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Thank yo.u fo.r the privilege o.f being able to. o.ffer a respo.nse to. the 
Laing Lecture 1994. I see my ro.le less in terms o.f histo.rical co.mment 
-I'm no.t a church histo.rian-and mo.re in terms o.f contempo.rary 
applicatio.n. I wo.uldliketo. underline o.ne o.r two. co.mments that I feel 
are the mo.st significant fo.r us to.day. 

I firstly welco.me Or Kreider's link between wo.rship and evangelism. I 
do. believe that wo.rship can give the inspiratio.n and mo.tivatio.n to. 
witness. Bisho.p Jo.hnV. Taylo.r o.nce said that 'witness is praise that is 
o.verheard'. I think that's a healthy appro.ach to. witness. But I think we 
do. need to. reco.gnise that no.t every fo.rm o.f wo.rship will so. mo.tivate; it 
has to. be wo.rship that is bo.th transcendent and wo.rld-related. Also., we 
need to.. distinguish wo.rship as mo.tivatio.n, and wo.rship as the primary 
co.ntext o.f evangelism, which it is to.o. o.ften fo.r mo.st o.f us. By and large 
o.ur evangelism tends to. be to.o. ecclesiastical, afo.rm o.f in-drag rather 
than o.utreach. And I welco.me the emphasis o.n friendship as the key, 
co.ming fro.m the early church. 

Seco.ndly, I welco.me the stress o.n o.rtho.praxis rather than primarily 
o.n o.rtho.do.xy. Tho.se· churches co.nsidered wo.rthy o.f registering fo.r 
Reinhard Bo.nnke's 'Minus to. Plus'programme in Ho.ly Week 1994 are 
no.t tho.se who. are living o.ut the Sermo.n o.n the Mo.unt o.r demo.nstrating 
reco.nciliatio.nthro.ughthe kiss o.f peace, but tho.se able to. give 
intellectual assent to. the Evangelical Alliance basis o.f faith. I hasten to. 
add that I am able to. do. that myself. Yet it is a living o.rtho.do.xy that is 
impo.rtant, and literally speaking, o.f co.urse, o.rtho.do.xy means 'right 
wo.rship'. 

Thirdly, I also. welco.me the emphasis o.n the catechumenate. This is 
being emphasised mo.re and mo.re to.day, certainly in the Ro.man 
Catho.lic Church and the Anglican churches; and the Metho.dist Church 
is reemphasising the class mo.vement o.f Wesley's day. Research has 
sho.wn that co.nversio.n is mo.re o.ften a pro.cess than a crisis, and that the 
average perso.n may take fo.ur years to. co.me to. faith. Cano.n Ro.bert 
Warren has said that in Christian nurture we to.o. o.ften give peo.ple a 
'bo.lt-o.n spirituality' rather than o.ne that transfo.rms the who.le o.f life. 
Or in Dr Kreider's wo.rds, 'we need to. deco.nstruct the o.ld wo.rld and 
co.nstruct a new o.ne'. 

Fo.urthly, Dr Kreider paints a glo.wing picture o.f ho.w the pre
Co.nstantine church was able to. witness effectively because, under 
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pressure of persecution, it had to be a gathered church, and, as a result, 
had a pure lifestyle. In passing, I wonder if the picture he has painted is 
not a little too glowing. But my main point is that both past and recent 
history suggest that to seek to be a gathered church on its own can be 
inadequate, can lead to a narrow world-denying ghetto existence, rather 
than a warm lifestyle that attracts. I used to have a Strict Baptist 
secretary who, in her childhood, wasn't allowed to listen to the radio, 
and it wasn't until two or three days afterwards that she heard that the 
Second World War had broken out. There are problems and limitations 
with being too inward-looking. Somehow the church, I believe, needs to 
be saintly, without falling into either the extreme of being secularised or 
separatist. It's good that Dr Kreider emphasised that the communities 
he was describing were not introverted. 

I think he might have dealt a little with cultural and sociological 
factors in the church growth of the pre-Constantine period. They are 
important, as well as lifestyle, and can be evidenced in the church 
growth pattern in Singapore and Korea today, for example. 

Lastly, I am grateful that Dr Kreider recognises that we live in a post
Christian era, and can't go back to an idyllic (at least in some ways) pre
Christendom context. I believe that where there are vestiges of 
Christendom such as folk religion, we should not lightly reject what 
could be positive bridges to the Gospel. In rural areas, for example, 
there is often a relationship between church and community that is 
certainly not pre-Constantine, but nevertheless can be beneficial. 

He mentioned cathedrals-perhaps a little negatively-but they are 
visited by miIIions of tourists, and as part of the Decade of Evangelism, 
we're producing evangelistic literature which will, for a significant 
number of people, help to turn them from tourists to pilgrims. So I 
would want to plead in the words of Robert Runcie, that where there 
are positive benefits remaining from the Christendom era, we aim to 
have a church 'without hard edges'. 


