisckten mir Hinde und Fiisse, mentioning w-p
as a possible reading.

My suggestion is that it is the occurrence of a rare meaning for
a word of familiar form which makes this passage difficult. If we keep
"8, must it mean ‘a lion’? The margin of R.V. on Isa. xxix r records
that 5%"% may mean ‘hearth of God’ (¢. B.D.B. 5.2.); then is it not
possible that "R by itself, like the Arabic ‘)—.‘ ('srak), means ‘hearth’
or ‘altar-hearth’? If we render, ‘my hands and feet are as a hearth’
(™) i.e. burnt up with fever—no verb is wanted in the Hebrew—we
have a satisfactory parallel in Ps. cii 3 (4), * My bones are burnt up as
a hearth’: so A.V. and the American Jewish Version of 1917 for
3. The parallel is not seriously weakened, if the last word is
rendered ‘*as a fire brand’: so R.V restoring the P.-B. rendering,

It remains to be seen how the proposed rendering fits into the
context of Ps. xxii. F#z. 15-17 (R.V.: Heb. 16-18) with the correction
proposed run thus:

15. My strength is dried up like a potsherd ;
And my tongue cleaveth to my jaws;
And thou hast brought me into the dust of death.
16. For dogs have compassed me :
The assembly of evil-doers have inclosed me;
My hands and my feet ave as a hearth.
17. I may tell all my bones ;
They look and stare upon me.’

Why can the Psaln:ist ‘tell all his bones’? Surely because his flesh
is dried up ar d shrunken upon them. In verses 16¢ 17 a he returns to
the thought of verse 154. His distracted mind hovers between his
own fevered state and the malicious pleasure of the enemy.

(2) Ps, xcv 6

Psalm xcv surely had an interesting history. It opens with a joyful
Invitation to worship addressed to a procession which is approaching
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the Temple. *Enter ye, let us worship and bow down,’ says the Psalmist
in verse 6 g, but in 6 faccording to LXX (and Vulgate) he continues his
invitation with xAavowper, ploremus, ‘let us weep before |EHOVAH our
Maker’, as though the Hebrew had been n333. Did the Greek
translators thus misread the 713733 which M.T. has retained ?

The matter cannot be so easily dismissed. Though xAedrepa does
not suit the joyful outburst with which the Psalm begins, no word
could go b.tter with verses 8-rr with which the Psalmist closes in
grave warning. The people of Israel did practise public * Weepings’
for their own sins and for those of their ancestors. In Zech. vii 3 the
post-exilic congregation enquires, ‘Shall I weep in the fifth month
purifying myself as a Nazirite ("B30)?’ There is another allusion to the
practice in Joel ii 17, ‘Let the priests weep (132') between the porch
and the altar’,

The Psalmist in xcv 6 invites the congregation to be warned by
their Fathers’ disobedience and to bewail it. T'hrough the solidarity ot
the Hebrew race they and their Fathers are one. Following LXX we
find that the invitation, ‘Let us weep’, is appropriate to the conclusion
of the Psalm, but the word brings into clearer relief the weakness of
the connexion between the earlier and the later verses.

On the other hand M.T. with n3723 read as a Kal, ‘ Let us kneel’, is
open to serious objection as it stands in its own verse. This invitation
comes as an anticlimax after the more urgent invitation, ‘Let us worship
(“prostrate ourselves”) and bow down’. But M.T. is probably mistaken
in its pointing: 113733 can be read as a Piel, ‘Let us pronounce a
blessing in the presence of JEHovaH' The Peshitta gives the sense
more distinctly, ¢ Let us déess the Lord who made us’. The blessing is
a salutation of homage paid to JEHOVAH, as in Ps. ¢ 4) ‘Enter his
gates . . . bless his name’.

The two parts of the Psalm do indeed stand apart: The Psalm
seems to be composite in structure. The first seven verses down to
‘sheep of his hand’ form a general Invitatory to worship, as they are
used indeed in the Prayer Book of 1928: and to them belongs as the
suilable reading 3733, ‘ Let us pronounce a blessing’. But when the
warning call to a remembrance of the disobedience of their Fathers in
the wilderness was added, then the alternative reading 333, ‘Let us
weep’, became appropriate. We judge from the textual evidence that
the last four verses were joined to the first seven at a date before the
LXX translation of the Psalms was made, and thus early a warning note
was given, NJ1), xhavocwper in at least some MSS. of the Hebrew.

W. EMERY BARNES.



